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FAR EAST MEETING FOR RELIGIOUS WOMEN, HongXKong, November 1972 769/70
A historical meeting which produced the Asian Service Centre for Religious

Women - a brief presentation of the "happening" and of the documents avaie
lable at SEDOS.

Une réunion historique qui a abouti a la création d'un Centre Asiatique

pour le Service des religieuses - une bréve présentation de cet "événement"
et des documents disponibles & SEDOS.

THE ROLE OF RELIGIOUS WOMEN IN THE FIELD OF EVANGELISATION ’ 771/@0
The full text of Fr. Tonna's contribution to the Far East meeting of Reli=-

gious Women, HongKong, 1972: the transformation of our groups into

"ecclesiae" is the beginning of evangelization, the dialogue of their mem-

bers with non-christians in diaspora, its highpoint.

Le texte complet de la Conférence du P, Tonna s'adressant aux Religieuses
lors de la réunion en Extr@me Orient, HongKong, 1972: La transformation

de nos groupes, en Eglises est le début de l*Evangélisaticn, le dialogue
de leurs membres avec les non-chrétiens en diaspora, son point culminant

LISTS OF PERIODICALS RECEIVED DURING NOVEMBER, compiled by Sr.Agnetta,ssps  781/83
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- Executive Committee 18.,12,72 16.00 pm SEDOS
- W.G. Development 2001 2.72 16000 pm SEDOS
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Fr. Leonzio Bano,fscj

VIA DEI VERBITI, 1, 00154 ROMA, C. P. 50.80, TEL. 571350




SEDOS 72/769

FAR EAST MBETING FOR RELIGIOUS WOMEN

HOBG KONG, November 18-26, 1972

4.

5e

6o

*

. me e ~ - . b
The maeting breought toagether delogoates and sbscervers of the Religiveus Conforences (womcn)
of most of the fisian countries to discuss the currcnt challengc offercd to the 60.000
Sisters in Asia by the radical changes registered in four major areass evangelizaticn,

development, youth and Religicus life style,

The delegates {one Asian, one Western, from each ccuntry) had been chosen after several
months of discussion of these topicg in the context of their situation. The documenta-
tion gencrated *(1) was impressive and provided a sclid point of departure for the four
speakers: = {respectively for the topics: Be. Tonna (2), supplying for Arevalo, Chullikal,
Te. Balasuriya and Raguin)°

The meeting was a happening -~ with the day gravitating around inspiring evening Eucharists,
each cxpressingthe joy of "eating and drinking together with the Lord" in a new Asian way.
The hosts Wwere the Maryknoll Sistors and the setting was the dynamic, rescurceful, chinese
community of HongEong.

No time was lost in coming ta grips with the rezl issues beocausce carcful distinctions were
made between what Religious Women could already do (person to person contacts, group witness)
and what they could do in ccllaboration with others {impact on structures). Realism was very
evident on another level: distinctions between Sisters who were already aware and '"ready

to go' and others whce had to be sensitized,

The meeting was a silent witnhess to the self reliance of Asian Sisters: the speakers were
given the first two days; after that, the dclegates were on their own — fully aware of the
histcric respensability and fully open to radically new models of response to the Signs

of the times.

The deliberations finally fecussed on four points: a) formation, b) evangelization,
c) development and d) a supporting structure to "continue" the HongKong happening.

a) The goals, contents and methods of formation programmes were due for reorientation.
This could be done through a system of communication of experiences and ideas (in the
formation field) amcng the Religious Women of fAsia. Formation itself would be seen as
ongoing, indegenous, geared to the emergence of "strong leadcrship”. And as a priority.

(1) Available at SEDOS.
(2) Full text appended.



SEDOS 72/770

b) Each Religious Community must become an activation of the Church as a Sign. "Our gretest
task, our primary mcans of cvangelization is to be that living sign to the world in
our lives, cur words, cur actions. There is a need to breoaden cur concept of what is

it

[N

hasic in ecur religioue livee — fur role in ovangelization, For ue as Religiouc, s the

radiation of cur Faith ir our lives hoth perscnally and as community — a radiation

that reaches out to others. The tvpe of works and meThod=s may come And go - chanae
with thc needs of time and place; the pormancnt thing is our role as cvangelizers -
this giving witness by our lives to our Faith in Christ and his teaching. It is the
"more" we have to offer — beyond development cducation, medical scervices #(3),.
Specifically this means an cpening up of all Religious Women (through ongoing cduca~
tion in their communitics) to thcir "fundamental, vital role of cvangelization", ade-
quate financial and cther sunport to all engaged in pastora2l, catechetical and similar
works The cvcerall aim would be to make cach church self supporting as regards its evan-
gclizimg. task within the global humen community with which it is rclated.

