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25 March at SEDUS, at 09.00.

The WORLD COUNCIL OF CHURCHES and the URBAN AND INDUSTRIAL MISSION:
Rev. H. Daniel, Secretary, will discuss mission strategy at the
Secretariat for the Promotion of Christian Unity on Tuesday, March 30
at 09.30 (via dell'Erba, 1). All interested are invited to contact

SEDOS Secretariat.

EDUCATIUN: Wednesday, 31 March at 16.00 at SCMM-T Generalate, via di

Monte Cucco, 25.

Fr. B. Tonna will be in GENEVA from 20th March to 23rd.

Sincerely yours,
P. Leonzio BANO, fscj
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CHRISTIANS IN DIALOGUE WITH MEN CF OTEER FAITHS
AL M4

('F"r-nm Tnternatrional Review iss

In March 1970 a Consultation under the auspices of the World Council of
Churches was held at Ajaltoun, Lebanon, in which a garoup of Hinds,
Ruddhists, Chrictiang and Muelima met+ +o conaideor the thome: "Digloguc
hetween Men of Living Faiths - Present Discussions and Future pogsibiltitigs',
Following this, a group of Christian theologians met ot Zllrich in May 1970
to consider and evalunte the earlicr meeting. Thiz decument is the aide-
mémoire resulting from the Zirich Consultation and is presented as a basis

et i [

Froy further raefloction and actione. Commcnts are invitede

Editore

I. WHY : 1. Wc are at a time when dialogue is inevitable, urgent and full
of opportunitve It is inevitahle because everywhere in the world
Christians arce now living in a pluralistic society. It is urgent
because all men are under common pressures in the search for
Jjustice, pcace and hopeful future and all are faced with the
challenge to live together as human beingse It is full of opportuni-
ty because Christians can now, as never before, discover the meaning
of the Lordship of Christ and the implications for the mission of
the Church in a truly universal context of common living and common
urgencys. Men whether Christian or not, must live together and do
live togethere Dialoguces, designed Lu gel Lu the deepest levels of
commitment and dirccted to the most serious explorations of common
action are, therefore, a clear human demand at this hour of human

history.

2. For Christians, our understanding of Jesus Christ, the Son of

God who has assumed humanity on behalf of all men of all ages and all
cultures, confirms and authenticates this basic human demand.

nglst roleases us to be free to cnter inte loving, respectful rela-
tion with all human beingse. ialoque 1s but part of that encounter
with other men., and sets the tone for all other forms of relation-

ships, including proclamation of thc Gospel, service to mankind,
and to struggle for justicee It is the grace of God that draw us

out of our isolation into gcnuine dialogue with other men.

3. In the context of dialcgue with men of other faiths, which
demands genuine openness on both sides, the Christian is free to
bear witness to the riscn Christ, just as his partner of another

faith is free to witness to what ig most important in his owm existences
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It thus repudiates not mission as such, but merely certain one-
way patterns of mission in which those who spoke and acted in the
name of Christ have failed to listen to and learn from those to -
whom they were senty about the larrerfs approach to and apprehen-
sion of realityve Peter's words to Cornelius are cignificant:
"Truly I perccive that God shows no partiality, bqg in every
nation anycone whe fdars him and docs what is right.acceptable to
nim" {Acts 10:24-35). Cod is at work among all men ad he speaks to
to a Cyrus or a Cornelius and pbids them to do hig wills 2y opening
ourselves to cther men we may be enasbled better to understand what
God 4is saying to us in Christ.

