74 ne 17 Rore, 17 May 1974

_This week:

AFRICAN ATTITUDES AND EXPERIENCES

Tow we turn to Africa and present a rathcr mixed bag of items. First of all we have
an interview given by Cardinal Rugambwa and, though he is speaking of the Church in
Tarnzania, what he has to say about the work done by the Church in preparing African
countries for independence and the attitude of the Church to social and political
systems in valid for the whole continent. His warning about the danger of stressing
cne aspect of Christian teaching at the expense of others is one we could all keep
in mind wherever we work.

Fr. Sullivan's article describes how a new concept of team mission - priests' team
plus people's team - has brought new life to a Christian Community in Uganda.

Bishop Kjenga of Eldoret takes a critical look at the church!s policy with regard
to African Customary marriage. What he has to say about the spiritual values inhe-
rent in the Extended Family System opens new perspectives especially as regards the
Family apostolate.

Tinally, Fr. Smith gives a far from uncritical report on the Consultation on Evan-
gelization in Africa held in Nairobi in December 1973.

1. The Church is always Revolutionary by Cardinal Rugambwa 361
2 A Church of the Grassroots by Fr. Desmond Sullivan 366
3. The Church and African Custcmary Marriage by Bishop Nicnga of Eldoret,Xenya 373
4, Consultation on Evangelization in Africa by Adrian B, Smith 379
5. Agenda for the Meeting of the Executive Committee - 22 May 1974 381

Coming Events:

Social Communications Working Group 16 May 1974 4 pem SEDOS Secretariat
Executive Committee Meeting 22 May 1974 4 p.m " "
Development Working Group 29 May 1974 3430 pm n "
Assembly of Generals 3 Junet974

Health Meeting - =i - 4 June1974 3epem 5.J. Generalate

F.B.~ If you wish to attend the Health Meeting of 4 June, plcase let the Secretariat know
as soon as possible by post or phone.

Sincerely yours,
Fr. Leonzio Bano, FSCJ.
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CARDINAL RUGAMBWA speaks to the press 19]4,

Under the headline THT CHURCH IS ALWAYS REVOLUTICNARY the Sunday News, March 24th
Dar es Salaam, printed the following Interview gilven to Coata Kumalija, one of
the newspaper's staff writers by H.TW. Laurean Cardinal Rugambwa. o

It concerns the principles and the role of the R.C.Church in Tanzania.

Qe Your Iminence, the Church in Tanzania has been criticised that at no
time during Tanu's fight for independence did it stand up as an institution
to support the struggle. What do you think contributed to this attitude of the

Church in those days?

A T agree with you that the Church has boen criticised in some circles
for not standing up as an institution to support the rightful struggle for
independence, but I leave it to your readers to Judgo if this criticism is
just, once they know the facts.

In 1953, before Tanu was born, the Blshops of Tanganyika wroto a -
Pastoral Letter when our people still lived in semi-autonomous tribes and
Tanganyika was a territory administered by Groat Britain. At that time there
was no national unlty as such,There was not even a nation-wide political party
for our people to join. Yet in that letter we stateds

"The dawn of a new day has come and an era of change and development
is ahead..." ‘ ‘

There had never been a national election in those days.Some foreigners
in this country presumed there never would be one for at least another twenty-
five years, yet we wrote:

"Africans in Tanganyika will soon begin to take a greater share in the
government of the country in all its forms... by delegates of their choice..."

Remember when we wrote this, Tanu had not yet even been born. At that
time, outside the Church, there was little talk »f indenendence, yet we stated:

"The goal desired by all is a self-governing country."

A short time affer this rastoral LOLior was 1sousd;,Tanu was borno I.do
not imply that the Letter gave birth to Tanu, but it certainly helped to prepare
the way for the acceptability of a national political party.

- At that time, the Church was one of the only nation-wide non-~colonialist
institutions. It could have advocated the esteblishment of a political pariy
on a religious basis; but it did not. As we wroto later:

“"Only by living in the midst of our fellowmen and showing practical
interest in their welfare, can we hope each of us tc become in some small
measure ‘the salt o the earth and the light of the world!" {Unity and Frecdom)

In 1958 when our people wero going to the polls for the first partial
national election, we Bishops could not tell our people how to vote. To do so
would have been a misuse of position. But we did issue another Pastoral Letter
telling them that if the nation wore to fail under bad rule, it was their fault
if they did not vote or if they voted for unworthy candidates. In that Letter

ﬂg_;ggj;gg;ed them in their new respgn51b111ty tc choose the Party and the
g8t g - f thgfnatlonlithe natural rights

Qﬁ_mﬁgﬁand the 1aws of God » Wa added that such candidates should be honest
intolligent and God-fearing men. And this, of course,; still remains true today.
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In 1961, just a few months before independence, we issued another
Pastoral letter stressing the need for unity and freedom in our country. In '
Shis Letter we urged all our people to become an integral part of national
anity and nok o participate dn religious divigions.

I think too, that we should remember that our Independence was not
built on political slogans nor on bloodshed. We won our independence by
demanding our human rights, but before demanding thom we had to know them.
One way we came to know them wag through the Church teaching on human dignity,
personal responsibility, the oquality of all men, the natural rights of man,
our duties towards cur fellowmen and so on.

We should alsc remember that indepondencc demanded trained personnel
to run the country after independence. And I think this is where the Church
made one of its greatest contributions towards the struggle for independence.
As Mwl. Julius Nyerere said when addressing the Legislative Council in
Decamber 19603

"Bixty-six per cent of our children; Sir, who are now at school are in
schools yun by voluntary agencies....l would have thought that most speeches
here roferring to those schdols would be speeches of encouragement to those
devoted missionaries and their colleasgues, the lay teachers, and not speeches
which are frightening."

Voery many of our leaders to independence came from those schools.

There are many other constructive weys in which tho Church coniributed
towards the struggle for Independence, but I think these few facts are suffi-
cient to answer your question.

Qe Do you see Catholicism as incompatible with socialism in Tanzania? If
not, what plans does ths Church have for promoting socialism in Tanzania?

A, There are many different kinds of socialism so the answer depends on
which kind you mean.

Catholicism stands for human dignity under Ged, human rights and the
Aintagral development of man, -

If a socialism denies God exists, it denies man the dignity of being
a child of God, so this kind of socialism is incompatible with Catholicism.

