


News : - 
Se&s Executive C o d t t e e  Meeting, Tuesday, Oct.18. 

Items : 

1.) The assessment of t h e  'Dialogue wi th  Buddhists" Seminar held on 
0ct.11 was favourable. The Speakers,  F r .  Marcell Zago and Edward 

Malone were p a r t i c u l a r l y  appreciated.  There was a dear th  of pa r t i c ip -  
a n t s  having a r e a l  experience of  Buddhism s o  dialogue i n  general  tended 
t o  be t o p i c  of discussion.  The impl ica t ions  o f  genuine dialogue and 
t h e  uniqueness of  Jesus  C h r i s t  need t o  be s t u d i e d  more profoundly. The 
theology has not  y e t  been e leabora ted  t o  d e a l  with this tension.  
(2)  The c o d t t e e  made f i n a l  prepara t ions  f o r  t h e  Seminar 'Dialogue 

wi th  Post C h r i s t i a n s '  which w i l l  be held on Nov.8, 1983, 
( 3 )  Prepara t ion  of t h e  Annual General Assembly c o n t i n ~ c d .  The Committee 

examined t h e  f i n a n c i a l  s i t u a t i o n ;  f ees  have not been increased f o r  
two years;  some modern equipment is  needed a t  t h e  S e c r e t a r i a t e ;  t h e  
Documentation Centre has reached t h e  l i m i t  of manual con t ro l  and w i l l  
need t o  be computerised: lie w i l l  i n v e s t i q a t e  i n s t a l l i n g  a terminal  and 
p r i n t e r  i n  co l l abora t ion  wi th  t h e  SVD computer f a c i l i t i e s .  
(3)  Fr .  Thomas C u l l i d n ,  OSB w i l l  be the main Speaker a t  t h e  Seuinar 

" S p i r i t u a l i t y  f o r  Conf l ic t"  which w i l l  be held i n  conjunct ion with 
t h e  General Assembly. some l e t t e r s  received from overseas manifest  
a l ready an i n t e r e s t  i n  t h i s  topic .  
( 5 )  The i nc reas ing  number of 'up-dates'  on s i t u a t i o n s  i n  mission i s  

much appreciated.  
(6)  Prepara t ion  f o r  t h e  March 1984 Seminar on Min i s t r i e s  i n  Mission 

continue. Fr .  David Power, OM1 has confirmed h i s  attendance a s  one 
of  the  main speakers.  
(7) Replies  t o  the  CMSM Document on Cler ica l i sm a r e  coming i n  slowly. 

I f  you have not  s e n t  yours t h e r e  i s  st i .11 time t o  do so. Replies  s o  
f a r  receivedshowa wide spread of r eac t ions  which w i l l  he of help t o  the  
CWM S e c r e t a r i a t e  i n  Washington DC. 
(8)  A meeting w i l l  be held on Monclay Oct.24 t o  co-ordinate t h e  Sedos 

Seminar programme and t h e  top ic  f o r  meetings of Commission V I .  
(9)  Next meeting o f  the  Executive, Wednesday, November 16, 1983. 

Mozambique 'Up-date': A group of fourteen met a t  t he  Generalate of t h e  
Comboniani on Oct.14th t o  hear  and d i scuss  t h e  

r e f l e c t i o n s  of Fr. Sa lva tore  Calvia,  supe r io r  General on h i s  recent  
mnth-long v i s i t  t o  h i s  conf r s res  i n  Mozambiqe. The po l i t i ca l -Soc ia l  
s i t u a t i o n  is one of g r e a t  ince r t i tude .  D e t a i l s  of t h e  ~ u e r r i l l a  war 
were shared and tha  d i f f i c u l t i e s  faced by the  Church and by missionaries .  

I n  s p i t e  of t h e  d i f f i c u l t i e s  the re  i s  a r e a l  u n i t y  between t h e  
people and th-rse who reamin on among them. They a re  a source of  en- 
couragement and a s i g n  of hope f o r  a b e t t e r  fu tu re .  The people take 
on m r e  r e s p o n s i b i l i t y  and t h e i r  f a i t h  grows deeper.  A conf iden t i a l  
r e p o r t  o f  the  meeting i s  being c i r c u l a t e d  t o  those who at tended.  Copies 
can be had from Sedos S e c r e t a r i a t e .  



SEDOS SEMINAR NOV.8, 1983 

DIALOSUE WITH "POST-CHRISTIANS" 

The m%ssee o f  people who claim t o  have passed beyond an ex- 
perience of Chr i s t i an i ty  because they found it wanting is  a pheno- 
menon of many countr ies  i n  Europe. Recent (1983) p o l l s  i n  Germany 
f o r  example, claim t o  ind ica te  a continuing decrease i n  b e l i e f  i n  
the d i v i n i t y  of C h r i s t  and even i n  the  existence of God. 

The phenomenon i s  not confined t o  Europe. Yves Morel i n  a recent 
cont r ibut ion  t o  Sp i r i t z i s  descr ibes  how,for example, educated Christ-  
ians i n  Tchad, Ivory Coast and Upper Volta, a f t e r  a f i r s t  favourable 
acceptance of t h e  message of C h r i s t i a n i t y ,  have entered on a period 
of c r i t i c i s m o f  the  Church. A simi.lar r e j e c t i o n  o f  C h r i s t i a n i t y  is 
evident  among ' i n t e l l e c t u a l s '  of F,nglish speaking coun t r i e s  of East  
a ~ d  Centra l  Africa and i n  Countries of Asia. 

How does the  missionary to-day present  the  God of Jesus Chr i s t  t o  
t h e  "new-pagan" who is  defined prec ise ly  by h i s  o r  he r  r e j e c t i o n  of t h e  
Judeo-Christian t r a d i t i o n ,  who simply does not  ask anything of t h e  
Church bu t  is i n  search of some new re l ig ious  experience? 

A new phenomenr-n has appeared i n  many of t h e  p r o t e s t  meetings of 
youth i n  Germany where the  young people o f t e n  begin by const ruct ing  a 
simple building a s  a cen t re  o f  prayer f o r  the  dura t ion  o f  t h e i r  meeting. 

There i s  evident a l s o  a renewed i n t e r e s t  i n  reading and studying 
t h e  word of Cad i n  t h e  s c r i p t u r e s .  Has t h e  process o f  s e c u l a r i s a t i o n  
reached i t s  climax o r  i s  it s t i l l  developing? 

The forthcoming Seminar w i l l  p resent  t h e  r e l i g i o u s  a spec t s  of the  
various movements f o r  individual ,  bodily and emotional pe r fec t ion  which 
a r e  o f t en  placed i n  t h e  context  of t h e  "ecoloqic~l"movement to-day. 

I t  w i l l  d i scuss  and assess  t h e  Chr i s t i an  ai;arrer t o  those  new re- 
l ig ious  experiences which a r e  o f t e n  wrongly described a s  "new paganism". 

I t  w i l l  ask the quest ion "IS pos t -chr is t ian"  youth to-day on t h e  
verge of a new movement o f  de-secular isa t ion?  

Mission i s  i n  a l l  continents .  I t  is  everywhere. While some mem- 
b e r  groups o f  Sedos emphasize t h e i r  r i c h  t r a d i t i o n  of f i r s t  evangeliz- 
a t i o n ,  r e f l e c t i o n  on t h e  "Post-christ ian" pllrnomenon prompts o the r s  t o  
go beyond a t e r r i t o r i a l  concept o f  mission t o  one which recognizes the  
c a l l  t o  a l l  mission s i t u a t i o n  where t h e  Gospel needs t o  be proclaimed. 
One such s i t u a t i o n  i s  dialogue with "Post-Christians". 

The Seminar w i l l  dea l  with t h i s  s i t u a t i o n .  



Simon E. Smith, S.J. 

(Les rdfzexion? du P. Simon SMITH sur 1 'avenir de za Mission 
rksument Zes thEn~es qui ont i t 6  abord6s ces demiBres annQes duns 
pzusieurs Corrgr8s flfissionnaires. Ses rerarques, donndes en tangue 
f m w a i s e ,  ont 6t6 tradui tes  en angtais: c e t t e  t m d u c t w n  conserve 
la fraicheur de s t y l e  de Z'original. Ses anaZpes des cons6quemes 
de grande portQe dQcoulant de la prise en compte de Za cuZture e t  
du langage e t  l a  signif??cation du diaZogue ne m s  surprennent pas ,  
pas pZus que l'importance q u ' i l  a t tr ibue ci l a  &cess i tQ d.u partage 
de ta pzuvretQ qui e s t  fondamentale duns 2 'option pour les  pauvres.1 

INTRODUCTION 

I t  i s  no t  without a c e r t a i n  sense of f e a r ,  even t r ep ida t ion ,  
t h a t  I f ind  myself here today a t  t h i s  podium, not only because I do 
not  speak your b e a u t i f u l  language too  wel l ,  b u t  e s p e c i a l l y  because I 
have been asked t o  probe, to explore the  f u t u r e  of mission. What does 
t h a t  mean: t h e  f u t u r e  of mission? Is the re  ac tua l ly  one? After  
these  days here together ,  a f t e r  t h e  influence of these  conferences and 
t h e  shar ing  of  ideas which we have j u s t  had, w i l l  t he re  be a f u t u r e  
f o r  mission? 

Certainly1 There is  one and these  w i l l  be one.. . . .but mission 
a s  we have known it, experienced it, is dead. The mission of t h e  
f u t u r e  w i l l  be q u i t e  o the r  than what we have known up t o  now. Why? 
Because a l l  t h a t  we have heard here a t  t h i s  Congress, a l l  t h a t  we 
have j u s t  s tudied and on which we have j u s t  r e f l e c t e d  demands t h a t  
we re-do not only our missiology ( i . e .  ou r  theory o r  theology of 
mission) and t h e  p r a c t i c a l  consequences which follow from it, b u t  
a l s o  the  very foundations, including the  methodologies, of t h e  whole 
endeavour. 

And my t a s k  today -- unfortunately,  I th ink  -- is t o  sketch  out  
missiology yet  t o  come. I say "unfortunately" because who can t r a c e  
t h e  plan o r  sketch an  o u t l i n e  of what i s n ' t  y e t  born? Who can d iv ine  
t h e  f u t u r e  o r  f i n a l  form of what i s  s t i l l  forming i t s e l f ?  Myself? 
I doubt t h a t !  But l e t  u s  t r y  together ,  you and I ,  t o  ga ther  some 
ind ica t ions  already ava i l ab le  and already p r e t t y  c l e a r  which can he lp  
us formulate some p r inc ipa l  l i n e s  of t h e  f u t u r e  of our mission o r  
maybe b e t t e r  sa id :  t h e  mission of  our f u t u r e  (because it i s  not  
abso lu te ly  c l e a r  t h a t  we ourselves w i l l  be missionaries i n  t h e  f u t u r e ) .  

