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ISLAM AND CHRISTIANITY - CONVERGENCE AND DIVERGENCE by Fr, Michael FITZGERALD, PA,

Rector of the Pontifical Institute for Arabic Studies

"Although in the course of the centurics many quarrels and hostilities have arisen between
Christians and Muslims, this most sacred Synod urges all to forget the past and to strive
sincerely for matual understanding” (1).

So spoke the Fathers of the Second Vatican Council. They were alluding to a long-standing
situation in which Christianity and Islam had existed side by side, sometimes at close quar-
ters, but more often than not divided into different camps. Hisunderstanding was more com-—
mon than understanding, suspicion ran deeper than trust. "Encounter" there had certainly
been, sometimes with the clash of arms, but precioué little "dialogue", "The two religions
fought each other, writes Professor Zaemher, they did not think it necessary to find out
about each other, They saw only the diversity, never suspecting that there might also be
unity: they accepted the discord without worrying their heads as to whether or not this
might perhaps conceal a deeper concord" (2). |

Vatican IT wishes to go beyond such a state of affairs. In exhorting Christians "prudently
and lovingly" to "acknowledge, preserve and promote" the gpiritual and cultural values found
amongst the followers of other religions, it consecrated a trend which had already appea=
red in the Church, an approach which was given further encouragement by Pope Paul's first
encyclical Ecclesiam Suam, - the way of dialogue.

Now dialogue, to be successful, must be sincere. An over-hasty declaration of unity without
taking into account diversity would be as disastrous as it would be dishonest. The purpoose
of the present reflections is to examine certain areas of belief, concerning Islam and Chris=
tianity, in order to bring to light both discord and concord. The task is easier than it
would be in the case of other religions, of Hinduism for example, for Islam is one of the
great monotheistic religions, together with Judaism and Christianity. Moreover it is a scrip-
tural religion whose scripture, the Qur'an, originates within the same cultural matrix as
those of Judaism and Christianity., It is likewise a religion which commits men totally,

both as individuals and as members of the community. In these areas concerning G&d, divine
revelation and man's response to revelation, both the common ground and the distinctive
features can easily be discovered. However, before tackling these several points it might

not be superflous to attempt to explain briefly how Islam came into existence as a religion
distinct from Judaism and Christianity.

The main burden of Muhammad's first preaching to his contemporaries in seventh century
Mecca was the twofold assertion that God is the unique Creator and that all men are brothers.

{1) Nostra Aetate, no. 3.
(2) R.C. Zaehner, Concordant Discord, Oxford 1970, p. 2.
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Fut negatively this means that there can be no divinity other than God and that the poor
are not to be ill-treated, It might be said that there is nothing new in this. Is it not

a mere repetition of the two great commandments upon which all the law and the prophets
depend. "Thou shalt love the Lord thy God with thy whole heart... and they neighbour as
thvsclf? (Mt. 22, 37-40)? Moreover, when it is remembered that there were both Jews and
Christians present in Arabia at the time of Muhammad, the question can legitimately be rai-
sed as to why the Meccan prophet did not throw in his lot with either of these two groups.
The question allows of no simple angswer - and any attempt te give one must take inte account
the mysterious ways of divine providence (cf. Roms 11, 33-=3C) - but perhaps it can be sug-
gested with Kenneth Cragg that Islam "grew out of Judnism and Christianity because it could
not grow with them or intc them" (3). In other words, Muhamad expected to gain a sympathee
‘tic hearing and encouragement from Jews and Christicns. Instead he came up against a Ju-
daism closed in on itself and a Christianity weakened by doctrinal divisions. So an o0ld nics-
sage developed intoc a new religion.

cw
CREATOR = The first element of the message of Islam is that God is the Creator. "Recite:
In thé Name of thy Lord who created" (Q. 96, 1). The Qur'an is full of praise for the "lord
of all Being" (Q. 1, 2), the "Lord Most High who created and shaped" (Q. 87, 1-2). Parti-
cular attention is given tec the origin of man moulded by God out of clay and then infused
with God’s own Spirit (Q. 15, 26-29). There is a great awarcness too of natural phenomena,
the stars in the heavens which guide the traveller, the shifting sands of the desert, the
rainbearing clouds, the vegetation which can spring up so rapidly .in an apparently dead lan
All these are signs of God's wisdom and might, and above all of his mercy.

Active, immanent in his creéatures. The Crector is in no way o deus otiosus., On the contrary
"every day He is upon some labour" (Q. 55, 29). He does not create and then forget what

he has done. Creation is not a game. Rather God is the Merciful one, a GOD of bounty, who
takes care of his creatures. Even mcre fundamentally, He is the Living One, the Subsistent
Being, who sustains his crection and keeps it in existence. Without Him all things would
Fade sway, would return to nothingness. So God can be said to be present in the midst of
his creation: "To God belong the East and the llest, witherscver you turn, there is the

Face of God" (Q. 2, 115).

Unique - It is not stated explicitly at first, but it soon becomes abundantly clear, that

this Creator-God must be unique. He can have no partnecrs. "'™hat, cries the Qur'an, do they
associate that which creates nothing and themselves are created? (Q. 7y 191). Thus, conse-
quent upon the idea of creation, comes the fundamental assertion of Islam and the first pa
of the profession of faith, namely, that there is no divinity except God. The greatest sin

(3) X. Cragg, The Event of the Qur'an, London, George Allen and Unwin 1971, p. 63.
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therefore , is that of shirk,giving God a partner or associating something with Him. Fur-
thermore, God is unique not only in the sense that He is alone, but also 1in that "Like

Him there is naught" (Q. 42, 11). Therc can bec ho rescmhlance between God and his creatures.
Although He is near tc them, present in thcir midst, yot He is at the same time far away
and above them, He is, as the Qur'an repeats unceasingly, God the Most High, the Exalted,
th. tlagnificent.