c) The top priority of Religious Women in giving witness to Justice and Peace was agreed
to be "participation in the liberation of man that he may achicve his full dignity. The
negcessary means arc; awarencess building through information and exposure to the new
realities, The autcome could be reorientation of current life styles = up to now often
"set net only apart but also above™, This may lead te the CROSS.

d) The sclidarity expericnced in HongKong must be fostcred "through a cocrdination of
efforts towards ongoing renewal of the religicus 1ifc in Asia 2nd ongoing cevaluation
of the cffectivencss of cur apostelic scrvices", This coordination can be achicved

through the Asian Service Centre for Religious Women, established by the mecting and
provisionally lecated in HongXeng (Sr. Rese Bernadette, Room 504, 2 Caine Road).

(Fr. B. Tonna)

R R HH O X

(3) from the Conclusions, Rescluticns ~nd Recommendations; p-2 = {available at SEDOS).
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lerctoad 2g an avorocsion of the common cearch oFf Beliqcious Women
erotoiel ags 2N 2XMprecsliTn oo The common o CArchy or xelligious women

Thic meeting can be under

for signs of God's Plan fur the Far East and particularly for signs of that part of it
reserved for them in the immediate future. As such, it becomes an act of Faith that
tihe Lord, in fact, has such a Plan and that His way of implementing it would be through

people.

Tn this light, the meeting itgelf hecomes a sigqn - which I have sought to read. VYour
coming together, to seek and respond to God, around Christ the Lord is, in many ways,
an activation of His Church. Now, is not this the core of God's Plan for man? Is not
the Church, in its expression as the Sacramentum Mundi, the 5ign and Sacrament of
Salvation, His chosen way of meeting humanity? Indeed the Church has been defined as
that "community (with a social structure) in which, through faith, hope and charity,
the revelation of God (as His self communication) eschatologically completed in Christ,
remains present as reality and truth for the world". (1)

Today, ten years after Vatican II there i1s general consensus about this basic idea that
tha Church ic the presence ©of God's truth znd love in the world. But this consensuc is
largely conceptual. It has not seeped down, as yet, into the fabric of the dally lives
of the members of that Church. And since in God's Plam, this Church is activated,
historically and spatially, only by these members we are currently faced with a situa-
tion in which we have a fine Church in theory and a poor Church in practice. It 1s truec
that, in the eschatological perspective, the Church will be activated one hundred per
cent only on the Last Day and that we have to be content with its fleeting, lccalized,

concrete manifestations still it is our mission to step up these in quality and quantity.

It is my firm conviction that in such manifestations, a crucial role is currently reserved
for Religious Women. Thelr communities can become Churches, so many activations of the
one Sacramentum Mundi - the basic point of departure for evangelizing the world.
Individually, they can be sent by these communities to engage in dialogue with men of
other faiths and with non-believers and thus interpret the Sign presented by their
Communities. I will try to show that this i1s the case and precisely because they are
Religicus, becausc they are women, bazcause they are in Asia.

My sources will be mainly the experiences and the ideas of these same women, as they
reach me in my work as secretary of the 38 missionary sending Generalates grouped in
Sedos and as the director of their documentation and study services. To us, these
experiences and ideas are Signs of God's Plan for the world as it is currently emerging
in the grass roots - the natural "locus" where the Church has to happen as the Sign.
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Before proceeding, however, I must make explicit my working definitions of the concepts
under scrutiny: Asia, Religious Women, evangelization.

Asia is understood as People. It means the millions of persons who live concrete lives,
conditioned Ly the thousands of Asian cultures, lives cften morked by the struggle for

dignity, freedom, self-reliance.

Religious Women are also understood as People. They are those persons who live in
cummunities linked togdgetier in some Religious Institute. They may be Asians or expatria
but they have all accepted Christ's Message to the point of qounsecrating their whole lives

to Him.