4s We  believe.in the power of the Holy Spirit to lead men into
truthe This faith enables us to gnter into dialoque with full

opengess to the truthe There is no guarantec about the outcome

of dialooucy just as thare is oo guaranlee aboul the outcome of
proclamations Like proclamation, dialogquc is a means ofc ica—
tions Both are open to abuse and ineffectivencsse. ZWc do not enter
uncritically). Dialegua may degencrate into sophistic intellectualism
or the dilution of all conviction for the sake of a false harmonys’
It may result in the enrichment of all, in the discovery of new di=
mensions 'of truth, or merely lead to sterile confusion and unresolved
conflictss At any rate the objective of dialogue is rot superficial
consensus or the finding of the greatest common facters LI aimg at
the expression of love which alonc makes truth creative. = Love is
always vulnerables But in love there is no room for fears Genuine
love is mutually transforming. Dialoguec thus involves the pigk of
gnc partner being changed by the othere The desire for faise security
in ghetto communities or for continuing in oneway patterns of mission
betrays both fear and arrogance and therefore the absence of lovece

5« Christians can initiate dialogue and facilitate it, or may

respond to the initiative of others. . In no gase should Christians

eek to control dialogue, so long as it remains authentice

6+ Dialogue occurs at many levels and in varied formss There is the
ordinary dialogue of men of different faiths confronted hy gimjlar
Problemg as in a trade union or in a political conflicte
Structured dialogue between competent and representative people from
different communities may lead to those communities living together
in dialogues Dialogue may begin among specially delegated people
within a limited compass and later spread into wider ‘circles in-
volving more people and greater diversity of positione True dialogue
is a progressive and cumulative process, in which communjties ghed
their fear and distrust of each other,enter into a living together
in dialogue. It is thus a dynamic contact of life with life,
transforming each other and growing togethers
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7 The churchee find themarlves within history in a diversity

of situationse This diversity makcs for a diversity of dialogue,
defined not only by political, social and geographical circumstances,
but by the diversity of partnerss The dialoguc with Hindus is dif—
ferent from that with BuddHicsts, with Musiims, wWith Jews, CICe =
and difforent oo from that with Marxisises Bach Christian communi
involved in dialoguc is thus in a particular situation and has a
specific partner or parthers. dince however, 2t the same time, it is
part or the universal Church, IL is» luvolved do the calling of the
whole Church to work for the unity of mankinde For Lhis reasony
Christians have a rosponsibiliity Lo seck dialoguc at the world level,
as well as in regional groups and in particular localitiese

8e The basis of the quality of dialogue being discussed here is
the commitment of all the partics involved to their own faith. their

faithe For the Christian, faiti invoives both rclatiunqgky te God
through Jcsus Christ and a way of understanding God. man and the
worlds The Christian understanding and working out of dialogue will
thercefor be on the basis of that relalionship and that understandings
Hence dialogue with men of other faiths will be understood and
practiscd by Christians as part of the cxperiment of faith and as

a living out of faithe It is becausc of faith in God through Jesus
Christ and bccausc of ouwr belief in the reality of Creation, the

of fer of Redeption, and the love of God shown in the Incarnation
that we_scek a positive rclationship with men of other faithse

We scek to place the faith of Christians and the mission of the
Church in a positive rclationship to thc faiths of other men and the-
commitment to mission which they may draw from their respeciive
faiths.

III. RELATION WITH MISSION
9¢ In sceking this positive relationship the fact has to be faced
that there are those Christians who fcar that dialegue with men of
other faiths is a betrayal of mission. Conversely, there are men
of other faiths who suspect that dialogue is simply a new tool for
missione If the fears of such Christians are to be allayed it would
sagm that the cuspicious of men of other faiths are to be justificda
Ve suggest, however, that there is an understanding of mission which
neither betrays the commitment of the Christian nor cxploits the
confidencc and the reality of men of other faithss

10« The mission of the Church stems from and is concerned with the
activity of God for the salvation of the whole world. This Christians:
understand to be an activity of the love of God which they see partice
ularly embodied in Christe It ig in Christ that all things hold
together (now — cf. Colossians) and it is in Christ that all things
will be summed up (in the End - cf. Ephesians)e Hence the mission
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Qf the Church, which particular Christian men have to live and to
be part of in their various situations, stems from and is a response
to the mission of God (who sent the Son of His love)s This mission

