


k-1 AND MEN IN MINISIVY 
THE UI9;m JUmm AND P F i a  SzMINm 

On Nonday evening, March 25, Feas t  of the  Annunciation, through 
Wednesday evening, March 27, forty-four men and women r e l i g i o u s  from 
Generalates here and abroad, gathered a t  Via Aurel ia ,  476, t o  r e f l e c t  
and d i scuss  on t h e  t o p i c  of "\iomen and Men i n  Ministry." D r .  Catharina 
Halkes, professor of feminis t  theology, who occupies the  cha i r  f o r  
"Feminism and Chr i s t i an i ty"  a t  t h e  Universi ty of Nijmegen, a s s i s t e d  
the  group i n  t h e i r  r e f l e c t i o n s .  The following a r e  a few of t h e  po in t s  
t h a t  emerged i n  t h e  discussion:  

There i s  only one vocation-to become f u l l y  human i n  the  image 
of God. Vale an?! female m e  not t h e  nos t  important de teminan t s .  

Women and men a r e  i n  a process of transformation. C r i t i c a l  
quest ions a r e  being asked of e x i s t i n g  s t r u c t u r e s  a s  we search 
f o r  a g r e a t e r  f u l l n e s s  of our comon humanity. 

There i s  no "cheap" way t o  brotherhood and sis terhood.  W e  
need t o  l i s t e n  t o  t h e  f a i t h  experiences of one another .  

A recurr inq  and unanswerable quest ion a t  t h i s  time 
t h e  r e l a t ionsh ip  between nature  and cu l tu re?  

In  our monotheistic expressions of cad, we have l o s t  t h e  
motherhood/fer t t l i ty  symbols of the  e a r l i e r  peoples and have 
narrowed our concept of God by our expressions o f  God a s  male. 

We need t o  broaden our image of God a s  Father  by a l s o  using 
o the r  symbols and images t h a t  give more space 
l i fe-g iv ing.  I t  i s  n o t  a quest ion of replac ing symbols, but  
broadening them and c rea t ing  new ones t h a t  might b e t t e r  f i t  
our  present  day. 

The Church has  not  worked through t h e  problem of sex and 
s a c r a l i t y .  

There has been an overuse and misuse of Eve a s  temptress- 
it was t h e  d e v i l  who was t h e  one t o  tempt. Eve gave the  
apple t o  h e r  husband and he a t e  of it. Feminist theologians 
a r e  doing a new exegesis  from the perspect ive  of women. 

There i s  a need f o r  new symbols and emphases i n  regard t o  Mary. 
On t h i s  po in t  i n  p a r t i c u l a r ,  t h e  small group r e f l e c t i o n s  revealed 
t h a t  while many men a r e  very s a t i s f i e d  with looking t o  Mary a s  
Mother, f o r  many women, t h e  need f o r  r e l a t i o n s h i p  t o  Mary a s  
another  woman, a s  s i s t e r ,  is much more l i fe-g iv ing.  

The image of Jesus  a s  Brother was a l s o  much more meaningful 
t o  t h e  men than t o  many of t h e  women. 

The impl ica t ions  of these  two po in t s  i n  regard t o  homilies 
given by male p r i e s t s  t o  predominantly female congregations 
were discussed.  



Kathleen England, OSU. 

(Les Bouddkistes en M o p e  se trmvent confrontds avec des 
problames que reneatrent  aussi les  missionzaires c b l t i e n s .  12s 
ont examinls tors  de leur rkcente r&wna Turin, 2 laquelle nss is ta i t  
Soeur MTliI,EEIV: catlchkse, oecwn&isrne, m i a g e s  m.i;ctes, e'ducatwn, 
tmduction de leurs textes  sacrks, inculturation. Nais leur souci 
principat e s t  sans d a t e  une atcthentique rechreche d'une ezplrience 
spirituelle personnel parmi l e s  c b l t i e n s .  ",Vous rendons-nous 
pleinemement ccmpte qu ' i l s  attendent des signes m a t r a n t  que nous 
poss6dons m e  v ie  intlrieure e t  m e  exp6rience spirituelle qui s a t  
camunicable?" Partagor une q d r i e n c e  spiri tuel le  authentique e t  
personnelle, vmZd ce q u r i l s  rechrchent e t  cela a' un niveuu prof&. 
Somnes-nars cnpnbles de partager notre tradition spirituelle 
chrltienne, d a t  2es racines ne datent pas du 192 ou du 168 sidcle, 
mais remontent am premiers lcrivains cb6tier.s e t  au fimveau Testament 
ozi Le mysticisme chrktien t i r e  ses origines?) 

Last September, an in te rna t iona l  meeting on BUDDIIISM I N  EUROPE 
was held in  Turin. This gathering,  and various contacts  before and 
a f t e r ,  seemed l i k e  the t i p  of an iceberg. No one q u i t e  knew what 
was and is qoins on underneath. Something, in  f a c t ,  i s  q u i e t l y  
moving, changing and seeping i n t o  t h e  hiqh-ways and bye-ways of every- 
day l i f e  i n  Europe. It has t o  do with in te r - re l ig ious  d i a l c g l e ,  but 
not t h e  wellknown more spectacular  and expert  species.  m e  we 
s u f f i c i e n t l y  aware of a mutation taking place  beneath t h e  surface,  
f o r  t h e  moment i n s i g n i f i c a n t  enough, l i k e  E l i j a h ' s  small cloud - but 
touching ordinary people more and more? 

The Turin meeting, which has had many precedents a l l  over the  
globe, had a p a r t i c u l a r  implicat ion:  it represent& what European 
Buddhists themselves were t ry ing  t o  s o r t  ou t  - t h e  p r a c t i c a l  p o l i t i c s  
of mission i n  t h e  Vest. There were fami l i a r  sounding problems for  
the  Chr i s t i an  m i s s i o n ~ y  on other po in t s  of t h e  globe: 

ca teches is ;  how t o  educate chi ldre?  of mixed marriages; 
v a r i e t i e s  of Buddhism in  Europe t h a t  needed an ecumenism of 
t h e i r  own in  order t o  present  themselves a s  united within a 
Christ ian environment; t h e  p l i g h t  of immigrant and refugee 
Buddhists; t h e  need f o r  fu r the r  research and f o r  t r a n s l a t i o n  of 
t h e i r  sacred books in to  European languages t o  serve ,  not merely 
t h e  scholar ,  but t h e  o r d i n ~ y  person; t h e  need for  government 
r e c q n i t i o n  i n  sane countries;  a genera l  demand f o r  incu l tu ra t  ion. 
F ina l ly  t h e r e  was a deep resuect  f o r  t h e  c u l t u r e  and r e l i g i o n  
of the  European s e t t i n g  andanemphasis on t h e  g r e a t  r o l e  of peace- 
makin?, Buddism's g i f t  t o  t h e  world. 