If a socialism preaches human rights but in practice denies those
seme human rights to its citizens, it is to be rejected.

Below these totalitarian forms of socialism there is a whole scale
of degrees to which socialism is practised in various countries.

The Church as such does not have a "Catholic" form of socialism nor a
'Catholi¢' form of any other kind of government. The Church teaches the true
dignity of man, human rights, effective love, rightful justice and the need
to develop the full personality of man, but it is up to her local members
what prectical form to give to these principles.

Here in Tanzania, for example, over 99 por cent of the Church is made
up of local citizens, The Church does not tell us what form of government
we should have. t is up to us local citizens to decide which form of govern-
ment we should have. It is up to us local citizens to decide which form of

—government gives best expresaion to our Christian principles for TiTe here

20d now jin Tangania, and then to promote it accordingly.
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At present we have Ujamaa, which is not the same as socialism prac-
tised overseas. As we Bishops pointed out in our Pastoral Letter of September
1972, our Ujamaa tradition is "OQur traditional way of communal government,

Ll PR iad B5 'l S &17) " DQOT ) Saars 16 OvVsS o aAaTdsaninsg O SaCGhH )
each member enjoys’ specific personal rights and responsibilities."

It is up to us local citizens to promote and pra:tise our Ujamas tra-
dition and not let it become something else, which might contirnue to call
itself Ujamaa, but in effect be a foreign import guite different from our

real Ujamaa tradition,

i

Qe Do you envisecge a time whsn Catholic priests will be members of Ujamaa
villages? What do you see as the rolo of the priests in such villages? Do you
see them for example being able to take part in manual production work?

A. The role of the priest is to serve the Christian community. If that
community lives in an Ujamaa village, obviously the priest will serve them
in that Ujamaa village. As a matter of fact in Dodoma diocese alone, priests
are at present serving the Christian community in 260 Ujamaa villages. In
many other parts of the country, priests are giving like service.

In Rulenge diocese, the Bishop actually lives in an Ujamaa village. In
various parts of the country some priests and some sisters live in Ujamaa
villages. As your.readers will confirm, it has been the tradition of the
Church in Tangzania for Church personnel to live where their people are.

Of course 2ll priests cannot live in Ujamaa villages because many other
people who must be served live elsewhere.

Then too, not every Ujamaa village can have a resident priest. The latest
figures I've seen indicate there are 5,628 Ujamaa villages in Tanzanla and
only 568 local clergy.

It has been traditional in the Church here in Tanzania that where a
Christian community cannot have a resident priest; it is served by a resident
cgtechist, This is being done in many Ujamaa villages. Also in at least one
diocese that has a good number of sisters, it is intonded that these sisters
will soon start a course to serve as nurses, domostic science teachers, adult
education instructors and so on in Ujamaa villages where they will reside.

Priests living in an Ujamaa village will bo able to take part in manual
production work in the wend way ithoo Joetors will be able to take part in
such work, but like docturs, the pricsts will be more needed for their pro-
fessional work for which they wsre trained. This will be especially true in
view of the fact that the small number of priests in relation to the number
of Ujamaa villages will demand that one priest serve ten or more Ujamaa
villages.

Then too we should remember that not all our priests will be able to
remain in Tangzania. Some will have vO g0 a8 M1SSi0Narles to Other Countriss
lust as missiongries from other countries have come to ngzaniao_@ﬁis is the
sharing element of Ujemaz on an international basis.

Qs The set-up of all parish missions is in the form of communities, some
of them complete with schools, community centres, dispensaries and of course
Church services. Do you see the Church converting those missions into Ujamaa
villages? If so, when do you think this can take place, and if not, why can't
it be done?
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A As I have mentionod, it has boen traditional for priests in Tanzania

to live in the general arca wherce the people livo. Over the years, dispensarios
schoola, community ceontres and so on as you mentioned have sprung up around
these missions. In many cases; people have moved into the general area of the
Missions so that they could more easily benefit from all these services

offered at the mission. _In effect the missions have thus been centreg of de-

Yelopment. \

In the earliest days theso services were necessarily run by missionarigs.
In recenttiges they have come more and more upndar fhe Christisns fhemsalvas
through their Parish Council, Thus they have joined together to work together
on a voluntary basis to provide for thoir cormon ncodsy; and as I understand
it, this is Ujamaa.

It is Ujamaa applied to the commcn necds of the villagers. According
to our Tanzanian traditions,thoy plan and work togother for their common needs.

It is not Ujamaa appliod to earning their family food in a general farm.
First of all, the land ie alroady being used to provide the means for common
services.

Secondly, as I understand it,; an Ujamaa villago has from two hundred
to nine hundred families. Thirdly, it has been our Tenhzanian tradition for
the father or grandfather to have tho personal rosponsibility to provide for
the family or extended family with food.

If this could not be done, he was helped by his c¢lan or neighbours,
becausge it was our tradition that no one went hungry as long as any food
remained. But the family food itself was generally obtained through personal
responsibility for one's family.

) This same system is being followed in many Ujamas villages today in
Tanzania. Many people still call them Ujamaa villages, but in fact they are
Vijiii vya Maendeleo or Development Villages. Like the villages around the
Missione, the villagers make z common effort fcr their common needs and per-
sonnl efforts for personal needs of their family or cxtended family.

Whether or not this will change should depond on thse voluntary wishes
of the people since the Arusha Declaration states : "there cannot be true
socialism without democracy."

If, for example, the vast majority of the people of Tanzania want
common ownership over the means of production to extond down to the last cow,
as it does in monasteries whore monks are not married and deo not have personal
family responsibilities, they should voluntarily oxpress thelr wishes. These
wishes cannot be presumed, even when people vote for a man whom they like for
other reasons.

@. As a Prince of the Church what do you see as the future of the Church in
Africa where there are al]l sorts of revolutionary processes going on including
the rejection of old conservative ideas?

A. Almost overy age is revolutionary as compared to the previous age which
the new generation rejects as congservative. Many of your readers regard their
parents as conservative and many of their children regard them as conservative.
This has been going on for the past two thousand years and the Church is still

here,
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We should always remembor that the Church is not just the Pope and

the Bishops. The Church is people united with Christ snd united together in

a spiritual unity. In this way the Church exists in six continents and has
come Jown through various agas.under thae gpirifual W
Bighops.