+thoarafAara. ¢ rancorned With A1 eravering Chnd ot whara ha alraadr dc
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holding all things tugehter, with making Christ kunown so that meh
may consciously receive and share in his work of moving all things
to their fulfilment in his Kingdom,(This is thc mission) the Kinge
dom of love., and with receiving Christ as he makes himsclf known to
us through hic activity in, wnd throysth followere of y othar faithe

and commitmentse

11« A main topic for Ffurther and urgent theological consideration
with regard to the proper connection between Mission and Dialoguc mav

be stated as follows:

What is the relation of Gos's economy of salvation in Jesus Christ to
the economy of his presence and activity in the whole world, and in
particular in the lives and traditions of men of other living faiths?
It would sccem likely that previous answers (sometimes explicitly given,
sometimes simply implicd in the practice of mission) to this gquestion
have been limited or cven distorted by particular ‘patterns of cultural
or historical dominance which are now passing awaye We now have an
opportunity for a rcnewed understanding of the universality of God's
work and 'the particular task and mission of the Church of Christ in

this worke

12. Clearly, at present Christians have many different views about
the gignificance of othcr religions (and, indced, about the status of
Chrisianity as 2 religion!) in relation to thao whole cconomy of God

in Jesus Christs. One thing, however, is cieare. dali Christians believe
that God is at work in the world and have cxpectations about the signs
and effects of His worke The investigation, in dialogue with men of
other faiths, into how we are to undecrstand this economy can therefore
be undertaken in faith and hopee We cannot hopc to be shown how we
are to sece men of other faiths in rclation to owr Christian faith, and
how our Christian faith is to approach men of other faiths unless
we are in nunan and persunal conlactk with these mene  We may be sure
that Christians camiot be called to any weakening in thelr scense and
practice of missione The question at issue is the method, spirit and
expectation of this missione

13« Here Christians have to be very fully aware of the way in which
certain aspects of the past exercise of "mission" have made the very

word and notion 2 threat and an offencc to men of other faiths and ’
cultureses The word carrigs no connotation of a human sharing in our
understanding of leve and a regponding to truth but suggests rather
dominance, arrogance and inscnsitivity. It is by decp and patient dialogue
that we can learn what ocur "mission" has in practice stood for and thus
have rencwed in us the possibility of standing for Christ in a Christ~

an way under the new conditions of todayes
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4. We have aleo to toke soriously the fact that many men of
other faiths understand their faith as giving them a missiones
True dialogue must accept this fact and will be the means of
learning what is the true bearing and implication cof this fact
with regard tc the leading into all truth and the sarving of all
men which ie the concern of the Holy Spirit of Chricts It is 2t
any rate clcar that the rclation of the Christian faith to other

faiths of men, and the continuing of the Chritian mission to and
AMO! men who also belicve théy have a mission will require much

sensitivity, exploration and reflcctions

15« But any difficulties that arise and which have g be resclved
in practice in no way detract from the urgency of evaﬁ& alidly
assoziated with the Christian faith, the Christian Church and the
Christian missions For example, the onward sweep of gecularization
far from réhering obsolete the dialogue between men of living
faiths, has, on the contrary, reached the poirt at which the
fundamental question about the ultimate meaning of human existence
is being raised in A pew waye Dissatisfaction with the way the
Church has so far responded to the condition of secularity has led
many in the Christian west who have moved away from the Church to
seek new meaning in other religious traditionse In this context
dialogue between men of living faiths i1¢ central to the quest for

a renewal of that true religious quest which Christians belieive to
be fulfiled by the purpose of God in Christy Dialogue has to be
carried out in the context of the pressurcs of secularization, and
of the common quest for the future of man that history forces upon
all of use It should deal with both the quest for truc interiority
and personal rulfilment as well as the struggle for a peaceful
society with justice and dignity for all.