Tt way seem that this point is being laboured, for there is nothing new here. But that pre-
cisely is the point, It is most importont to recalizce that thr fundemental teaching of Islam
lies firmly within the Judeo-Christinan tradition. The verses of the Qur'an, some of which
have just becn quoted, should awaken echoes of our own Scripturces, Ye could call to mind
the invitation addressed to Israel: "Listen, Israel, there is no Lord, but the Lord cur God"
{Dt. 6, 4); or thec polemic of thc prophets and psalmist against false gods and idols "Which
have eyes that camnct see and ears that cannot hear" (Ps. 115, 5-6); or the affirmation of
St Paul; "There is one God, and there can be no other" (1 Cor. 8. 4). We too must believe
that "All is God's doing; all living things that bresthe, 211 the spirits of all mankind,
lie in the hollow of His hand" (Jcb 12, 10), for it is " in Him that we live and move and
have our being" (Acts 17,28). Such texts, and many others, show thaet Islam and Christianity
belong to the same conceptual world, very differcnt from thet of religions which consider
creation to be the work of a multitude of Gods or for which created being is merely am
illusion,

Consequences ~ It should not be thought that this doctrinc of the unique Creator is so com-
mon=place that it can lightly be assumed and easily passed over, On the contrary, its con-
sequences are farreaching and immensely practical. The text cof Deuteronomy refcrred to above
continues with the injunction: "Thou shalt love the Lord thy God with thy whole heart, thy
wholce soul and thy whole strength" (Dt. 6, 5) and this cormandment is repeated by Christ
(¥k. 12, 30). In trying to fulfil this commandment Christians could benefit by the teaching
of Muslim authors who insit on "pure devotion" to the one Gede This means that not only
should one avoid the worship of "idols" such as wealth, comfort and power, but also that
care must be taken to purify one's motives in worship. There must be no element of self-
secking, of ostentation or of the desire for material advantage, otherwise one is associa-
ting something with God and falling into the grievous sin of shirk.

Islamic theology - 1Islam is the most radical of all the monotheistic religions. It consi=-
ders the main task of theology to be to declare and to defend the unity and uniqueness of
God. This is why Muslims often refer to theology as tawhfd, "establishing or declaring unity".
This leads tc a stress on divine transcendence to the disadvintage of other aspects, the

net result being a certain agnosticism. The existence of God can be known, and his activity
discerned, but man can have no inkling of the divine nature, of God's own life.

Islamic theolrgy is thus essentially negative in its approach, ciming to avoid all anthro-
pomorphisms. This explains the intrasignent opposition to the application to G2d of the
concept of generation, Muhammad's contemporaries had some idea of the supreme God, but they
included in their pantheon goddesses who would seem to have been considered God's daughters.
The Qur'an emphatically denies this and declares uncompromisingly:
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"Say : He is God, es» Who has not begotten and has not been begotten" (Q. 112, 1=-3). Gene-
ration is conceived of as a physicel reality totally unworthy of God, and indeed totally
unnecessary. God is eternal, without beginring, so lie cannct have been originated. Hc is
everlasting, so He has no need to prolong his cxistence through his descendents, Hence tho
rejection of the name Father as applied to God. Hence also the refusal to admit Christ as

the Son of God,

Dendal of the Trinity - it is within this context that one sust understand thé Islanlc Jduenla
of the Trinity. The Qur'an refers to a Triad of God, Jesus and Mary, and rightly rejects
this (Q. 5, 116). But it alsc appcals to Christians: "Belicve in God and his Messenger and
gay nct "Three". Refrain: better is it for you. God is only cne God. Glory be to him _ that
He should have a son!" {4, 171). Thus if occasion ariscs for Christians towmlk with iHuslins
~bout the Trinity, care must be taken to make it clear that the language of generation is
used analogically.

To conclude this section on God, it can be said that although Christianity and Islam ~re

as one in their belief in the unity of God they differ fundamentally in their apprecizticn
of the implications of this unity, Christianity conceives of a unity which is compatinle
with a certain plurality. Islam, though it admits the multiplicity of the Names used “vr Go
does not accept plurality in unity as the very mode of God's being,

GOD SPEAKS TO MEN

Christianity and Islam are alsc at one in giving a preeminent place to divine initiative.
Vatican II happily underlines this aspect when it says that Muslims adore God "who spenks
to men" (4).

Through creatior « It can be said that God speaks tc¢ nien through creation, for the universe
is madec up of signs which point to God., Human beings are continually being exhorted to re-
flect upon these signs and ao to rise from them to a kmowledge of the Creator. They arc
reminded, for example, of the goodness of God who has provided that the bee should make
honey "in which is healing for men, Surely in that is a sign for a people who reFlect"

(G. 16, 69). They are reminded of God's constant care: Miave they not regarded the birds,
that are subjected{to their Maker) in the air of heaven? Naught holds them but God, Surely
in that are signs for a people who believe" (Q. 16, 79). It is intercsting to note, in pas-—
sing, that in this case discernment of the sign seems to presuppose faith. Yet for thuse
who have eyes to sce, Creation speaks of God,.

Through history - God speaks to men in the events of history also, through revealing his
pewers For example, he destroyed the pecple of Pharach on account of their sins and enaoled
Moses ond the pecple of Israel to leave Egypte Similarly God intervenes so that Muhammacl
and his followers niay overcome their enemies {Q. &, 5 sq.)

(4) Nostra Aetate, n.3.
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Through the prophets — Above all, God communicates with men through the prophets. ¥Within
each nation, each people, an Apostle has been raised up to proclaim that God is one and

to invite men to worship and obedience. There is here too a sense of history, though of
history repeating itself, rather than devcloping. As the starting poiny of this history
the Qur'an relates a prehistorical, or rather pre-temporal, cvent in which the whole of
mankind recognizes God:

"And when thy LOrd took from the children of Admza, form their loins, their seed, and made
them testify touching themselves, "Am I not your Lord? They said, yes, we testify" = lest
you should say on the Day of the Resurrection, MAs for us, we were hecedless of this".

{Go 7, 171 )0

Thus a pact, (mithaq) is made between God and man. It will be the duty of successive pro=-
phets to remind men of this primordial pact. In this way, Islam rccognizes a series of pro=
phets all bringing the same message:

“ile believe in God, and that which has been gent down upon us and sent down on Abraham,
Ismael, Isaac and the Tribes, and that which was given to Moses and Jesus and the Prcphets,
of their Lord; We make no division between any of them, and to Him we surrender"(2, 13¢).