PREVIOUS EFFORTS 

I have been asked t o  probe, t o  make a sounding of  t h e  f a c t s ,  t h e  
cu r ren t s ,  t h e  tendencies already i n  existence which can he lp  us t o  
limn, t o  sketch t h e  fu tu re .  Why probe? The sounding has already been 
made f o r  some years and f o r  seve ra l  Congresses. I t  is enough merely t o  
c i t e  t h e  Congresses of t h e  l a s t  f i v e  t o  e i g h t  years ( i . e .  s i n c e  - Evan- 
g e l i i  Nuntiandi of Paul V I  i n  1975): 



NAIROBI; Melbourne: There were the  Conferences of the  World Council 
o f  Churches a t  Nairobi (1975) and Melbourne (1980) 

and t h e i r  1983 m s i t i o n  statement e n t i t l e d  "Mission and Evanoelism." - 
Lausanne; Pat taya;  Ventnor: The Conferences of Evangelicals a t  Lausanne 

(1975) and Pattaya (1980) and t h e  whole 
s e r i e s  of ecumenical meetings a t  Ventnor, NJ, under t h e  patronage of 
the  Overseas Minis t r ies  Study Center on t h e  t o p i c  of t h e  f u t u r e  of t h e  
missionary e n t e r p r i s e  (1975-81, and e s p e c i a l l y  l a s t  y e a r ) ,  
BIMA; Puebla; Knock; o r  the  more o r  l e s s  Catholic  Conferences, t h e  

regional  ones l i k e  the  BIMA s e r i e s  (of t h e  Feder- 
a t i o n  of Asian Bishops' Conferences; 1976,'80, '82) o r  even t h e  Puebla 
documents (1979).  o r  t h e  m s i t i o n s  taken a t  Knock. I r e l and  (1979) . . . - 

Manila; SEDOS; Baltimore: o r  t h e  more comprehensive ones l i k e  t h a t  of 
Endnila (1979) o r  the  SEDOS Seminar (1981) o r  

t h e  C o n g r e s s a t B a l t i m r e  i n  March of t h i s  year. .  and e s p e c i a l l y  t h i s  
Congress a t  Montreal, 
EA'LWOT: and j u s t  on t h e  margin of a l l  these  more o r  l e s s  " o f f i c i a l "  

Conferences, t h e r e  is the  whole EA'IWOT (Ecumenical Associat ionaf Th- 
i rAltorldTheologians)  s e r i e s  s i n c e  1976 a t  Dar e s  Salaam, Accra, 
Wennapuwa ISr i  Lanka), 50 Paulo, New Delhi,  and more recent ly  Geneva 
which have produced a whole sequence of provocative t e x t s  f u l l  of 
chal lenges on t h e  t o p i c  of t h i r d  world theology, n a t u r a l l y  including 
implicat ions fo r  mission. 
Montreal: The sounding has already been done and what we have heard 

and shared here a t  Montreal r e f l e c t s  and summarizes a l l  t h e  
key ideas  of these  regional  and g lobal ,  ecumenical and Catholic  con- 
ferences.  We need only p r o b e c i v ~ ~ ! m -  a t  t h i s  Congress t o  grasp the  
elemehts of the  mission of t h e  f u t u r e ,  f c r  example: 

Libera t ion  - and t h e  s t rugg le  f o r  j u s t i c e  a s  a c o n s t i t u t i v e ,  even 
i n t e g r a t i n g  p a r t  of evangelizat ion . . . . everything 

is very c l e a r ,  i s n ' t  i t ?  But what does it mean f o r  Chad o r  India? 
Why haven' t  t h e  Africans and Asians reac ted  y e t  wi th  t h e  same enthus- 
iasm a s  we o r  the  Latins? And a s  f o r  the  Latins themselves, it seems 
t o  me t h a t  t h e  l i t e r a t i o n  of which they speak is s t i l l  t o  be 

I a t t a ined  . . . . 
F a i t h  and Cultures - they speak of i n c u l t u r a t i o n  of t h e  Gospel, o f  t h e  

f a i t h ,  of the  Good News, of missionaries them- 
se lves ,  e t c .  But who i s  thinking over the  long run about the  very 
rad ica l  nature of t h i s  concept i t s e l f ,  of t h i s  notion of incu l tu ra t ion?  
Who up u n t i l  now has r e a l l y  probed t h i s  new idea  t o  its depth? I t  has 
t o  be done, I think,  because the  process is  already wel l  under way and 
we d o n ' t  know where it w i l l  l ead  us. 
Other Religions - t he  profound theologica l  implicat ions of t h i s  dialogue 

with Buddhists, Hindus, Muslims, a r e  t r u l y  f r igh ten ing  
f o r  our Christology and Soteriology . . . a r e n ' t  they? We know t h a t  
t h e  challenge is r e a l  and se r ious  because Rome has a l ready vigorously 
reacted.  But hadn ' t  we ought t o  look a l i t t l e  c lose ly  a t  t h i s  pheno- 
menon here t o  s e e  i t s  implicat ions f o r  ouselves? 
S p i r i t u a l i t y  - I f e e l  somewhat confused by t h i s  t o p i c  p a r t l y  because 

I am not a quru, not a good s p i r i t u a l  d i r e c t o r ,  p a r t l y  
because it seems t o  me use less  t o  speak of a s p i r i t u a l i t y  of mission 
when mission i t s e l f  i s  so  much i n  question. I f  we here  could t r a c e  a 
few l i n e s  of t h e  mission o f  t h e  f u t u r e ,  maybe its s p i r i t u a l i t y  could 
follow its own development through t h e  very  experience i t s e l f  of t h e  
new mission. A t  l e a s t ,  I th ink  t h a t  a t  t h i s  moment one can say  very 
l i t t l e  on t h i s  sub jec t ,  and s o  I ' l l  be very b r i e f .  



Hence, I propose t o  address these  topics  success ively  i n  order  
t o  t r e a t  them from the  p i n t  of view of  t h e i r  long- and short-term 
implicat ions.  And I mention t o  w u ,  i n  passing, t h a t  a l l  next week 
a t  Providence, R I ,  t h e r e  w i l l  be a meeting o f  some 25 U.S. persons 
(mostly Catholic)  to review the  r e s u l t s  o f  t h e  Baltimore Congress and 
t o  t r y  t o  reduce them t o  p r a c t i c a l  recommendations (guidel ines  o r  
a c t i o n  c r i t e r i a )  f o r  those responsible f o r  mission i n  t h e  fu ture .  
I ' m  su re  they'd be prepared t o  share  these s p e c i f i c  recommendations 
with you a l l .  

LIBERATION 

The key word " l ibe ra t ion"  has a l ready become s o r t  of a ca tch-a l l  
which i n  f a c t  includes a whole r a f t  o f  th ings  and movements, e.g. 
i n s e r t i o n  ok immersion among t h e  poor, t h e  p r e f e r e n t i a l  option f o r  t h e  
poor, b a s i c  communities, lack o f  p r i e s t s ,  t h e  s t rugg le  f o r  peace and 
j u s t i c e ,  t h e  b ishops '  s tatements a t  Medellin and Puebla, even t h e  
support of t h e  Pope during h i s  v i s i t s  t o  Mexico, Braz i l  and Centra l  
America, and a l s o  a l l  t h e  theology "of l i b e r a t i o n "  (uhfor tunate ly  l e s s  
a v a i l a b l e  i n  books than i n  mimed shee t s  which disappear too  quickly! ) . 

The roo t s  of t h i s  phenomenon a re  very deep and s t r e t c h  back over 
more than 25 years. We can explore them i n  many books a t  l a s t  ava i l -  
a b l e  i n  English and French. But what I want t o  s t r e s s  here,  from a l l  
these r o o t s ,  is merely this one point :  i t ' s  c a l l e d  normally " inse r t ion  
among the  poor." The importance of such an  experience cannot be ex- 
aggerated. 

Ir!sertion among t h e  poor: Consider f o r  a mment the  h i s t o r i c a l  process 
i t s e l f :  s i s t e r s  and brothers  and p r i e s t s  i n  

Lat in  America, a l ready 2 0  years  ago, s t a r t e d  t o  r e f l e c t  on t h e i r  own 
r e a l i t y  and t h e i r  l i fe-circumstances,  i . e .  s i t u a t e d  i n  middle-class 
par ishes ,  schools  and i n s t i t u t i o n s ,  genera l ly  touching on ly  o r  princip- 
a l l y  the  f ami l i e s  and chi ldren  of t h e  dominant c l a s s  (and I am speak- 
i n g  here  even of our Congregations which were f o u d e d  f o r  t h e  poor ... ) 
and leaving t o  one s i d e  t h e  majori ty o f  people, t h e  poor. Surely,  we 
launched programs of a i d ,  of development, of soup ki tchens ,  e t c . ,  
what t h e  Latins c a l l  " a s s i s t e n t i a l "  works. But our own l i f e  i n  com- 
munity, our d a i l y  l i f e  was t o t a l l y  wrapped up i n ,  buried i n  our i n s t i -  
t u t i o n s  which were closed t o  t h a t  r e a l i t y  of poverty, not d i r e c t l y  
touched by these  poor, except from time to  t i m e  when we'd m u n t  some 
czmpaicjn o r  i n i t i a t e  some new program t o  help them . . . but not to 
change t h e i r  r e a l i t y .  

Whatever may be the  reasons f o r  such i s o l a t i o n ,  we were almost 
hermet ica l ly  sea led  i n  our i n s t i t u t i o n s  behind our huge, excluding walls .  
But l i t t l e  by l i t t l e  (and e s p e c i a l l y  a f t e r  t h e  appeal of Pope John X X I I I ,  
when we launched a v e r i t a b l e  wave of missi.onaries t o  Lat in  America), we 
s t a r t e d  t o  leave our  f o r t r e s s e s ,  t o  put  ourselves i n  contac t  with t h e  
poor, t o  i n i t i a t e  new programs m n g  them, t o  i n s e r t  ourselves j.n t h e i r  
slums, t o  share  t h e i r  l i f e ,  t h e i r  lack, t h e i r  misery, t h e i r  f e a r s ,  
t h e i r  hopes. 

But note t h a t  up t o  t h i s  moment we hadn' t  ye t  abandoned our i n s t i -  
tu t ions .  Each evening we could re tu rn  t o  the r e l i g i o u s  houses, escape 
t h e  shocks of each day, hide away again i n  our s e c u r i t y  and our r e l a t i v e  
comfort. This  was not y e t  a r a d i c a l  commitment toward the  poor and 
among t h e  poor. 



