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SPECIAL APFEAL

As Father Tonna will be absent from the office for several weeks the EXECUTIVE COMMITTEE
is appealing to you all to help to lessen the burden on the remaining office staff,

One way in which you can do this is by taking careful ncte of announcements of meetings

and other events and by bringing them to thé notice of your friends.,

Thié will eliminate the necessity of a number of telephone calls having to be made from

the office.

THANX YOU FOR YOUR CO-OPERATION,

Sincerely yours,

Fr. Leonzio BANO, fscj.

VIA DEI VERBITI, 1, 00154 ROMA, C. P. 50.80, TEL. 571350
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INDONESTIA

We published reéently gsome documents about Africa; here is once about INDONESIA, a large
country in which several members of SEDOS are particularly interested. The document sent
to us by Can. Frangois Houtart,is a thorough situation report on INDONESIA, and we publish
it in full, except for the lenghty list of non Catholic missionary units.

A

Official name of statec. Republic of Indonesin (Republik Indcnesia)e.

Form of government. Republic. House of Representatives, 360 members.

Description of naticn. Formerly 2 Dutch colony, independent since 17 August 1945, except
Yest Irian which was added in May 1963, 13,667 islands, of which 992 are inhabited. Princi-
pal islands are Sumatra, Java (which contain 64% of the total population), Madura, Kalimantan
(Borneo, except the northern part which belongs to Malaysia)}, Sulawesi {Celebes), Nusaten-
ggara (Bali, Lombok, Flores, East Timor), Maluku (Moluccas) and Irian Barat (West Irian,

the western part of New Guinea).

Area. 735,268 sq. miles (1,491,564 sq.km.). Indonesia extends 5,100 km east-west and 1,868 km
north-scuth,.

Population, mid-1974. 135,000,000, Annual growth rate. 2,8%. Average Life expectancy. 50 years
Ethnic groups. Atjehnese, Batoaks, Minangkabous, Niasese, Coastal Malays, Palembangese, Djam-
binese, Redjang-Lebongs and Lampongese (Sumatra); Dyaks, Bandjarese and Xutanese (Kalimantan);
Macassarese, Buginese, Toradjas, Menadonese, Sangirese, Talaudese, Gorontalese, Butungese
and Munanese (Suluwesi); Ternatese, Tidorese, Ambonese, Kayese, Tanimbarese, Seramese and
Burunesc (haluku), Papuans (West Irlan), Florinese, Timcrese, Blmanese, Alorese, Sumbnvwnnhese,
Sumbancse and Sasaks (Musntenggara); Balinesc (Bali); Madurese, Javonese, Sundanese and Bane
tamesc (Java). The most numerous immigrant jJroup are the Chinesc, although most Chinese have
been born in Indonesin, Numerical sizes Javanese 50%, Sundonesc 15%, Costal Malays 8%,
Madurese B8%.

Languages. At least 200 local languagdess

Official language. Bahasa Indonesia (Indoncsian).

Urbanisation. 11.6% (1965).

Chief cities. Capital: Djakarta (growing from 2,906,55 in 1961 to 4,750,000 in 1970) Others
(1961 figures): Surabaja (1,007,945) Bandung (972,566), Semarang (5033153 ).

Education. Litéracy 95/ of ages 13-45 (1965). School enrolments (1967): primary, 12,234,824;
(1968) sccondary, 1,148,502; vocational, 325; higher levels, 192,416, Number of universi-
ties: 29 (Statc).

Monetary unite Rupiah (1 = US$0.003).

Annual per capita income. US$47 (1968), Average family income. US$230.

Tronsportation. Railroads, 4,926 miles (1969); highways, 52,361 miles; motor vehicles,
328,615 (1970). National airline: Garuda Indonesian Airways.

Commnications. Telephones, 182,319 (1970). Radio receivers, 1,500,000 (1967). TV stations,4;
Tv sets, 75,000 (1971). Daily newspapers, 85 (1965).
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RELIGIONS, Islam was introducced into northcrn Sumatra in 1272. In general western Indonesia
ig more islamised than the east where Muslims are confined largely to coastal areas, Princi-
pal ethnic groups accepting Islam include the following: Atjebnese, a small part of the Batal
Coastal Malays, Hinangkabaus, Palembangese, Djambirese, Redjang-Lebongs and Lampongese of
Sumatra; Bantamese, Sundanesc, a portion of the Javanese and the Madurcse of Java and Madura,
Bandjarese and Kutanese of Kalimantan; Gorontalese, Macass~resc, Buginese, Butungese of Sula-
wesi; Ternatcse, Tidorcse of ilaluku; Sasaks of Lombok; Bimanese of Bimaj; and Sumbawanese of
Sumbawa, The percentage of adherents attributed to Islam varies censiderably with the source,
The Ministry of Religious Affairs uscs the figure of 89% of the population, which is bascd
on the principle that whoever is not Catholic, Protestant, Hindu or Buddhist must be married
in a Muslim ceremony and is therefore counted as Muslim. On the other hand, many sociolegists
and obscrvers indicate that only 43% of the population is Muslime. This figure is based on the
percentage of vetes obtained by the five Islamic political parties in 1955, since during

the electoral campaign this vote was considered a minimal requirement for being called a
Muslim, and also the voting percentage in 1959 on the proposition to transform Indonesia ine
to an Islamic states According to a recent investigation, Muslims are slightly less urba-
nised than Christians or Buddhists, but in Central and Western Java, one finds relatively
more convinced Muslims in the middle class ond among the wealthier portion of the peasant
class than among the very poors Muslims are Sunnis of the Shafiite rite. They are divided
into two groups: (1) a reformist branch which favours the "arabisation" of Indonesian Islam,
purifying it of pre-Islamic customs, and seeking to prepare Muslims for their encountcr

with modernitys and (2) a traditionalist branch which resists secular cducation and wishes

to maintain the present mixture of Islamic and Indonesian customs. At the first general clec-
tions hcld in 1955, the Reformist party obtained 20.9% of the votes and the Traditicnalist
party 18.4%. Since the accession to power of General Suharto in 1965, Muslims have improved
their posttion of supremacy and influence in the country.