Bvangelization is then defined as that relationship - intentional and existential -
established by these Religious Women with this Asia in view of the communication of Christ's
Message. Such communication ig not merely verbal. 3Indeed, in its initial stages it could
take the form of a glcbal impact of such Religious Women over a specific Asian situation

or culture. As an impact, it is a sign whose perception by Asians tends to lead to the
question: what does it mean? The ensuing communication of this meaning by Religious

lomen to these Asians brings to a high point the evangelization processe The outcome

tould be the gathering together of those who accept it in a new Church, itself destined

to re-start the cycle and thus continue the process.

Religious Communities as Fcclesiae. VWhich are the conditions which transform an ordinary
human group into an ecclesial group - or, more simple, into a Church, an ecclaesia? It
seems that we can say that it is the degree of openness™an ecclesial group and its Members
to the Persons around and above them which distinguishes it from other groupse. The first
mark which emerges is whaen an human group accepts the Lord as its head and heart.

43 such it becomes open to the reality of the Transcendent God who reveals Himself in
Christ Jesus. A second mark is its openness to other persons, inside and outside the
group, and, in the latter casce Christians and otherwises. This openness is expressed in
concrete acts: the Bucharist as regards the Lord, fraternal sharing as regards the members
and the other persons. It 1s guppcrted by the faith, hope, charity of each member, by
institutional links, through the ministerial priesthood and other means, with other
"churches" and thus with the one, universal Church (2).

These basic conditions are potentially present in each community of Raligious Women.

There is no question of these latter internal and institutional supports or of the basic
condition of openness. Each Religious Woman pushes her openness to God tEhSoint of
considering herself Christ's Bride - a symbol which eminently £its the Church itself!

And cach pushes her openness t0 the other members of the community to the point of
considering herself their "sister" and thus sharing her talents, her whole life with them.
Here, however, the question of degree becomes crucial. It seems that we have to work pright
hare - to help cach open up better to the other - and especially to these outside the
community. The test here is not constituted by our intentions but by their practical
outcomes It is this which makes the ecclesia emerge from the hunman group.
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hALCA

!

the same basic values, makes the emeryence of the Sacramentun Mundi among you more probable
than in most other situativns. The cunseguences are far reaching: in the current gquest

to bring down from the concontual skies to our suffering world the great Sign of Salvation,
you naturally find yourself on the front line. TF vou cormot do it, whe aan® 10 the Thuech
ramnot QMOrge Gmciig thivso wiw profess tu Live the full Faith, where can it dv so?  If you

tannot carry the Church now, as it is painfully giving birth to the Sacramentum Mundi she

t that beiny 4 Rellylous neans belonging to a community of people who share

, .
. | . P - Y
ias already conceived, wha Co?

deligious Women as Diaspora.  wo are more inclined to associatc evangelisation with the

irocess of interpreting the Signs of God's intervention in our history than with the emer-
fence of the Signs thuaascives. I[oday this happens mostly in dialogue and dialogue tends

ts take the form of closcy person to person, relaticnships and subsequent communication.

fow women seam to be moerc acturally chdowed than men for this. And religious women, at

this particular point uf Church history, (a peoint marked by the scarch for new patterns

Of opening up to the other and to the Lurd), seem tu be particularly sensitive to this fact.
farlier this vear during the Conference of the Interrnational Assvclation for Missicm

ftudies (3) a plea was made to stop talking about dialogue and to start doing something
bout it. It was significantly made by men. The women present, most probably, were already
ding it and only had to smile their approval. Dialogue demands certain conditions of

Tigk all too familiar to women, apparently less so tc us men: to give birth to the Other
they stake their very selves. And dialoguc is no less than a birth - the emergence of
Christ already at -work in the Other. We know that our dialogue, if initiated on terms of
Teal equality, puts cur faith  to the lest and, indeed, invariahly transforms it. It makes
Us very vulnerable. The other is assured ¢f his frecdom while we must stress solidarity,
Yealism, intuition about the Mystery of the Transcendent, and, above all, a sustained interest
in persons. Somchow women seem more willing to face such situations (4).