Leaving t h e  protec t ion of i n s t i t u t i o n s :  Then, some individuals  heard 
t h e  c a l l  of t h e  p o r  i n  a more 

r a d i c a l  way and l e f t  the protec t ion of t h e i r  i n s t i t u t i o n s  i n  order  t o  
i n s e r t  themselves t o t a l l y  amng t h e  poor, adopting t h e i r  same l i f e - s t y l e ,  
without the  services  and accoutrements of normal bourgeois l i f e .  A t  
t h e  beginning t h i s  was very d i f f i c u l t ,  even severe. These individuals  
suffered from the  lack of understanding of t h e i r  brother  and s i s t e r  
r e l iq ious ,  as  wel l  a s  from t h a t  of the very poor among whom they had 
inser ted  themselves. But the  sharing of l i f e  as it is among t h e  poor 
brought about a conversion f o r  these  re l ig ious .  The p r inc ipa l  aspect  
of this conversion was an a l lmst  t o t a l  commitment t o  t h e  cause of the  
poor. The sharing of experiences, t h e  sharing of su f fe r ing ,  of des- 
pa i r  had worked its e f f e c t s  on t h e  re l ig ious .  More and more they 
engaged i n  t h e  s t rugg le  f o r  j u s t i c e  w i t h  a s ing le  accord w i t h  t h e  
oppressed and impoverished. This experience changed, once and f o r  a l l ,  
not only the agenda of t h e  r e l i g i o u s  and t h e i r  Congregations, not 
only t h e i r  l i f e - s t y l e ,  but  s t i l l  m r e  r a d i c a l l y  t h e i r  bnderstanding 
of the essence of Chr i s t i an  l i f e  i t s e l f ,  of what it means t o  be a 
Chr is t ian ,  t h a t  is, l i k e  Jesus Chr is t ,  t o  be a t  t h e  s i d e  of t h e  poor, 
inse r t ed  and l i v i n g  m n g  them, s a c r i f i c i n g  a l l  one has and a l l  one is 
f o r  them i n  order  t o  change the condit ions,  t h e  circumstances, t h e  
s t r u c t u r e s  of t h e i r  l i f e  which cause t h i s  poverty and t h i s  oppression. 

I t  is t h i s  a c t  of commitment which i s  t h e  b a s i s  of a l l  theology 
of l ibe ra t ion .  "Commitment," says Gutierrez and s o  many o t h e r s ,  "is 
t h e  f i r s t  a c t  of theology." Without t h i s  commitment one cannot r e a l l y  
understand t h i s  mvement, t h i s  theology, t h i s  challenge. And t h e  
Latin American bishops seem t o  me t o  have grasped t h e  importance o f  
t h i s  when they adopted and promoted t h e  p r e f e r e n t i a l  option f o r  t h e  
poor a t  hlebla. 

Shared experience: I am suggesting here that we cannot r e a l l y  understand 
e i t h e r  l i b e r a t i o n  o r  theology o f  l i b e r a t i o n  without having shared the  
experience whichla its bas i s ,  which l i e s  below a l l  t h i s  new theolcgy 
and i ts  vision. To r e a l l y  grasp  not only t h e  importance of t h i s  
theology, i t s  roots  and i ts  methodological developments, but  e spec ia l ly  
i ts  essence, i ts  h e a r t ,  its revolutionary impact, we have t o  d isplace  
ourselves from our  normal bourgeois l i f e  and i n s e r t ,  plunge, immerse 
ourselves i n  the  r e a l i t y  of the  p o r  i n  a l l  i ts  aspects .  

A s  long as we lack such a displacement, t h e  p o s s i b i l i t y  of being 
t r u l y  aware of w h a t  l i b e r a t i o n  means, whether l i b e r a t i o n  means, whether 
l i b e r a t i o n  of the  poor o r  our  own l i b e r a t i o n ,  escapes us. 

Commitment among t h e  poor i s  the  f i r s t  a c t  of theology. A t r e a t -  
ment of this perspective and this challenge i s  ava i l ab le ,  e i t h e r  i n  
t h e  repor ts  of t h e  meetings of t h e  Ecumenical Association of  Third . 
World Theologians (espec ia l ly  those of Nennapuwa, Sao Paulo and New 
Delhi) ,  o r  i n  the  recent  book of Fr. Gutierrez,  La fuerza his tdrica 
de 20s pobres (Lima, 1979). r ecen t ly  t r ans la ted  i n t o  English a s  The 
Power of the Poor i n  History (Marykmll,  1983) o r  e spec ia l ly  i n  the  
experiences and r e f l e c t i o n s  of our s i s t e r s  and brothers  present  here 
who a r e  themselves blessed with such a l i f e - s t y l e  and t o  whom I 
render homage. 

One can note here  t h a t  I have s a i d  nothing about many of t h e  
points  usua l ly  considered e s s e n t i a l  t o  t h e  sub jec t  of l i b e r a t i o n ,  e.g. 
t h e  poor a s  a pr iv i leged place of  revela t ion,  a s  a new and contemporary 
LOW theotogimrs, the  need of s o c i a l  ana lys i s ,  the  necessi ty of 
s o l i d a r i t y  with those  who s t rugg le  f o r  j u s t i c e  a s  i n  Central  America, 
the  witness of new martyrs l i k e  Archbishop Romero, the  importance of 



bas ic  communities a s  i n  B r a z i l ,  e t c .  I am well aware of a l l  these  
omissions. But I am personal ly  convinced t h a t  a l l  these  o t h e r  points  
w i l l  f a l l  i n t o  l i n e  once we have displaced ourse lves  and r e a l l y  
i n s e r t e d  ourselves d e f i n i t i v e l y  among the poor of  t h i s  world, whether 
here i n  Montreal o r  i n  the  t h i r d  world. 

I r e c a l l ,  too,  t h a t  t h e  r e l i g i o u s  of both English-speaking and 
French-speaking Canada, during t h e  Fourth Interamerican of Religious 
held here i n  Montreal a few years ago, expressed t h e i r  s e n s i t i v i t y  
t o  the  c a l l  f o r  ministry among Canada's middle c l a s s .  I respect  t h a t  
decis ion .  I s u p p r t  it. But I must ask myself i f  t h e  response t o  
t h a t  c a l l  might not have been more e f f i cac ious  i f  the  r e l i g i o u s  could 
no t  have displaced themselves t o  spend, each one of then,  a few years  
i n s e r t e d  among t h e  poor? 

INCULTURATION 

The r e l a t i v i z a t i o n  of  perspectives,  of points  of  view, of s o c i a l  
ana lys i s  which can flow from a r a d i c a l  inse r t ion  among t h e  poor fades 
i n t o  ins igni f icance  beside t h e  r e l a t i v i z a t i o n  implied by incu l tu ra t ion .  

But before considering t h i s  sub jec t ,  I wish t o  make a d i s t i n c t i o n  
which is  f a i r l y  important,  although it is o f t e n  fo rgo t t en  o r  omitted. 
I r e f e r  t o  t h e  d i s t i n c t i o n  between incu l tu ra t ion  of t h e  missionary a s  
a s t r anger  i n  someone e l s e ' s  c u l t u r e  and i n c u l t u r a t i o n  of f a i t h  o r  of 
t h e  f a i t h  o r  of t h e  gospel message o r  of t h e  Church. 
Incu l tu ra t ion  of  missionaries means speaking of ourse lves ,  the  s t r angers ,  

t h e  v i s i t o r s ,  t h e  r e l i g i o u s  people a t  the  
service  of men and women of  a ~ t h e r  cu l tu re .  Our t a s k  is evident ly  t o  
adapt ourselves,  t o  render ourselves s e n s i t i v e  t o  the  values,  p r i o r i -  
t i e s ,  wishes, ways of conduct, of communicating, of r e l a t i n g  t o  o the r s ,  
e t c . ,  a l l  those  s u b t l e  f a c t o r s  which together  make a c u l t u r e  d i s t i n c t  
and d i f f e r e n t  from others .  

Learning a language: The f i r s t  s t age  of such a process of adapta t ion  
of a missionary t o  a new c u l t u r e  is t o  l ea rn  the 

language ( o r  sometimes t h e  languages) of  t h e  region where he/she w i l l  
work. This i s  a n  absolute ly  indispensable element of incu l tu ra t ion .  
I f  the missionary is not g i f t e d  with t h i s  t a l e n t ,  he should no t  be 
sen t  -- q u i t e  simply. I f .  a f t e r  seve ra l  years i n  t h e  mission country 
o r  region, it is obvious t h a t  he cannot l e a r n  t h e  language, he should 
be reca l l ed  t o  h i s  home country -- q u i t e  simply. 

Why such sever i ty?  Because without understanding the  language 
cur ren t  among t h e  people one cannot hope t o  s e n s i t i z e  oneself t o  t h e  
cul ture .  One w i l l  l a c k  a l l  s u b t l e t y  i n  com~unicat ion ,  i n  i n t e r -  
personal r e l a t i o n s ,  i n  understanding of c u l t u r a l  values,  i n  s h o r t  one 
w i l l  not be s e n s i t i v e  t o  t h e  elements of t h e  c u l t u r e  i n t o  which one 
should i l ~ z u l t u r a t e  onesel f .  And I i n s i s t  on t h i s  point  because I have 
already seen too many s t r angers  working, minis ter ing ,  o f t e n  s u f f e r i n g  
i n  t h e  midst of  individuals  and of a c u l t u r e  about which they under- 
stood p r a c t i c a l l y  nothing1 Enough of t h i s  nonsense, of t h i s  i n s u l t  
t o  o thers .  To l e a r n  and r e a l l y  master t h e  language of t h e  host  people 
is t h e  f i r s t  indispensable element. 

Respect: The second ( f o r  t h e  incu l tu ra t ion  of a missionary) is equal ly  
valuable and indispensable,  but  r a t h e r  d i f f i c u l t  t o  discern.  

I t  is t h e  element of r e spec t  f o r  o thers .  One can have o r  engender 
resDect f o r  many reasons. We respect  power, o r  money. Pie respect  t h e  



e lde r ly  and leaders.  But I am speaking of a  kind of respect  which 
comes c lose  t o  the  experience of love. I am speaking of t h e  respect  
one has toward another simply because he e x i s t s ,  a  respect  based on 
our f a i t h  t h a t  everything t h a t  God created i s  good i n  i t s e l f .  Witibout - 
such a  fundamental and a c t i v e  respect  toward t h e  people one serves, 
one cannot incu l tu ra te  oneself .  