16« Dialogue, therefore, is clearly part of mission and is to be
undertaken within the context of God's Missions All mission in
fact requires this approach of openness to and respect for the -
othere This respect must invelve our copenness to the other, in-—
cluding our being to the realities and possibilities of his mission
to use Hence dialogue cannot either be a new tool for old forms:
of mission which involve dominance; nor a dichonest means of get—
ting into contact with a view to a conversion which does not take
the other partner seriouslye Nor can it be a betrayal of the
Christian missiens For dialogue between Christians and men of
other living faiths, being within the context of Godfs mission to
all men, stems from leove and is seeking the fruit of love. True
love never only givess It is also concerned always to recives

For love is a relaticnship and a power of mutual respecte Love
therefore is concerned always with the reality, the freedom and the
fulfilment of the other.




SEDUS 71/230

17« On the other hand, in working further with our understanding
of dialogue we must be ready to take account of theelement of the

ginful alogue the demonic which is present in all human living.
As we survey the way ment actually behave, and as we rcflect on this
hehaviowr in the light of the Biblical underctanding of man we

[

of "openncss’ Detwoen men. But we know from the (ospel that sin
need not have dominion over us and that we are called to take part in
the struggle of love against all that thwarts and distorts true

and the dialeogue of
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humanity. Tove doece not advance without oot
love cannct ko conducted without strugglees The sanding of God's Son
invelved the Crosss The fulfilment of love invelves the working out
of the judgement of love. Hence no true dialogue which ie part of
truc mission can be free from suffering and judgements HNor will
dialogue ever be automatically "succeecsful". Sometimes living in
dialogue with other men will not even be possible or advisable and
contestation or refusal of dialogue mav in some instances be the only
means for initiating comminication at a deeper level. Whatever the
costliness, however, there can be no valid approach to mission which
ignores the need to be in truly loving and human communication with
our fcllows who do not share our Christian faithe

IVe DIALOGUE IN THE CONTEXT OF CHURCH CULTURE.
18« Again, many sincere and informed Christians are genuinely
apprehensive that dialogue between men of living faiths may lead to
syncretismes This apprehension should be taken seriously and the issue
of syncretism studied at some depths But the vy of syncretism
should not be raised tco lightly. Christian communities in Asia and
Africa have often heen thrown inte cuch a state of zlorm by Western
missionaries and theologians about the all-pervasive dangers of
"syncretism" that they have been cut off from living and human
relationships within their community and culture- Hence they have
been prevented from working at any creative relationship between
their Christian commitment and their non-Christian environments
which are, strictly, their own environments. When the Christian
Chruch becomes organized, it has always to incarnate the Gospel
through certain cultural and intellectual forms. In this creative
interplay between the elements of revelation and certain select
aspects of a given culture, there is the danger that the revelation
may be submerged and compromised by these cultural elementss But
nothing is to be gained by secking to aveoid this dangers It is
presumably, as un~Christian to be trapped in a particulaar form of a
Western" culture as it is to succumb overmuch to an "Eastern! or an
"African" one. We have to discover how to make sure that the
revelatory element lives creatively with and transformsg the cultural
elements while taking from them all that truly enricheses ng do we

C A, risin

account for the large crop of syncretistic religious sects. up all
over the world? What is the dynamic behind them? And how far are
they symptomatic of the churches having failed to take seriously
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Tegitimate local anspiration and cultural forms? We have to develop
new criteria for judging what are responsible ways of incarnating

the Christian faith in different cultures. We should alse inquire
whether there is any light to be thrown on this question from the

new developments in cultural anthropology and the historv of religionad
The really serious question of SyﬁEEétism arisec at the level of
religious commitment and concerns the content of faithe Everything

here must wltimately be judged by the Gospels But we need dialoque
to cnabic us to find cul buth what arce the authentic changes which

the Gospel demands and the authentic embodiment which the Gospel offors.