Buddhist unions of most European countr ies  were represented 
( I t a l y  has  l a t e l y  s e t  up a union of i t s  o m ) ,  and a l l  seemed acute ly  
conscious of being a t  a turning poi?t  c a l l i n g  f o r  f r e s h  v is ion and 
un i f i ca t ion  of energies.  



Everyone knows of t h e  wiAespread i n t e r e s t  i n  Duddhim i n  t h e  
Nest: meditat ion,  study, p r a c t i c e .  That t h e r e  a r e  thousands of 
Europeans who p ro fess  t c  be Buddhists is comnon knowledge. But a r e  
we so aware of t h e  gap t h a t  e x i s t s  between our own Chr is t ian  s 2 i r i t u a l  
l i v i n g  an6 these ,  f o r  t h e  most p a r t .  earnes t  seekers  f o r  t h e  deeper 
reaches 05 t h e  S b i r i t ?  This i s  t h e  q ~ e s t i o n  t h a t  concerns us here. 

Apart from f r e a k s  and f r i n g e  hangers-on, t h e r e  a r e  many l e v e l s  
of genuine seeking and numbers of eager people who have only t o o  
o f t e n  been disappointed and off-put b~ C h r i s t i a c s  t o  whom they have 
turned f o r  help a t  one time o r  another .  These l a t t e r  suppose, 
f r e q ~ e n t l y  q u i t e  erroneously,  t h a t  it i s  a question of a fad  o r  
fashion t h a t  w i l l  wear o f f  sooner o r  l a t e r .  True, t h i s  does happen 
t o  some. But t h e r e  a r e  t h e  o t h e r s  - t h e  majori ty - t o  whom it i s  
q u i t e  inadequate t o  o f f e r  p ious  p l a t i t u d e s  end t h e  l i k e .  Neither 
w i l l  they be helped by p s y c h o l o ~ i c a l  g i m i c k s .  Sharing of genuine, 
personal  s p i r i t u a l  exnerience is what they a r e  a f t e r ,  and a t  a  very  
deep l eve l .  They do not  fi.nd t h i s  in  p a v e r  ses s i cns  o r  cha r i s rAt i c  
meetings. No amour.$ of s u p e r f i c i a l  good advice w i l l  s a t i s f y  them. 

Do we f u l l y  r e a l i s e  tha t  they  expect u s  t o  show s igns  ourse lves  
of possessing an inner  l i f e  and a s p i r i t u a l  experience t h a t  i s  
ccanmunicable? Too nany of these  deeply c o m i t t e d  people have had 
t o  t u r n  away f i n a l l y  in  a  kind of despa i r  of ever making themselves 
understood by Chr i s t i ans  who have no answer f c r  them,whose i n s e n s i t i v -  
i t y  and ind i f f e rence  o f f e r s  them s tones  f o r  bread, and who remain 
almost t o t a l l y  unaware of t h e  drama going a t  a  profound s p i r i t u a l  
l eve l .  

That t h e r e  should be a  f a i r  number oC buddhist nuns and monks 
of c h r i s t i a n  o r i g i n  b e i m  ordained t d a y  nay perhaps he t raced  back 
t o  t h e  above s i t u a t i o n .  That t h e s e  same buddhist nuns and monks 
should be seeking here  and t h e r e  f o r  con tac t s  with c h r i s t i a n  nuns 
and monks i n  order t o  ask t h e i r  s p i r i t u a l  help i s  maybe not so well- 
known. They a r e  in t e r roga t ing  us  and cur s p i r i t u a l  experience.  The 
quest ion i s ,  a r e  we ready t o  rece ive  these  s i s t e r s  and b ro the r s  of 
ou r s  with underst-andinn, open-heartedly, without p u t t i n g  up impossible 
b a r r i e r s  through fea r  o r  pre judice?  Not everyone w i l l  c a t ch  t h e  
sound of t h i s  hidden c a l l  f o r  help,  nor w i l l  they  always perce ive  
what is being asked. I t  is ,  i n  r e a l i t y ,  a  s m o n s  t o  sus t a in  and 
encourage those who, through our own insu f f i c i ency  have now t o  t r e a d  
a d i f f e r e n t  s p i r i t u a l  pa th .  And s ince  it is binding f o r  each one 
of u s  t o  follow t h e  thread of our innermost f a i t h ,  t h e s e  ordained 
nuns and monks must 70 t h e j ~ r  way, t h e i r  Buddhist way, s p i r i t u a l l y  
p leas ing  t o  t h e  Lord who made u s  a l l .  

For such c o n t a c t s  and sharing it. is  evident  t h a t  a  c e ~ t a i n  back- 
ground of knowledqe and experience i s  required.  I t  is  not  everyone 's  
cup of t e a .  Rut supposing we a r e  a b l e ,  we cannot and should not  r e f u s e  
t o  attem.pt t o  answer the  quest ionings of those  whose consecrated l i f e  
in  so many ways resembles our  own, yet  whose pa th  f o r  one reason o r  
another  has taken a d i f f e r e n t  d i r e c t i o n  and become s ingu la r ly  d i f f i c u l t ,  
rooted as it is in  a d o u b l ~  0rigj.n. 

Ve cannot and should not d ismiss  t h i s  problem a i r i l y  and uncon- 
cernedly!  "A  crazy vogue t h a t  w i l l  pass!",  "Everxything is in t h e  Creed, 
w h a t  more do they v ~ n t ? ,  "we  a l r eady  have everything,  why should they 
seek elsewhere?" These r eac t ions  heard t e x t u a l l y ,  a r e  saddening because 



they denote an a larn inq iqnorance of t h e  s i t u a t i o n :  and when t h i s  is 
accompanied by f ea r  of s e c t s  and t h e  d e v i l  himself t h e  lack  of 
understanding is  complete. 

Areas being touched 1l?on have t o  (lo with the  search f o r  deeper 
l e v e l s  of prayer and l i f e .  This  demands rre ~ i v e  s ince re  a t t e n t i o n  
t o  those who a r e  begginq our help. A t  t h e  same t i n e  it shows up t h e  
woeful f a c t  of our inadequacy. 