Love: Final ly ,  I make bold t o  a s s e r t  t h a t  the  t h i r d  element (sti l l  - 
more d e l i c a t e  and sub t l e )  i s  love i t s e l f .  I f  I do not l o l e  

one o r  some s p e c i f i c  persons of t h i s  c u l t u r e ,  I should abandon t h e  
goal  of incu l tu ra t ing  myself. I do no speak here of the  love of a  
people (e.9. the  Africans, the  h e r t o  Ricans, the  p e c h u a ,  the  
Japanese . . . a l l  these  terms a r e  abs t rac t ions  and one doesn ' t  love 
abs t rac t ions ! ) .  I am speaking f rank ly  of love,  of a f fec t iona te  re- 
l a t i o n s  between me, t h e  missionaryi and heishe who i s  by chance ( i . e .  
by c rea t ion ,  by t h e  w i l l  of God) o the r  than I ,  whether he is  black 
o r  red, whether she has s l a n t  eyes o t  kinky h a i r .  I w i l l  not now say 
more on t h i s  top ic ,  except t o  repeat  the  th ree  p r inc ipa l  elements of 
t h e  incu l tu ra t ion  of a  missionary: language, respect ,  love.  

Now f o r  t h e  o ther  incu l tu ra t ion ,  t h a t  of f a i t h  or  of the  Gospel. I men- 
t iohed 

b r i e f l y  above t h a t  t h i s  process is q u i t e  r e l a t i v i z i n g .  Allow me to 
expla in  a  l i t t l e .  But f i r s t ,  I have t o  s t r e s s  t h a t  the  p r i n c i p a l  agent ,  
indeed t h e  unique agent of t h i s  incu l tu ra t ion  is the  indigenous person 
him/herself and not us  the  missionaries.  We could and we should f a c i -  
l i t a t e  t h e  process, bu t  i n  t h e  f i n a l  ana lys i s  we a r e  s tanding on t h e  
outs ide  of the  process i t s e l f .  I n  addi t ion  we a r e  not judges, nor 
r e fe rees ,  nor preservers from e r r o r ,  nor defenders of c e r t a i n  t r u t h s ,  
nor d i r e c t o r s  o f  the  process. We a re ,  f i n a l l y ,  hut spec ta to r s  and 
maybe ( i f  they ask it of us)  f a c i l i t a t o r s .  This  i s  a  major p i n t ,  a s  
I hope t o  ind ica te  r i g h t  away. 

I t  i s  f requent ly  s a i d  t h a t  inculturat- ion is the  process whereby 
the  f a i t h  becomes indigenized, whereby t h e  Gospel i s  expressed i n  t e r n s  
comprehensible by an indigenous people, whereby the  Chr is t ian  message 
i.s clothed o r  pu t s  on a  t r u l y  indigenous raiment. Lots of examples a r e  
proposed: l i t u r g y  with drums o r  dance o r  t i n k l i n g  h e l l s  o r  flowers o r  
incense; t h e  existence of arl indigenous clergy o r  even hierarchy;  
catechisms adapted t o  rerrnve c e r t a i n  r a c i s t  o r  f i r s t -wor ld  examples o r  
expressions;  t h e  adoption of more indirjenous processes,  e.g. conseP-us 
f o r  reaching decisions,  indigenous ges tu res  of respect  o r  homage (which 
o f t e n  s t r i k e  us a s  s e x i s t  o r  u n j u s t ) ,  et.c. 

But I submit t o  you t h a t  none of these  examples is r e a l l y  in- 
cu l tu ra t ion .  They a r e  examples of adaptat ion and nothing more! A l l  
these  examples presuppose t h a t  the re  e x i s t s  a  c e r t a i n  body of d a t a ,  
a  message, a  hcdy of doc t r ine ,  a  c e r t a i n  tnir~imum which we have t o  adaEt 
a d j u s t ,  c l o t h e  o r  I don ' t  know what. Is the re  a s i n g i e  Gospel "message?" 
Is ehere an i r r educ ib le  depositwn of tlie f a i t h ,  always and everywhere 
the  same? The bishups a t  Vatican 11 t r i e d  to a r t i c u l a t e  t h e  h ierarchy 
of t ruths. . . . .anZ they gave up1 

(To be continued..) 



(The I t a l i an  language missionary Rev im MISSIONE OGGI published 
a special  i ssue for September - ~ c t o b e r ;  2.383, devoted t o  the  topic  
THE ITALIAN CHURCH AND MTSSIOAl. Following is an ezcerpt from the  key 
a r t i c l e  wlrich attempts t o  s e t  out  A MISSIONARY TDENTIKIT OF THE CHURCH 
IN ITALY. The a r t i c l e  i d e n t i f i e s  a wealth o f  widespread i n i t i a t i v e s  
which are working towards an increase i n  modern mission awareness i n  
the  Chrch  i n  I t a l y  and also considerable growth i n  the  co-ordimtion 
o f  these i n i t i a t i v e s  a t  o f f i c i a l  and diocesan l eve l s ) .  

Pastora le  t r a  missione e "gestione": Qualcuno ha d e f i n i t o  il Con- 
c i l i o  Vaticano I1 un " t e r r e w t n  

ecclesiologico".  Esso i n f a t t i  B venuto a mettere i n  w t o  un w v i -  
uento che ha  sconvolto f i n  ne l  profondo menta l i t2  e s t r u t t u r e .  La 
missione ne B s t a t a  part icolarmente toccata.  Res t i  t u i t a  a l l a  chiesa 
loca le  essa  ha perduto l a  sua ca ra t t e r i zzaz ione  geografica divenendo 
"globale". Da a t t i v i t a  6 divenuta "dimensione". I r u o l i  che sem- 
bravano d e f i n i t i  s o w  stati messi i n  discussione. T u t t i  hanno capi to  
che devono e s s e r e  missionari .  

" L a  chiesa e s i s t e  per  evangelizzare" ha d e t t o  Paolo V I  n e l l a  
Evangelii  nuntiandi.  Dappertutto, senza d i f fe renze  d i  contenuti .  
Non pud e s i s t e r e  pas to ra le  d i  pura gest ione d e l l ' e s i s t e n t e .  Tutto 
deve esse re  i n  funzione d e l l a  evangelizzazione. 

Un'idea questa che ha messo i n  subbuglio ogni r e a l t i  d i  chiesa.  
Cosa s i g n i f i c a  passare d a l l a  missione come " a t t i v i t k "  a l l a  missione 
come "dimensione" d e l l a  chiesa? m a l e  collaborazione assumeranno i n  
questo contes t0  vescovi, l a i c i ,  s ace rdo t i ,  agen t i  d i  pas tora le?  

Abbiam r i v o l t o  queste domande ad a lcuni  vescovi. Ecm alcune 
rispste. 
Scriw. il Vescovo d i  Cosenza: " D i  f a t t o  ogni compnente d e l l a  chiesa  

l o c a l e  vive l a  'dimensione' missionaria. 
Manca per6 a vo l t e  l a  coscienza d i  e s se re  missionari" .  Chi s i  impegna 
n e l l a  chiesa a l l o r a  vive l a  missione, B missionario. m t t a v i a  i ~ .  
ml t i  manca questa coscienza e l a  missione viene anche delegata ,  almeno 
teoricamente ad a lcuni  co rp i  s p e c i a l i z z a t i .  C i  pare che quest& s i a  
una s i tuazidne  abbastanza comune, che,  anz i ,  spesso s i  a s s i s t a  ancora 
a l l a  c o n t r a p p s i z i o n e  t r a  pas to ra le  e missione. Cid che, i n  p r o p s i t o ,  
s c r i v e  un vescovo, c i  senbra abbastanza sintomatico: "I1 problema 
missionario non B l ' u n i c o ,  anche s e  B il primo. I n  d i o c e s i  sono t u t t i  
p r o t e s i  a lavorare ,  ma l e  forze sono relat ivamente p c h e ,  per  cu i  
bisogna a c c e t t a r e  quel lo  che viene dato.  I1 cen t ro  missionario opererz 
perch€ l a  nivsione d iven t i  dimensione c o s t i t u t i v a  d e l l a  chiesa". 
E E r g e ,  c i  pare,  ancora una v is ione  p a r r i a l e  d i  missione, quas i  che 
essa  fosse  i n  concorrenza con l a  normale a t t i v i t a  diocesana, quasi che 
l a  pas to ra le  fosse  una cosa e La missicne u n ' a l t r a .  I n  questa v is ione ,  



anche con l a  buona volonta non rRngow assolutamente arm3niZzate l e  
diverse n e c e s s i e  perch6 manca il luogo uhif icante  che, a rnstm 
a w i s o ,  B appunto l a  missione evangelizzatr ice.  

S i  capisce a l l o r a  quando sc r ive  il Vescovo di Rovigo: "La missione 
come dimensione 

n e l l a  chiesa P quindi ,  d i  c i a s c u n c r i s t i a n o , m n  e S e n t i t a  e v issuta  
abbastanza. L'animazione e l a  cooperazione missionaria appaiow come 
compitisecondari,  compiti de lega t i  a l l l U f f i c i o  missionario e a g l i  
i s t i t u t i  missionari.  La miss ionar ie t i  non e sufficientemente e n t r a t a  
n e l l a  pas to ta le  o rd ina r ia  e s t r aord ina r ia" .  S i  capiscow ancora l e  
d i f f i c o l t e  che a lcun i  vescovi, particolarmente a p e r t i  a l i a  missione 
e a l l e  missioni t r o v a m  i n  proposito. UM di e s s i  scr ive:  "lo,  corn 
vescovo SOM disposto a l a s c i a r  parkire ogni p r e t e  che s i  sen te  di 
a i u t a r e  c h i  2 piu  povero d i  noi. La mia chiesa locale  sente  a s s a i  
i problemi d e i  luoghi senza opera to r i  p a s t o r a l i .  Ma m n  c i  s i a w  
quanto a l l ' i d e a  d i  un f a c i l e  interm-b.. Anzi, ne i  pi6 c'B 
o s t i i i t a  nei confront i  d i  ques ts  s c e l t e  che sono chiamate 'privazioni  
gfa t l l i te ' .  Per me, t r a  i t a n t i  problemi, s t a  quel l0  d e l  come 'essere  
s e n i t i  q u i t ,  r i s p a d a n d o  t an te  cure qui, perch6 s i a m  date 'la"'. 