The unmistakeable thrust, coming from the grass rocts, towards more person to person
elationships among Religious Vomen, and between these and otier women and men, can be
Understood as a sign pointing to the direction where the Spirit is blowing. And this sign
Can be interpreted as naturally leading to the climax cf the evangelization process, when
the interested Religious Uomen finally succeed to communicate to tae Utiier the best of
herself: the meaning of her whole life, a life given totally, irrevocably, to the Other
Person who is Jesus. Tha sequenca seems to be behind Mark's gospel, where the Lord
Continually interprets ais deeds (5). The marks which moke such individual activity of
Religious Women authentic cvangelization work can be summed up in its five theological
Mtes: it is theocentric, Christocentric, theandric, ccclesial and historico-salvific (6).
1f and when the other decides to beliewe in Christ's Words, then a new situation emerges.
He enters intv a new relationship with the Religious Women and, perhaps, with her community.
This new element transforms the current specific manifestation of the Church, enriching

it with new dynamisi. Aund so the Church grows - as an Ark and as a Sign of Salvation.
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The Nsian scene

WYhat is of particular interest, however, is how far present conditions in Asia allow
gell gious Women to move in these two directions of community building and dialogue.
Vith the exception of mainlauid China - and that is most significant - it seems that
they are not unfavourable to the presence of communities of Religious Women, especially
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far dindividual Religious arc ready for it. Unce the ccclesia becomes a fact - in the
life stylc of the community and its mombers - the Sign amerges. The normal trend is for
e ecclesia to become more of am ark: i1t is nice to be together with the Lord. But
the <hurch is more than an ordirary hunan group: one of its specific characteristic is
that its members have to go out, tou be vpen tu the ovutside world of men. Each Community
onseuently has to be constantly reminded to be less of an Ark, more of a Sign.

Actually this happens in the diaspora, when individual members move out of the acclesia
¥ take their place in the world of men in a spirit of sclidarity, service, love. Do
onditions in Asia permit this? It is up te the individual communities to decide but

the Tegports tend to suggest a positive answer. Novmally this diaspora becomes a fact in
the dawvolvement of Religious Women in work £or human develupment. Religlous Women are
famidiar with this and the only point to stress is that diaspora normally sets the scene
br person to person dialoguc. When people realize you arc fopthem and with them, they
vill oen up and the question becomes inevitable: why Jdo you do it? We could almost

mt it this way: before we began by preaching the faith, raising hopes and ended waiting
br charity. Today we could begin with our charity. This raise hopes and finally the
gestions which open the door to faith (7).

w2 axe here at the rocts of Faith, rather than at its "contents". We are at its heart as
cpexswnal, total, self-giving tu the Mystery of God revealed in Christ. As such it is a
rlationship with the Transcendent. And there is nothing like the discovery of such a
relétionship - by the Cther - to help dialogue zers down on its target.

It s=es, therefore, that conditions in Asia are ripe for Religious Women to give the

bist of themselves in view of evangelization: they can form communities which become

the Sign - the Sacramentum Mundi - (life style) they can develop their commitments (as
irdiwviduals or as groups) to the peuple around them (development) — into "person to perscn
rslationships leading to dlalogue,

Attitudes new and old.

Wiat p therefore, is hclding them back? What makes them hesitate? The factors are many
ard cumplex. Here I =~refer to focus on twu:  attitules, structures.

When the Church was coitinuously stressing her mission as an Ark of Salvation, itwas
niturtel £or its members to develop attitudes more or less built arvund the concept of
fiitihr as security. We felt gafe only if we were inside the Ark.

Legically we were afrald to jo cut, we liked to be protected by the imstitution, we did
rot bother too much about the less obvious implications of charity. Religious life was
seen a3 a refuge, the religious community as a manifestation of the Ark well within our

reach: many had becoime Religiovus to save their soulsa
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Some of us had sensed that we were missing sumething. Faith is alsu risk - to go out
>f the Ark as a Sign - into the unknown. Experience at the grass roots told us that.
But our voiices were tuo timid. Until Vatican II put the <fficial seal un them and

developed the vision of the Church as Lumen Gentium, the Sign of Salvation. But not
+ o+ +hia+

all of us were ready. The ney thinking waz accented by all but many left 1 t that

as a pleasure for the mind rather than asa challenge to our patterns of living Christianity.
fiese are nornal cultural lads in a communion as vast as cur {hurch. Tf exieted baf ra
Vatican II - sume were already there before this Council declared it. It exists now

in another way - some are not vet ready to take the Council seriously. Attitudes are

hard t. change because tliey do not .uly ilnv.lve osur thinking, but the very crientaticn

of vur lives: they shuw where we are normally inclined to go even before we make specific

decisions.