Do we r e a l i s e ,  I wonder, 1lor.r l i t t l e  t h e  average c h r i s t i a n  knows 
of t h e  t r e a s u r e s  of our oxm s p i r i t u a l  t r a d i t i o n ?  A cul tured  Chr i s t i an  
man, a f t e r  a  Zen sesshin was heard t o  remark: " There is nothing l i k e  
t h i s  i n  Chr i s t i an i ty ! "  I!hy diu he know nothi-g of John of t h e  Cross, 
Master Eckhart, The Cloud of Unknowing, the  Creek Fa the r s  and t h e  
Phi lokal ia?  ;,Thy had tie heard nothing of Xvagrius and Gregory of 
Nyssa and t h e  Fathers  of t h e  Desert! Perhaps he had heard vaguely 
of Teresa of Avila and t h e  Exercises of S t .  Iqna t ius :  had he ever read 
t h e  C-osnel of S t .  John i n  depth? Must we f o r  ever go on taking f o r  
nranted a common knowledge of our m i r i t u a l  her i tape ,  a  he r i t age  
t reasured  in t h e  Eastern Church, but t h a t  we ourse lves  i n  the  West 
have f o r  so long iqnored, o r  e l s e  hidden awav so e f f e c t u a l l y  i n  our 
s torehouses t h a t  it can ne i the r  be !~~or ,nnor  share?. 

Chr is t ian  s p i r i t u a l i t y  was not our invention,  nor was it d i s -  
covered y e s t e d a y .  It d id  not  s t a r t  in t h e  19th  o r  w e n  t h e  lGth 
century. I f  we want t o  knor*~ what t h e  neo-buddhists a r e  searching 
a f t e r  £ran our c h r i s t i a n  experience we have t o  s t ep  r i g h t  i n t o  t h e  
New Testament where c h r i s t  ian mysticism or ig ina ted ,  l ived ,  grew up 
and f lour ished.  Odd ques t ions  here and t h e r e  w i l l  suddenly bring 
u s  un shor t  and challenge us  f o r c i b l y  t o  produce our t r easure .  And 
t h a t  chal lenge has t o  be met! 

An example of one of those  quest ions came t o  t h e  surface  
recen t ly  in  Rome. A group of p r a c t i t i o n e r s  of vipassana meditat ion 
asked t o  be t o l d  something airnut c h r i s t i a n  myst ic im.  For t h e  f i r s t  
time they have cone in  contact  with t h e  wr i t ings  of t h e  Phi lokal ia  
and t h e i r  reac t ion  i s  sympto~aatic. Xager. in t ense  and very peaceful ,  
they d r ink  in  every v.ord, l i k e  t h e  gomi qround receiv ing t h e  g o d  
seed. For t h e  f i r s t  time they a r e  l ea rn ing ,  a s  b r n  c h r i s t i a n s ,  what 
they have long known a s  p r a c t i t i o n e r s  of vipassana meditation. 
Consonances,correlation i s  t h e r e  i n  these  ways of t h e  s ~ i r i t .  But 
t h e r e  must be someone present  t o  no in t  it out .  

The S p i r i t  i s  sayina somethinq t o  us through t h e s e  c h r i s t i a n  
brothers  and s i s t e r s  of ours ,  who have o f t e n  lonn ago re jec ted  out- 
ward a l l eq iance  t o  the  c h r i s t i a n  f a i t h  o r  i t s  e c c l e s i s l  forms. They 
qo searching,  s a c r i f i c i n g  t iwe and means, sometimes enter ing  i n t o  t h e  
d i s c i p l i n e  of a monastic l i f e ,  sometimes remaining where they a r e ,  
but a lvays  persevering aga ins t  g r e a t  of'ds. And here and t h e r e  they 
t u r n  t o  u s  f o r  support.  

- end - 
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GUELE MISSJQI? 

Reflexions sur l a  vocation chr l t i enne  en Afrique du Nord 

Mgr. Henri Te i s s i e r  

IMgr. l 'eissier i s  Co-zdjutor t o  CardincZ Leon Etienne h v c 2  
Archbishop o f  Alger i n  AZgeria. He spoke t o  a group of  SEDOS members 
on November 6, 1984 i n  Rome about the  s i tuat ion of Christians i n  
Algeria and North Africa i n  genercZ. Foliowing h i s  t a l k  there was 
a l i v e l y  question session. He i s  u t t e r l y  convinced of the need for 
Christian - Muslim dialo-gue and zhe e n r i c h e n t  tha t  it ccm be for 
both conemcnities. Even when there i s  no climate for dialogue a t  the 
rel igious  l eve l  he i s  s t i l l  convinced of  the need for a ' d i a l o p e  of  
l i f e  ' I I  . 

LJNE EGLISE DEUX FOIS NAUFRAGEE 

A t r a v e r s  l a  s i t u a t i o n  des  ch rg t i ens  en Algdrie, j e  voudrais  
p resen te r  un type de  r e a l i s a t i o n  de  l a  "vocation missionnaire" en 
pays musulman. La forme p r i s e  par  l e  tdmoignage de l ' E g l i s e  en 
Algerie - e t  p l u s  larqement en Afrique du Nord - c a r  l e s  s i t u a t i o n s  
sont  tres semblables au Maroc e t  en Tunis ie ,  e t  assez proches en 
Libye e t  en Hauretanie - e s t  rres l i e e  2 l ' h i s t o i r e  p a r t i c u l i e r e  de  
lapresencechr6t ierme 3ans l e  pays. I1 e s t  bien evident  que, dans 
d ' a u t r e s  r ig ions  (Moyen-Orient, Afrique Noire e t c .  ..) 05 l e s  
ch re t i ens  sont  autochtones, l e s  Eg l i ses  o n t ,  e t  doivent  avo i r ,  une 
a u t r e  faqon de concevoir l e u r  p lace  dans l e u r  pays. 

Pour d ive r ses  r a i sons  l a  rencontre e n t r e  1'Islam r t  l e  
chr is t ianisme prend une forme p a r t i c u l i s r e  en Afrique du Nord e t ,  
sp8cialement. en Algerie. C ' e s t  c e t t e  s i t u a t i o n  que l ' o n  veut donc 
presenter .  

On s a i t  91e dans l e s  premiers s i e c l e s  dr: l ' e r e  chret ienne 
1 ' E g l i s e  en Afrique du Nord a connu un d6veloppement. considerable.  
A l a  v e i l l e  d e l a p d r i o d e  vandale (50 s i e c l e )  on pouvait dlnomhrer, 
de l a  Libye a c t u e l l e  jusqu'2 Tanger, prEs de  sept  c e n t s  6veches. 
Ce t t e  presence s ' e s t  evanouie e n t r e  l e  V I I O  e t  l e  X I 1 0  s i e c l e  avec 
l a  conquste arabe. 