It is true that one age emphasises one aspect oi Church teaching more
than other ages; but the doctrino is always thero tc be undeorstood and to be
emphasised. .

For instanco, at the beginning of this Lent,; Pope Paul issued a letter
to the whole Church stating:

"The tread which you do not use is the bread »f the hungry; the garment
hanging in your wardrobe is the garment of him whe is naked; the shoes that
you do not wear are the shoes of one who is barefoot: the mcney that you keep
locked away is the money of the poor..."

People reading this would say Pope Paul is revolutionary and so he is,
but in this case he is actually quoting St Paul who wrote that passege centu-
ries ago. Pope Paul himself thon went on to states

"Hatred and conflict caused by... those who put their tomorrow before
their neighbour's today, and by those who throuzh ignorance or sel fishness
refuse to give up what they do not need for the sako of those who lack the
bare necessities of life."

Pope Paul hlmself has given this empha51s to this point of Church
toaching, but it ig : : I .
all the points of Church teachlnp in every age and oevery country. In thls way
‘e O 3 173 ] 1

However I said it is up to us to understand "all" the points of Church
teaching because there is a tendency in some Christiane to over-emphasise one
single point of Church teaching without balancing it against the other points
of Chureh teschine,

As for the future of the Church in Africa, I soe a great future. In
Tanzania alone the Church has just about doubled since Independence to nearly
three million members. Our people are coming to & better understanding of
their faith and their Christian response is good.

Africa as_a whole is experioncing tho groatest sustained expansion of
Lhristianity in any continant in any perioed of lisfoxv, with the combined
growth of all Christian deniminations at the phenomenal rate of seven and a
half million a year. I think this answers your question.
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A CEURCH OF THE GRASS ROOTS by Desmond Sullivan

God loves the ordinary folk of this world, the poor of Yahweh., And the greatness cf rerncwal
is that it is coming about not so iuch "from the preaching of radical Christian leaders

but from the faith of the little ones, and the fierce wind of the Spirit blowing among
them. Somehow or ancther they are the little fock te whom it is Our Father's good pleasurc
to give the kingdom." (1)

Modern missionary technique is to try not only to serve but alsc to draw upwards into cur
conferences and synods something of that hidden wisdom and blessedness which is given tc
the little flock. Renewal, in the distinctively Christian scnse, will come from down there.
(me can almost summarise the revclution in missicn policy as being "never igncre the little
pecple, nor patronise them, nor indoctrinate them, But let them become the Church."

This "upside down" view of the Church means that a missionary is with people and racesc who
are standing "at the threshold of the genius of their races" facing the Gospel. What ~ man
is, what makes a Japanese, or an Englishman, or an Arab, his values, his mental cutlcok,

the inner forms of this expressions, all this is confronted with the Gospel. The threshcels
leads either to a rezl redemption of that genius or to a quiet death of that unique hwasn
value. The Gospel confrontation means not looking upwards at the 'grosse kirche" but rather
aownwards at the v1llage Eucharlst and the small communlty. ThlS is the first step where
Church grows out of Eucharlst and per;ons chome a nev communlty the Church grows new agoir

The Newness of a Rebirth

The French bishops, in their confcrence (2) at Lourde. last year, spoke of this as a jour-
nev., "This journey towards a Church based cn the responsibility of 2ll its members opcons
up irmmense perspectives. This journey is possible and urgent. To embark on it is to commit
oneself to a road of hope". Observers at the mecting were struck by the way in which the
bishops seemed to be liberated by this new approach. The tension which was apparent the
year before, gave way to a sort of joyous confidence in the future,

In the past, problems of ministry have starte4 by’ conolderlna the changlng mode of life of
priests (especially celibacy) and the qiesticning by the faithful of parish structures and
practices., The new approach is te concentrate on what is being born, to take note of the
new experiences growing in the Church, Each sign of dacline can be matched by a positive
sign of progress. The very decline in the number of priests is producing a co-responsibi-
lity of the laity. The crumbling of parishes is giving birth to new ways of commmity.

The sapping of the command of authority is bringing growth to a personal sense of authen-
ticity and decision meking.

(1) See J. V. Taylor. International Review of Mission., "Small is beautiful", 1%71. p.328.

(2) NC News, November 7th, 1973.
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This chronic vigour appears in the missionary Church in o gro~t varicty of wayse At the
ingtitutionnl level im the "Convention" in West Camercone This is an elected body of laity,
priests and rcligious who consult and decide diocescn ~astora. policy - an "open meeting"
of a bishop and his Church. At the other extreme in the heart of the tropical ferest cof
Congo, some of the African villages ~re producing some of the finest African liturgical
music - not for the media or the public - just for themsclves and their village church. In
Xenya, unfortunately, thc "self conscicusness" of the African Church has produced the mas-
sive gchism of the Church of the Legio lariae, a peoples church, African style with mony
clements of Catholic belief and practice, Each new nation hos its own: the ujamaz Christinn
villages of Tanzonia, the flourishing growth of catechutics in Uganda, the upsurge of life
in the Church in MNigeria's statess. In each case the tansion is to want to be fully Catholic,

and at the same time to want to be fully themselves,

Missionary Practice

Missionary practice ig being pushed by the facts of the pastoral situation into a thorough
examination of ministry as it stems from Eucharist, snd of church structure as it grows from

the little flock,

Young men, especially those missicnaries who have ncver known colonialism, grappling =t
fhe noment with theae problems are in many parts of Africa crceating from the fruits of post
missionaries a way of ministry, a mcde of parish life authentic to the big church, but au-

thentic too, to the little people who become their own Church.

One such incident happened in the small town of Amuria in the huge diocese of Toraro, Uganda.
Tororo is one of the largest dicceses in Africa which has suffered a rapid decline in number
of priests with an increanse in number of Christians. Lirge parishes of 20 or 30 parcchial
units are in the charge of one priest. At the same time as there is an increase of foithe
ful, there has been a frightening drop in sacramental 1life. Boptisms go up but Church mare
riages drop; 1,000 Christianmawiages in 1960 and only 500 in 1970.