1%, An area in which it is difficult to draw thc fine line batween
creative and traithful living together and confusing and unhcalthy
syncretism is the very important one of devotieon and worship.
Dialogue must mean more the verbal communication. We may discover
each other in significant silence, in the expericnce of living to-
gother, in the eripericuce of sharing some aspects of our devotions
Respectful attendance at and participation in one another's worship
may thus open up new levels of communication and dialogue. On the
other hand, such participation has certain limits. At the present
stage, and in particular circumstances, worship arganized and con-
ducted by differcnt faiths together may not serve the cause of true
dialogue, because it leads to confusion of the basic issuess But
closing ourselves to the worship dimension of cach other's life
clecarly will impoverish dialogues Perhaps a clear distinction
should be drawn betwcen attending acts of worship and devotion of
one faith where peoplc of that faith are wholly rcsponsible for the
conduct of thc worship, and any form of so-called "common worship.
At this stage we cauw wye only that the place of worship in dialogue
calls for deeper study.

20. For the Christian, worship is, characteristically, the common
action of the community coming together as the Body of Christ to
acknowledge the Glory of God the Father through the Son in the Holy
Spirit. Hence the question of the relation of worship to dialogue
particularly and acutely touches on those fundamental questions about
the Church?sunderstanding of her identity and therefore of her mission
which both underlie and surround the whole matter and practice of
diatogue. We therefore conclude this report of cur discusion of the
implications of the Ajaltoun consultation with some very preliminary
remarks about the practice of dialogue and our understanding of the
Churchs The report will show hov inadegquate and preliminary was this
part of our discussion. It is given simply as an indication of
questions which must be urgently pursued.

2l. Christians believe that what God has one in Jesus Christ, what
God is in Jesus Christ and what God promises in Jesus Christ, are of
universal significances. FHence any valid concern of the Church must
have, at least potentially, universal implications and the Church

at all times be concerncd with the building up of the truly universal
community of mankind. But how 1s this "universality" to be understood

in practice?
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22« In the past the Church has aometimees been regarded by its
members as "the centre of History" because of that limited partial
history of which as institution, it was indeed a centres No such
historical illusions can now vbe entertained and the Church is free
t$ face the creallive guestion of her universal role in a pluralistic
world wnere many significant development are cnerging outside any

"Christian" tradltlon, culturally or historically so calleds In so

far as the Church is the Body of Christ she is essentially related

to the centre of that cacred history in which we are to see God

moving 21l hings through Christ to their salvatione But in the light

of this basic understanding and faith the gquestion stilil is: 'what role
can and should the churches play, how will they be understoody how

will they undertand themselves, set as they are alongside other religious
ideclogies?

A SET OF QUESTIONS:

23; Christims communitics arc confronted by these questions af parti-
cular hour of history — the hour when men of different living faiths
have begun the feel the urgency of dialogue and have entered that

dialogue. It is an_hour when diflferent sireams of history are being
drawm into one world hlstory, an hour of widespread contacts between

peoples of different lands and continents, an hour of rapid social
change. In such an hour the question of the self-identity of the
Christian community is inevitably raised in a new ways To be involved
in dialogue with men of other living faiths of course poses the question
more acutely than evers For example, if we consider the Church as the
comnrunity called to be the Body of Christ which has, through its local
communities and congregations, to bear witness to Jesus Christ and in
His name to cerve the building up of the comminity and body of mankind,
then questions arise like the following:

a) What are the consequences of dialogue for baptism, where such
baptism might prevent persons from continuing in dialogue with those

commanity and culture?

b) What is the relationship of dialogue to questions of the indigepe
ization of the Church? Surely the Church must, in some real sense,
belong to its environment so that there may be a truly indigenous
witness to and service of the universality of Christ? True indigeniw-
zation involves the Church in finding forms of existence which bring
together amd incorporate three factors:

i) the effects of the development of a universal technological civili-
zation;

ii) the cultural heritage of the particular areas in which the Church
is living;
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111) the transccndant demand and offer of God to find new ways
forward to the new man in Jesus Christ.