Du X I 1 0  s i e c l e ,  l e s  p e t i t s  groupes de  ch re t i ens  v ivant  au Maghreb 
sont ,  suivant l e s  per iodes ,  des  mercenaires servant  des  p r i n c e s  musul- 
mans, des  marchands St rangers ,  des  c a p t i f s  t r a v a i l l a n t  comme esclaves. 
I1 f a u t  y a j o u t e r  des  missionr.aires f r anc i sca ins  au Maroc, des  
t r i n i t a i r e s  ou des mercedaires a i n s i  que des  l a z a r i s t e s  en Algerie e t  
en Tunisie. Au X I X O  e r  X X o  s i e c l e  l a  prkscnce co lon ia le  assure  l a  
renaissance d'une Eg l i se  l o c a l e  d ' o r i g i n e  etrangere B p a r t i r  de 1880 
en Tunisie e t  de  1912 au Maroc. La q u a s i - t o t a l i t 6  d e  ces  c h r e t i e n s  a 
q u i t t 6  1 'Afrique du EIord, ou s e  p repare2  l a  q u i t t e r ,  depuis l e s  
independances des  t r o i s  pays. 



APRES 1 ' ITClEPEPIDAfilCE, UNE EGLISE FOUR LES MUSULMRNS 

Cependant l e s  s t r u c t u r e s  de  1 'Eg l i se  sont r e s t e e s  debout sans 
l e u r s  i n s t i t u t i o n s  soc ia les  e t  s c o l a i r e s  (Alg l r i e  e t  Libye)ou avec 
ces i n s t i t u t i o n s  (Maroc e t  Tunisie)  . 

Ainsi  pour l e s . ch r l t i ens ,  p r s t r e s ,  r e l i g i e u s e s  ou l a i c s ,  l e  
probleme premier qu i  s e  pose .3 tous ,  camme tPmoins du chr is t ianisme,  
e s t  c e l u i  du sens e t  des  o b j e c t i f s  de  l e u r s  t ravaux quo t id iens  avec 
d e s  msulmans. 

Dans une Eq l i se  come c n l l e  de  1 'R lqe r i e  par  exemple, il y a ,  en 
1984, p r e s  de  deux cen t s  p rg t res ,  p l u s  de  cinq c e n t s  r e l i q i e u s e s ,  
t r o i s  mi l le  chr6t iens  p ra t iquan t s  ( e t  quelques soixante d i x  m i l l e  
b a p t i s l s ) .  Pour tous, l a  dimension spec i f ique  de l e u r  existence chre- 
t ienne  e s t  ce l l e -c i :  

Pourcpoi su i s - j e  ch re t i en  e t  s o n t - i l s  nusulmans? Avons-nous 
quelque chose 3 f a i r e  l e s  uns pour l e s  a u t r e s ,  du po in t  de vue 
re l ig ieux?  Notre co-existence p r o f e s s i o m e l l e  ou de vois inage ,  pendant 
un t a u s  ou pendant. longtemps, a - t - e l l e  un sens pour 1 ' E g l i s  e t  pour 
les musulmans? 

Ces ques t ions  prennent une importance t res  p a r t i c u l i e r e  pour 1.es 
p r g t r e s ,  l e s  r e l i g i e u s e s  e t  l e s  l a l c s  qui  veulent  f a i r e  de  c e t t e  r e -  
l a t i o n  avec des  musulmans l a  vocation de tou te  l e u r  existence.  Mais 
e l l e s  ont  a u s s i  une grande s i g n i f i c a t i o n  pour l e s  chrdt iens  de  passage 
qui  ddcouvrent a i n s i  une nouvelle forme du temoignage de l ' E q l i r e .  
Comment geut-on l a  comprendre? 

DES LIEUX RARES ET PRECIEUX DE "DIALOGUE RELIGIDUX" 

La premiPre r lponse  propos@e 3 des  c h r e t i e n s  s ' i n t e r r o g e a n t  sur  
l e u r s  r e l a t i o n s  avec d e s  musulmans, e s t  souvent formulee B p a r t i r  du 
theme du "dialogue". L.es musulmans, d i t -on ,  sont t r e s  a t t aches  5 
l e u r s  convictions. GSnLralement ils n 'acceptent  pas  l e  chr is t ianisme.  
il n ' y  a rionc pas de  p l a c e  en pays musulman pour l a  mission. Au mieux, 
ajoute-t-on, vous pourrez engager un dialogue re l iq ieux  dairs l e  sens 
des  appels  de l a  Declarat ion 3e Vatican I1 pour l e s  r e l a t i o n s  de  
l l E ? l i s e  avec l e s  non-chrgtiens. Ce dialogue s p i r i t u e l  permettra une 
meilleure connaissance reciproque e t  un Glarqissement d e s  va leurs  
com.une s. 

Cne forme superieure de ce  par taqe  e s t  r i -a l i see  13  oil ch re t i ens  e t  
musulmans peuvent p r i e r  ensemblc e i  s'exprinier l e s  uns aux a u t r e s  
quelques a spec t s  de l e u r s  i t i n e r a i r e s  s p i r i t u e l s .  De f a i t  ce r t a in5  
groupes musulmans, p l u s  directement engages dans l a  t r a d i t i o n  mystique 
de l ' i s l a m  (par  exemple ceux de  l a  Confrerie  "Alawiya, en Algerie)  
acceptent ce  dialogue de i a  pr iPre .  

ne t e l s  morrents de comunion s p i r i t u e l l e  e x i s t e n t ,  p lus  souvent 
encore dans l e s  r e l a t i o n s  ind lv idue l l e s  e n t r e  des  c h r e t i e n s  e t  des  
musulmans l i i s  par  l ' n m i t i *  e t  de v r o i e s  col labora t ions .  A l ' h e u r r  
de grandes ipreuves (un d e u i l )  ou de grandes j o i e s  (une naissance) 
c e t t e  proxlmite s p i r i t u e l l e  peut  s e  t r a d u i r e  par  l ' express ion,  brPve 
mais s i g n i f i c a t i v e ,  d 'une in te rcess ion  commune. D 'aut res  i n s t a n t s  de 
par tage  s p i r i t u e l  s'expriment a u s s i  quand, dvec l a  qrdce de Dieu, 



l e s  deux in te r locu teurs  eprouvent l a  profondeur de l e u r  cornunion 
d'hommes e t  de croyants,  p a r f o i s  sans l a  mediation de l a  parole ,  par  
une s o r t e  de  connivence i n t e r i e u r e .  