It would be wrong, however, to suppose that there is no progress whatsoever in revelaticn,
To certain of his prophets God gives a law, This law is given for a particular time and can
be modified later to suit particular circumstances, Thus Moses is given the Torah, but Jesus
comes with the Gospel, confirming the truth of the Torah, and making lawful certain things
that before were forbidden (Q. 3,50). Similarly the Qur'an is sent down to confirm the pre=~
vious Scriptures and bring a new Law (5, 48).

It is worth making some remarks on the list of prophets given in the Qur'an, It includes
some non=bhiblical namee, such as Hfld, the Messenger to the "/, and S81ih, the Messenger

to the Thamﬂd(Q. 26, 124 sq). These were messengers to ancicnt peoples of Arabia which had
already disappeared long before the rise of Islam. The disappearance of thege peoples is
interpreted as being the result of divine wrath, for they had rejected the message preached
to them and had turned upon the messengers.

If there are additions to the list of prophets {and in later Islamic tradition their number
is greatly increased, sometimes to the figure of 224,000) there are, on the other hand, omis=
sions which seem surprising to Jews and Christians. There is no mention of the major prophets
such as Jeremiah and Isaiah, nor of minor prophets such as Amos or Hosea., Is it, perhaps,
that the function of the 0ld Testament prophets is not only to preach the one God and to
call to mind the covenant, but also to interpret God's will for their contemporaries? This
historical aspect of the prophet's role would seem largely toc be absent from the Qur'an.

Abrzham: Where biblical and qur'anic figures concide, the portraits are nevertheless often
rather different, Abraham is a case in point and an important one to discuss since, as the
document Nostra Aetate says: "the Islamic faithis pleased to associate itself" with him (5).

(5) Nostra Aetate, no, 3.
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Ir the Bible, Abrahemm is primarlly the cne who has belicved in God's promise and so has
become the father of the Chosen People. In the Qur'an fbraham is portrayed'as the champion
monotheism, witnessing before his father an: the mombers of his tribe, breaking their idcls,
m< in the face of their unbelief departing from them to ancther land., If mentijon of covennr
there be, it is in commection with the reestablishment of the Kabza in Mecca as a centrc of
the true worship of God, for the rebuilding of this sanctuary is attributed to Abraham and
Ishmaél (Q. 2,118 sq). Abraham is scen as the model ¢f the true worshipper, the true Muslim,
before ever Judaism, Christionity or Islam existed. The person is the same, but the perse

pective has changed. .

Jesus: Similar cbservations c¢ruld be made regarding the figurce of Jesus. In the Gospels
Jesus is the Christ , the Messioh, ldng awaited by the Choscr Pecople and desired by the
Hations. He proves this by his words and deeds, not only by his activity as a preacher, law-
¢iver and miracle-worker, but also and especially by the events of his passion, death an”
resurrection which inaugurate a new ara. The theclocical reflection of 8t Paul gives corpo-
rate and cosmic dimensions to the personality of Christ,

Very little of this is to be found in the Qur'an. Jesus rcmzins firmly within the ranks of
thc prophets, although it would not be quite accurate to say that he is just one of a scorics
Fcor certain statements are made about him which are not made about any other prophet, and
certain titles are attributed to him alone. ﬁis miraculous birth is related; he and his
mother Mary are sazid to be protected from the attacks of Satan; it is told how he is able,
with the permission of God, to work many nlracles, inciuding raising the dead to 1life

(Q. 3, 35 sg). He is called a Word of God (Q. 3, 39-45); 4, 171) and Spirit from God (Q.4,17
but it is difficult to cstablish the cxact meaning of these words. What is certain is that
in the understandlng of Huslims these terms do not imply any divine reality in Christ. The
Qurtan is exp11C1t in stating that Jesus is only the Messenger cof God and not his Son (Q.19,
34-35). Islam sees itself as a "via media" between Judnism which refuses to recognize Jesus
as a prophgt'and Christianity which exaggerates in <ivinizing him.

Disagreement is =1lso to be found regarding the mission of Jesus and its outcome. Mention
has already béen made of the preaching aspect of this, the working of miracles, and the
bringing of a new law. The enemies tried tc kill him. It docs not admit that they were suc-
cessful, It denies the reality of Christ’s crucifixion and death and states that Jesus was
lifted up to God (Q. 4, 156). '

There are two points at stake here., The first is the idea of God's protection for his pro-
phets. In all the qur'anic stories where Messengers meet with opposition, those who oprosc
them are punished while the Messenger escapes unscathed. It is held to be inconceivable
that God should not have intervened to save #is prophet Jesus.

The second point is the immediacy of salvation. Each individual person is to come facc tn
face with God; each soul has to carry its own burden: "no soul laden bears the lcoad of ~moth
(Q. 35, 18). There is then apparently no place for a Mediatcr, a Redeemer,
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These twe points will have to be borne in mind whem Christisns are speaking with Muslins,
Carc will have to be taken to emphnsize that Christ's fdcath is not a defeat. It will als-
have to be made clenr that the redemntive vialue of Christts death deoes not take awoy per-—

scnal responsibility.

Yet the question naturally arises how Aiffercnces are to be e¢xplained vhen the same persons
~r¢ being referred to. Christians might say that Muslims have insufficient knowledge of tho
Seriptures, Lhat the Qurtan suffors from an imperfecl understanding of its "sources".
Iusiims would retert that it is the Christians who have falsified their Scriptures an’ so
hewve fallen into exageration and errvr. Such polemics have been engaged in in the past bat
have proved entirely sterile, As professor tontgomery *latt hns written, and his words havoe
been gquoted with approval by a liuslim historiang "If a2 Christian and a Muslim arc merely
secking arguments against one another, they will easily find many; but this will not lew’ to
Jialngue" (6) If diffcrerces cammct be exploined away, they can at least be explored, scre-
nely 'nd sympathetically, so that the importance of apparently contradictory peints of viaw

he appreciated.