Scrive 1'Arcivescovo d i  Verce l l i ,  Mons. Mensa: "E mlto d i f f i c i l e  
f a r  e n t r a r e  questo concetto nei  

sacerdot i ,  ne l l a  parocchie, nei  gruppi e n e l l e  associaz ioni .  Siam0 
ancora troppo 'campani l i s t i ' ,  ch ius i  i n  una mncezione poco ' c a t t o l i c a '  
d e l l a  missione. A mio a w i s o  occorre una formazione nei seminari,  
Oggi certamente piCi ' a t t r e z z a t i '  per  una teologia missionaria a l l a  
luce d e l  Vaticano I1 e d e i  documenti d e l l a  C E I .  Umilmente d e w  con- 
fessa re  che i n  questo senso a v r e i  dovuto i o  personalffiente educare 
meglio i miei diocesani". 
Certo, il cambiamento 6 d i f f i c i l e .  Scrive Mons. Gottardi: "Come 

concetto,  l a  
dimensione missionaria d e l l a  chiesa B vissu ta  a live110 p i u t t o s t o  
int-uitivo. T u t t i  coloro che s3nc impegnati n e i  v a r i  s e t t o r i  d e l l a  
pas tora le  credono a questo pr incipio .  Nella p r a t i c a  l e  cose s o m  
diverse per  i m t i v i  pi13 var i .  I n  q ~ e s t i  motivi entrano: l a  t r ad iz ione ,  
l a  maniera d i  p resen ta r s i  d e i  missionari ,  il concetto e l a  maniera 
d i  vivere l a  chiesa come logica  conseguenza di u n t i p o d i  catechesi .  
Entram poi  anche il f a t t o r e  personale d i  ogni operatore pas tora le .  
Forse B ancora il concetto che importante S a i u t a r e  l e  missioni e 
m n  tan to  saper vivere i n  s t a t o  d i  missione. La s t r a d a  da seguire  * l a  formzione d e g l i  agen t i  d i  pas to ra le  a t u t t i  i l i v e l l i :  
p r t a r l i  a capi re  e a v ivere  la  missione come una dimensione essenzia le  
del  proprio esse re  c r i s t i a n i " .  

E qli f a t t o  un elenco d i  cause che entrano i n  gioco a rerdere  
d i f f i c i l e  il passaggio ad una pas to ra le  d i  tip missionario. Fra 
queste c i  pare d i  dover n e t t e r e  i n  evidenza i n  maniera pa r t i co la re  l a  
r e s p n s i b i l i t a  de i  missionari  che spesso si presentano con at teggiamenti  
che sono diseducat iv i  per  l e  c o m m i e .  Tanto per nonrestare nel vago, 
c i  pare d i  dover r icordare c e r t e  f o m e  d i  animazione misucate con l a  
c a l c o l a t r i c e ,  oppure l a  presentazione d e l l e  r e a l t l  missionarie i n  
termini d i  so la  fame e miseria,  forme che r i schiano d i  assomigliare il 
missionario ad un wndiccn te  d i  fmS3 e n i e n t ' a l t r o .  Cose s t r a d e t t e ,  
ma pur sempre vere,  che s i  r i scontrsno ne l l a  p r a s s i  con c u i  spesso sono 
celebra te  l e  g io rna te  m s s i o n a r i e  o alrri  mumenti che p t r e b b e m  invece 
divenire  c p a l i f i c a n t i  p e r  una Vera anjmazi~one missionaria d e l l e  comunitd 
c r i s t i a n e .  



mans Conigli:  C i  pare d i  aver  c o l t o ,  d a l l e  r i s p o s t e  d e i  vescovi, una 
grande l u c i d i t a  d i  a n a l i s i .  Mons.Conigli, ad esempio: 

"La missione come parametro c u i  rapportare s c e l t e  e dec i s ion i  p a s t o r a l i  
d e l l a  chiesa  diocesana, s t a  assumendo dimensioni p i 6  cons i s t en t i  i n  
ques t i  u l t i m i  anni .  

Cid vale  s i a  per  i sacerdoti-parroci  ( d i s p o n i b i l i t a  ad accogl iere  
i missionari  ' r i e n t r a t i '  per  l ' o p e r a  d i  animazione; maggiore disposiz-  
ione a ce lebrare  n e l l e  r i s p e t t i v e  communita l a  GW.1 e l e  a l t r e  ' g io rna te '  
di sens ib i l izzazione  missionaria;  a t tenzione  con l a  quale seguono 
i n i z i a t i v e  per  l ' a g g i o r ~ m e n t o  e l'approfondimento d e l l a  dimensione 
missionaria d e l  l o r o  sacerdozio) .  

ReligioSi  e Gruppi: Lo s t e s s o  discorso vale per i r e l i g i o s i  (f0rSe 
i n  t o n i  minori) .  Riquardo a gruppi,  associaz ioni  

e movimenti, svolge un ruolo  d i  mediazione il MGM che assieme a g l i  a l t r i  
organismi l a i c a l i  & s t a t o  chiamato d a l  Vescovo a f a r  p a r t e  d e l  Consigl i  
d e i  Laic i .  

Tra l e  d i f f i c o l t a ,  fo r se  q u e l l a  non ancora d e l  t u t t o  s u p r a t a  P 
una fondamentale frammentarieta ne l l 'o rganico  d e l  corpo e c c l e s i a l e  che 
s i  t raduce  i n  i n i z i a t i v e  a v o l t e  scourdinate.  I1 m t i v o  d i  c i a  s t a  
n e l l a  mancanza d i  un rapport0 c a p i l l a r e  e d i r e t t o  d e g l i  ope ra to r i  d e l l a  
pas to ra le  missionaria con l e  a l t r e  componenti il corpo ecc les ia l e .  

p l e l l o  d e l l a  missione P un problema d i  'coscienza missionaria '  
che ha bisogno d i  e s se re  costantemente formata, s o l l e c i t a t a  e v e r i f i c a t a  
poi  n e l l e  s c e l t e  e c ' e  bisogno d i  persone che sappiano spendere l a  
propria v i t a  a s e r v i z i o  d i  questo ideale" .  

Varie a l t r e  d ioces i :  Nella s t e s s a  s c i a  s i  s i tuano v a r i e  a l t r e  d ioces i .  
Stralciando:  "La 'dimensione-missione' d e l l a  chiesa 

non 6 ,  i n  genere, v i s s u t a  con l a  dovuta coerenza. 
C ' e  ancora troppo i n d i v i d u a l i s m  (d i  s i n g o l i  e d i  g rupp i ) ,  poca 

aper tura ,  d i f e t t o s a  d i s p o n i b i l i t a  a l l a  'mobi l i t a ' .  
Tutto c i d  f a  sorgere s e r i  problemi per  il coordinamento d e l l e  v a r i e  

i n i z i a t i v e  p a s t o r a l i .  
Una diocesj. non pu6 operare efficacemente, senza una cos tante  

drazione n e l l a  p r a s s i  d i  questa dimensione, c o s t i t u t i v a  onche d i  ogni 
chiesa p a r t i c o l a r e '  (Mons.Anqelo C r i s c i t o  - Lucera).  

"L'assunzione d e l l a  ecc les io logia  d e l  Vaticano I1 P l en ta .  C i  sono, 
pera ,  fermenti e prospet t ive .  E funzionale il Consiglio P resb i t e ra le ,  il 
Consiglio Pas to ra le ,  l a  zona pas to ra le ,  l a  Consulta de l l 'Aposto la to  de i  
l a i c i .  

I problemi emergenti sono: una tendenza ad evadere rinchiudendosi 
ne l  propr io  guscio e schema opera t ivo;  c ' &  un d is impgno i n  r ifer imento 
a i  qiovani (costano f a t i c a ) ;  s i  sente  una c e r t a  s f i d u c i a ;  dinnanzi 
a l l ' emergere  d e i  problemi cos i  densi e vas i  c ' P  bisogno d i  m l t a  fede, 
c r e a t i v i t a  e comunione. 

La dimensione missionaria nasce i n  misura che cresce  l a  chiesa" 
(Mons. Giuseppe Agostino - Crotone) . 

Diet ro  cpeste d i f f i c o l t i i  s t a  spesso l a  paura d e l  passaggio ad 
accogl iere  i tempi nuovi che si presentano. Allora s i  mettono inevidenza  l e  
*rnr'd diffkde che la reaUA attuale preseo+a e d i d e m  &ffiCZ&eoperare 
s c e l t e  r a z i o n a l ~  e coraqqiose. C'P l a  tentaz ione  d i  "correre  a i  r i p a r i "  
pe r  "sa lvare  il sa lvab i l e" .  Dice i n  proposi to il. vescovo d i  Fossano: 

"La ch iesa  diocesana d i  Fossano i n  cpanto t a l e  sen te  su d i  s6  
impsrtanza e l 'urgenza d e l l a  dimensione missionaria,  anche s e  poi questo 
nor1 s i g n i f i c a  ancora un corrispsndente impegno d i  t u t t i  i n  questa 
direzione.  



APRIRE D I  PIU I CONFINI DELLA PASTORALE 

I r i p e t u t i  i n v i t i  d e l  Vescovo ad a p r i r e  d i  p i 6  i conf in i  d e l l a  
propria at tenzione pas tora le  per a i u t a r e  rea1t.A piu bisognose v ic ine  
e lontane,  s i  scontrano spesso con una scarsa  d i s p o n i b i l i u  da pa r te  
d e i  sacerdot i  a ' l a s c i a r e '  e a ' p a r t i r e ' .  

La "Scr is t ianizzata" :  L a  preoccupazione grossa ,  che frera, anche s e  
ingiustamente, l ' a p e r t u r a  missionaria,  6 sempre 

quel la  che s i  fonda s u l l a  constatazione d e l l a  d i f f i c o l t a  g i l  notevole 
e sempre pi2 accentuata ad evangelizzare l a  nas t ra  r e a l t a f o c a l e c h e  6 
sempre pia ' s c r i s t i a n i z z a t a ' .  

P u r t r o p p  pera ,  g i a  i n  questa a t t i v i t a ,  d iventa  preminente il 
' sa lvare  il s a l v a b i l e '  r i s p e t t o  a l l a  au ten t i ca  'missionarieta '  che s i  
f a  a t t e n t a  anche i n  loco a l l e  r e a l t s  piii lontane. 

Cid non t o g l i e  che qualche segno d i  speranza c i  s i a ,  ed esso  va 
individuato i n  p a r t i c o l a r e  i n  alcune r e a l t 2  d i  gruppi diocesani  o 
pa r rocch ia l i  o d i  alcune esperienze nuove che dimostrano notevole 
at tenzione a questa dimensione d i  missionarieta.  

Sara necessario,  come chiesa loca le ,  a p p g g i a t e ,  a i u t a r e  e po- 
t e n z i a r e  queste esperienze e incoraggiare l a  nasc i t a  d i  a l t r e  ancora 
p r c h 6  diventino l i e v i t o  ne l l a  massa". 