UN ISLAM PLUS PREOCCUPE D'APOLOGETIQUE OUE DE DIALOGUE 

Cependant l a  p lupar t  ries rencontres en t re  chre t i ens  e t  musulmans 
en A l g e r i e s e s i t u e  2 un Sutre niveau que c e l u i  du dialogue re l ig ieux .  
Les responsables musulmans, en e f f e t ,  sont  su r too t  preoccupes, aprPs 
l a  p6riode colonia le ,  par l a  r e s taura t ion  des s t r u c t u r e s  de 1 'Is lam: 
mise en place d'un r6seau s e r r e  de  mosquirs, enseignement de l ' a r a b e  
e t  de 1 ' Is lam dans les Bcoles, retablissement des  ob l iga t ions  musul- 
manes dans l a  v i e  publique par l ' i n t e r d i c t i o n  de l ' u sage  des boissons 
alccolisi .es ,  de  l a  viande de  porc;  cel6brat ion des f e t e s  de l 'annee 
musulmane; survei l lance  des  moeurs e t  des  publ ica t ions  etc. . .  

Dans c e t t e  phasede r&cup&ration de l a  t r a d i t i o n  o r i g i n e l l e  du 
pays, il y a a u t r e  chose I f a i r e  de p lus  urgent que de chercher l e  
dialogue avec l e s  chre t iens .  On continue d ' a i l l e u r s  1 redouter  que 
l a  rencontre n ' a i t  pour but  de reprendre, sous de nouvelles formes, 
l e s  t e n t a t i o n s  missionnaires d e  l a  periode coloniale.  

Dans un t e l  contexte on comprend que l e  dialogue proprement 
r e l iy ieux  s o i t  l e  plus souvent malaise. I1 tourne facilement 2 l a  
confrontat ion de  deux apologetiques, ou a l o r s  r e s t e  assez s u p e r f i c i e l ,  
chacun des  deux in te r locu teurs  craignant  de heur ter  l e s  convictions 
de son par tenai re .  

VIVRE "UN PARTAGE D'EUMANITE" 

9 e l l e  e s t  donc, a l o r s ,  l a  s i g n i f i c a t i o n  que nous donnons a 
no t re  rencontre e n t r e  chre t iens  e t  musulmans dans not re  s i t u a t i o n  
ac tue l l e?  L'un d ' e n t r e  nous, un pert? jdsu i t e  que s'occupe depuis 
v ingt  ans d 'une bibl iotheque pour Btudiants a Alger, e c r i v a i t  rGcement 
un a r t i c l e  sous l e  t i t r e  "partage d1hw1anitd en Algdrie". Nous 
s i tuons  en e f f e t ,  p lus  volont iers ,  no t re  temoignage chre t ien  au plan 
de  " l a  vocation humine" qu '2  c e l u i  "du dialogue des  re l ig ions" .  

D a n s  not re  contexte, l e s  echanges e n t r e  chre t iens  e t  musulmans 
s ' e t a b l i s s e n t ,  en e f f e t ,  su r tou t  an plan des col labora t ions  q u i  
naissent  du t r a v a i l  ou d e s  r e l a t i o n s  quotidiennes. Un enseignant 
c m u n i q u e  avec s e s  GlPves e t  ses  coll+rjues, un ingenieur avec son 
Bquipe de t r a v a i l ,  un maec in  hvec ses  malades ou l e  personnel de  
son service ,  un couple avec l e  cocpie vois in  ou mi ,  d e s  jeunes ou 
des enfants  avec l e u r s  camarades de c l a s s e  ou de l o i s i r s  etc. . .  

Dans  c e t  Gchanqe, par  touches successives,  ch rs t i ens  e t  
musulmans se  l i v r e n t  l e s  uns aux a u t r e s  l e u r  f a ~ o n  de voir  e t  de 
v ivre  " l a  vocation humaine". 

REPONDRE ENSEMBLE A "CIOTRE VOCATION HIJMAINE" 

Du point  de vue c h r s t i e n ,  l a  rencontre e n t r e  chrs t i ens  e t  musulnans 
collaborant  ensemble, ne deneurf donc ?as  seulement au niveau du dialogue 
des cul tures .  E l l e  implique necessairement. peu I peu, une i n t e r -  
p e l l a t i o n  r6ciproque sur l a  f a ~ o s  de  ccmprendre e t  de mettre en oeuvre 
une exis tence  d'h0nm.e de conjoint ,  d e  parent ,  ue ci toyen,  d ' a u c a t e u r  , 



de medecin, de chercheur e t c  ... O r ,  dans l a  f o i ,  nous reconnaissons, 
d e r r i e r e  nos choix quot id iens ,  c e t t s  mult i tude de "oui" ou de "non" 
p a r  lesquelschacun d ' e n t r e  nous rdpond l ' a p p e l  in td r i eu rque  Dieu 
l u i  adresse. De nos reponses ddpend no t re  en t ree ,  en v d r i t 8 ,  dans 
no t re  v r a i e  "vocation" d 'home ,  de femme, de jeune e tc .  .. 

Cette vocation,  nous en connaissons l ' i t i n d r a i r e ,  come  chrdt ien ,  
en meditant l e s  paroles ,  l e s  Tes tes  e t  l e s  a t t i t u d e s  de Jesus. I1 
n ' y  a finalement qu'un chemir, pour accornplir en v d r i t e  no t re  existence 
c ' e s t  c e l u i  q u i  nous f a i t  passer  de  l 'dgocentr isme 2 l ' ouver tu re  aux 
a u t r e s ,  c e l u i  q u i  nous conduit B v iv re  no t re  existence non come  un 
bien personnel dant  on use e t  zbuse, mais csmme un don requ de  p l u s  
haut e t  q u a i l  f au t  met t re  au se rv ice  des a u t r e s ,  aux p lans  f a m i l i a l ,  
s o c i a l ,  na t iona l ,  i n t e r n a t i o n a l  e t c . .  . 

Cet te  route n ' e s t  pas  seulement c e l l e  su r  l aque l l e  doivent 
marcher l e s  chrGtiens. La vocation humaine fondamentale e s t  l a  
meme pour t o u t  homme. L'appel de  Dieu au coeur de  chaque conscience 
e s t ,  substanciellement ident ique ,  rnalgre l a  d i v e r s i t e  des  mddiations 
c u l t u r e l l e s .  