Muhammad: Befcre discussing this a word rust be said about Muhammad. For Islam recognizoes
Muhammad as a prophet and indeed as the Seal of the Prophets. This belief is so fundamental
to Islam that it forms the seccnd part of the shah8da, the prcfession of faith. Yet this

must he understood correctly. Muslims do not believe in Muhammad as Christians do in Christe.
They believe not so much in his person as in his mission which was to receive and preach

the Qur'an, the final scriptural revelation. Thus Muslims object to being called Muhammadans,
which indicates a relatiocnship with God. From another point f view it has been said, with

a certain amount of over simplification, but with seme justification, that while Christia-
nity is the religion of a Person, Islam is the religion of o Bock. '

Therc are two consequences of this poéition which have a great bearing on Christian-Muslim
dialegues In the first place, belief in the Qur'an as the defivitive Scripture tends to
make Muslims uninterested in other Scriptures. This is perhaps tcoo bald a statement, for
Qurtanic exegesis has always had recocurse to the Bible to explain certain of the more cbs=—
cure passages, Yet these biblical elements, have always been locked on with a certain sus-—
Flcion. A recent attempt at a modern interpretation of the Qur'an by an Egyptian writer
Mustafa Mahmud was severely criticized because it made considerable use of the Book of
Revelation and other parts of Scripture, In general cnc could say that traditional Muslims
are satisfied with the Qur'an as a source of religious truth.

The secend consequence concerns the susceptibility of Muslims regarding their Prophet. Mus-
lims insist very strongly on the Qur'anic statement: "We makc no division between any one
of His Messengers" (2, 285). "We accept Jesus as a prcphet, they say, Why do Christians not
accept Muhammagd?"

(6) W, Montgomery Watt, Islamic Revelation in the ilodern World, Edinburgh University Press
1969, p. 1213 cfs Muhammad Talbi, Islam et Dialogue, Tunis, Maison Tunisienne de 1'-
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Any disparaging remarks against the Prophet - and thcrce have been many unjust things writton
about him in the past - are acutely felt. Such sensitiveness must be taken intc account if
there is to be any real coming together of Christians and Muslims.

MAN'S RESPONSE TO GOD

God calls to man - So Far, attention has been givern t¢ God and revelation. It is now time

to consider the cne to whom revelation is directed. For both Mislims and Christians man is
interpellated by God znd has to respend. The Christisn, in the words of the author nf the
Imitation, is on the royal highway, the Muslim advances along the "straight path". Both arc
conscious that they need God's help if they are to keep to the road. The revealed Law is

secn s providing landmarks, but for these to be discerned in ever=changing circumstenc.s,
God's inner guidance is réquired. It is perhaps in this constant search fer the will & U,
and in the continual striving for wholchearted subnission (islﬁm) in which lies peace (silm),

that Christian and Muslim are most deeply umited.

Trhe moral life - The Vatican Council rightly drew attention to this when it stated thot
Muslims "strive to submit wholcheartedly cven to his (Jod's) inscrutable decrees, just -
did Abraham..s Consequently, they prize the moral life and ¢ive worship to God especinlliy
through prayer, almsgiving and fasting" (7). Prayer and almsgiving are constantly conrectc:
in the Qur'an. Recognition of God as Creator and Lord should lead naturally to concera for
cne's fellowmen. The horizontal and vertical aspects are held firmly tooether. It is-crov
to see that such an attitude, which is common to Christians and Muslime, provides a sound
basis for collaboration in many fields of common concorne. It is also possible to give ex-

pression to the sense of fraternity in comon submissicn tc God's will by means of praver (8).

Yet even at the level of man's response there is an important difference between Christine
nity and Islam which stems from a divergent understanding of man. Here again Islam nresents
itself as a religion of moderation, avoiding both too great a pessimism and too great an

optimism,

On the one hand Islam is more optimistic than Christisnity in its view of human nature., ilan's
weekness is admitted: "Surely he is sinful, very foolish” (Q. 33, 78). He tends to overratc
nimself: "Surely man waxes insclent, for he thinks himsclf self-sufficient! (96, 6-7). Yat
his nature in itself has nct been touched. Man's duty is to live a life of pure devotion

in conformity with this nature, and consequent upon the pact made with God in pre=eternity.
All is not perfect. Evil exists in the world, Malign powers tempt men, and some fall. The
stories of the prophets illustrate not only God's mercy in sending Messengers to each nation,
but also man's hardness of heart in refusing to accept their message. Yet sin, from that

of Adam onwards, remains perscnal., There wruld not appear to be, in Islam, Aany sense of so-
lidarity in sin. Consequently neither is there any sclidarity in salvation. That is why in
Islam there is no newd for a Redecmer,

(7) Nostra Aetate, no. 3.
(8) on the problems concerning joint prayer by Muslims and Christians, see the #ntreduc~
tion to Kenneth Cragg's Anthology Alive to God, London, 0.U.P. I970.
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This confidence in the basic uprightness of human nature means that man is to find perfec-
tion at the level of his nature. The reward promised in the next werld, portrayed mainly
in terms cof material enjoyment, contains, it is true, cerizin spiritual elements: an at-
n:sphere of peace and harmony among the inhabitants ¢f Paradise, a sense of mutual satisfac-
tion between God and the just soul. There is one mention in the Qur'an of vision of God:
"Faces... radiant, gazing upcn their Lord" {(Q. 75, 22-23). However thie is usually inter-
preted as referring to a flestirng présence of God who will give the just a little extra
jev by visiting them from time to tire, Tt is in no way to be considered as the equivalent
of the beatific visicn. In this way Islam is less optiiistic than Christianity. For man is
closed in, as it were, within his own naturc. He is not open te transformation by grace so
thit he can share in the very life of God.

MUSLIM - CHRISTIAN DIALOGUE

The exclusion of any real point of ccontact between God and man, in Islam, results in a quite
different understanding of the history of salvation, in its crigins, its central eventc,

its unfelding and its consummation. Nevertheless, in both Islam and Christianity, it is

the same God who calls man to salvation and the same humanity trying tc respoend. HOw ther
can Muslims and Christians, despite the disparity of vision, endeavour to come closer o

one mmother in loving response to God?

Tre formalation of this question already indicates the direction in which 2 reply is in be
found. Doctrinal differences exist, but so alsco does comiaon ground. It is necessary te ap-
yreciate both these facts, This requires honesty, cpenness nnd common CONCern.