Amuria

Fre. Alphons was alone in Amuria when I first met him during a visitotion of Mill Hill Frhers
in Uganda. The report from Amuria best describes his position. '
"From February 19271, Fr. Alphons found himself alone in Anuria, 2 situation which is now
almost normal in the whole of Tororo Diocese., He was runningabout like a madman, "doing"
five places per week at times, meeting a few individual Christians, to some of whom he could
distribute the sacraments, often a very small number in each place, but he got very much
into a rut rushing around villages and coming home rather depressed. He found himself in

a corner; he could not see the main issues anymore. The work seemed too much, because of
lack of purpose apd the feeling of being inadequate." Here was a dedicated priest burning
himself out to maintain a dying church, His position is quite common in Africa, from the
Congo in the west to Kenya in the east. Discussions wcre held to find a way of giving back
courage to such men and devising a pastoral strategy suited to the changed circumstances.
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In October 1971, Fr. Alphons was given two priests but with nlsc an increase in geogra-
phical boundaries., This impossibly large area was given to them by the bishop along with
the frecdom which remotencss from the bishop often gives. All scasoned missicnaries, thoey
pledged themselves to stay tegether for two years and to try out a completely new appraicile
Among themselves they agreed there would be no P.P., ho curate but rather equality nnd on-
responsibility. Surveying their parishes of 30 parochial units, they decided that all thease
units too must be treated as equals -no hiernrchy cof porish church and lesser outstaticors.
Their census of the area showed them thnt things were in rather a bad shape.

So they began at the bottome Their plan was a "Christian community approach via a liturgi-
cal cotechumenate". In each village with cach priest taking twe or three villages as star-
ting points, they decided to "concentrate on those and try to make them fully responsible

for Christian living in their villages".

The hope was that neighbouring Christians would alsc group themselves together after the

oxomple of thoe cnes started by the priests.

This hope was made all the more necessary because of the pelitical situation in Uganda.

The »riests said, "This will prove a solid preparation of the people for times to come,

when they may find themselves without a priest nearby. They will be accustomed to falling
back on their own resources @ndé when we have to go the work will not come to a stand still."

The essence of the community approach was to form community meetings of parents to start,
organige and run the catechumenate and the:Church. The threce priests would go together to

a village, tec lcad the eucharistic celebration in turrn, tc liven the liturgy, and singing,
and the participation of the people, lieetings after church were regularly organised to ex-
plain thc new approach. Eventually, the meeting decidcd to cheoose a committee from among
themselves. They organised their own meetings ameng the people, and reported back to the
rriests. Committee members went out to cther placcs to <stablish other committees and guilc
theme The people quite rapidly became aware that they arc the Church; thgt thcy really had

a say in things.

Finances too were given over to the peoplc. Cne fifth of all Church support collected was
retained by the Committee for use by them, for them. Catcchumenatce money was used totally
by the Committee for the catechumrenate, Bigger capital cxpenzcs could be applied for to

a central committee that judged the special needs of cach place, as the case arose.

A new openness to religion and an amazing interest in the wvork of the Church sprang up.,
With responsibility exerciscd by the conmittees grew an irtorest in participation. At one
meeting, for example, 35 members sat through a general meetisg for 5 solid hours. The whole
village is brought in by election of cfficcrs every two yenrs, the right to elect or be
elected beleonging to every active Christian who has contributed toward the support of the
Church (five shillings per annum).
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% Equal communities

- The priests in Amuria followed the strist rrinciplée that each of these outestations, inclue
ding Amaria itsclf, are equal: every village is & j.~rish with parochial rights, and the
rriests are at their service when cnlled. This meant, over and above the BEucharist, there
could alsc be village community celebraticns of weddings, baptisms, confirmations ctc., in
the various localitics, whereas, before, these had always been the "right" of the main -
rish church, It 2lsc meant that the old idea of "my parisi", "my people", shifted comple-

tely round. The pecple in every station spcke of all three priests as the hierarchy of F.P,

and curste vanished too inte a partnership.

The term of priests found that by this method the three of them could cover a tremendous
area, becouse "all the work was based on thoe fact th=t the communities themselves are run-
ning their church communitics," that priests working as a team of equals can do more than

as individuals depcndent on cne man's decisions. Most stimulating of all was the discoviry
that by giving responsibility to even illiterate people you can create a real scnse of their
own responsibility for the Church.

Team Ministry

“
e
S3I0

The priest teams in African are not the super crganised projects we hear of in Holland an
Germany: the kind of pastoral technocrats who divide the parish into sociolegical ercsscuts
of their own speciality, with one for youth, one for the aged, one for the parents ctc.
Rather, it is the effort «f three average priests who werc forced by the facts to hamier
out o new system before the cld ore failed, .

Or:e missionary's comment aftcr two years!'! work in such 2 team said it had done his prics-—
thood and spiritual life a great deal of good,"I con impreve on my work and on myself. The
feecling of "I camnot cope with it all anymore' has lcft me. We supplement each other, we
cnrich each other, and we can put up with each other's faults ecasier, as each one has scme-
thing of value to offer to the other,

"Apart from the scriptural texts about Christ liviri; and working in a group, the apestles
and even St. Paul doing the same, the very nature of Chricstianity demands communityv or come
munities. The essence of the priesthcod requires group work. The Church law of cclibacy
peints té the same. When nonks, the celibate clergy, started missionary work they did it

in teams: the parish clergy were as a rule married and thereby were identified with the
local community. And if priests are unable to live and woerk in a commnity, how can they
expect their Christisns to do so?®

In practice, there were two interlocking "teams": thc team of the priests who workerd as
professional equals, sharing prayer, life, and all docision making, and a team between the
iriests and people, each village sharing pnayer, lifr -7 <ocision making with the priests.
A simple run down of the functions of the village committee will astonish a traditional
porish priest by its radical devolution of decision making.
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1. They are responsible for the Sunday Readings, Prayer. o IR

e

2. They arrange the timing and regularity of the priests visit and collect the money for
his petrol etc. - ’ C

=3« They collect all church dues from the faithful either in meney or kind.

4+ They prepare lists of those who are too ald or weall te «<ome for celebration of the Eu-
charist and arrange Communion for the sick,

5« They collect children and prepare them for first Communion, infants for baptism,

€., They judge who is ready for baptism, assess the status liber of those wanting to marry,
the suitability of pagans asking for baptism, and arrange community feasts for these
sacramental occasions.