Hinduism and Buddhism are the most ancient of Indonesia's imported religions. Both have shown
a new flowering since independence., Hinduism is the predominant religion among the Balinese
who mix with it pre-Hindu and Indo-Javanese elements, Denpasar, the capital of Bali, has a
university for training Hindu teachers. Hinduism also exists in some of the mountainous arras
of Java wheré, lately, the Pafisada Hindu Dharma society is actively engaged in literature
distribution ~nd cstablishment of Hindu schonolse. Buddism is especially prevalent among the
Chinese who are largely city-dwellers, and also among the officers and functionaries of the
government, most of whom are Javanese. In 1970 there were 30 Buddhist monasteries in Indo-

nesia.

Animism, Indonesia's traditionnl rcligion, still exists among the Bataks of northern Sumatreg
the inhabitants of Nias and Mentawai; the Dyaks of Kalimantanj the Toradjas of Sulawesi; the
inhabitants of the archipelago of Aruj; the Seramese, Burumese and the pecple of Halmahera

in Maluku; the Papuans of West Irian; as well as on the islands of Timor :nd Sumba of Nusa-
tenggara. Thase peoples arc for the most part the inhabitants of small islands or isolatcd
regions of the interior. Some, such as sceveral of the Papuan tribes, follow stone age cultura,
Islam is making ~nd effort to reach animists, but most are more attracted to Christianity.,



SEDOS 73/570

Agama Djawa (Favancse religion), composed of animistic, Hindu, Buddhist and Islamic clements,
is the rcligion of a large number of Javanese of the urbanised upper classes among whom Hindu
clehents predominat.:, as well as being found among poor pensarts of the Javanese plains,
among whom animistic clements are more significante Originally these were all considerad ani-
mists, as for cxample in the cechsus of 1930 which listcd Indoncsia as 47.2% animist and 48.7%
Muslime The Ministry of Religious Affairs today classes the adhcrents of Agama Djawa as
Muslims; but many, reacting against the campaign of islamisation, are turning towards Hin-
duism and Buddhism, ond to o lesser cxtent Christianity.

Agnma Djawa-Sunda (Java—Sundanese religion) was not widcly recognised as a distinct religicn
until 1964 when Muslims tried forcibly to islamisc its acherents. The chicf, followed by some
of his faithful, sought recfuge in the Catholic Church. The exact number of members is not
yot known, but it appears to be found only among the Sundanese of the eastern Jezva plains.
This religion categerically rejects practices permitted by Buslims such as polygamy, divorce
and child marriage.

Golongan Kabatinan (Mystic Sects) are also important in Indonesia. Therc has never been any
lack of mystic movements in Java, but their number scemsg to have grown considerably since
1950, undoubtedly as a result of the general social disorder. Mystic movements are most common
in Java and are found among members of all social classes. Representing a great diversity of
belief from panthcism to monotheism, they place their greatest stress on the existence of spi-
rits and magical practiccs. In varying degrees they engage in occultism, thecosophy, and meto=-
psychical phenomena, Their attraction lies in the emphasis they give to certain indigcnous
religious values and concerns which are ignored by Indonesia's other religions. Members of
scveral of these myvstic sccts are found among Java Christians, but in general they monifest

o marked animosity to the established religions, especially Islam.

CHRISTIANITY. Since 1968 Protestants and Catheolics have scen o spectacular growth in member-
ship. Part of this increase is explained by the violence of anti-Commmist repression follo-
wing the abortive coup d'état of 1965 and the subsequent requirement, imposed on all citi-
zcns, that everyone belong to one of the four recognised religions. (Sce CHURCH AND STATE).
In the Catholic Church this phenomencn has manifested itsclf since 1966 by a sudden rise

in the nmumber of catechumens and since 1967 a proportional increase in adult baptisms. Not
unicommonly the vigorous campaign aimed at islamising animists and 'atheists', the latter
considcred automatically Communist sympathisers, has paradoxically resulted in pushing many
towards Christianity, Hinduism and Buddhism rather than towards Islam, This sudden growth

is more evident in arecas with a relatively large propertion of animists, Chinese or ‘Ysta-
tistical Muslims?, most of whom are animists but listed as Muslims by the Ministry of Re-
ligiocus Affairse Therc has been virtually no additional growth in strongly Muslim areas or
where Christians already form a large part of the population. Irian Barat is an exception

in that the events of I1965=66 have had little influence; and Muslims, who in any case are
few in number and largely confined to the coast, show little interest in the Papuan pcoples.
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CATHOLIC CHURCH. In I949, 90,000 of the 791,000 Cathelics were Buropcans, mostly Dutch.
Following independence, and especially the nationalisction of foreign—owned installations

in 1958, Dutch citizens returncd en masse €2 Eurcpe, the only exception being pricsts and
rcligiouss By 1969 there were only 2,000 Europeans out of a total of 2,220,000 Catholics,

In 1969 Indonesian and foreign Chinesc made up 7.1% of the total Catholic population. The
largest pcreentages of Chinese by dioceses include the feollowing: Pangkal Pinnng 60.6%, Po-
deng 56.3%, Malang 42.9%, Djckarta 38.2%, Surabaja 38.1%, Palembang 32%, Bandung 29.7%.

By eccclesiastical provinces, the percentages are as feollowss Djakarta 35.7%, Semarang 19.1%,
Pontiannk 12%, Medan 10.4%, Makassar 6%, Mcrauke 0.5% and Ende 0.5%. The ecclesiastical pro-
vince with the greatest number of Catholics (Endes 1,073,911 out of 2,220,428 in 1969) is
also the one which has the smallest numnber of Chincse., One the island of Flores which has

I% of the nation's population 70% are Catholic, which figure is 36.8% of all Indonesin Catho=
lics. On Java live 64,2% of the populntion, but only IB.4% of all Cntholics. Eight dioceses
clsewhcre countain less than 0.5% of all Catholics each whereas five others count morc than
half the Catholic populnation. This inequality in geographical distribution was even morc
cvident 20 years ~go, due in part to the Dutch colonial policy of prohibiting certain terri-
torics to Cathelic work. Java wns never closed to Catholics, but Bali was until I935. The
Toradjas of Sumatra became accessible only in 1939 and th islands of Nias, West Iri-~n, Ambon
and Sumba even later. Since independence many Catholics from outlying islands have migrated
tc Java and Djakarta.