Honesty - Without honesty there can be no true meeting. Eithur there will be a mad rush co
agree, at the price cf sacrificing fundamental points of belief, cr there will be.com letc
isclation in preconceived positions. Honeswy requires that we face up tw each. other. It

is -like a gander fence which divices next-cdoor neignbours yet provides them with a meeting
rlace, It demands knowledge, both accurate and as deep as possible. The half-truth, the ra-
pid¢ generalization, the mania for pigeon-~hcling, all these -~re¢ cbstacles te genruine under-
stonding. This means that serious study must be made, by Christians of Islam and by Muslime
of Christianity. fe far ~2 pens?Ple $his puet be porsued Prom the inside, as it were, by
consulting sources Pather than secondary material, bv listening to Muslims expoundiﬁg'lslam
and Christians expounding Chriztianity. Yet it will rorain necessary for certain Christians
and Muslims tc interpret each other's religion. If only to clarify questions of terminology,
and to try to remove ambiguities. It should not be exyected that such study will make the
difficulties disappear overnight, tat at least it.will help to eliminate false problems,
and to present the real ones in their true light.

Opermess -~ Study and cenversation must be conducted with complete openness to God and
openness to each other, Dialogue must not become a gsu! tle ueans of proselytisme If my aim
is to win over my partrer in the dialcgue, then the Jialoque is vitiated from the start.
But what then, it mey be asked, is the point of engaging in dialogue? Are not both Chris-
tianity and Islam universal religions in which the apcstolate is a duty? There is no inten-
tion of denying this. "The possibility of conversion rust be accepted as the act of GOCese
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botl: Chrictians and Hualims, each members of a misgionary-mingied tradition, should have

A decp longing for the spiritual well-=being of each otqaer and a sense of polgnancy at cur
long separation” (9), The important phrase herc is spiritual wili-being. e are being wc--
wed to help each ~ther te grow spiritually by sharing our incights., Perhaps too tho maraor
of sharing is importamt. It may be less a question of trying to convince the other of
truth of a particular dectrine and much more that of trying to explain the value onc per-
ceives in this doctrinc. Thus the Christion could be led tc cornfess the importance of the
Brinity for his cwn spiritual 1lifc, while the Muslim weuld & the same for God's unity.
Such exchanges would pégquire an atmosphere of great conf.dernce, and should not be lightls
undertaken, but they could lead te - much creater awerciess of spiritual valucc. In the
words of Professor Talbi, "Apcstolate becomes essentinlly ~ttontive orenness to the cothaer
perscon, o never-ending gquest for the truth, throuch a cns tinual deepening and assimilistion
of the values of faith, in a word, through purc witresse {0).

Cormion concern - Such openness can and should lead to commisn concern., Rather than simply

to diffcr and living in splendid isolation, mutual cpcenness will give confidence to recor-
nize that we are walking along th~ sqme path. The Cheristias will be ready to say with thc
Hfuslim "guide us in the straight path" and the Muslim witlh the Christian "Thy will be Joneb,
The exchange can be founded on, o prolonged by, conwmer praycer, a prayer for forgivencsco
for past wrongs and prejudices, 2 prayer «of thanksgiving for the unity already experiencad
in the never-ending quest for truth", a »rayer for cnglirhicnment to know haw to live up o
this truthy For "the man who lives by the truth comes out into the light" (Fn. 3, 21).

Upon the Moslems, teo, the Church lcoks with esteen, They adore one God, living and
enduring, merciful and allpowerful, liaker of aeaven and earth and Speaker to men. They
etrive te qubmit wholeheartedly even to His inscrutable decrees, just as did Abraimus,
with whom tha Islamic £oith is pleasend to associate itself. Though they do not ~ck-
noledge Jesus as €God, they revere Him ar » ~wenhat, They z2lso honor Mary, His vir ir
marher; ot times they call on her, too, With devotien. a. Jgaition thoy await the Aay
of juigment when Goc will give each man his due after raising himwp, Consgquent¥ve
they prime thc moral life, ong give worship teo 5od especially *hiowgl, prayer, alrc-

giving, and fasting.
Togtrae Actate, nos 3.

(¢) somm Ba Taylor and Muzemmil H. Siddigi, Understending mnd Experience of Christian-
Busllwm Dialogue, in S.J. Samartha (ed), Dialoguc hetw=en MHen of Living Faiths, Genevo,
World Council of Churches, I971; p. 65.

{10)Talbi, Islam and Dialogue, p. 23.

LR
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The history of Islam has traversed many ups and downs, but Muslim society up to the
18th century had enough vitality to reassure the Muslim community that God had des-
tined it to be his suprems and lasting kingdom on earth. But when Europe, flushed
with new learning and the power of the industrial revolution, marched over the deca-
dent Muslim world, many Muslims asked themsclves what went wrong with Islamic history,
and what could bc done about their tragic situation,

A.

B.

Reaction by return to the past.~ 4 common reaction to the decay of any society is

to claim that the original conception of the society has been neglected and warped,
and that a restoration of the society depends upon a return to its sources and to
the practices of early times.

Such was the driving idea of the Wahhabi movement in Arabia, which began in the

18th century., Wahhabism rejected philosophical and theological speculation as

well as sufic mysticism and the cult of saints and their tombs, Only the Qurtan
and the Shari 'a law could guide the strict and puritanical Arabian community.

This movement was helped by the isclation of Arabia which lasted until the discovery
of 0il there and the development of mass pllqmlm influxes im the post-—independent

years of Muslim countries,

Alarmed activism,~ Al-Afghani (1839-1897) geegis to have been the first leadér to

have assessed the growing western encroachment as an overall threat to the Islamic
world. He also realized the tremendous weakness of the Islamic world. His whole
life, which was first steeped in sufic mysticism, was dodicated to political acti-
vity and intrigue, and to stimulating others to abandon their fatalistic pa551v1ty
and take history into their own hands.

Many movements resulted either directly from al-Afgnanits 1nsp1ratlon or from
parallel thinking, A general trait of most of them is a nostalgia for the past
glory of Islam, Although these movements are many and complicated, we can tracc
some of the tendencies.

Liberalism.~ Islam traditionally looked for a liberatina cutlook from narrow lega-

lism in philoscphy (which vas sometimes disguised as theology ) and in sufism, The
first opened the horizons of the world to Muslimsj the second broke restrictions
in the soult's pursuit of God. Thc penetration by the West became a third factor
stimilating liberalism in Islam.