They employ and pay catechists, teachers etc.
The Effect

The peint is not the details but the effect and thc conclusion. For these people with thes
priests in this place and tihe, this new approach has sparked into liveliness the people
of the Church. With the suddenness of intuition the villagers have "twigged on" to the
meaning of Church: it is theirs, because they want to rather than have to. The mood of obe-
dience has changed to cne of initiative: from imitation of a pattern to creating their owm
style of liturgy; from being odd they have become speciai; from being alien they have becor
involved.(3) This new life towards maturity in the Church is the ingathering of the renl
personality of these races intc the fullness of their being Christian, and adds by its
flourishing variety to the fullness of the Catholicity of the Church.

Reapect For People

For the priests themselves, two raflections from their team work in Amuria had a special
relevance. For the younger priest in the team, it was perscnally a very maturing process.
"It ;roved to me a2gain that, wherc I therught I knew the answers, I often did nok¥. But I
could always presume the good intentions of others and whatever suggestion I might make

I could be sure of a hearing. So I would speak the truth quietly and clearly and also lis-
ten to others mere honestly,

A second comment referrad to the Christians, In that area, the majority have little school
education. The older pecple, though they rule the village, can rarely read or write, Howeva
necessity and courage made the priests give decision making into their hands. This respect
for little people gave surprising results. "Starting Christian communities and involving
more and more peoplc also solves many thorny problems which they themselves judge so much

(3) Cf. Religion of Authority and Religion cf Appeal in M. Légaut's Introduction a ltintel-
ligence du passé et de l'avenir du Christianisme. Aubier, 1970.
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batter. Even the so—called dull have their story ond this apllies even more to our Chris-—
tizms who know their cwn people so much better, If we are truly servants, so much more ¢on
be done by so few, if there is more involvement of the jeople we work for."

In past centuries, the great things of Christianity casc from small centres of excellencoe =
in times and places that had rescurces as small and poor as wany an Africen village of today-
and as rich in humAn resources and cultural contrasts. The making of an Augustine or a
Hopkins is the work, under God, of a few influential terscns. By striving to keep their

nigh horizons open, the genius of race is sct free in them Fflourishing to express inimita-
mly the very genius of their home and place.

The missionary standing at the threshold of the futurc of his people has something of the
umility and anxiety of a mother who sees her grown son go off into the world. As the vouna
son must make his own mature way, s¢ the young Church is starting on the new road of its

nwn gchiuse Cne can only pray that it will be true to itself and that a kind Providence will
dircet it into ways we may never have dreamed of, redecming its own genius through the Gospel,

Tdeas Into Realities

The last generation of missionaries carry the burden of tomorrow., They must work today to
cnsure survival of the Church tomorrow , This double task on a slimmed staff cuts out the
frills. Pared to the minimum, the essential liveliness of the Church comes ro a vigorous
eucharistic commnity.

The plan given by the Vatican Council is to. translate into the idiom of an African village
the renewal concepts of the Bishops. The radical changs by the Council from hostility to.
respect for other cultures and religions means, for the missicnary, a big psychological
switch.He does not any longer crusade through the countryside destroying native shrines,

or force his Christians to wear medals and scapulars in place of native charms and amulets.
BEe has tec start from a premise that the facts are friendly, thc culture of the people is
respectable, the religicn is their old way of searching for Cnd, and their socizal and moral
ncerms enshrine some valid human and even religious values,

Pluriformity in thcology and expression of the Buropean Church when translated into torms
of Africa means putting Christ into an African dress culture, translating the patterns of
liturgy into the style of reverence, movement, music and thought patterns of the new peoplc.

Collegiality spelled cut for Church government means, in post-cclenial African villages,
a2 call for a people's share in running the Church. Linlied with the role of the laity, this
means a community of decision-making as well as a praying commnity.

The catchwords of clericalism, triumphalism and paternalism and the positive theology of
liberaticn still being digested in Burepe filter through to missicnary pecple as a denand
which they understand too well. The movement of renewal in Alrica has uncanny echoes of

the carlier political movement to end colonialism. A personal freedom, a feeling of maturity,
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liber~tion from structures of the past, an urge to create their own style and structur:s,
to be themselves, has implications in the Church as well as in the State.

Writing these things into tho ruaning of a rmultiple parish in the missions means examining
the fundamental postulates of Christienity, of community, self-conviction, personal suto-

nemy and cudtural humility,

Rencwal s Five ways

Five cancns can be formulated on the basis of experience since renewal hit Africa.

1. Put your money, efforts, perschnel inteo building up peorle nct schools, churches, hou-~
seés cr hospitals,.

2, Build them up into self-convinced self-supporting communities that can make their own
way a8 soon as ponssible in Christianising themsclves and others,

3. Centre that community on a living Eucharist,.

Let them be creative of their own style of Church rathcr than imposing our own Westorn
style.

5. Cultivate family as the unit of handing on the Faith.

This upside-down church built on a eucharist of ordinary folk with their own spark of live-
liness, their own genius of race is the threshold ~t which the missionary now stands.

The huge structure of the modern international Church stands on the myriad cf pin points

of such communities all over the world,.These mini-churches nre the little communities
throughout the world where the Christ=lifc is happening. They alone are the sole justifi-
cation for all the elaborate orcanmisation, learning ~nd effort of structures above them,

If thcose small units weaken, losc the sharpness of their uniqueness and personalities, then
the whole structure up to the top becomes an cempty =nd fragilc monolith. The Church created
from below having those marks of unity, hcliness, a church apostolic and catholic with the
other sign of collegiality or community is the leaven type of littde people whose faith

in Christ can { .and did) topple the world.

IR
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by Bishop J. Njenga of Eldoret, Kenya.

I shall endeavour to describe the problem under the Following four headings.

1. Marriage in the African Mentality

"arringe” is o general term that describes various kinds of conjugal relationship, these
types of relationship have a conmon thread, namely, a covenant between two people wheore-
by they declare their commitment to each cther as husbandd and wife, This convenant ac-
cording to African concept may be monogamous or polygamcus. This covenant is seen rmich
more clearly in the monogamcus system of marriage than in the polygomous one. However,

it should be pointed out that even in polygamous families this covenant is real.