Cathelic schools represent o wide ronge of interests and activities: 354 kindergartens,
2,950 primary, 598 lower secondary, 139 higher secondary, 65 normal, 72 domestic science,

17 commercial, 10 agricultural, 16 nursing, €& midwifery, 28 technical, 5 specialised and

9 schools of social work., Institutions of higher education include 4 universities: Atma
Jaya at Djakarta, Wydia iMandal at Surabaja, Sanatha Dharma at Jogjakarta and Parahijangan at
Bandung. In addition there is a Philosophical Institute {Drijakara) at Djakarta and 8 acade-
miegss: 5 for catechists, 2 for nurses and I for commanity development. The medical facilities
consist of 138 Hospitals and maternity centres including 6 leprosaria and 1 sanatorium, 308
clinics and dispensarics, 70 orphanages {2 for the deaf and dumb, 1 for the blind, and 1

for the mentally‘retarded), 1 home for the aged, and 1 centre for training former lepers.

Socinl and community development activities may be classified as follows: (1) Pantjasila
unions, ~ series of unions for farmers, werkers, fishermen, etc..j (2) Episcopal Commission
for Socio=-Economic Development which through its Institute for Social and Development Re-
search makes preliminary surveys and feasibility studies relnting to various projectss (3)
Office for Juridical Assistance which advises illiterate peasants concerning their rightss
(4) Soegipapranata Social Foundation which aids slum dwellers of Central Java to immigrate
to Kalimantan: (5) Community Organisation Committee which is devoted to all needs of urban
and industrial Djakarta; {6) Social Programme of the Cardinal which sceks to ameliorate the
situation of political prisoners, mostly communists; {7) programme of aid to the 60,000
Cainese of Kalimantan who fled from the Dyaks toward the coast in 1967-68; and (8) partici-
pation in Sodepax (sece ECUMENICAL ORGANISATIONS ).
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PROTESTANT CHURCHES. Of the 9.6 million Christinns in Indonesia in mid=1972, 7.0 million {73%)
are Protestants. 5,0 million beleng to churches which arce members of the Council of Chure

ches in Indonesia (DGI), with an additional 2 million divided equally in Protestant and
Pentecostal groups outside the council. Protestant strongth by regions may be listed in order
of size as follows: (1) north Sumatra among Bataks nnd Ninsg (2) north Sulawesi among To-
radjas, Menadonese, Sangirise and Talaudese; (3) Nusatangeara nmong Timorese, Alorese and
Sumbaneses (4) Java among Javancse rnd Chinese, md an equal number in Maluku among Ambonese,
Seramese and Burunecscj (5) Irian Barat among Papuans; and (6) Xalimantan, with the smallest
number, Indonecsia has several very large Protestant churches, the most extensive in terms of
nurbers and territorial spread bring the Indonesia Protcstent Church. Totalling nearly 1.8
million members, it serves as the General Synod for seven component churches, as shown in the
table below. Initials are widely used to identify churches (sce table)s The most significant
churches in Sumatra are the Batak Christian Protestant Church with more than 900.000'mcmbcrs,
the Nias Christian Protestant Church with 220,000 and the Simalungun Protestant Christion
Church with 105,000, Sulawest Churches of particular importance include the Toradja CHurch,
the Evangelical Christian Church in Sangihe=Taloud and the Christion Church in Central Sula-
wesi, with respectively 175,000, 170,000 and 125,000 adherents. Among the Java churches nny
be nentioned the Bast Java Christian Church and the Christian Church in Java, each with morc
than 120,000 members. On Irion Barat the Evangelical Church in West Irian counts 360,000 faith.
ful, while the Evangelical Church in Kalimontan has 90,000 followers. In addition to these
large churches most ofwhich represent the fruit of early European missionary work, there

arc nmumerous shaller bodies, some of hich have split off from older churches to form inde=-
pendent groups, cothers represcnting recent missionary activity often from more conscrvative
bodies in North America. Of these the most important is the Gospel Tabernacle Christian Church
a product of the missionary activity of the CMA, The Pentecostal movement has expandced rapidly
both in numbers of denominations and membership since the arrival of the first Pentecostal |
missionaries in the late 1920s.

The Protestant Churches are heavily involved in cducation, and medical and social services,

Of the 41 members of the DGI, 28 reported the following statistics in 1971: 230 kindergartens,
2,158 clementary schools, plus 75 junior and 62 senior secondary schools, plus 75 junior and

78 senior trade ond vocational schools. Also listed are 17 Christian universities and insti-
tutes of higher education. These include four well-established universities whose degrees

are fully certified by government (Christian University of Indonesia in Djakarta, Nommensen
University in North Sumatra, Satya Watjona Christian University in Central Java, Petra Chrise
tian University in East Java), and a school of social work at the undergraduate level. Medical
facilities operated by 23 churches include: 22 hospitals, 10 clinics, 7 dispensaries, 8 ma-
ternity hospitals, & maternity clirnics, 7 health centres, 41 family plamning clinics and

3 leprosaria. At lenst 9 churches operate technical and agricultural schocols At the secon=
dary level and others arc involved in numcrous smaller developement projects. This effort

has been intensified since 1971 with the cstablishment of a national and three regional deve—
lopment centres under the DGI. In v-riocus parts of Indonesia churches are cngaged in lumbering,
irrigation, up-grading cattle, poultry and fisheries, planting and ‘improving rice, maize, ve-
getables, comonut and coffee groves, and road and bridge building., One of the Christian uni-
versities has an agricultural faculty.
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CHURCH AND STATE. The constitution of 1945 stipulates: 'The State is based on the recognition
of onc all-powerful God' (Chap. XI, Par. 29, art.1) and 'The State guarantees to cach citi=-
zen the freedom to embracc the rceligion of his cheoice and to fulfil the religious obligations
which conform to his faith' (idem, art. 2). Liberty to propagatz religion is guaranteed "on
condition that it docs not disturb religiocus peace's The Indonesion state is based on five
principles, called pantjasilas faithin one all-powerful God, humanity, nation2l consciousness
sovereignity of the people, and social justice. In reality, since January 1965 freedom of re-
ligion is leaglly confined te frce choice between four recognised rcligions: Islam, Protes=—
lrntism, Catholicism and fHindu-Buddhism*, the latter twoe being grouped together as one re-
ligion. Every citizen is obliged to adhere formally tc one of thesc. The I95 decree passed
by the Suharto rcgime, which is anti-commmnist and sympathetic to Islam, has moreover made
belief in monotheism obligatory, non-respect being penalised by five years's imprisonment.
Belief in one God makes formal adherence to any other than the four recognised religions im-
possible, hence pantheism, polytheism and atheism, the latter censidered sutomatically commu-—
nist, are prohibited and punishable,