I t e n t a t i v i ,  t u t t a v i a ,  vengono p o r t a t i  avan t i  con notevole buona 
volontacanche con fan tas ia .  C'S chiara  l a  consapevolezza che l a  chiesa 
non Sara capace d i  v ivere  veramente la  missione s e  non s i  sen te  t u t t a  
impeu.lata n e l l a  evangelizzazione, anche a1 suo interno.  I n  una pas tora le  
d i  "gestione" l a  missione s a r i  sempre qualcosa d i  anowlo ,  d i  s taccato  
d a l l a  r e a l t a  quotidians e f e r i a l e  d e l l a  chiesa.  Essa s a r i  sempre delegata  
ad a l t r i .  Lo s c r i v e  molto chiaramente il vescovo d i  A s s i s i :  

A s s i s i :  "Ritengo che una chiesa pa r t i co la re  6 missionaria ne l l a  misum 
i n  cui  essa B evangelizzante a1 suo in terno.  La mental i ta  pre- 

valente ,  s o p r a t t u t t o  nel c l e r o  anziano, e que l l a  del l ' individual isnn 
pas tora le  e d e l l a  parrocchia concepita come proprio camp r i s e m a t o .  
N e l  c l e r o  giovane, s o p r a t t u t t o  i n  quello che ha maggiormente ass imi la to  
il Vaticano 11, s i  va diffondendo l a  mental i ta  dell'impegno zonale o 
a d d i r i t t u r a  diocesana. Ritengo che ne l l a  misura i n  cui  il c le ro  e il 
l a i c a t o  s i  sentiranno responsabil i  del l 'evangelizzazione nel  proprio 
t e r r i t o r i o  si apriranno a l l a  dimensione universale d e l l a  missione d e l l a  
chiesa" . 
Lecce: A Lecce c ' 6  t u t t o  un programma: "Furre l a  chiesa l o c a l e  i n  s t a t o  - 

d i  missione", con t u t t a  una s t r u t t u r a  i n  merito che vede i m p e -  
g n a t i  i v i c a r i  p a s t o r a l i  per  ogni a t t i v i t a :  

"L'affermazione con c u i  s o l l e c i t a  l a  comuniti: 'Porre l a  chiesa 
locale  i n  s t a t o  d i  missione' spiega l a  p rospe t t iva  d i  porre l a  pas tora le  
diocesana che non deve considerare l a  missioriarieta come a t t i v i t a ,  ma 
dimensione f ondamentale. 

S i  cerca  d i  dare  cuscienza d i  essa con l a  proposta d i  contenuti ,  
anche s e  m o l t i  t r a  sace rdo t i ,  gruppi a s s o c i a t i v i ,  parrocchie rimangono 
ancora t i  ad una vis ione  l i m i t a t i v a  d e l l a  missione con i l sempl ice  a iu tn  
economico. E sintomatico per6 il f a t t o  che l a  missione sostenuta f i n o  a 
poco t e m p  f a  dag l i  i s t i t u t i  missionari  o ra  segna un cammino d i  r i s v e g l i o ,  
d i  s e n s i b i l i t a  a t u t t i  i l i v e l l i .  I1 problem i n  d ioces i  da c h i a r i r e  
sempre piil 5 l ' i m p s t a z i o n e  d i  una pas to ra le  organica. La d i f f i c o l t a  



i n  pa r t e  da me S superata con l a  cos t i tuz ione  de l  Consiglio Episcopale 
dove f a n m  p a r t e  i 10 Vicari  Episcopali d e l l e  speci f iche  a t t i v i t ;  
p a s t o r a l i  i n  d ioces i .  Lo s t e s s o  Vicario Episcopale,per l e  missioni 
con il consig l io  S chiamato a c h i a r i r e  i p r o b l e d  e a  c a r d i n a r e  il 
lavoro ' . 
Verona: S i g n i f i c a t i v a ,  ancora, a  quest0 proposi to,  l ' e spe r i enza  

raccontata d a l l a  chiesa d i  Verona: 
"Oggi l a  dimensione missionaria d e l l a  chiesa s i a  a l l ' i n k e r n o  

che a l l ' e s t e r n o  d e i  p ropr i  conf in i ,  i n  Verona S a s s a i  presente.  
Inserendosi  s u l l a  s c i a  g i$  t r a c c i a t a  il Vescovo-goich6 si sen te  

Vescovo d e l l a  chiesa universa le ,  e  respcnsabile. con il Papa e g l i  
a l t r i  Vesc4vi d e l l a  evangelizzazione d e l  mondo i n t e r o  - ha compiuto 
p a r t i c o l a r i  p a s s i  d i  comunione verso sace rdo t i  diocesani  i l a i c i ,  
i r e l i g i o s i ,  l e  r e l i g i o s e  i n  s e r v i z i o  missionario a l l ' e s t e r o ,  soprat-  
t u t t o  con i suoi  viaggi  i n  America Latina ed i n  Africa.  

Anche 1e parrocchie sono s t a t e  a i u t a t e  ad a p r i r s i  sempre d i  pifi 
ad un r a p h r t o  f o r t e  d i  comunione con coloro che d a l l e  parrocchie 
s t e s s e  oono pertiti pe r  un sei-trizio missionario a l l ' e s t e r o .  Cosi i 
gruppi misgionari sono s t i n m l a t i  a  f a r s i  c a r i c o  d i  questo rapporto 
d i  comunione, per  t rasformar io  i n  una f o r t e  occasione d i  animazione 
a l l ' i n t e r n o  d e l l a  comunit; parrocchiale s t e s s a .  L'inserimento poi 
d e g l i  ope ra to r i  d e l  Centro Missionatio n e i  v a r i  momenti d e l l a  pas to ra le  
( ragazzi ,  pre-adolescenti ,  adolescent i ,  giovani ,  famigl ie)  e  l a  
col laborazione s t r e t t a  che ha con il Centro Catechis t ico ,  il Centro 
per  l a  Pas tora le  d e l  mondo d e l  lavoro,  e  il Centro Diocesano Vocazioni, 
hanm permesso d i  a l l a r g a r e  a rnolte persone, organismi, associaz ioni  e  
mviment i ,  questa s e n s i b i i i t a  fondamentale. A noi sembra che i problemi 
che possono nascere nel l 'ambito d e l l e  n o m l i  a t t i v i t a  d e l l a  d ioces i  
passono esse rc  tutl~.L S L I : P T C ~ ~  con o t t i c a  d i  a p e r t u m  unlvernale. 

La s t r a d a  che stizr-a seguendo perch6 l a  dimensione missionaria 
r i s a l t i  come c o s t i t u t i v a  d e l l a  nos t ra  chiesa  l o c a l e  6 que l l a  d i  un 
sempre piii f o r t e  inserimento a l l ' i n t e r n o  d e l l a  pas to ra le  diocesana 
a q u a l s i a s i  l ive110 e i n  q u a l s i a s i  momento da pa r t e  d e l  Centro M i s -  
s iona r io  Diocesano con t u t t i  i suoi  opera to r i ,  r e l i g i o s i ,  r e l i g i o s e ,  
l a i c i ,  p r e t i  diocesani". 

ALCUNE VALUTAZIONI 

Lo spazio a disposizione c i  i m p d i s c e  d i  approfondire maggior- 
mente l a  r i c e r c a  s u l l a  r e a l t i  e c c l e s i a l e  i t a l i a n a  i n  ordine a l l a  
missione, c o s i  come c i  appare d a l l e  r i s p o s t e  d i  v a r i  vescovi ad un 
ques t ionar io  che avevamo preparato pe r  loro.  

Da c i a  che s i a m  andat i  dicendo e da a l t r e  r i s p o s t e  che c i  sono 
pervenute c i  serobra s i  possano t r a r r e  alcune considerazioni:  

a )  In  I t a t i a  e s i s t e  un r i sveg t io  missionario: c i 6  che f i n o  a non 
molto tempo f a  e r a  

delegato quasi esclusivamente a g l i  i s t i t u t i  missionari ,  o ra  vielie assunto 
come propr io  anche d a l l e  chiese  l o c a l i .  S i  a s s i s t e  i n  t a n t e  d ioces i  
a l l a  nasc i t a  d i  gruppi che prendono l a  missione come punto d i  r i fer imento 
e d i  impegno. Molti vescovi. s i  sono r e c a t i  i n  chiese  miss ionai ie ,  nmlte 
chiese  l o c a l i  si  sono assunte impegni d i  rapporto e d i  scambio con a l t r e  
ch iese ,  si sente  dapper tu t to  l ' e s igenza  d i  una pas to ra le  che assuma l a  
missione come dimens ione essenzia le  . 

b) Si fa sen t i re  i t  peso de t  passato: s e  c s i s t e  questo r i s v e g l i o ,  
e s so  cozza con t u t t a  una s e r i e  

d i  t r a d i z i o n i  e  d i  s t r u t t u r e  che impediscono a 1  nuovo d i  c resce re  velo- 



cemente. E s i s t e  ancora d i f fusa  l a  mental i ta  d e l l a  missione i n t e s a  
i n  senso t r ad iz iona le ,  come delega a qualcuno; c ' B  t u t t ' o r a  n e l l a  
gran parte d e l l e  m s t r e  comunita l ' i d e a  che i n  fondo s i  6 chiamati ad 
aiutare l e  missioni;  da pa r te  d i  V a r i  missionari  si f a  ancora un'anima- 
zione diseducativa s u l l a  missione: i sace rdo t i  r isentono d i  una 
formazione chiusa che c e r t o  non ha resp i ra to  il mondo; c ' e  da pa r te  d i  
ml t i  l a  tentaz ione d i  r i f u g i a r s i  nei  propri  problemi rinchiudendosi 
dentro  il proprio guscio. 

C)  A 1  fondo d i  t u t t o  res ta  I'interrogativo s u l k  missione: d a l l e  
r i s p s t e  

r icevute  d a i  vescovi che abbiam i n t e r p e i l a t o  emerge - anche s e  i n  
maniera minima - l a  necess i ta  d i  un chiarimento s u l l a  missione. I n  che 
r a p w r t o  sono missione evangel izeat r ice  d e l l a  chiesa e missione "ad Gentes". 
Se l a  missiohe 5 s t a t a  r e s t i t u i t a  a l l e  chiese  l o c a l i ,  quale ruolo hanno i 
missionari  e g l i  I s t i t u t i  MissionariT biii a fondo, dove p r t e r l  un vero 
scambio t r a  chiese? Dice il Vescovo d i  Rovigo: "Resta ch ia ro  che l ' o b i e t -  
tin che intendiamo raggiungere B che il r i e n t r o  d i  personale apostol ic0  
da a l t r e  chiese a i u t i  a una revisione d e i  c r i t e r i  p a s t o r a l i  con i qua l i  
viviamo e operiamo a l l ' i n t e r n o  d e l l a  nos t ra  r e a l t 2  diocesana". Ma cosa 
s i g n i f i c a  questo? Ha il ccraggio l a  chiesa i t a l i a n a  d i  operare questa 
trasformazione? 