Liberal efforts to rethink Islam have been of many different varieties, from that
which is very secular and heavily dependent on foreign influences to that which is
basically Islamlc 1n outlcolk and principles and only usces morc medern techniques to
address an “faced with contemporaryg problems. The former secular variety,
typified by Taha Husayn, tended to be more brilliant intcllectually, while the
latter, drawing upon traditional Islamic sourccs, had more force and appeal.
Representative of this tendency was Muhammad Abduh, a disciple of al-Afghani, who
tried to update Islamic teaching. Addressing himself to the modern age, he elim-
inated much outdated and abstruse speculation, but retained the substance of

the traditional arguments for Islamic beliefs.

Liberalism of either tendency has had a strong impact upon the é&lite of Muslim
countrics, who control the major professions and the governments, except, rccently,
for Libya and Uganda. DBut religious leaders and the mass of the people have been
only slightly affected by it, The reasons for liberalism?s lack of success are:
first, its novelty and foreigness, secondly, disillusionment with the liberalism
and moral prestige of Eurcope as a result of two world wars, and thirdly, the per-
suasion that Western liberalism is a tool of Eurcopean political, economic and
cultural imperialism designed to keep the Muslim countries in a position of
inferiority and subjection,
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Nationalism,- Rather than liberal attempts to update Islam, the principal thrust

of modern Muslim movements has been toward gaining indopendence for Muslim terri-
tories and stengthening their political position., In pre-independence days natio-
nalistic movements were mainly ncegative in emphasis, to expel foreign domination,
This is still true of the Palestinian-Isracli conflict, and of the struggle else-
where to achieve ecopomic independence,

Even though the leaders of the nationalist movements were often liberal or secular
in outlook, the movements they cengendered stimulated an upsurge of traditional
Islamic aspirations among the masscs of the people. In fact, nationalistic
aspirations became identificd with Islamic aspirations to such an extent that a
pluralistic or secular basis for the participation of non-Muslims in the nationa-
list movements was by and lasge reduced to insignificance. For example, the
Lebanese positon has been awkward in the Pan-Arab movement, which is distinctly
Islamic in tone.

The wider pan-Islamic movement has galned importance in post-independent years.
This has been made possible by the diplomatic contacts of the independent states
and particularly by the upsurge of the number of pilgmims, However the basic
motive behind pan-Islam is the conviction that all Muslims are brothers (cf. Qurtan
49, 19); they form one community('umma) of which they are citizens before they
are citizens of any other polity. The classical thecry of a Muslim state, such as
described by al-Mawardi and others, envisages a single Muslim state with one ruler,
or caliph. Only to the extent that this is impracticable may there be separate
administrations. The persistent effort of Muslim countries to unite of federate
is the natural effect of Muslim brotherhood as 21 religious and political reality.

Apoclogetics.~ The jihad, or holy war, of the pen has always been csteemed more
meritorious than *he jihad of the wword. A tremendous effort has been and contin-
ues to be made by Muslims in writing about Islam. Instead of elucidating Islam
and trying to meet modern religious problems, the bulk of this writing consists of
apologetics and propaganda, with the aim ofs 1) answering attacks on Islam from
rationalists, missicnaries or orientalists, which were a phenomenon of glaring
evidence in the early part of this century. (with the result that any work by an
outsider on Islam is regarded with great suspicion); 2) defending Islam before the
educated youth who drift from the practice of their religion or abandon it altoget-
her; 3) counteracting the tendency of Muslims to adopt Western values or structure
their society according to forcign non-Islamic models.,

Such apclogetics have been very successful in keeping many young liberal minded
Muslims within the fold even while they persue a westernized style of life. Never-
theless, such writings will do disservice to Islam in the long run because of its
extreme defensivencss and intellectual superficiality. This superficiality is
shown in the triumphant scicntism used to explain the reascnableness of Islam and
to prove that the Qurtan and Muslim culture have understood modern scicence wall

in advance of the Western discoveries of recent centuries. It is also shown in
the compulsion to glorify and idealize Islamic history, neglecting its short-
comings and ignoring the achievements of non-Muslim so@ibiEeS.....

This kind of writing takes for truth what conforms with and confirms an idealized
Islam, Morcover it concentrates on the Islam of the past and the Islam of theory
as an object of admiration, applause and revercnce, instead of propounding an
Islam which is an existential stimulus to revering and striving to serve God.

Defensive attitudes.— The type of modern Muslim apologetics described above stems
from neurotic reactions to the failure of modern Islam to achieve its aims and
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ideals (4), These neurotic rcactions are not unique to Islam, but common to

many commnities and religious struggling in thz modern world. One such reacfion
is an isolationist attitude, which shuns frae contact with those outside the
commnity; in a greatly varying degree from place to place social distinctions are
marked and differences of belief are emphasized over what could be unifying,

Here and there, however, some people are realisncing that Islam and Christianity
arc ultimately on the same side in the spiritual stru;gles that lic before
humanity,

Another neurctic reaction is an inflationary attitude. In Muslim apologetics
this is shown in exaggerating the exclusivity of Islamic historical achievements,
and in making some dogmatic claims which a modern scholar would find untenable
and perhaps even deviational from Islam. Onc such claim is that the Qurtan is a
source of historical knowledge of the early prophets and their times, parallel
with and even superior to the usual historical sources.

A third neurotic reaction is a fixational attitude, which resists any change in
social nerms in the face of the radically diferent and changing social conditiens
of our day. For Muslim fundamentalists therc can be no question of the authenti-
city of the hadith traditions which are at the base of the various schools of
Islamiec law, Even now these traditions are being ckritically reviewed by some
Muslims, but the problem is to preserve a continuity with the original vision of
Islam and to adapt this vision to the presant age,

! .
34) See the analysis of W. Montgomery Watt, What is Islam, Londong Longmans,1963
chapter 11.
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COURSES IN ARABIC AND TSLAMIC STUDIES

AFRICA:

Algeria: Le Centre d'Etudes Interdiocésain, 5 Chemin des Glycines, Algicrs,.

Egypt: Institut Dominicain d'Etudes Orientales (IDEO), 1 rue Mansa al-Tarabish,
Abbasieh, Cairo.