THe recognised religions are subject to parliamentary law although the terms "churches" und
""religious sccieties" do not appear in legal texts. Statutes and internal regulations reloting
to each religion are approved by the Ministry of Justice which confers on them a juridical
personality. The Ministry of Religious Affairs (Xementerian Agama), created in January 1546,
has final jurisdiction over religious questions, This ministry has the resprmgibility for
proposing all religious legislatien to parliament, which however can only be adopted by unn-
nimous vote. leligious questions are regulated by various principles.Recognised religions are
free tc erect ploces of worship 'whercever there are numerous acherentst!. They are frce to
build ~nd direct schools, hospitals, orphanages, and so on, and also to create peolitical

and social movements. The state does not concern itself with the internal affairs of the
religions, and it confers certain advantages on rcligious leaders and exempts them from
taxes. Obligatory religion courses are taught in all schools ~nd universities., In state
institutions, students may &hoose one of the four recognised religions, courses on any

being provided if ten or more students request it. Tenachers of religion are paid by the sta-
tes Religious marriages have legal value, only the Chinese being permitted marriage through

a civil ceremony. Finally under pain of prison or fine, it is prchibited to offend or in-
sult, orally or in written form, one of the recogniscd religions or religioms groups. It

is alsc worthy of note that the Christian New Year, the Assumption and Christmas are consde~
red nationnl holidays. Nevertheless, in practice the Ministry of Religious Affairs, which

is in the hands of conscrvative Muslims, favours Islam over the three other recognised relie-
gions. The major portion of the budget, reputed to be as nmuch as 95%, is given to the Muslims
which according to the Ministry reprcscents B9% of the population., Large subsidies are providec
for the construction of mosques and Koranic schools, the printing and diffusion of Islamic
Literature, and the like, The cntirc notion down to the smallest viliage is divided into a
network of 'offices for religious affairs' whose personncel, paid by the state, is almost
exclusively Muslim,

The constitutional liberty to 'propagatc religion' suffers from the mamerous ways such terns
can be defined and the many ways of saying when religious peace is 'disturbed's. In the same
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way the phrase "wherever there are numerous adherents' is alsc interpreted differently depcne
ding on whether the projected place of worship is Muslim or non-Muslims Locally Muslim pres§
sure sometimes turns to violence resulting in the destruction of churches or Christian schools.
The treatment received by churches depends on the administrative level concerned, distance
From the capital, and personal relations with local functionaries of the Ministry for Religiou:
Affairs. However, private schools conforming to established norms receive subsidies, as do -
orphanages and some Christian hospitals. Churches and ministers are exempted from certain
taxes. Ecclesiastical projects For social and economic developement receive authorisation

from central governement. In spite,of Muslim opposition, visas are accorded to new foreign
migssionaries and their residence permits are regularly renevwed. Muslim religiocus fanaticism

is exercised principally against alleged communist and atheists, of whom more than 500,000
were massacred in 1965-66 after the abortive coup d'état, In 1971, Indonesian prisons and
detention camps still held from 75,000 to 90,000 commnist suspects {Amnesty International).
The islond of Buru in the Maluku chain serves as a penal colony for some of them. Although
labelled atheists, they are required to chocse a religion in conformity with the law.

ECUYENICAL ORGANISATIONS., The major body is the Council of Churches in Indonesia (Dewan
Geredja ai Indonesia, or DGI), begun in 1950 with 27 members and in 1972 greatly eniarged

in size and activities with 41 Protestant and independent member churches (see table names).
Other Protestant co-operating bodies include the Indonesia Bible Society {Lembaga Alkitnb
Indonesia), Christian Publishing Body (Baden Penerbit Xristen), a Christian political party
(PARKINDO), and several other organisations serving youth, women, farmers, labourers and
intellectuals. Ecumenical relations between Protestants and Catholics have improved consie
derably since Vatican II, with such activities as joint celebration of Christian feast days
in geveral regions. Sodepax Indonesia, founded in 1969, is an organ of the DGI and the Catho-
lic Episcopal Confercnce (ECI) for the promotion of social justice, peace and economic de-
velopment, Catholic activities are co=ordinated through the Ecumenical Commission of the ECI.

NeB. The long list of Christian bodies can be consulted at the SEDOS Secretariat
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PRC MUNDI VITA publish this amnouncement on China, which will interest several SEDOS members:

THEOLOGICAL IMPLICATICNS OF THE NEW CHINA - AN ECUMENICAL COLLOQUIUM

INTRCDUCTION

The Peopl@ s Republlc of Chinz, the gigantic attempt to transform a society Wnd change
attitudes and life style of a people, increasingly draws the attention it deserves also in
the churches, National and intcernational study programmes contribute on various levels to
fhe.understanding of China, but few churches have seriously asked what the Chinegse Revolu=
tion means for their own undérstanding of man, society and God. In order to stimulate the
study of such questions, an international and ecumeniczl study, culminating with a colloquium
in September, 1974 is being planned and in which you are invited to participate.

SPONSORS B

Thid study is plamned and carried out jointly by the Roman Catholic Study Centre, PRO MUNDI
VITA, Brussels, and the LUTHERAN WORLD FEDERATICN, Department of Studies 1in cooperation
“'with the China Programme of the National Council of Churches in the USA, and Actior Populai-
re in Paris. The joint sponsorship will secure as broad an ecumenical part1c1patlon 28 DOSSim
ble. : -

THEKE

As church related organisations the PMV and. the LWF cannot add much to sinology in gencral
and to available information on China. There is, however, an often expressed need for &
thorough reflectlon onn the meaning of the Chinese ideclogy and revolution in a Christian the—
ological perspectlve and on the theological questions raised in this context. This programme
will thercfore concentrate on this area and prov1de -a platform for a fresh, open and criti-
c2]. theological discussion. :

It has been recommehded‘that among the many aspects which could be dealt with, the following
should be given pricritys:-

~— The New Man in China and in Christianity

=- Faith and Ideology in the context of the New China

== Revolutionary Antagonism and Christian Love

~—= The New China and the History of Salvation

= Implications of the New China for the Self =-understanding cof the Church

These five areas will be more definitely defined in the course of the study process, and
suggestions and outlines how to approach the questions are most welcome,