For this we nced dialoguc whi plunges the Church fully into the
first two factors in the nameé.for the sake of the thirde.
c} Wnat are the implications of Qialcgue ror THe unity
Church? Some indication of the W1de-rang1ng ecope of th
can be given by the following subsidiary gquestionss

- Tno

o
° thne
1

e
is question

-

i} If Glalogue implles a readiness Lo rociove an cnrichment and
enlargemcent which preoduces change in the direction of an extencded
understanding of the universality and fulness of Chrigt, then

what does this mcans [or the corporate [formulations of the Church -
Formulations which often have hitherto playcd an important part with
regard to criteria for unity?

o o v P =
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authentic indigenization of the Church, then how are_ to under stand
and preserve the catholicity of the Church in relation to the reality
of the Church in each place? These and many cther questions are, of
course, alrecady raised by other aspects of the Church's search for
obedience in today's world, but they are sharpened by the experiences

and possiblities of dialoguee

24. Clearly we are oply at the beginning of exploring a new dimen-—
sion and possiHility in the Church's life and mission in the worlds

We must seck to be as realistic about the dangers as about the
promisess Nothing in the Christian faith suggests that there is
creativity withoul risk or newness without sufferings Our hope iies
in the continuing work of the Holy Spirit in judgement, mercy and new
creation. Christian mast surely show great boldness in exploring
ways forward to community, communication and cummunion between men

at both the local and the world levels All the circumstances of
human life on the globe at this present stage force upon us the search
for a world community in which men can share and act togethere
Dialogue between Christians and men of other commitments, in the sense
of a talking together, which is a sharing together concerned with
finding a way forward to living together, is an inevitable, urgent

and promising manner of discoering how to bring together God's offer
of communion in Christ and our diverse ways of common human livinge.

AN INTERIM POLICY STATEMENT AND GUIDE-LINES

A meeting of the Central Committee of the World Council of Churches was
held at Addis Ababa, January 10-21, 1971. Besides receiving a further
statement on the subject, this Committee adopted the following resolutions,
which form the III part of a restatement of the above document.
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countries or regions. Where this is already being
should be fouwnd of sharing the insiyhts gained with other churches.

dlailer Cchurcues shuwid consider waal acfivn Lhey Can Lake in Lhe Feliowlny

educational arecas:

£ P - - - . -

(1) Teaching programmes in scnouls, colledges and acuit educatiovnal
schemes which prepare individual Christians for a proper under-
standing of men of other faiths and ideologies;

(ii) Positive relaticnships with programmes in university departments
and other institutes of higher learning which are concerned with
the academic study of religions;

(iii) The review of material used and teachings customarily given in
courses of instruction at all levels in the churches, including at
theological colleges and seminaries, with a view to eliminating
anything which encourages fanaticism and an insensitive attitude to
men of other faiths and ideclogies;

(iv) The provision of courses for members of churches who are to be sent
to serve in countries other thanm their own so that they may be
helped tc live among men of other faiths.

The Ecumenical Institute in Bossey should be asked to hold courses and
consultations from time to time for the preparation of people selected

by the churches for such dialogue. Such people will help to provide a

panel of resourcc persons for the World Council of Churches and member
churches in dialcgue with men of other faiths and idcologieg. Full use

should also be made of the regiconal Pacilities available in Ecumcnical

Study Institutes and Centres. Attention should also be given to collabeoration
with Roman Cathelic Institutions which have the same concern for dialcgue

and relationships with men of cther faiths and ideoclogies.

Consultations should be arranged, as regularly as possible, by the World
Council, between Christians and men of cther faiths to study a subject

or subjects previously agreed upon by all concerrned. These may be between
Christians and members of one other falth or of a more multi-lateral nature.
At the present stage priority may be given to bilateral dialogues of a
specific nature. Such consultations need to be organized also by the
regional institutes or Councils and the experience gained shared by all.
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There chould algo be p
men of other faiths and ideologies.

(a) There should be selective participation in world religious meetings.
Such participarion ehanld he hased on rmuatusl recognition of and rospect
for the integrity ot each faith, the freedom tc question the under-
lying assumption of any particular meeting and the aveoidance of being
involved in an alliance of religions against ideclogiess. The World
Council should not officially be involved in the ¢rganizational

structure of world interreligious organizations.

Information should be gathered about the different world religious
organizations in order to assist in decisions concerning selective

P
o
S

participation.