SOUS LA DIVERSITE DES CULTURES RELIGIEUSES, Uid UNIQUE A?PEL 

Certes,  chaque h m e  s'exprime 2 lui-mgme c e  qu sa  conscience 
l u i  d i c t e ,  nar  l e s  moyens de  sa c u l t u r e  ou de  sa rel igior , .  Le 
musulman donne sa  f i d d l i t d  un habi t  cu l tu re1  i s l m i q u e  e t  coranique. 
Mais 2 un niveau p l u s  yrofond que c e l u i  de l a  c u l t u r e  r e l i g i e u s e  il 
y a l a  rGponse d e  chacun d l ' a p p e l  que Dieu l u i  adresse.  Cet appel 
e s t ,  en son fond, commun 2 t ous  l e s  homes. 

C ' e s t  2 c e  niveau 15 que nous voudrions regaraer  no t re  temoignage 
reciproque Be chre t i ens  e t  de  musulmans. I1 n 'e l imine  pas  les va leurs  
r e l i g i e u s e s  5 t r a v e r s  l e s q u e l l e s  l e s  homes s'expriment 2 eux-memes 
l e u r  faqon de  comprendre l ' a p p e l  que Dieu adresse  2 chacun. Mais il 
ddpasse l e  p lan  du dialogue re l ig ieux  pour s i t u e r  l a  mission du 
chr8t ien  e t  du non-chrdtien 2 un a u t r e  niveau, c e l u i  d 'un  questionne- 
ment rdciproqoe, impl ic i t e  ou e x p l i c i t e ,  sur l a  vocation humaine e t  
l a  faqon d ' y  repondre. 

Uans c e t  dchanrje l e  ahre t ien  s 'engage avec tou t  l e  :lessage 
Qvang6lique. I.ious ne savons en e f f e t  ce  q u ' e s t  l ' h o m e  que par 
l ' a c c u e i l  de  Jesus  e t  de  son Message. 

Dans l e  C h r i s t ,  rdvSlat ion nous e s t  f a i t e  du mystere de  Dieu 
e t  du mystere de  l'homme. Le don speci f ique  f a i t  aux c h r e t i e n s  e s t  
l'engagement conscients  dans ce  double nys ts re .  I1 e s t  se rv i t eu r  de 
c e t  azpel  devant Dieu e t  devant L E S  homes. I1 s ' a g i t  donc bien pour 
l a  p a r t i e  cllretienne d 'un  t6moignarje "missionnaire". I1 s e  s i t u e  
cenendant non pas  d'abord au niveau de  l a  comnunication d 'un enseigne 
ment doqmatique, mais p lu tBt  de l a  manifestat ion v6cue de  l a  vocation 
humaine t e l l e  que Dieu nous l ' a  r8vdlGe en Jesus-Christ .  

Ceci sans oub l i e r ,  evidemment, que l e  ch re t i en  lui-mSme e s t  
pr isonnier  de  s e s  propres mediations c u l t u r e l l e  e t  toujours  ini-Brieur 
B l ' i d e a l  que Dieu a p lace  devant son regsrr! en l u i  donnant Jesus-Chr is t .  
T e l l e  e s t  l a  manisre selon l aque l l e  nous pensons v iv re  no t re  "mission" 
dans l a  r e l a t i o n  e n t r e  c h r e t i e n s  e t  musulnans actuellement 13 oii nous 
sonunes. 



QUESTIONS -- 

1) Pourquoi l e s  Egl ises  Orientales on t -e l l e s  swvecu a l o r s  que 
1 'Eg i i se  en Afrique du Nard a disparu? Est-ce que l e  f a i t  d ' a v o i r  un 
clergi.  marie a joue un rBle? 

I1 e s t  toujours d i f f i c i l e  de p rec i se r  l e s  causes d 'une 6volution 
h is tor ique .  E l l e s  sont generalement mul t ip les .  I1 y a eu un c lerge  
marig en Afrique du Nord. En iJubie (Nord Soudan) il y a v a i t  a u s s i  
un clerq6 marie dans l e s  v i l l a g e s  e t  1 'Eg l i se  a cependant disparu au 
X V I I  n s i s c l e .  A mon a v i s  l a  cause l a  p lus  importante e s t  l e  manque 
d ' inse r t ion  de 1 ' E g l i s e  d lAfr ique  du Nord dans l a  c u l t u r e  b e r b k e .  
La langue berbsre a survEcu a quatorze s i e c l e s  de presence musulmane. 
S i  l a  Bible e t  l a  l i t u r g i e  avaient  e t e  t r a d u i t e s  en berbere, on peut 
penser qu 'aujourd 'hui  encore dans l e s  milieux berbgrophones, a u r a i t  
subs i s t6  une p e t i t e  Eg l i se  comme il r e s t e  des Egl ises  armenienne, 
syriaque,  copte etc..  . 

2 )  L'Islam s e  presente  c o m e  une re l ig ion  de to le rance ,  a l u r s  qu'en 
Europe on l e  considPre marque par  l ' i n to le rance .  Coment expliquer 
c e t t e  divergence d 'apprecia t ion?  

Les musulrmns sont convaincus que 1 ' Is lam e s t  une r e l i g i o n  
par t icul ierement  t o l e r a n t e  parce que l a  l o i  musulmane, sur l a  base 
de c e r t a i n s  t e x t e s  coraniques f a i t  une p lace ,  dans l a  soc ie te  
musulnane, 5 l ' e x i s t e n c e  de ccmmunaut~s "prot&+es", c h r e t i e ~ e  ou 
juive. La soc ie t6  chret ienne du Moyen-.Age n ' a  pas accept6 a u s s i  
facilement l ' e x i s t e n c e  de minori tes  juives e t  a elimine eii Espagne 
l e s  minor i tes  musulmanes, q u i  reprgsenta ient ,  il e s t  v r a i ,  un groupe 
conquerant toujours  menacant aux f r o n t i s r c s .  

Cependant, aujourd 'hui ,  l e s  c h g t i e n s  ou l e s  j u i f s  n 'acceptent  
p l u s  clans une soc ie t6  mcderne, d 'Otre seulement considGr6s comme des  
c i toyens  "prot&ges". Par a i l l e u r s ,  dans l a  phase a c t u e l l e ,  apr6s l a  
periode co lon ia le ,  1 ' I s lam veut  r e t a b l i r  s e s  f i d e l e s  dans une nouvelle 
adhesion I. t o u t  son patrimonine. La periode a c t u e l l e  n ' e s t  donc pas 
d'abord c e l l e  du dialogue,  mais c e l l e  de l a  r e s t au ra t ion  de l a  
socii.te rrmsulmane dans son i d e n t i t 6  aprPs l e s  menaces .qu'a f a i t  peser  
l ' i n f l u e n c e  de l lOccident  sur l e s  pays musulmans. 