(cont.)
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way the phrase "wherever there are nmumerous adherentst! is also interpreted differently depon=
ding on whether the projected place of worship is Muslim or non=Muslim. Locally Muslim preSw:
sure sometimeg turns to violence resulting in the destruction of churches or Christian schools.
The treatment received by churches dcpends on the administrative level concerned, distance
from the capital, and personal relations with local functionaries of the Ministry for Religiour
Affairs. However, private schools conforming to established norms receive subsidies, as do
orphanages and some Christian hospitalss Churches and ministers are exempted from certain
taxes. Ecclesinstical projects for socizl and economic developement receive authorisation

from central governement. In spite,of Muslim oppesition, visas are accorded to new foreign
missionaries and their residence permits are regularly renewed. Muslim religious fanaticism

is exercised principally against alleged communist and atheists, of whom more than 500,000
were massacred in 1965-66 after the abortive coup d'état. In 1971, Indonesian prisons ond
detention camps still held f£rom 75,000 to 90,000 communist suspects {Ammesty Intermational),
The island of Buru in the Maluku chain serves as a penal colony for some of them. Although
labelled atheists, they are required to choose a religion in conformity with the law,

ECUMNENICAL CRGANISATIONS, The major body is the Council of Churches in Indonesia (Dewan
Geredja di Indonesia, or DGI), begun in 1950 with 27 members and in 1972 greatly entarged

in size and activities with 41 Protestant mnd independent member churches (see table names),
Other Protestant cowoperating bodies include the Indonesia Bible Society (Lembaga Alkitab
Indonesia), Christian Publishing Body {Baden Penerbit Kristen), a Christian political party
(PARKINDO), and several other arganisations serving youth, women, farmers, labourers and
intellectuals. Ecumenical relations between Protestants and Cathclics have improved consi-
derably since Vatican II, with such activities as joint celebration of Christian feast deys
in scveral regions. Sodepax Indonesia, founded in 1969, is an organ of the DGI and the Catho-
lic Episcopal Confercnce (ECI) for the promotion cf social justice, peace and economic de=—
velopment, Catholic activities are co-ordinated through the Ecumenical Commission of the ECI.

Ns+Bs The long list of Christian bcdies can be consulted at the SEDGS Secretariat
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the churches. Hational and internationsl study programmes contribute on various-levels to
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study of such questions, an international and ecumenical study, culminating with a colloquium
in Septémber,_1974 is being planred and in which you are invited to participate.

SPONSCRS
———

This study is plamned and carried out jointly by the Roman Catholic Study Centre, PRO MUNDI
VITA, Brussels, and the LUTHERAN WORID FEDERATICN, Department of Studies in cooperation

with the China Programme of the National Council of Churches in the USA, and Action Populai-
re in Paris. The joint sponsorship will secure as broad an ecumenical participation as possi-
ble, : : :

THEME

As church related organisations the PMV and the LWF camnot add much to sinoleogy in general
and to available information on China. There is, however, an often expressed need for a
fhorough reflection on the meaning of the Chineseé ideology and revolution in a Christian the~
ological perspective and on the theological questions raised in this context. This programme
will therefore concentrate on this area and provide a platform for a fresh, open end critie-
czl theological discussion.

It has been recommended that among the many aspects which could be dealt with, the fellowing
should be given priority:-

~= The New Man in China and in Christianity

-~ Faith and Ideoldgy in the context of the New China

~- Revolutionary Antagonism and Christian Love

~— The New China and the History of Salvation

—= Implications of the New China for the Self -undergtonding of the Church

Thege five areas will be more definitely defined in the course of the study process, and
suggestions and outlines how to approach the questions are most welcome.

(cont.)
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PROCEDURE

The study prccess will lecad up to an intcrnaticnal, ecumenical colloquium to be held at
Louvain, Belgium, September 9-14, 1974, with approximately sixty invited participants re-
presenting locel and nationnl study programmes, institutions and decision-making bodics, and
having particular insights and cxperience to share with others, On the way leading to this
collogquium a whele process of study is forescen. A seminar with a limited rumber of people
is to take place in Jamuary, 1974, and the papers discussed will be circulated in prepara-
tion for the colloquium. In several countries local groups will deal with some aspects of
the theme and produce materianl, and some regicnal and national consultations are alsc to be
held. The hope is that by the time of the colloquium there will be material enough for o
maltifacetted and creative discussion #nd that the colloquium itself will further stimu-
late this process, All the material will be made available through all the channels at dis-
posaly and if possible some of the contributions will be included in a book

GOAL

This project has already met with a very favcurable response in both Catholic and Protestant
circles, and the goal is primarily to enrich the whole self-understanding of the church in
the world to the benefit of theology of missions A factual, qualified knowledge of China
and her revolution will provide the background for a study of general concern and impor-
tance.

Brussels and GCeneva
June, 1973 ' Fr. Parig Digan, S.5.C.

Dre. Jonas Jonson
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SPECIALIST OR THE PASTORAL WORKER: A QUESTION OF PRICRITIES

We give the second part of the comment on the questionnaire MISSIGN SURVEY 1972 of the
Missionary Institute London.(cfr. Bull. n.28 p. 564)

*E

The second part of the first question in the questionnaire on page 564 seeks the opini-
ons of the missionary Bishops as to whether they felt the need was more urgent for spee-
cialists or for missionarics, whether religious, clerical or lay, cngaged in pastoral
work. They are also asked, in Part II, to indicate their priorities in the matter of
specialists.

The GENERAL RESPONSE

_n the replies from Africa, it was clear that two=thirds of the Bishops think that
pastoral work is thc priority. The response from Asia was about the same, while Latin
America laid even more emphasis on this requirement. The general pattern of the res-
ponse is, therefore, clear. Two-thirds to three-quarters of the total replies indicate
that the Bishops are looking desperately for the genuinely pastoral missionary. This

is not, of course, to say that the specialist is not alsc needed but, for most Bishops,
he is. less needed, and some look on the specialists with suspicion and make various re-
servations about thems

AFRICAs PASTCRAL PRIESTS

Looking at the replies in more detail, from West Africa the response was fifty-fifty,
half being in favour of specialists, half in favour of pastoral missionaries. From
East, Central and South Africa, the response was two to one in favour of pastoral work.