Notion of Polygamy

Covenant in polygamous families is a bond betwecn two pecple, the husband and each of
his wives. This type of marital relaticnship is analcgeus to friendship, for in the 1t~
ter form of relationship a person is free to have as many friends as he can, and yet his
relationship to each of his fricnds is unique but not exclusives Similarly in the tra-
ditional African marriages that were polygamous, thc husband sincerely felt that each

of B wives had a unique relationship with him, a rclationship which was that of husband
and wife. To the traditional African, conjugal relationship was, in a manner, analogous
to friendship, viewed as capable of being realised ~mong various persons (wives) and not
exclusively tied up with only rne perscn {wife) as we note in moncgamous marriage, This
concept of mArriage was adhered to, religiouslyguarded ond irmplemented. To the African
there was no doubt about the validity of this form of marriage, It was not only accecuted
by the husband, but also by the wives who even proncted it - for example, for the pur-
rose of spacing children. In some African socleties the wife sometimes suggested to

the husband the idea of getting another wife; this is analoguus to a friend suggesting
to another friend the idea of getting ancther friend. The foregoing removes a certain
misconception pertaining to the nature of polygamous marriages as practised in Africa.
Polygamy in Africa was nct practised to give cxpression te lust. Rather polygamy had so-
cial and economic dimensions. In Africa the social status of a person was intimately tied
up with the number of wives and children that he had. Th.sc who had many wives and chil-
dren earned a great respect in their respective compunitics, Such were destined to live
for ever:; they perpetuated themselves among their cliildren even after their physical
death, S0 the more wives and children a2 person had, the more he was in 2 position to be
certain of his immortality. Furthermore, the bigger the household, the greater was the
possibility of carrying ocut mutual assistance with regard to material and other neecds,
for the household was characterised by corporate <iistence. Father Shorter, in the ar-
ticle quoted above, put it this way: "A man's praestige and position within the lincage
Jepends to a large extent on the number of children. The polygamist will have many nore
children than the monogamist. Polygamy also caters for widows within the patrilineage,
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and ensures that women for whom bridewcalth was paid will be retained as mothers of
further children for the lineage. Rlygamy has other advantages, of course. It ensures
that all the women of the community are materially provide. for, there being no means
by which an unmarried woman could £ind support in traditicnal African society".

Hence, it should be clear thot polygamy was not practisel to prevent prostitution cn

the part of the husband, though this goal was implicitly ottainced. Rather the practice
of pelygamy was coffected as a praise-worthy value in the commnity because it was a sign
of a person's ability. A person who could have many wives and children, and maintain
them, showed that he was not only the ideal family man, but also a person who could be

a leader in the Community. This is evident from what we know of our former old chicfs,.
They had many wives. To gain the right to lead the Community it was necessary to display
the ability to run a bid family. This is a big lesson to us men of modern times when the
concept of limiting families is in vogues In the traditional African context those who
limit families would hardly gualify to lead the Commanity.

It should be noted that in traditicnal African lifro, having a big family and keeping it
stable were correlatives. Divorce was rare. Even when a wife was barren, which was cften
the cause of diverce, a person married ancther wife who bore him children and in this
way the barren wife's predicamcnt was relatively removed. Where the husband was sterile
his"brcther" bore children for him and so solved the sterile man's problem, In this

way of patching up the quarrel, the Commmnity was fully involved in working ocut the re—
conciliation. What was more common in many African Societies was temporary separaticn,
rather than divorce.

The stability of family, menticned above, was also enhanced by dowry because it played
an important part in cementing a marriage relationship, The dowry was not a matter of
"buying" another person. On the contrary, the more the dowry, the greater the love.
Dowry was a sign of the appreciation of the value of a wife. If a man failed tc pay dowry,
his "wife" felt that she was not loved by him, and she fclt ocshamed in front of another
married woman. Among the Kikuyu, for example, such a "wife" felt that the husband had
no rights to give her orders. Among the Xikuyu the dcwry playedisuch an important part
in cementing 2 marriage relationship, thet where Jdiverce became absolutely necessary it
was not considerepd complete till the dowry was returned to the person who had paid it.
Among a great many Bantu tribes in East Africa all the children borne by a wife who had
lert her husband belonged to her husband, even i1f they were not his in the biological
scnse, As long as dowry was not repaid. Many Africans still feel that the dowry should
continue to be paid. It should not, however, be theought that the traditional African
pclygamous family had no problems. On thoecontrary, therc were jealousies and quarrels
among wives and children. Yet,despite these problems these polygamcus families had a
stability that has not been achieved by many modern monogamous marriages,
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IT. TWe Church and Polygamy

st

The Church has upheld moncgamy as the ideal of marriage, but wherc plygamcus marriagas
¢xist, the Church has the challcnge of judging whether such marriages should be "bles-
sed" by her. Indeed, some polygamous marriages manifest stability and human values that
arc not found in some monogmmous marriagas which the Church has alrcady ‘'blessed!, The
qucstion is raised regarding the possibility of the Church blessing polygamous marriages.

e Pollowing roflections might throw light on this question.

It is to be noted that many polygamous marriages have produced leaders of the Church

and virtuous men within her, The earliest formation of these leaders and virtuous men
finds its foundaticn in the stiobility, disciplire on: huean values that obtiin in po-
lygamous homes. Hence the polygamous family has becn the soil in which the seeds of chris-
tian life find their primordial nowrishment, This is one impertant consideration. Anothar
important point is the fact that those who have undertaken polygamy as a way of lifc,
have done so hecause their culture approves and sreises such an enterprises Therefcore,

tn what extent should the Church, noting the goodwill of these polygamous men, consider
them and their wives for Baptism without disrupting the clhiaracter of the houshold?

Should there be a revision of the conditicns for Bentism to vindicate Baptism of a poly-
gamist and his wives?

These questions have reclevance to ccclesiastical legislation. The Church lays dewn the
laws to help men become more human and therefore mcre godly., These laws arce meant to
help the faithful fulfil the grcatest of the commondments - the love of God and neigh-
bour. Does the present legislaticn as applied to African polygamous marriages, tend

te produce men who arc imbued by the love of God and ncighbour? Is it not possible for

a new splritual dimension to be enjoyed by a polygomist and his wives if the entire hou-
sehold were baptised? The same problem was raised soout 20 years ago by the Protestant
Church in Liberia and it was docided that bona fide pelygamists should be received into
the Churche.