Kenya: Unit of Research, P.,0. Box 230, Nairobi.
Nigerias Pierre Benignus Study Certre, P.0. Box 4045 Ibadan,
Tunisias Institut des Belles Lettres Arabes (15La), 12 rus Jamma E1 Haoua, Tunis.

Uganda: Department of Religious Studies, P.0. Box 262, Kampala.

AMERICA

Los Angeles University, USA.
Notre Dame University, USA.

McGill University in Montreal, Canada,

ASTAs

Lebanon: L'Université St. Joscph, Beirut, directcd by the Jesuits., At the Université
St. Joseph is the Institut des Langues Oricntales, Near it, in 1971, was
founded the Centre d'Etudes pour le Monde Arabe Moderne (CEMAM) which docs
sociological research in the east. Also belcnging to the Université
St. Joseph is the Centre Religicux des Etudes Arabes (CREA).

Indias Henry Martin Institute, P.0. Box 153, Hydcrabad, A.P. India.

EUROPE 2

Spain: At the Universidad Comillas in Madrid therc¢ is a Chair of Arabic, P. Salvador
Goméz Nogales, SJ being the present titular. He alse directs the Associacion
para la Amistad Islamo-Cristiana (AIC)} which concerns itself with cultural
relations between the Christian and the Muslim Arab worlds.

France: Cercle Saint Jean Baptiste, 3 rue de 1'Abbaye, Paris 75006.
AMANA (Aide Morale avx Nord-Africains) cstablishad and directed by the
¥hite Fathers, Peres BDlancs, 20 rue du Printemps, 75017 Paris, s

Great Britain: Selly Oak Missionary College, Selly Oak, near Birmingham, Warwickshire,
England, It groups together scveral Protostant missionary intitutes for the
theological and pastoral trairning of their members,

Ttaly: The Pontificio Istituto di Stuadi Arabi, Pzza. 5. Apollinare 49, 00186 Roma, is
is internaticnal. It mects tie Church's need of a centre of Arabic studies
and of Islamic culture in Roma itself,
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RECENT CONTACTS BETWEEN THE HOLY SEE AND THE ISLAMIC STATES

It was announced sccently that the President of the Secretariat for Non-Christians,
Cardinal Sergio Pignedeli, had been received in audicnce by King Faisal of Saudi-
Arabia on April 23rd, and that the XKing would seck 1n audience with the Pope on the
occasion of his next visit to Rome. The question arises as to whether this involves
a change in the Vatican's policy towards Islam, Is the Hely See turning towards the
most traditionalist and theocratic form of Islam and away from the more secularist
states which follow one on other variety of so-calloed "Islamic socialism"?

In reply to this question Mgr. Rossano, assistant to Cardinal Pignedoli, stressed that
no such interprelation should be placed on the visit to Riyad. The Vatican had good
relations with Moslem countries like Algeria, Tunisia, Baagladesh and Indonesia,
states which could hardly be described as traditionalist. Cardinal Pignedoli would

be attending a Muslim=Christian meeting in Mali frem 17-19 June, and in October he
wvould be going to a similar conference in Damascus. It was true that relations with
Egypt and Libya had at times Leen strained in the recent pazt but of late these had
bean improving., The same was trus of relations with Pakistan.

Mdgr. Rossano did not feel free to reveal the contents of Pope Paul's message to the *
Arabian monarch, The Cardinal and the Xing had reached substantial agreement on
several points, while on others each side had merely stated its position. It would
be legitimate to infer that the gquestion of Jerusalem had been discussed. The
Vatican position was that the Holy Places i.e. thosc sacred to Muslims, Jews and
Christians, should be placed under international control and that the religious
rights of all groups should be guaranteed. This was not, ofcourse, the attitude of
the Saudi government which wished to see the 01d City returned to Arab rule, Israel
for her part wanted to retain control of the whole of Jerusalem, Was the Holy Sce's
policy unrealistic then? Mgr. Rossano did not think so. It was a practical solution
to a thorny problem and there werce even those in Israel who saw merit in it,

Dialogue with the Saudi (Wahhabi) form of Islam had its difficulties, as it did not
recognize any clear distinction between the political and rcligious spheres of life,
But differcnces of viewpoint must not discourage us from shdgaging in frank dialoguc.
Islam as a grecat monotheistic faith is a powerful forco which holds together peoples
of many races and diverse——even opPosing-social systems, It naturally suffers
strains and stresses--as does Christianity--but the Holy Sece has no wish to exploit
these, On the contrary it is anxious for cordial reclations with Islam in all its

manifestations.,
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NEWS FROM AND FOR THE GENERALATES

1,

2

3.

WANALISI DELL'ORDINE DEI FRATI MINORI CAPFUCCINI", by R. Carli, F. Crespi, G. Pavan
 (ETAS KOMPASS LIBRI, serie UOMO E S80CIETA',9) 1974; pp. 345.

llere we have a thorough social-psycholegical study of the Capuchin Order, hased on the
replies to 88 questionnaires and additional information, drawn up by experts for the
average reader, A searching and detailed analysis of each of the 11 language or gcogra--
phical areas of the Order, is followed by an assessment of the replies on all relevant
aspects an’ activities of the Capuchins, revealing general agreement on main points,

as well as deficiencies or disagreements on others, with a constant eye to the future.
The value of the study, as one can easily perceive, lies mainly on its exhaustive en-
quiry and cdetailed evaluation of replies, and perhaps even more in the publicaticn in
full of all the questionnaires, which may prove & godscnd for any other Institute at-
tempting a thorough self-examination.

Cing sessions Internationales d'Etude Théolcgique -~ CENTRE 8T DOMINIQUE"UNIVERSITE -
D'ETE - 1974 ~ LA TOURETTE -~ EVEUX 6921C - L'ARBRESLE - FRANCE",

1) 19-26 Juillet; Mariage et sexualité dans la ncuvelle culture
2) 28 Juillet 4 Aofit:; Comment lire le Nouveau Testament

3) 6-13 Aoftt; Le Saint-Esprit, cet incennu

4) 15-22 Aofit: Eglise, lutte des classes ot violence

5) 24=31 Aofit: Vie spirituelle aujourdthui.