The Archbishop of Salisbury says there is "a desperate need for general pastoral mis—
sionaries", while the Bishop of Bukavu, in Za®re, writes that, in his part of the world,
for a long time to come, "ninety percent of my people will be simple folk of whom one-
half to three~quarters are pagens, Consequently, cvangelisation in the full meening of
the word will still remain the most important thing." From Cape Town, SouthAfrica, co=
mes the remark: "We are suffering from the general shortage of vocations, defections
among some of the younger clergy, and the advancing age of most of our priestst

SPECIALISTS

Although specialist missionaries are required in smaller numbers, they are still rcgqui=-
red, and have an important role to play. From Capc Town, again, we hear that "the Sis+
ters are Bspecially suffering from a shortage of vocations. Many smaller schools have

closed, and the viability of some of the larger ones is doubtful. This also applies to
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the Church Hospitals. There is an urgent need for Sisters for nursery schools and
homes for the aged poor." Salisbury, Rhodesia, wants priests for seminary training,
catechetics and mass medias The Bishop of Monze, in Tanzania, writes: "Here we shnll
nced pecple qunlified in every sphere for fifteen years'". He adds: "“At the same time,
we realise that there is no futurce for the Church unless we are training local peo-
ple to take our place", In fact, all the Bishops realise how important this last point
is,

A number cof Bishops express clear reservations about specialists. So, from Zafre, one
Bishop writesi "We do not like priest specialists. They risk playing the same role in
our churches as thc technicians in wnderdeveloped countries. That creates a ¢op bee
tween the missionaries and the local clergy," "Technicians" is the name a number of them
use for specialists, and it is used in a pejorative sense. One Uganda Bishop speaks of
specialists as paternal in their attitude, while a Bishop from BURUNDI writes: "Missio=
nary specinlists are not trained to deal with our needs because they lack the basic hu-
man and spiritual qunlities. The best idea would be to help with training national
groups of specialists, The so=called 'specialists! have often lct us down." The Bishop
of Bukavu saysi "You mee a tendency among young priests who want, for the most part,

to spccinlise, He adds that from his point of view: "Specialisation means limitotion...
this would mean everybody should work for the bencefit of a minority of intellectuals and
educated people, to the detriment of the vast mass which also needs God. Of course we
need specialists in various fields accordirg to the needs of each local Church, and ac-
cording to the judgment of each Bishop responsible, but this idea of having everybody
specialise is against the interests of the people at rarge and, therefore, against the
spirit of cvangelisations Not to leave amything out, let us say that certain priests
went to come to the missions as Ytechnicians'Y, This would be terrible. It would worsen
the situation of our local priests who would see themselves relegated to the country-
side in the more humble forms of ministry, set aside by their White Father brethren,

who are specialists."

This attitude seems to be part of the problem of urbanisation which is affecting so much
of Africa today. People are flocking to the cities seeking. the white-collar jobs, an
office, & car, a bungalew, They will not go back to the countryside and take up the
ordinary farming on which thc 1life of the country dependss It is the same idea with

the clergy. They scem to want the best jobs, the key positions. This is reascnnable,

up to a point, but there appears to be a lack of balance. Will they go out into the
countryside and Ac the hard work of safari there, administrating the sacraments, bapti-
sing, preaching, and so on? They seem to feel that this is the more humble form of
priestly work, whereas the Bishops themsclves tell us that this is where they require
the priests. Perhaps a certain amount of re-cducation is necessary as regards the lo=-
cal clcergy and their attitude towards pastoral worke It is possible that we are to blames
perhaps we educatced them wrongly in the first place, I de not want to over-emphasise
this point but I stress it because, from ny personal experience in Africa, I know it to
be of no small importance., How far it applies to Asia and Latin America I do not knov.
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ASTA: PASTORAL PRIESTS

On the subject of pastoral missionarics, a Bishop from Sri Lanka (Ceylon) says that
what are nceded are, "well-acclimatised missicnaries for general tasks, who fully share
in the life of the local clergy". That is a great deal to demand.

A Bishop from Korea says: "I think that both general pastoral missionaries and spe-
cialists in various fields arce of urgent necd on the missions'.

SPECIALISTS

A Bishop from Laos comments: "The necd is for the formation of priests, teachers, ca~
téchists and Sisters. This implies a profound Imowledge of the local way of life, a
profound knowledge of local thought and local languagces There is an ever growing mis-
trust of ideas from the West." A grecat number of the Bishops say this in one way or
another. From Taiwan comes the followings "The local future staff is not ready for thc
foreseeable futurce.. we want to make our Catholics adult people in the Church and
society, ablec to handle real responsibilities... such a lot depends on the proper forma-
tion of Christian familles," 7

All this requires specialist traoining of various kinds. The Philippines say the same:

"eses the local clergy may be able to cope with the purely spiritual needs of the peo-

ple, but they are not prepared for, nor can their number cope with, the wider and more
specialised field of cconemic development."

As in the case of the African Bishops, the Asians too have a critical attitude towards
specialists, and some do not want them at all, The Archbishop of Colombo, Sri Lanka,
says: "Specialists by their very nature tend to be a class apart., Those from abroad
are likely to apply imported, ready-made solutions, In many fields, ideas unfortunate—
ly current abroad, are harmful to the local conditions." He is the one Bishop who uses,
in this regard, the word "neocolonialism", Onc of the Bishops in the Philippines says:
"We are sceptical about specinlists, for the simple reason that they have a hard time
to adapt themseclves to the locnl conditions. A spoceinlist easily becomes too cock-sure
of himself, If it was just in what he was doing, that would not be too bad, but his
cocksureness tends to extend to other ficlds as well,"

THE PRIORITIES AMCONG SPECIALISTS

The Bishops of Africa gave as their priority training of all kinds, training priests,
teachers, catechists and nurses., Amongst these the major stress is on the training

of priests, Their second priority is Development Work, and this is stressed almost as
strongly as training. Numerically, the two ~re equal but, in the written replies, trni-
ning is more emphasised., After development work comes social work, then medical work,
teaching, mass media and community devclopment,
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Asia, too, gives thc priority to training, the runners-up being social work and commnie
ty devclopmentg then follows schools, nedical work and mass medice

" Latin America follows suit. The priority is training, followed by social work, schools,
development and m~ss mediae The Bishops give particular emphasis to the training of
priests and catechists.