Lasciamo questo punto in te r roga t ivo  perch6 r i s p s t e  e s a t t e  non 
sapremmo darne. E t u t t a  una r i ce rca  quel la  che siamo chiamati a v ivere ,  
senza voler  sa lvare  pos iz ioni  acqu i s i t e  o p r i v i l e g i  corpora t iv i .  Una 
r i ce rca  a c u i  sonocl.:?.rate insieme t u t t e  le fo rze  operant i  n e l l a  chiesa 
e come chiesa.  Pensiamo s o p r a t t u t t o  a g l i  i s t i t u t i  missionari  i q u a l i ,  
ne l l a  nuova visione eccles io logica  d e l  Concilio Vaticano I1 devcr~o 
r ivedere l e  proprie posizioni  e in te r rogars i  s u l l a  propria i d e n t i t a  e 
s u l  proprio carisma. 

C'S bisogno d i  t u t t i  i n  questo sforzo per rendere sempre pitl ve- 
Cal 'affermazione d e l  Concilio: " Inv ia ta  per mandato divino a l l e  g e n t i ,  l a  
chiesa  6 per sua natura missionaria" (A.G.1) .  

Ref. Missione Oggi: n.8 - Sett.-Ott.  '83. Viale S .  Martino,8, 
43100 PARMA. 

- f i n e  - 
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Reported by Mary Ebt te ,  FMM. 

(Soeur Mary MGTTE f m s a i t  partie des observateurs catho2iques 
romains d la derniSre Assemblde Mondia2e des EgZises d Vancouver. 
EZ2e 6 t a i t  24cn des reprksentants du SecrStariat pour 2'Unitd des 
Chrdtiens. E22e rMigea ce t e z t e  d 2a demande du Comitd Ezdcutif de 
SEOOS auque2 e2ie  appnrtenait avant d'accepter 2a responsaE2itd 
d'orgamser 2e Congrks Missionmire de Baltimore.) 

People came Erom a l l  s i x  cont inents  of t h e  world t o  p a r t i c i p a t e  
i n  the  Six th  Assembly oE t h e  World Council o f  Churches (WCC), under 
t h e  theme, JESUS CHRIST - THE LIFE OF THE WORLD. They came from the  
more than 300 member churches of t h e  WCC, including Anglican, Pro- 
t e s t a n t  and Orthodox. They a l s o  came from o the r  churches and groups 
which have a c lose  working r e l a t i o n s h i p  with t h e  counci l ,  bu t  who a r e  
not members. The group of twenty delegated observers from t h e  Roman 
Catholic  Church was headed by Mons. B a s i l  Meeking oE t h e  Vatican 
S e c r e t a r i a t  f o r  Promoting Chr i s t i an  Unity (SPCU), and was made up of 
woleen and men, including bishops, l a i t y ,  p r i e s t s  and r e l i g i o u s  Erom 
d i f f e r e n t  p a r t s  of t h e  world. 

The b e s t  way t o  - ~ i s u a l i z e  t h e  organiza t ion  of t h e  meeting is  t o  
see  it a s  a s e r i e s  of concentr ic  c i r c l e s :  t h e  inner  c i r c l e  with about 
one-thousand persons where t h e  programs and a c t i v i t i e s  of t h e  WCC 
were reviewed and planned; a l a rge r  c i r c l e  made up of accredi ted  
v i s i t o r s ,  who numbered around three-thousand, and who a s s i s t e d  a t  
plenary sess ions  o f  t h e  assembly, and a l s o  had t h e i r  own program around 
t h e  assembly theme; and f i n a l l y ,  an outer  c i r c l e  opened t o  a wider 
publ ic ,  where h igh l igh t s  of presenta t ions  on aspects  of t h e  theme were 
offered .  

Eventually t h e r e  w i l l  be much w r i t t e n  about Vancouver. There 
has already been much i n  the  media, a good amount of it focussd on t h e  
p o l i t i c a l  i s s u e s  which arose f o r  d iscuss ion.  However, it i s  important 
t h a t  these  r epor t s  do not d i v e r t  a t t e n t i o n  from t h e  major focus a t  
Vancouver, f o r  t h a t  was Church Unity. I n  f a c t ,  t h i s  assembly w i l l  
probably be noted i n  h i s t o r y  a s  one which s i g n i f i e d  a major s t e p  toward 
t h e  r e a l i z a t i o n  of Chr i s t i an  uni ty .  The reason behind such a forward 
move has been t h e  Baptism, Eucharist ,  M i n i s t r y  (BEM) document brought 
together  a f t e r  f i f t y  years  of work, by theologians of t h e  Fa i th  and 
Order Commission of t h e  WCC. These theologians come from t h e  d i f f e r e n t  
Chr i s t i an  churches, including Roman Cathol ic .  This t e x t ,  completed 
a t  t h e  Fa i th  and Order meeting i n  Lima, Peru i n  1982, represents  the  
theologica l  convergence t h a t  has been achieved under the  guidance of 
t h e  Holy S p i r i t ,  and it had a tremendous impact on t h e  members of t h e  
S i x t h  Assembly. 

I t  is of i n t e r e s t  t o  note t h a t  BEM has now been sen t  t o  a l l  t h e  
churches; a response t o  it is requested by t h e  end of 1985. A l l  of 



the  Roman Catholic Episcopal Conferences have received a copy of t h i s  
t e x t  from the  S e c r e t a r i a t  f o r  Promoting Chr i s t i an  Unity, request ing 
study and response. The S e c r e t a r i a t  w i l l  send a follow-up l e t t e r  i n  
autumn, 1983 along with a copy of t h e  book, 
on Baptism, Eucharist and Ministry, (ed. Max Thurian), WCC, 1983. 

The S ix th  Assembly has a l s o  made a s i g n i f i c a n t  contr ibut ion from 
a missionary perspective.  One of the  most important experiences t o  
develop during t h e  days of t h e  meeting was t h a t  of public common 
witness,  i n  t h e  times of worship which permeated t h e  eighteen days 
a t  Vancouver. The pa r t i c ipan t s  gathered every morning a t  8:15 under 
the  yellow and white t c n t  f o r  the  f i r s t  o f f i c i a l  a c t  of worship, which 
then wove i ts  way through the  day. The important place given t o  
worship and the se r ious  way i n  which t h e  pa r t i c ipan t s  engaged i n  a c t s  
of worship, has contributed t o  a g rea te r  understanding of how t h i s  
kind of common witness i s  a bas ic  moving force  i n  mission. The number 
of persons gathered, t h e i r  c u l t u r a l ,  l i n g u i s t i c  and confessional 
d i v e r s i t y ,  and t h e  involved, a c t i v e  presence of handicapped persons 
along with chi ldren,  youth, women and men, reinforced t h e  s igni f icance  
of t h i s  common witness. Thislyariety gave testinlony t o  d iverse  ways 
of confessing a c o m n  fai th.-  

The focus on t h e  Eucharist during the  assembly confinned t h e  
increas ing recognit ion accorded the  c e n t r a l i t y  of t h e  Eucharist  s ince  
t h e  tyorl miss iona~y  conference i n  Nelbourne, Aust ra l ia  i n  1980, by 81 t h e  P1CC.- On two occasions a public Euchar is t ic  l i t u r g y  was celeb- 
r a ted  i n  t h e  worship t e n t  a t  Vancouver. The f i r s t  ce lebra t ion  J u l y  31st. 
followed t h e  order of an ancient  Eucharist ic  l i t u r g y  which had been 
appended t o  t h e  Baptism, Eucharist and Ministry document. This l i t u r g y ,  
is popularly known a s  the  Lima Liturgy, a f t e r  t h e  place where t h e  
meeting of t h e  Fa i th  and Order Commission was held which f i n a l i z e d  t h e  
BEM document. 

The second celebra t ion was on August 6 th ,  Feas t  of t h e  Trans- 
f igura t ion.  The Liturgy was t h a t  of S t .  John Chrysostom, and was 
ce lebra ted  by the  Orthodox f o r  the  pa r t i c ipan t s  of  t h e  Sixth  Assembly. 
A number of  v i s i t o r s  a l s o  took p a r t  i n  t h i s  ce lebra t ion.  

On both these  occasions t h e  e x i s t i n g  divis ions  among Chr is t ians  
were e x i s t e n t i a l l y  focused through t h e  i n a b i l i t y  of a l l  t o  take  p a r t  
i n  the  reception of t h e  Eucharist.  The words of Archbishop Runcie i n  
h i s  in t roduct ion t o  the  ce lebra t ion on Ju ly  31st were helpful  i n  
c a l l i n g  a t t e n t i o n  t o  the r e a l i t y  i n  a way which seems i m p r t a n t  a t  a  
time when a l l  the  churches a r e  not i n  f u l l  communion. For some of 
t h e  churches, and p a r t i c u l a r l y  f o r  the  O r t h d o x  and Roman Catholic 
churches, p a r t i c i p a t i o n  i n  the  Eucharist i s  a s ign  of f u l l  communion, 
uni ty  -- a r e a l i t y  not y e t  achieved. The f a c t  t h a t  a l l  d id  not take 
p a r t  i n  comunion a t  these  c e l d r a t i o n s  gave public recognit ion t o  
t h e  journey s t i l l  t o  be completed by a l l  i n  t h e  search f o r  f u l l  unity. 

1/ Cne of t~Yie_mjor t a sks  c a r r i e d  out  by the  J o i n t  Working Group of 
the  World Cou~lcil o f  Churches and t h e  Roman Catholic Church i n  t h e  l a s t  
seven years has been a study of Common Witness based on case s tud ies  
from d i f f e r e n t  p a r t s  of the  world. 

2/ A t  t h i s  conference, sponsored by the Commission on World Mission - 
and Evangelism (CVJMEI of t h e  WCc, a sec t ion  of t h e  r e p r t  was devoted 
t o  "The Eucharist a s  a  witness t o  t h e  Kingdom of God and an experience 
of God's Reign". 