(c} Selection should be based on the following priorities:

(i) meetings of one or more faiths called to grapple with major human
problems such as justice, development and peace on regional or
world-wide basis;

(ii) participation in gatherings which represent the broad streams of
the life and thought of major faiths.

(d) When the World Council of Churches is sponsoring meetings on specific
issues such as justice, education, the future of mau etc., men of other
faiths and ideologies can profitably be invited to cooperate. Thig

cooperation will involve not only study but alsc common on on

these issues.
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EXECUTIVE COMMITITEE

Dre The Vau Asten,; pa rresident

Sr. J. Gates, scmm-m Vice President
Bro. G. Schnepp, sm Treasurer

Sr. M. Th. Barnett, scmm-t Councillor

Sr. B. Flanagan, cfb Courciller
Bro. Ch. Buttimer, fsc Councillor

Fro ¥. Jocgscoug, i Counciilor

e

A meeting of the Executive Committee cof SEDOS will be held on FRIDAY,
:

LATYATIT N

HARGH 25, 1571 aib 03.0u at the Secretariat with the following agenda
1. The invitation from Justitia et Pax

for a discussion of the ecumenical
sharing of personnel (Geneva, April 2u-22).

2. Rotation system for the SEDJS Councillcrs.

3. The proposed pamphlet on the population
problem. (Fr. Fecher, svd invited for
this item)

silncereliy yours,
Benjamin Tonna
Executive Secretary
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DEVELOPMENT

A series of spotlights on dark corners — M. 4

RESOLUTIUNS OF THE ASIAN BISHOPS' MEETING

/.. . P .
(Manila, Nov. 23-2Y, 1970}

(Among the resolullous agieed upon Dy The recent (Nove. '70) meeting of

the Asian Bishops in Manila, there are several which have something to

do with the development work of the area and the Church's involvement in
1t. These resolutions would seem to be oF epecial imnortance for roligicus
and missionary institutes to keep in mind when doing their own planning
for the apostolate in these countries, since our own plans must be

th those of the hierarchy, and since the Bishops' resclutions

T o
Lilvig

. 4
cocrdinated wi 2

are presumably based on some particular rescarch anq/or insight into the

situation and problems of Asia today.

{The text of thosc resolutions was published by International Fides News
Service, 24 February 1971, no. 232U, pages NE 84 to NE 87. Unly eight of
the twenty-two resoluticns are quoted here, and their original numbering

has been preserved for purposes of reference.)

3. We resolve to make our special concern the lot of the workers and

t In thelr cducation and oryanidatiun

peasants, in particular to 2egig
in order to enable them to exercise and defend their rights 1n society,
according to the teachings cof the Churche.

4. We resolve to help secure the basic means of livelihoed for all. In
this context, we strongly commit ourselves to an cquitable distribution
and socially responsible use of land and other resources in our nations,

as also among the nations of thc world.

5. Being fully aware of the problems of population pressure, we resolve
to impress on all the duty of responsible parenthcod by legitimate means.

6. While ecxpressing our apprecieticen to the nations of the world and the
bishops of the world for their expression of brotherhood towards Asia,
we aPfirm that a highly desirable form of mutual aid between nations
is trade on an equitable basis. We urge a greater openness Of the
markets of the affluent world to the fruits of Asian labor and the
upholding of justice in internaticnal commodity prices.
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To avoid unnecessary duplication of efforts and Por the mainte

of naticnal priorities, we urge support and cooperation with govern-
ment agencies and other religious and civic bodies, and all men of good

will, in development york
;

DR ]

Wo commend whvlcheariedly the recent recommendation on development by
the UN and also by the reports of the Pearson Commission, the Timbergen
Report, and the reportc of UNCTAD,

In particular we urge tnat the affluent natloneg reach tné goal of a
least one percent of GNP as aid to the developing countries at the
warliest pussible aate. Lln consideration of the burdens of interest
and capital payments, we also strongly appeal that at least 70% of the
aid be in the form cof grants. In the case of aid lcans, we request the

progressive untying of aid.