PRIORITIES IN MORE DETAIL

The Bishop of Bukavu, in Zafrc, writes: "Pastoral pricritics: teaching and education
in the minor seminary; this is aon absolute priority. It is quite certain that missio=
nary congregations are no longer capable of providing us with the personnel we need,
and there appears no chancc of this situation improving. It is therefore urgent thot
we should do all we can to train priests on the spot. Unfortunately, this concern of the
episcopate is hardly shared at all by most missionaries today, either because they are
convinccd that homogeneous minor seminaries have nc further reason for existence, or
because they think that our educational methods are out of date, It is a fact," he
gocs cn, "that the Bighop is the person regponsible in the final analysis for his
seminary. It is up to him to fix the conditons and to decide the educational system.
Hence the difficulty of employing missionaries in this work, although it is so neces=
sary and is mere important thom any other at the prcsent‘ﬁnﬁ. Finally, we would like
to have priests who are convinced of the necessity of this work ond who, instead of
trying to impose on us conditions, methods and systems of education, would loyally ace
cept the directives of the Bishop for the training given at the local minor seminary.”

From Cape Town, Sout Africa, comes the comment that they "would like to release priests
for catechetical work and new theological thinking as helps to their fellowspriests,
also for social and community development; but, on account of the shortage of priests
for pastoral work, this is impossible",

The Bishop of Bukavu also spoke about social work ond conmunity developments Yea.they
have been neglected for too long, And this was a mistake. Man is neither an angel nor
an animal. He is body and soul.. to pretend to look after the soul without caring for
the body would be wrong; and so would the contrary... if onc wishes to combat Communism
sucessfully in this country, we must usc the same weapons as they do."

Kabale, Uganda, says that priority must be given to agricultural development, and

that is 2n area where priests can do a great deal of good work, and laymen as well.

I know that a number of cur missionaries, and the missicnaries of other societies as
well, are directly involved in agricultural devclopment, and succeed where governments
fail. The governments act from ocutside, while the missionary acts from within the situa-
tion of the seople, teking them with him. This is slow but surea

Turning to Asia, Pakistan is loocking for Brothers and Sisters to work in the schools,
while cne diccese of Xashmir, India, is alsc mainly concerned with educational work.
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One Bishop from Korea and one from Taiwan mention the growing importance of the
"industrial apostclate". In Africa, also, with the highest urban growth rate in the wo
world, this must also be a problem, though it was not mentioned by the Bishops. Taipei,
in Taiwan, writes: "... here, we have entrusted many parishes to foreign missionaries,
and we feel the need for replacements a~s they are novw getting old. However, the biggest
need of the Church here, at present and in the future, is for specialistse. Our society
is rapidly evolving intc a complex industrinlised society, and many new problems in

the personal lives of the people, and in social life, are left unresolveds Ye need
missionaries who understand these problems, cspecially in social work, assistance to
the youth, comminity development, mass communications etc."

South America, Guyana, writes that "there is need to train quickly local diocesan clergy"
Brazil says, "We need help for primary schools; we also nced help in starting small
rural industries.”

A SUMMARY

When all these comments are put together, it becomes clear that, in all parts of the
missionary world, general pastorazl missionaries are urgently required amd are the first
priority in most of the Bishops'minds. Specialists are also required, in many places,
with no less urgency. The priority here is for the training of priests, catechists,
teachers and nurses. A very close second to training in the necessity for cxperts in
social work. ) :

In these two articles, we are made aware that missionaries are urgently required and

in what ficlds they are required. A following article deals with the personal qualities
such missionaries ought to posses, if, in the eyes of the Bishops in the mission fields,
their talents cor their expertisec are te achieve the desired results,
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THE QUALITIES REQUIRED IN THE MISSIONARIES OF TCDAY

The questicnnaire we have been discussing in the preceding articles contained a secw=
tion on the qualities, both human end spiritual, which the Bishops look for in the
missionaries who come to their lands.

The quality that tops the list from all parts of the missicnary world is that of de=
dication to the ;eople. Thirty~three of the African, twenty-seven of the Asia, and seven-
teen of the Latin American Bishops, put it at the top of their list. In the general
picture which emerges, one main difference between Africa and the rest of the missionary
world is that the former puts very high on the list the capacity of missionaries to
remain and work in the background.'Asia and Latin America place this quality very low

on their list,

IN MORE DETAIL

A Bishop from Tanzania writes: "The missionnaires today must be very aware of the po-
licy of the local Churches, Many of these Churches are already under their own Ordi-
naries; missionaries, to retain their spirit, should be ready to serve the local Chur-
ches without putting hindrances to their development as to the leocal spirit.

+ss EXpatriate missionaries will seek, in their work, to serve the local hierarchy and
the Church in auxiliary roles. The missionary today has entered a new phases; giving
the leading role to the local clergy, but going on working with a renewed spirit of
operation and service with the local personnel at all levels. The missionaries must
respect the people. It is quite absurd te¢ be a missionary and, at the same time, he
holding in contempt the local peoples If expatriates accept the fact that the local
Church is of and for the local people, and if they are ready to assist this local
Church to implement the pelicy as it is defined by her own leaders, such missiocnaries
are very welcome, Without this spirit, their presence is a mess to the local Churches."

Another Bishop from Tanzania says: "We want sympathy and understanding for our young
Churches, and for the way they are growing up", And another still from Tanzanias™... I
don't care how brillant they are... whatever their academic qualification, these missio-
naries and experts should respect the views, traditions and local customs of the peo=-
ple they are helping."

THE SPIRITUAL ASPECT

On the more spiritual side, a Bishop from Ghnna comments: "The missiocnary must be ready
to share with us, share with our pecple, God's gifts, especially love and Faith., He is
ever ready to serve, he carries on his work with a respectful attitude for men, con-
vinced of their resources and values". A Bishop from Burundi talks about the old missio-
naries and the young ones: “... The 0ld missionaries worked in the circumstances of
their time with the training they had received in that period. They also try tc do
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their best. One must hope that, however old they may be, they are still ready to learn,
that they will take o lead from the young people with all simplicity, on both sides,
and bring themselves up to date in thc spirit of Vatican II. The young missionnrics
should be pleased to learn about the past in order to understand the present better,
and the better to work out future policics. They will then form a whole with the local
clergy and with the native religious and laity,"

From the Bishop uf Bukavu, in Zafre, come the following remarks: "It is important that
nll - whether priests, or recligicus, uvr nums, or loayfolk -~ who wish to become missio=~
naries have the fundamental concern to understand the structures in which they find ther
selves, and in wich Christ has preceded them. We don't want to create new Eurcpes nd
new Americas, but to act in such a way that Christ takes possesion of Africa and Asia.
In an effort to adapt himself, the missionary must follow and not precede the people

of the country.!" Saying that, years ago, the idea was that the missionary came to esta-
blish a Church and then move on somewhere else, he adds: "“... However, the recent Popes
have fortunately modified this strategy by making the missionary understand that the
ideal is not to go away but to step down in favour of their converts, and continue te
help them, working side by side with them in a spirit of renunciation and disinterested
devotion."