The case is more evident for expatriate Religivus Wimen., Back in Rome, we have been
regularly exchanging the ideas and experiences of overseas missivnaries, as these are
captured by the members 5f our Generalates in their frequent personal visits to Asia,
Africa and Latin America. UYe have attempted to organize them in the frame of the con-
cept of the local Church - the activativn of a Church at the diccesan _r national level.
We started with thc idea of service but soun found osut that this does not exhaust what

is actually happening at the base.

In the process we alsu had to re-define the "charisma" of the overseas missicnary - the
very foundation of the new attitudes - as that ability to live with other people from
vther cultures for the sake Jf the Gospel and that readiness to proclaim this Gospel
vherevarthe Spportunity Jffers.

We tusk as our point of departure the current process of haanding over of responsibilities
by expatriate missicnaries to local Church and civil authorities. As a result of this
fact they are now expected to¢ co-operate in serving these local Churches - by accepting
rcles that are necessary fur the welifare of these Churches - particularly in helping
them grow to full maturity, each according tu its nature and in a way adapted to its
pecples They remain full members of these local Churches but they accept that it is

not their competence to define the models of growthe They must also refrain from enact-
ing a number of r.les - precisely in order to accelerate the process of the emergence of
a stable direction of these Churches by their lucal members,.

Expatriate Sisters are nct in Asia only in corder "to give to" but also in order 'to receive
from" the local Church. Sharing and exchange, oriented towards mutual enrichment, are
based on the cunvicticn that evangelization invoelveg "finding Christ in other people and

revealing Him to them".

This attitude often contrasts "incarnation with institution or "structures". Overseas
Religious Women have a life tu live and nut just a profession to exercise. They must
become vne with the pecrle — by living among and with them - before they can build up
living communities. They can find new opportunities, for example, to "be with people
when they are freed from their commitments to such traditional structures as schools and
hospitals. They would have more time and freedom to "be there" and give witness by their

lives.
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Expatriate Religious Wumen serve by cu-uvperating with, rather than by imposing <n the
local pecple. This dves nit reduce theilr contribution to passivé collaberation. As

fnull members of the iocal Churches, they are invited to coinverse and share ldeas wilth
the local pecple. All the time, hiowever, they arc ready to accept any role which 1s

considered necesasary for the pattarn of growth adopted by the local members of these

Churchies,

This kind or co—operativn implles & large measure of adaptabillity. Lhls does not mean
giving up their identity as forcigners. Inscerti.n in a local Church does not mean
workling for them Dut with tiem, contriputiag to their communitlcs, at thelr request,
the positive achievemcits o4 thelr communities of wrigia. In other words, the remedy
f£or the paternalistic attitude is not to submerge vne's identity but to "fit in" as
foreigners in the lucal context. This implies, of course, a majur effort to understand
the local pecple and their way of life - as well as their own cultural background.

Finding thelr plaCe as foprelyners In o lucal Church highlights anuther attitude: that
of bringing tu that particular Church the universal spirit and openness Jf Christ's
Church. Thelr prescnce introduces this dimension, contributing tu the cpening up of
the local community to sther communitics and to the universal Church.

Expatriate Religious insert themselves totally in a lccal situation, fully aware that
this presence might only be temporary. Such an attitude often implies an attitude of
mobility - that is, the acceptance of the fact that there might be a time when, in a
given situation, there would be no place in a particular Church for this or that type
of overseas Religiovus. In this context, goms of our traditional missionary institutions

The attitude of cunfidence is considered essential. Expatriate Religious must be
confident in the future of the local Church - in its priests, religicus and pecple.

This confidence is rooted in faith - faith in the active presence of Christ in others.
Only this faith can help them osvercome the temptation of defeatism - a temptation which,
we noted, often accompanies radical changca

Finally, we askced curselves thz gucestion whether expatriates should acquire a "specializa-
tion" -~ that is, a articular skill, securwd after long periods of training, which would
help them express their "missicnary cheorisma'. We agreed that it is up to the local
Churches to decide which particular specialization they would like to enstre through
overseas Religiocus - and #ur how long. Because of this, these must not cver-emphasize
their particular specialization but be ready to give precedenee to their missicnary
¢harisma. When a local Church demands a particular specialization from overseas Religious,
the latter should be careful to relate their skills tu the ever-changing needs of the
Church in question, rather than to their particular Institutes. (8)