However, t h e  pain experienced by many, including Roman Catholics ,  
over t h i s  continued s i g n  of separa t ion  around t h e  source of un i ty ;  
t h e  joy of many over being able  t o  share  t h e  Eucharist  i n  s p i t e  of 
continued confessional  d i f f e rences  among Pro tes tan t  and Anglican 
churches; t h e  recognit ion of growing convergences about he l i e f  i n  t h e  
Eucharist  among a l l  churches -- these  experiences underscored once 
again t h e  c e n t r a l i t y  of t h e  Eucharist a s  t h e  source of missionary 
motivation, along with t h e  Word of God. This would appear t o  be one 
of the  important developments a t  Vancouver. Hopefully t h e  f u t u r e  w i l l  
b r ing  even g r e a t e r  convergences i n  these  a reas ,  

Carrying the  dynamic of common witness beyond worship proved t o  
be a more d i f f i c u l t  t a s k  a t  t h e  assembly. I t  points  t o  a bas ic  need 
i f  the re  is t o  be a f u r t h e r  development of our understanding and ex- 
perience of common witness through col labora t ion  i n  mission; namely, 
the i d e n t i f i c a t i o n  and explora t ion  of how our col labora t ion  in misaion 
with o the r  c h r i s t i a n s  moves toward un i ty  of t h e  Church. This d i f -  
f i c u l t y  a l s o  represents  the  quest ion ever before u s  a s  c h r i s t i a n s :  
how do we r e l a t e  our f a i t h  experience t o  t h e  context of t h e  world 
and v ice  versa? 

The quest ions which concern t h e  r e l a t i o n  of c h r i s t i a n s  t o  persons 
of o t h e r  f a i t h  t radi - t ions  (Muslims, Hindus, Buddhists.. .) , a r e  c r u c i a l  
and a r e  a t  the  c u t t i n g  edge of mission today. What we mean by evan- 
ge l i za t ion  (evangelism), what we mean by witness,  and what we mean 
by dialogue;  and our i n t e n t  i n  a l l  t hese  a reas ,  represent  mult iple 
v i s ions  and ways of looking a t  t h e  quest ions.  Th i s  f a c t  was c l e a r  
a t  Vancouver, a s  it has been a t  o the r  meetings i n  recent  months. The 
way of r e l a t i n g  t o  persons of o the r  f a i t h  t r a d i t i o n s  requi res  a d i f -  
f e r e n t  perspect ive  from t h a t  of how we r e l a t e  mission t o  persons of 
no b e l i e f .  I f  we, a s  c h r i s t i a n s ,  a r e  t o  understand what God i s . c a l 1 -  
inq u s  t o  i n  mission f o r  the f u t u r e ,  then much more study,  prayer 
and r e f l e c t i o n  -- a l l  done ecumenically -- a r e  needed t o  s i t u a t e  our 

1/ missionary vocation i n  r e l a t i o n  t o  those of o the r  f a i t h  t r a d i t i o n s .  - 

I n  c los ing t h i s  r epor t ,  I jus t  wish t o  add a word about t h e  pre- 
assembly women's meeting. Four of us from the  Roman Cathol ic  group 
of delegated observers pa r t i c ipa ted  i n  t h i s  three-day meeting a t  the  
request of t h e  S e c r e t a r i a t  f o r  Promoting Chr i s t i an  Unity; we were 
th ree  women and one man. We spent  a good pa r t  of t h i s  meeting i n  
Bible Studies  centered on t h e  theme, Jesus  Chr is t  - t h e  L i fe  of t h e  
World. Two of these  s tud ies ,  one on Living :'tones and t h e  o the r  on 
Bi r th ,  enabled us t o  look a t  l i f e  from a feminine perspective.  The 
men who were with us ,  a l s o  appreciated t h e  v a r i a t i o n  provided by t h i s  
d i f f e r e n t  s t a r t i n g  point  f o r  theologica l  r e f l e c t i o n .  I t  was a l so  
i n t e r e s t i n g  t o  note t h a t  concern abut women's r o l e  is not  l imi ted  t o  
Europe and North America, but  i s  a p r i o r i t y  f o r  wcmen from the  Pac i f i c ,  
Asia, Africa and Lat in  America. The contr ibut ion  of Orthodox women 
was most noted f o r  i t s  a b i l i t y  t o  broaden t h e  basi.s of  women's p a r t i -  
c ipa t ion  i n  t h e  l i f e  of t h e  Church beyond t h e  question of ordinat ion .  

Throughout the  whole assembly t h e  a t t e n t i o n  given t o  p a r t i -  
c ipa t ion  %as recognized by those of u s  who were Roman Catholic  observers 
a s  a quest ion t o  u s  a s  Roman Catholics .  How persons can  p a r t i c i p a t e  

1/ There were r ep resen ta t ives  of o the r  f a i t h  t r a d i t i o n s  present  a t  - 
Vancouver. 



i n  t h e  l i f e  of t h e  Church; how much concern is  g iven  t o  this ques t i on  
o f  p a r t i c i p a t i o n ;  what does p a r t i c i p a t i o n  mean i n  t h e  con tex t  of our  
t r a d i t i o n ;  what is be ing  experienced and s a i d  by persons i n  d i f f e r e n t  
l o c a l  churches; t h e  need t o  l i s t e n  and t o  understand: a l l  of t h e s e  
p o i n t s  need more c o n s i d e r a t i o n  and a t t e n t i o n .  

Vancouver has  now become h i s t o r y  and another  mi les tone  on t h e  
ecumenical map begun wi th  Edinburgh i n  1910. The event  w a s  extremely 
w e l l  o rganized ,  and a s p e c i a l  thanks i s  owed t o  t h e  World Council  of 
Churches f o r  b r i n y i ~ g  tccjrt:.er such a larqe s:xl d i v e r s i f i e d  yroup of 
C h r i s t i a n s .  The welcome accorded everyone by t h e  people of  Canada 
was ecumenical i n  every s ense  -- and it was a wonderful joy t o  be re- 
ce ived  s o  w a n l y  and w e l l !  

- end - 

'NINoY' A P I N O  - EXCERPT FROM A PERSONAL LETTER 

Writ ten on h i s  270th day i n  p r i son ,  where h e  spent  
a lmst  e i g h t  years  i n  s o l i t a r y  confi.nement i n  t h e  

Ph i l i pp ines .  

I was stripped naked. My wedding ring,  watch, eyeglasses, shoes, 
c lo thes  were a l l  taken m a y .  When they  removed my glasses, I suf fered 
t e r r i b l e  headaches. For the  f i r s t  three o r  four clays, I expected t o  
be ' l iquidated '  an!! moment. I suspected our guards were the  dreaded 
'Monkeys' who vere licensed t o  k i l l .  I even susrected they were 

putting drugs i n  my mecujer rat ion.  So I refused t o  eat .  Later, the  
guards gave me s i x  crackers a day. I subsisted on s i z  crackers and 
water for the  r e s t  of m y  s tay .  I hecame so depressed and despondent. 
I was haunted Sy the  thozcght o f  my family whom I have not seen since 
February 24..... A t  t h i s  point of my desperation and desolation,  I 
questioned t h e  jus t i ce  of GOD. I prayed t h e  rosary, but  more mschanio  
a l l y  than wi th  feel ing.  WouLd Cod a t l w  me t o  d i z w t f F ~ u t  seeing my 
family. What t e r r i b l e  crimes have I conolitted t o  deserve t h i s  fate? 
The magnanakms are Ziving it up ard I who t r i ed  t o  walk the  narrow 
path o f  public service  w i th  i n t egr i t y  am now about t o  meet an un- 
cer tain  fate? I s  t h i s  jus t ice? These questions assailed and kept  me 
s leepless .  

Corg, my  children,  our s tay  a t  bonifacio, our night ly  sessions,  
our debates and l i v e l y  discussion kept flashing back l i k e  a montage. 
I cauldnrt  close my eyes because svery t i n e  I did I s m  lrhe faces of 
ml/ chi ldren whom I an soon going t o  leave a t  t h e  mercy of  a fatherless 
world. And my poor wi fe  Cory w i l l  have t o  carry mu r e spons ib i l i t i e s  
on her f r a i l  shacZders. 

The  mysteries of t h e  Rosary s tar ted me on my meditation. I t  was 
t h e  l i f e  of Christ f r m  b i r t h  t o  t h e  ascension. Suddenly, Jesus became 
a l i v e  h m n  being. His l i f c  a)as t o  becune my i r s p i r a t w n .  Here was 
a God-Man who preached nothing hut lave and was reuarded w i th  death. 
Here was a God-Man who has power over a l l  creat ion but took the  mockery 
of  a crown of  thorns slith h u n i Z i t y  and patience. And f o r  a l l  h i s  nobie 
in ten t ions ,  he was shamed, v i l i f i e d ,  slandered ard be t ra~e t l .  Then it 
dawned on me hold puny were my su f f er ings  compared t o  H i m  whose only 
purpose was t o  save mankiwl from eternal damnation.. .... 
Ref. Hman Socie ty  Monograph. La Ignaciana Apostolic Center. Phitippines 
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B E  R E C O N C I L E D  

I t  i s  not t rue  tha t  theonly  drama i n  the world today i s  the economic 
con f l i c t  between the North and the S m t h .  

I t  i s  not true t ha t  a l l  the  misfortunes of the  working class stem 
from the oppression of  the "employers", from "capitalism" 

, or the  '~multinationals",  
I t  i s  not t rue  that th inys  w i Z l  necessarily improve i n  Africa with the 

disa~pearance of the small minority o f  privileged people 
w h s e  wealth i s  an i n s u l t  t o  those who wonder what they 
w i l l  be able t o  eat  tcrnormw. 

I t  i s  not true that  a l l  w i l l  be resolved when one half o f  the planet 
fa l l s  i n t o  the c m s  of the other ha l f .  

I t  i s  mt  true...  

Or rather, yes, it i s  t m e ,  hut on one condition: 

That we put our finger on the  s i n  tha t  causefi the r i f t s  ( f o r  we must c a l l  
things by t h e i r  correct name), 

That we put our finger on the root of e v i l .  

14e have t o  recognize humbly the  fundamental i nab i l i t y  o f  the  human heart 
t o  allow the  pmer o f  the Love of God t o  capture it. 

We have t o  recognise that  reconci l ia t ion w i l l  not come about through 
our own e f f c r t s ,  

That it canes t o  us  from elsewhere. 

Recorniliation i s  there: i n  the pierced heart of the Lord. 
I t  i s  up t o  us  t o  receive i f  

and t o  l i v e  it - each day 
where we ane - each day. 

"Peace t o  you! Go! I am sending you.. . " 

S r .  Suzanne Le Gal 

Ref. Hello? Frascati. Oct. 2.983. 
Missionary S i s ters  of  Our Lady o f  Africa. 