It weuld be worthwhile to evoluate the cutecome of such rrectical! The Kenya Episcopal
Cenference was concorned about this question and wiote to Rome seeking advice., 1t is

to be noted here that we speak of polygamous people who are found in that state by the
coming of the Gospel of Christ. There is ne question about mala Fide polygamists of the
present day,

In order to answer these questions the Church may have to state the priorities. The

first prierity is that the Churchk has been given the miszion to preach to every crea-

ture, to bring to every creature the knowledge of Christ, his saving power, his friend-
ship, his love of all men (even the polygamists), the suffering he undcrwent for all men
and his dominion over all men. To deny the polygam us frnilies the knowledge of Christ

and His Mother, appears to be a serious omission; it is Jenying them a spiritual dimen-
cion which would make their lives more meaningful and hopeful. Learning about and practisin
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nersonal fricndship with Christ would add a new lustre to the lives of wives of poly-
gamous families. From the pycholeogical point of vicew the wife had a monogamous relaticr—
hip with the husband in questicn. This spiritual benefit wruld also be enjoyed by the
polygamist who, because of the present Church legisl-tion that requires him to"give
up'" all his wives axcept one, has becn denied the knowledge of his own Saviour.

The whole question with its biblical background is well ftreated by M. Beivin W.F., in
CROMIA/15 {Churches 'Research Project on Marriage in Africa).

Considering the baptism of a polygamist or his wives will raise practical problems. There
is the question of scandal on the part of the faithful, Already baptised Cathclics may tal
second wives, justifying themselves that it is lawfull The principle enunciated may not
solve the de facte situation ameng the faithful. Hcwever, all these problems call for
more study, research, education and even re~thinking and rcovaluation on the part of pas-=
tors, theologians and the faithful.

Church lLegislation and Customary Harriacge

Does the present Church legislation on marriage cater for customary marriages? Since rimr-
riage is the only sacrament that those getting married fconfer' upon themselves, with

the 'blessing' of the Church, it is proper to ask whether those who marry in accordance
with custom fulfil this basic condition of receiving thc sacrament of matrimony.

There is no convincing reason tc argue that those whe marry according to traditicnal
customs Ao not duly fulfil the sacrament of matrimony. Since the sacrament of matrimory

is given to those who declare their mutual allegiance therce appears to be no ¢onvincing
reason to consider as invalid the mutual self-giving that is found in customary marriages.
If the Church is satisfied that there was mutual sclf-giving she can approach the members
of the Church and others and ascertain whether those who have declared mutual allegiance,
according to traditional custem, were previously married ¢r had children or had done some-
thing which was not ddifying in the community. Herc the Church would attach importance

to the arbitration of the Community with regard to the validity or nullity of a custo-
mary marriages In doing so, the Church would be applying to the customary marriages, the
principle she applies to gtrictly christian marriages, the principle whereby people are
ihstructed to state whatever may prevent the execution of certain marriages.

Cnce these conditions of self-giving and popular approval are fulfilled the integr:iting
of the Church blessing and the local customary rites intc onc marriage celebration shoyld
be considered. It seems to me that the Church's marriage regulations are more and more -
moving towards the recognition of customary marriages. low the Ordinaries may give the
dispensation of 'sanatio in radice' to christian and non-christian marriages perfornec
without canonical form, provided of course, some form of marriage was followed - be it
civil or customary.
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African Extended Family

The African families are characterised by the noticn of the extended family system.
hen an African says in Swahili "Ndugu" he could mean & brother, step-brother, coucin,
etc. Yhen it comes to the question of initiation, marriagc or any other ceremony, the
cxtended family is concerned, and fully involved.

4 great deal of misunderstanding among the European missionaries stems from this ques=
tion of extended family. It is not unccemmon for a2 boy or a girl to introduce somckcody

as 'Baba' to a Missionary, who is not the true father. A girl may come to seec a Pricst
abeut marriage ~nd on being requested to bring her parents, actuwally brings an old uncle
and aunt as the parents. Such a person is sincere hut onc has to get into the samc wave-
length to understand the position.

This type of mentality has a bearing in African customary marriages. The whole family or
clan is concerned with the paying of dowry, the match between the boy and girl, the im-
pedimnents of the marriage, etc, Very often the physical parents of the boy or girl d-
very little directly regarding the proposed marriage, fany African people have a final
ceremony which makes a marriage to be a true marriage bend, For example, among the Ma-
tengo of Tanzania you have Kutwika, among the Luos Riso and among the Kikuyus Kuguraria
ngoima. At such final rituals, the whole clan is expected to attend, and to witness -
and in some cases the ritual may be considered invalid if a certain relative is atsent.
From the foregoing, it is evident that the stipulaticn of Canon Law or marriage oversim-
plifies what a traditional African expects of a marriage ceremony, which in many cases
strctches over a long period characteriscd by distinct stages. Sc, in performing a tra-
ditional customary marriage, you have more than two witnesses? There is the whole family,
the clan and the neighbours to witness the wedlock.

It is to be admitted that this idea of cxtended family is fraught with some difficulties,
especially during our technological and industrial age. In urban areas, many people flock
in looking for jobs and oftcn they have to depend c¢n & relative whose income is barely
encugh to support his own wifc and children. In a piven smell room in MNairobi, for exam-
ple, ohe finds a young counle living with brothors and sisters of husband and wife who
have come to town to find their luck in employment. Such a situation is not healthy for
growing young children.