Je cuuld not, of course, investigate the attitude demanded of Asian Religious Women by
the new situation ceven though most of the Generalates now can speak for and through Asian
Religious Women. But we took for granted a few assumptions which, in the context of this
meeting could usefully be made more explicit.
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Expatriate Religicus are full members of the lucal Church. This deriveg straight from
the theology of the Church as Sacramentum Mundi; a local Church must be open tu all

and thus Christians from other Churchas are never excluded. Indeod it is the particular
role of these "other" Christians to be the "link-man" between the varicus Churches open-
ing these up to the One, Universal, Church., The same priaciple however applies both ways
and directly challenges the attitude that Chiurches i Asia, Africa, and Latin America

s. They alsc have to send expatriates to Europe and
e

2nly have to receive expatriate
North America. ‘they carmot omnfine their gvangclizing thrust €0 thely Iéspecilive alcas.
I have seen Asian Sisters oi evangelizing work in Burope and there are moves to exchange

miSSiQnarieS between Afri a0 AN T_.atip_ Amorica,

Responsibility for the dynamism and future F the Church in Asia now rests on Asians.

It has been handed over, to initiate the prucesses of the cultural diversification of

the Church which will 1:2d it t2 2 new, striking, activation of its cathulicity, its unity
in diversity. In our coatext, this means that responsibility for the shape of the new
models of communities £opr Religivus Women in Acla now rests with you. This should be

taken seriously because the handing over is being taken seriously and there is a real
danger that, in the prucess, nobody feels really responsible and we fall between twe stoulss

Styuctures 0ld and new.

Structures are taking thz brunt of the current strugglic for the renewal of the Religiocus
Life and, no doubt, they merit the punishment they are receiving. But it is well to keep
reminding ourselves about the basic sociclougical facts, (a) that interaction between people
will always create structures and that these are therefore inevitable, and (b) that they
can help as well as stifle attitudes, depending on the shape they are given. Our concern
would then become cne of taking them four whot they are - instruments of attitudes, of
patterns 2f interactioh - refusing tu accept them, as they naturally tend to become: ends

in themgelves.,

With that premise the last polnt made about attitudes can be developed in terms of stuctures.
It has been my lot, these last six years, to listen carefully to the varicus Generalates
grouped in Sedvus, to define areas of commen concern as regards Asia, Africa, Latin America,
to follow up by documentaticn and study. One voice incessantly comes loud and clear:
creativity, indeed leadership, must n.w come from the base. That is where the Spirit of

the Lord is working out llis plans, that is where the signs of thnese plans are bound to
appear. That is where the whole, moble, breath-taking idea of the Church showing the

way to the world as its Sacramental Sign kas to become a specific, touching, dynamic

reality.

If you at the grass roots find that the present central structures are nct helping you,

the people who man these will only be too happy to respond. You all know what is continuously
happening at the Special General Chapter in Rome and elsewhere. As for attitudes, the
responsibility for the structures has shifted from the centre to the perdphery - where

the action lies. Hence the main function of the centre will be that of facilitating
communication between all points of the periphery and thus to give expression to the Church
as the Cne Open Community and stimulate the thinking and creativity of the people in the
grass roots by the cross fertilization of ideas which this exchange promotes.
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That does not mean, of course, that all cbstacles to the activation of the ecclesia and
the diaspora in your communitics and in your luvelvement in  the developing world are
removed. These will still be there ahnd will demand much patience and perseverances

StTucturies are all uver us ad 1 <on only rofer to tnese which are clusest to you - the
Religious Institute themselves, Structures alse come from the sids of tha Parich, and
2f the Curics, from thc 3idce of the lotal and central Governments, frum the sides of the

cducatiocn, health social service and other systems where we arce involved.