3 )  r l ' e s t - i l  pas v r a i  que l e  dialogue avec l e s  gens simples e s t  
poss ib le  a l o r s  que l e  dialogue avec l e s  "savants" e s t  p lus  d i f f i c i l e ?  
p e  p e u t - m  f a i r e ?  

J e  s u i s  d 'accord avec vous. iIans l a  phase a c t u e l l e ,  c o m e  on v ien t  
de l e  d i r e ,  l e s  responsables de 1'Islam sont su r tou t  preoccup6s par l e  
retablissement de l a  communautG musulmane d a m  t o u t e s  ses  convict ions e t  
tout-es l e s  t r a d i t i o n s  canpat ib les  avec l e  monde moderne. Dans l a  r e -  
cont re  avec c e s  responsables, souvent l e s  souvenirs des  dntagonismes 
pass6s e t  l e  d e s i r  de f a i r e  une apologetique bloquent l e  dialogue. Les 
r e sponsab i l i t e s  des  combats passes sont  i n s c r i t s  exclusivement sur  l r  
dos des  chre t iens ,  c e  q l i  n ' e s t  pas l u s t e .  

p a r  cont re ,  avec des  personnes s inp les ,  on peut  p lus  facilement s e  
rencontrer  au plan de l a  v i e  quotidienne, pour par tager  des  sentiments 
hurcains, pour r e a l i s e r  des  t sches  ensenble. La f o i  profonde e t  d i r e c t e  



des p lus  simples s'exprime spontanOment devant l e s  6preuves de l a  v i e ,  
a l 'occas ion de  l'accomplissement du devoir r e l i g i e u x  de  l ' h o s p i t a l i t e  
etc..  . 

Come on l ' a  d i t  dans " l e  par tage  d'humanite", no t re  vocation 
humaine e s t  engag6e, c 'es t -a-di re ,  vue a l a  lumi&re d e  l a  f o i ,  1- 
"oui" ou l e  "non" que nous donnons 1 ' E s p r i t  de  Dieu. 

Mais l e s  col labota t ions  quotidiennes e t  l e s  amit ies  vra ies  e ta-  
b l i s sen t  un echanqe e n t r e  chre t iens  e t  musulmans q u i  a t t e i n t  un niveau 
p lus  profbnd de l ' ex i s t ence .  Disons q u ' i l  s ' a g i t  a l o r s  de  t h o i g n a g e  
r lc iproque,  et  non pas  s implwent  de dialogue, terme c p i  garde souvent 
une s i g n i f i c a t i o n  t r o p  a b s t r a i t e .  

4) Est-ce que 1'Islam iniluehce l a  f o i  d 'un chrc t i en  q u i  v i t  dans 
l e  mnde musulman? 

Chacun d ' e n t r e  nous e s t  impression6 par l a  reponse c o l l e c t i v e  
des  musulmans 2 l e u r s  t r a d i t i o n s  re l ig ieuses ,  dans l a  p r i e r e ,  l e  
jeune, l1aum6ne, e t  sur tout  dans l a  f o i  2 l a  presence du Dieu Tofit- 
puissant  e t  mi&ricordieux d e r r i e r e  chaque 6venemen-c de l a  v ie .  

Une a u t r e  consequence d e  notre  presence de  chre t i ens  dans une 
s o c i e t e  musulmane, c ' e s t  l a  decourverte de  c e  que l ' a c t i o n  d e  Dieu 
depasse t o u t e s  l e s  f r o n t i e r e s  re l ig ieuses .  Idous sommes conduits  
quotidiennement 1 decouvrir l e  don de Dieu present  dans l a  v i e  d e  
c e r t a i n s  de  nos 7ar tenai res .  Ceci modifie not re  conpr6hension du 
"tbrnoignage d e  1 'Eg l i se"  dans l e  mnde,  e t  nous conduit,  pensons-nous, 
5 v i v r e  sur un m o d e  nouveau " l a  i.lission de 1 'Egl ise" .  

Le cen t re  s p i r i t u e l  d e  c e t t e  i v o l u t i o ! ~  e s t ,  sans doute, l a  
decouverte de l a  g r a t u i t e  absolue de l'amour evangelique. Chrdtiens 
e t  musulmans, nous voulons v iv re  ensemble et  nous en t ra ide r  l e s  uns 
l e s  a u t r e s ,  non pas  pour s u s c i t e r  des conversions, rnais parce que 
l'amour universe1 e s t  l e  node d ' 0 t r e  auquel Dieu nous appel le ,  l e s  
uns l e s  aut res .  C ' e s t  1 ' E s p r i t  qu i  conduit t o u t e  l ' h i s t o i r e  s p i r i t u e l l e .  
Cet te  conviction donne une grande l i b e r t e  i n t e r i e u r e  dans l a  rencontre,  
C 'es t  11, me semble-t-il ,  une consiquence tres heureuse do notre  
existence de n i n o r i t a i r e s .  

majorit6 musulmeene. Que fau t - i l  conse i l l e r  1 Bes chre t i ens  qu i  vivent  
d l a  m e  asseudan, grande minorite de -- . 
chre t iens?  

J e  s u i s  tres content que c e t t e  question s o i t  posee. Cela me 
pernet de souligner que j ' a i  essay6 d'exprimer devant vous notre  
meditation de chre t i ens  d 'or ig ine  d t rmflere  dans une socie t6  musulmane. 
11 est bien evident  que dans chaque region du monde, l a  recontre  entxe 
chre t iens  e t  musulmans prend des  ca rac te r i s t iques  p a r t i c u l i e r e s .  Dms 
un pays come l e  Soudan il est normal que l l E g l i s e  demande 3 ce que l a  
l o i  musulmane ne s o i t  pas appliquee aux c t s e t i e n s .  

6 )  Mous voyons dans c e r t a i n s  ?ags, par exempl? l a  Yigeria, que des  
chre t iens  se  converri s s e n t  i l11s lo?  ?our de5 r ~ o t i v a t l o n s  d i v e r s e ~ :  ---- 
nar iage ,  avantaqes % a t e r i r l s ,  ou ,?arc@ q . ~ e - l ' ~ s l . m  e s t  s e n t i  p lus  ?roche -. .. . - 
de l a  tradit.lon a f r i c a i n e .  oue Eout-i l  pensar de z s  conversLons? .. . - - . . . . - - .- 



Comment l e s  empecher? 