Should thce extended family system be discouraged? Scme pecple think it should. Others,
and I am among the latter, think that the extended family system has high spiritual va-
lues which should be upheld through the whole Continent. Of course, all abuses must be
eracdicated., Father Shorter again writes: "Must the Christinan elementary family be inde -
pendent of ralatives? Authority within the Church would think not. Pope Paul VI in his
letter to the Christians of Africa Africae Terrarum of 1967 goes out of his way to praise
the African 'sense of family'., He secs the extended family as the natural environment
or sphere of action for the African. It offers means of protection, security and matual
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assistances It inculcates a sence of authority and creates a bond uniting the living
members of the family with the ancestors and God. The Pope Paul also praises as valua-—
ble the traditicnal religious ritual crganised on a 'family basis'', Like many other sys-—
tems in the history of the Church, the African externded family system needs to be Chris-
tianised, purified and adapted to suit the medern mane. F-ther Shorter continues: "Our
fHmily apostolate, it seems to me; should be dircctod townrds fostering these positive
values of mutual cooperation, while educating the ctendod family in a respect for thne

human person, so that personal values and the rights of th. elementary family are safe-
cuarded and not submerged in the identity of the lincnge",

As I said above, divorce was an alienlggéﬂfricans. Therc was always gome stability in

a given marriage, Over and above the bride price, the netion of the extended Family
helped 2 lot in stabilising the marriage-bond among the people. WVhen there was a rov,

and this was inevitable, the whole ¢lan was involved in sctiling it. The culprit was Ffined
or punished in seome way, and those who did not heed the “Tazee (which was rare) were roe-

garded as outcasts!

This whole question of extenced family should be studiec throughly in our times in the
light of the Gospel, in order to make the African marriages more christian and more stable,

HHEK
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CONSULTATION ON EVANGELISATION IN AFRICA

The A1l Africa Conference of Churches organised a four-d:y ccusultation on Evangelisation
in Africa in Nairobi in mid~December. It was attended by some 4G delegates from all the
countries down the Eastern side of this continent (from Egypt down to South Africa) inclu-
ding ladagascar but excepting Mozarbique. A Catholic priest from each of the 5 AMECEA coun-
tries was invited. I myself represented Zambia, alone in fact because the Christian Council

representative never arrived.

The consultation was really the culinination of a reszarch which hal been conducted between
1965 and 1972 through all the countries of Africa in order to determine which particular arcas
arc still requiring evangelisation. These areas were refered to as "frontier situations"., %l-
though the purpose of the consultaticn was a study of the report of the research and recommen-—
dations for action based upon it, not a great deal of direct reference was made to it during

the four days.

The focus of the report,- as also ol the consultation-~was not on what foreign missionary
ajencies are doing but on what response to Christianity African peoples have made and to
what extent they are able and willing to accept the responsiblity for the spread of Chris-
tianity to the remaining unevangelised areas.

The consultation itself suffered from a lack of precigicn in its terms of reference and its
dircction and from too great a range of expertise (or lack of it} in its compositions, It was
remarked upon that those who one would have expected to be the most concerned = the people
responsible for the original research - only put in occasional appearances at the sessicons,
It was curious to notice that the Catholic Church is not alore in being male—dominated: there
was not a single woman delegate!

The general tone was one of great optimism for Christianity’s future in Africa. Evangelisa-
tion was measured by two norms: by numerical penetratica and culiural penetration. Regarding
the former we learned that we are witnessing on this continent the greatest expansion of Chris-
fianity ever recorded in history witk seven and a half million new Christians per year, This
ioes not however keep pace with the total population increase (some 10 million per year) so

in fact the percentage is actually dropping each year. The picture looks like this:

“"ollowers of traditional tribal religions

fuslims 17.7%
christians: 41 .7%
Catholics 16.2%
Protestants 12.3%
Orthodox 4,5%
African Independent Church
members 4,1%
Anglicans Se5%
40,6% 40.6%

100 %
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Including the members of the (estimated) 5,400 African Independent Churches, 65% of Africa
can be regarded as evangelised, with at least 50 of the continents 860 tribes being virtuall

100% professing Christians.

So mach for statistiecs. Therc was a great deal of discussien on the other norm, cultural je-
netration, mich less easily measured. What emerged from the consultaticn was real deteriiia-
tion that the future evangelisation of the continent, in depth as well as extent, must he
the responsiHlity of the African Churches themselves. Missionaries from overseas are still
required but it is for the African Churches now to determine to what extent and in what di-
rection this help is to be accepted as regards both manpower and financial aid.

There was great enthusiasm for the formation of teams of missionaries to be sent to the

as yet unevangelisad areas (mostly among presently nomadic peoples) and such teams (their
form of operation was not well determined) should be ecumcnical and include Catholics. e
recommendation urged the All Africa Conference of Churches to investigate this possibility
with SECAM (the Catholic Symposium of Episcopal Confcrences). The historical place of thre
Orthedox Churches and their role in future missionar— work was stressed time and tirme again.
Dialogue with Islam was treated with great caution lest too rmuch attention to this aspect
results in more positive Muslim missionary work. Missions to Africa of some evangelical “as-—
tern (chiefly American) Churches without reference to the necds felt by African Christians
themselves were regarded with considerable disfavour. Yith regard to the maturation of al-
ready evangelised peoples, it was repeatedly stressed that a great deal of theological thin~
king was required (often in terms of a Black Theology which was identified as a Theology of
liberation) in order that the Gospel message be incarnated in Africa.

The following recomrendations were made by the meeting:

Te That, the Church be sensitive to the forms of social, cultural and religious life of

' the peopte to vhom it goes. It should seek to respond positively to the work of the
Holy Spirit among the African people, in order to enable a truly indigenous and authcen-
tic expression of the faith to develop in that area,

2 That, the Church should regard evangelisation zs the total witness, in word and deed
to the whole life of persons and commnities lcading to liberation and fullness of life.

3. That, the African church be stimulated to think of itself as a missionary sending church
crossing the borders of countries and/br cultures beth within Africa and beyond the sho-
res of this continent.

4, That, the African church accept the challenge and responsibility of evangelising in:
Frontier Situations on this continent,
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D That, it héﬂx%rican church that determines what coxternal help it still requires.

e That, a unit be created within the structure of the AACC to deal with Training, Infore
' mation, Finance, Coordination and promotion cf Evengelistic outreach.

a) That a Pilot Scheme be launched involving a team of ladty and clergy from different
communions with a mandate Lo a parlicular area for a limited period in which AACC
and SECAM cooperate.

b) That special programmes for training and orientation of laity and clergy for evangel-
iisation in cross-—-cultural situatiorn be organised.

¢) That this unit works with missionary sending acencies and churches in organizing
and conducting orientaticn programmes within Africa for missionary personnel called
to work in Africa,

Rev, Adrian B, Smith. (Secrctary for Church Affairs)
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