8penking about the training of missionaries, he has this to say: "e.s Bobody will cver
deny the need for humon, intellectual and spiritual formation in the prieste. All threc
go together, and the priest should have them all to a high degrees..,. It is true that,
in the past, the emphasis was put on spiritual formation to make the priest into a true
man of Gode And it is true that missionary priests trained twenty years ago are outstan-—
ding for their spirit of prayer, abnegation and ecclesiastical discipline; in a word,
by their religious spirits They had their faults; they were more or less colonial in
cutlock, with all the disagreeable asjccts that thet implies. But, from the point of
view of the priesthood, they were absolutely irreprochablc. And everybody recognised
this, even the pagans. It was from 1958 onwards that the emphasis was put more on human
and intellectual development in formation. From that time, we have had priests whe are
very open and very sociable, but much less sccure from the priestly point of view. This
was certainly not bad in itself, but it surely was not progress. This is what caused
Bishop Bigirumwami to say: "Give us priests like those you trained up to I9%8." And if
I have any advice to give the Whitc Fethers, I would say to them: Have the courage

to give back to spiritual training its primary importance, without neglecting human

and intellectual training."

COMMENTS FROM ASIA

The Cardinal from Korea writes: "It is very importent that a missionary be open to Kereay
values, history ond culture". From Talwans "... it is important that he does not come

25 a salesmon for western ideas, but takes the time necessary (several years) to study
and"soak in" our culture... The missionary we need must first of all be a man of God,

We need to create our own solutions ... What we need are creative specialists, and the
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ingredients of their work will be the local cultures plus their knowledge. The commen
and grave mistake of the new missionarics who came herc these last few years is the

desire to impose western ideas,"

From the Pilippines come the follewing statements: "Do not come as a preacher or teca-
cher to impose, but as a partner to share." %.. & man must be able to forget himself
and adapt his way of life to the custom of other people, He must commit himself to the
Gospel totally, then also he shall be nccepted." The Philippines want "partners to
share in the process of liberation and change."

From Laos: ".,s the ability tc take part in real dialogue, to listen to others, to
seck really to understand them, This tnkes great patiencc, hwmility and self-effacce-
mcnt.! From Malaysio; "Ability to work with others is a must in the missions. A sense
of humour is a grecat help.Y Malagasy: "e.. must know how to collaborate, even in se~
cond place", Frcm Port Meoresby, New Guinea, comes a differcent notes "see I would stress
most strongly that the most basic contribution any missionary must make in a developing
country is that of n personal good example". A Bishop from the Philippines strikes yet
nother, when he writes that he sees no role for the missionary "unless he works with
the people in their struggle for justice and liberation from oppressive ecclesiastical

and social structures".

LATIN AMERICA

South America echoes the other parts of the missionary world. Colombia states: "a.. it
is urgent tc live what we preach", Paraquay fecls thats "... we nced an open attitude

to & Church which is trying to adapt itself to social change." Finally, a Mexican Bishop
writes: "I am convinced that much more attention has to be given to spiritual forma-—
tion. At present,; practically all our feormation work is focused on intellectual develop-
ment. The novitiate has to be seen net just as a 'spiritual year' but as the founda-
tion for a whole life lived in the spirit of Christ. It is juét the beginning of the
spiritual life which has to be considerably deepened nnd developed during the remninder
of our formation as missichnaries and hereafter.”

SUMMARY

It is, of course, possible to read many things between the lines of these replies.
Presumably, they are stressing what they feel to be lacking. They are clearly chary of
the new developments that are taking place, or what they call the "infiltration of
western ideas", In this, perhaps, thcre is more than a tcuch of conservatism in their
outlook, There comes clearly from their comments a view of the missionary today as

a man who must be prepared to step down and remaine. He is badly wanted, but he is not
going to be in control, What is demanded is o tremendous degree of adaptation, 2 soaking
up of the locnl culture and woy of life of the pecplee. Thatever the missionary may
think, co=operation with the policies of the local Bishop is expected of him,

I
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NEWS FROM AND FOR THE GENERALATES

1. The Missionaries of Marianhill, during their General Chapter in Rome, September 1973,
elected the following General Council:

Superior Generalg Fre. Pius Rudloff

Vicar General: Fr. Ignatius Schick
Coﬁncillor and. Procurator Generaltg Fr. George Lautenschlager
Gene Councillor t - Fr. Martin Boelens

Gen, Councillor:- : »Fr, Hildemar Warning

Best wishes to all for an ever more fruitful work |

2. There is a position in a Vatican office for a French Sister who also knows English
and Italian, and for an English-speaking Sister who knows Italian and Prench, Both
will do translation and office work on alternate dayse. There is also the possibility
of doing the work at home. Please contact Mons. Pedretti, tel,: 698.4593,

N
T
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ASSEMBLY O F GENERALS

AGENDA

The General Assembly will be held on 9th Cctober at the RSCJ Generalate, Via Nomentana n,118
at 16,00, The Agenda is as follows:

2,

3.

4,

5

Minutes of the previous meeting {5th. June, 1973 = Bull, n.21 pag. 409/ﬁ5)
Election of a new Woman Councillor

Report on the PRO MUNDI VITA Seminar by Mgr Blonjous.
= Questions from the floor,

COFFEE BREAX

Rappert de la Conférence donnée & la Semaine de Missiologie de Namur par Sr. Marie-—
José Dor, sa, sur: "Nouveaux aspects de l'apostolat de la Religieuse Missionnal:c".

- Questions from the floor.

ARE YOQU CONCERNED ?

Cne item on the agenda for the Gencral Assembly of October 9th will be the electicn
of a new Woman Councillor to the Executive Comnittee. We hope to have nominations for
the post in time for the Assembly.

It is a matter of concern to the members cof the Executive Committee that it has been
so difficult to cobtoin these nominations, We realise that this difficulty is mainly
caused by new ways of working within the General Councils.

However, we feel that an effort is needed to ensure that the intercongregational co=
gperation, represented by the SEDOS group and others, should continue to have an ef-
fect in Rome and elsewhere,

S0 we ask ourselves:; What can be done to ensure this continuation?

Please reflect on this, since it is a matter which will need our close attention in
the near future,

W