What is of the utmost inpertanes right now iz to bucomc Vel more open to the signs of
Goud's Plans for Religicus Life. We can never be too imaginative about these because the
Lurd always surpasses our resources. More concretely, we must not become tied down with
specific %%Eterns of structuring clijious Life. The patterns we know are there to support
us in our . towards forming ecclesial communities and initiating dialogue with persons.
When they do so, even with cmall members of Religicus Woimen, let us e tolerant with them
and not engage in painful intestinal struggle. PFaul often decided tu observe the rules
of the Jews, in particular cir-umstances when thig helped individuals. But this tolerance
should also embrace thusc of Religicus Women who arce honestly struggling to find better
structurel support fur the sane, basic thrust tuwards evangelization. 1 recently came to
know of an interesting casc in Brazil: a Religious Woman found herself torn between two
communities, two "churches" ~ her own and the comunidade de base to which she also belonged,
Her Superiors encouraged hier to leave the first tv join the second: after all, it was the
function of the Institute to support persons in these situations. And, well aware of the
fragility of these comunidades, they also made it clear thatthe first community was alwdys
opan ko receive her if -and whan - ske found herself high and dry. 7This particular example
helped me understand that, with good will, we can uvercome the temptation of assigning too
much importance to structures. The Church is built on svmething more solid. "Fhe Church
must change her "mode of 1ife" and fashiuvn one that will enable her to continue her mission
by bringing men, through her radiance, something that they are unconsciougly awaiting the
same undefinable hope that a few disciples of Jesus experienced in a state of wonder border-
ing on adcration. This search cammot be effectively conducted when it is unsettled Ly the
daily struggle for survival of the institutions directly threatened. For in these circum-
stances it will be governed by a sense of urgency that tolerates neither gradual experiment-

tativn nor the slow maturing of ideas" (5)

SUMMARY

Summing up, we might say that the role of Religious Women in Asia inevangelization has
become very central, has assumed a marked animation stance and has acquired a new sense

of urgency. These characteristics derive from the experience of the grass roots - the
emerging life style and the imperative develoupment tasks facing them today. Because they
are Religious, they already live in communities and so they can immediately activate the
expression of the Church as Sacramentun Mundi - the core of God's Plan for evangelizing
(and saving) people. Because they are Women, they are better equipped by nature to animate
groups to enter into person to person dialogue, a necessary process for interpreting to
men of ¢ther faiths and to non believers this Sign, censtituted by Christian communities.
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Because they are in Asia, they are naturally stimulated to oct: the centre of history
is moving again to Asia and the Church is challenged to take the next step in Mission:
follow up its geigraphicel sprecd by cultural exchangs. What happens to it in Asia will
affect Church patterne «f the future,

i urddes Kedllglous Jomen in the Foare Bact have 0 curpount arse Joomidables Bul Lhey
are manageable, becausce must derive from their own attitudes and structures. And they
can, indeed, must bLe faced at the grass roote ~ where the action is.

THE MODEL

Mary played a crucial r.lc at a very critical puint of the evangelization of the world.
With a nunber of woemen, she Juined the Twelve in the Cenacle after the ascension of our
Lords In many ways thc situaticn resembled yours; a handful of people who had finally
understocd the core of Goudls plan tfor the world: go and teach, baptize, signs will follow.

-

GCeesse you are gent. I will be with you.

They knew what thoy had to 4L, they were afraid to move. [hey even locked themselves up.
Mary animated their hope, their faith in the promise that the Power ¢of the Most High would
be behind them. They did not understand how. A4s she had not understood how, the day the
same Power, the same Spirit, impregnated her on the Armunciatione. Then, she had believed.
And she had cchnceived.

Now they must believe. This was the real foundation of what they wanted to do. And they
would yive birth to the sacramentum Mundi.

It was an ineffably woman's role she played, presumably together with the other holy women,
To submit to the mystericus Pover which, independent of ordinary hunan resources, can be
uripredictably creative. That tense, painful, fateful, Novena ended with the explosive
birth of the Church into the World - something she and they had never imagined. The Power
had not merely been a Deterrant - to keep the Apoistles away from mistakes. It had become
their Dynamism?: a handful to animatce the world.

Like her, it is not up toe us totey to catch all the details of God's plan for Asia today.
Let us work on what we know: +to activate the Sacramentum Mundi where we £ind odurselves
and that is already the core: 1let us be small communities of believers spread all over,
geographically and functionally, with cach ccmmunity continuocusly sending its members to
the surrounding world of people and opening itself to other sister communities in the
universal communion of the Sacramentum Mundi winich is the one, hely, apostolic, catholic
Church. .

There are Signs that in God's Plan for the proximate tomorrow of Asia the first wave of
such communities could be formed by renewed groups of Religiocus Women. This could be the
role of Religiocus Womern in the evangelization right nowe Like Mary: you are sent to
animate the hesitatiny Church.
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