Une jeune fille Frangaise, ex-Secretaire-Sténo-Dactylo de 1l'Institut de Pédagogie des
FSC a Paris, ayant quelque connzissance de la langue Anglaise cherche un emploi & Rome,
Pridre de téléphoner au Prare Aloysius Carmody, Té¢l.: n® 620101,
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DOCUMENT D*INTERET SPECIAL

Le Frére Dominique SAMNE, FSC de 1o Haute=Volta nous offrz une €tude faite sur

LA PAUVRETE RELIGIEUSE EN CONTEXTE DE SCUS-DEVELOPYEUENT

Aprés une €tude approfondie des conditions et de l-esprit avec lequel Saint Jean Baptiste
de Ia Salle a fondé 1'Institut des Fréres des Ecolz. chréticnnes, ltauteur examine comment
cet esprit peut s'adapter a la pauvreté africaine. Méme, s. tcus ne pourront admettre ses
conclusions, il est trés intéressant qu'une telle é:iude ait £té entreprise et conduite 2
fond par un Africain, Nous ¢itons ci-dessous deux passager qul clarifieront mieux la pen-~
sée de l'auteur,

le religieﬁx volta¥que, la plupart du temps lors de son entrée au noviciat n'a rien a4 quoi
renoncer, Au contraire il acquiert et jouitdes biens de La congrégation qui:lfaccueilie.
Que veut dire pour lui le "Va, veads tout ce que tu possddes, puis viens et suis=-moi?"

Ici tout semble s'inverser: lz —weligieux ne rencnce-t-il p»s a la pauvreté pour entrer
dans la richesse en se faisant religieux? Notre situation n'est—elle pas troublante dans
la mesure ot la pauvreté - qui paraft si centrale dars la vie religieuse, tellement impor—
tante qu'elle a été décisive dans la naissance des graris ordres et instituts - est purc-
ment et simplement inexistante? Au lieu d'8tre un choix d%libéré de la part du religiew:,
n'est-elle pas l'cbjet d*une fuitc? On fuit la pauvreté vers la richesse. Quelle pauvretd
vit un gargon d'une famille ordinaire de broussards 7qui zntre av noviciat ou il mange trois
fois par jour, ol il peut se prormener en voiture, =0 il dispose d'un confort qu'il n'avait
pas ou qu'il ntaurait pas pu avaoir chez lui? Pourtant on contimmz de lui dire qu'il a re-
noncé au monde, & la richesse, pour s'appauvrir volontzirement au nom du Christ."

"Notre pauvreté religieuse purra-~t—elle vraiment €tre ua service des pauvres si nous vi-
vons en tout comme le broussard moyen? Celui-ci n'z pas les moyens matériels pour sortir

de sa misére, Nous ne pouvons pas refuser de rechercher ces moyens sous prétexte de vivre
pauvres. Le broussard moyen manqu: souvent d'un certain “saveir" et par 14 il se laisse
tromper sinon exploiter. Nous avons peut-Etre ce saveir et nous devons nous faire un cdeveir
de ltacquérir, pour servir ceux qui ne l'ont pas. La vie religaieuse a trop pfti de cette
fausse conception de la pauvreté qui néglige la culture intellectuelle (ou simplement le
développement de ses talents) dans le passé, pour que nous consentions a retomber dans les
m@mes erreurs., La pauvreté religisuse ne peut pas justificr un sous—développement culturel."



SEN0S 74/359

LISTS OF BOOKS RECEIVED DURING FEBRUARY, MARCH and APRIL - compiled by Sr. Agnetta S$SpS

II

II.

INTERNAL BOOKS

Code No.
3.75

3.76
3.77

3.78

3.79

3.8

3.81
3.82

3.83.

Title_of Book (No. of pages in brackets)

Institute
IMC

SVD

OMI

SCMM-T

5X
FSCJT

IcM

EXTERNAL BOOXS

Annuario 1973. (256)
P. Arnoldo Janssen, by H. Hummcler. (162)

Temi di spiritualiti missionaria dalltfepistolario di
Daniele Comboni, Parte Prima. {213)

Théologie Missionnaire: Théologie de 1l'implantation
ecclésiale, by André Scumois. (230)

Tableau du Personnel ¢t des Etablissements, 1973-1974.(129)

Register of Prclessed Sisters, Aspirant Sisters, Novices
and Postulants of the Congregation of SCMM,1973-1974. (132)

Notiziario Saveriano 1973. (324)
Missionari Comboniani 1974. (210)

Directory 1974. (107)

Title of 3cok (No. of pages in brackets)

Code No, Organization/Author

64365 Christian Institute
for the Study of Re-
ligion and Society,
India .

6.366 National Biblical,
Catechetical and Li~
turgical Center,
Tndia

6,367 Ibiq.

6,768 Ibid,

64359 Ibid.

6.370 Ibid.

6.371 Ibid.

6.372 Almanaque Mondial

6.373 Eden Publisher,

Hong Kong

Fire is Basy$ The Tribal Christian and his
Traditional Culture, by Barbara M. Boal. (309)

Post-Vatican Liturgical Renewal in India at
all Jevels, Vol.II. (515)

Text for the Office of Readings. (149)

Members of God's Family. (106)

Growing Together in Love in God's Family.(120)
Walking along with Jesus. (110)

Gathered from all the Nations. (159)

Almanaque Mundial 1973. (512)

Hong Xong Economic, Political and Social Scene,
by Edward K.Y. Chen and Rosie F.L., Chan. (150)



6.374

6,375

6.376

64377

6,378

6,379

6,380

Organizationéguthor
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Title of Book (No. of pages in brackets)

Société des Publica-
tions Missiomnaires,
Lyon

AGRIMISSIC

Pasquale Casillo

Government Press,
Hong Kong

Istituto Geografico
de Agostini,Novara

Internmational BRank
for Reeconstruction
et al.

MARC, USA

Les Qeuvres Pontificales Missionnaires sous
le signe de la collegialite apostolique.(373)

First International Stewardship Seminar,
Rome, October 1-5, 1973, (180)
La Morale della Notizia. (313)

Hong Kong 1971. (337)

Calendario Atlante de Agostini 1973, (784)

1973 Annmual Meetings of the Boards of G

' Governors Summary Proceedings. (267)

Mission Handbook:® North American Protestant
Ministries Overseas. (645)