While we acknowledge the inadequacies of our efforts hitherto in this

field, we would strongly press for:

i, The elaboration of a Theology of Development inciusive of the role
of the Church in situations of conflict.

ii. A clarification of the roles of the priests, religious, and laity
in such a theology.

We reccognize the dynamic and prophetic role Asian students are playing
in the development and transformation of our society. We also recognize

that the university chaplaine can and must meet the university students
in a frank and open dialogue, and with them confront the problems and
icgues poced by tho university communitics and sur changiuyg socicly.

N.B. The full text of the 22 resolutions is on file in the SEDOS Documenta-

tion Section of the secretariate.
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NEW DOCUMENTS

We have received the complete collection of the monthly WROHOS. DR TA B
DY BAC" (MEP} from January 1570 {(aus. 26-35) and of the MEP quarterly
"EPIPHANIE" from 1969 (nos. 37-45). All are available at SEDOS for
consultation.

No. 39 of ECHOS presents Fr. JQuéguiner's RAPPORT ANNUEL 1970 with relevant
comments of MEP work in Asia in the past three centuries, present conditions
of MEP missicnaries in Indochina and Burma. Fr. Quéguiner stresses the
advantages of MEP priests incardinating irn their dioceses of origin, and
expresses gratitude for Pope Paul's visit to East Asia. He concludes by
asking searching questions about the next MEP Svnod on the future of
missionary training and missionary promotion in his Society.

Bulletin N. II of the Pontifical Commission Justice and Peace, March 1971,
reports, among others, on events of interest to SEDUS members (East Africa,
Human rights in Spain, Camercun, Guinea, Brazil and about AGRIMISSION).

Also available at SEDOS.

NOTES ON URBAN-INDUSTRIAL MISSION LITERATURE AND TRAINING, from the
Institute on the Church in Urban-Industrial Society, Vol. II. Ne. 3,
BOO W. Belden Ave. Chicago, Ill. 60614 U.S.A., December 1970.
Contents: Book review, Training information forms, Publications, etc.
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Seminar on "EGLISE ET DEVELUPPEMENT! from 27 December 197 to 8 January
1972, with 150 participants. The programme is available at SEDUS, with
indications for securing the preparatory documents and the possibility
of sending reactions in writing, since it will be impcssible for non
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invited members te participate.

FAQ YRELEASE" (FAO Newsfeatures NE/71/4 - VU/S) reports on the success

of a new type of blended bread, produced on the advice of the Netherlands
Wageningen Institute, especially in Senegal. Members might be interested
in hearing reactions from lccal missionaries.

—~ el -~ - e~ LT AT Y. [
More thanm 100.000 people are expected to participate in the Rome Walk for

Development on May 9, 1971, annocunces the FAQ "RELEASE" Press 71/33. in
the FAD Freedom-from-Hunger Campaign and MANI TESE, the ltalian voluntary
organization that proposed the walk at the Hague last June. The Pope will
bless the participants in the "Rome Walk", for the Green Revolution, i.e.
modification of structures in international trade in favour of develcping
nations and persuading all nations to devote to development one percent

of their gross national product, as recommended bv Canadian P.M. Pearson.
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DIA“‘II

f‘i‘ida}', Hay i 12, 1')‘?" Die Ua K:;lh‘l:)cll' Wl Lrns Caunus i I'Et:ll;,g
Council discusses the future roles of
missicnarics in the media.

Monday, March 15; 197 Fr. B. Tonna goes through the firnal
specifications of the Who's Who in
Latin Amcrica media with Fr. Aguild.

Tuesday, March 16, 1971 Fr. F. Colombc and Fr. A. Valdameri FSGJ
discuss trends in missionary prayer at
the Secretariat.
Staff meeting.

Thursday, March 18, 197 The special Committee of the Who's Who

in Latin America media meets to approve
the final versicn of the project.

Staff meeting.

Friday, March 19, 1971 Holiday.