Le problPme des  conversions e s t  au coeur du dialogue islamo- 
chre t ien .  I1 f a u t ,  de not re  c6t6,  que nous cherchions S. progresser  
toujours  davantage dans l e  respect  de l a  l i b e r t e  i n t e r i e u r e  de tous  
nos pa r t ena i res .  En meme temps, nous devons rechercher comment c e t t e  
a t t i t u d e  -murra d t r e  comprise e t  a c c e ~ t e e  par nos in te r locu teurs  
musulmans. 

En Algerie, l e s  responsables musulmans font  souvent v e n i r  des  
conver t i s  du christ ianisme B 1 ' Is lam vonr l e u r  donner l a  parole .  
J ' e s s a i e  toujours ,  dans ces  cas- la ,  de f a i r e  comprendre que l a  con- 
version de ces  personnes prouve qu'un choix r e l i g i e u x  e s t  une decision 
de conscience. Ceci va cont re  l a  t r a d i t i o n  musulmane qu i  n 'accepte 
aucun "retour en a r r i s r e "  ve r s  une re l ig ion  " an te r i eu re"  e t  considdree 
conme depassee. 
@ant  2 l a  proximite de 1'Tslam par rapport  d l a  t r a d i t i o n  af r ica ine ,  
c ' e s t  ur.e irpres-sion provi  i r e .  1 s l :  m atChr is t ianisme sont  deux 
re1 iq io . i~  Semites par  l e u r  or ig ine .  C ' e s t  aux chre t i ens  a f r i c a i n s  
d'assumer maintenant l e  chr is t ianisme de  t e l l e  maniere q u ' i l  devienne 
chaque jour davantage a f r i c a i n .  

7 )  N'avez-vous pas l e  d d s i r  de voi r  vos amis musulmans devenir 
ch re t i ens ,  comme i l s  ont eux-m@mes l e  d e s i r  de vous vo i r  devenir 
musulmans? 

J e  d i r a i s  p l u t d t  que j ' a i  l e  d e s i r  que nous puiss ions  nous a ide r  
l e s  uns l e s  a u t r e s  a e t r e  f i d e l e s  aux appels  que Die11 nous adresse 
actuellement. La quest ion qu i  s e  pose e s t  donc c e l l e - c i :  avons-nous 
quelque chcse X nous dsnner l e s  uns aux a u t r e s ,  malgre l a  d i f f e rence  
4es r e l ig ions?  I1 me semble que l ' o n  peut repondre a i n s i  A c e t t e  
question: Chaque c h r e t i e n  e s t  toujours responsable, dans tou te  
rencontre,  de manifester  son adhEsion 2 Jesus  c o m e  Celui  qu i  nous 
revG2le Dieu e t  l a  vocation humaine. Le chre t i en  s'engage donc dans 
tou te  col labora t ion  avec c e t  apport  specifique: l e  sens rle Dieu e t  
de l'homme que 1'Evangile nous anporte. 

C ' e s t  not re  cont r ibut ion  propre comme chre t i ens  a l a  marche 
commune des  hommes. C ' e s t  l a  mission de l l E g l i s e  dans s a  rencontre 
avec l e s  non - chre t iens .  Car 1 'Eg l i se  a une mission devant l e  
monde e n t i e r  e t  non seulement devant l e s  chre t iens .  Ce que deviea t  
c e  temoignaqe dans l a  v i e  des personnes des  a u t r e s  communautes e s t  
l e  s e c r e t  de Dieu. Mais nous avons l a  convict ion d ' e t r e  envoyes en 
mission pou- que ce temoignage e x i s t e  en t e r r e  d ' Is lam. 



Helena *.laria Bianchi, CSJ 

(Les sectes ne sent plus des phinom2nes exceptionnels. On l e s  
trouve dans tous l e s  continents. Leur diversi td  e s t  ddconcertante. 
Mhe l e  suicide co l l ec t i f  d'une secte c m e  c e l l e  de Jim Jones, h s S e  
2 San Francisco, ne sembte pas avoir occasionnl un recut duns leu? 
croissance e t  lacr pmii , f ication.  El les  n'ont pas de probl6mes de 
financemat. Ce court a t r a i t  d'une confgrence de Soeur Bianchi CSJ. 
donnle 2 Rome, c o n t i m t  une esijuisse jort u t i l e  aur l e s  caractdristiques 
des Sectes. Cette esqdisse a 6 tQ fai te  par t e  CELAM, m r6f6rence 
2 la  si tuation en h l r i q u e  Latine, mais e l l e  comporte des res -  
sem3lances lv identes  avec ce qui  se passe dans l e  res te  du monde.) 

Spenkinq t o  C m i s i o  "18" a t  the i r  meeting held on filarch 25, 
1985 Sr. Bianchi, CSJ singled out three cimllenges t o  the mission 
of mnagelisation i n  Latin America todc .~ :  the problems of land owner- 
slrip, the p r o t i f e r a t i a  of sects;  rnsnipulatwn of base communities 
by pol i t ical  parties. 

We give  h ~ r e  the analysis of sects made by CELAM i n  1981 ond 
quoted by S i s ter  i n  her presentation. I t  w i l l  be of  in teres t  beyond 
Latin America - Ed. 

The p r o l i f e r a t i o n  of s e c t s  i n  Latin America i s  a proven f a c t ,  
e spec ia l ly  in t h e  l a s t  two decades. Besides t h e  Afro-Americans, 
t h e r e  i s  a p r o l i f e r a t i o n  of s e c t s  of t h e  most varied or ig ins .  The 
Bishops a t  Puebla ca l l ed  them " f ree  r e l i g i o u s  movements". 

THEOLOGICAL CHARACTEXISTICS 

These s e c t s  t h a t  p r o l i f e r a t e  in  Lat in  ,America today a r e  character-  
ized by common tendencies. Let us look a t  a few of these  tendencies 
a s  they were i d e n t i f i e d  by t h e  CELAM pas to ra l  theological  r e f l e c t i o n  
group (1991). 

a )  "Reductionism" 
The s e c t s  t h a t  keep Chr i s t i an  elements a r e  characterized by a reduction 

O f  Revelation. The few t r u t h s  t h a t  they borrow form C h r i s t i a n i t y  
a r e  formulated in  a s i m p l i s t i c  and p a r t i a l  way. 
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b) Rlndamentalism 
There i s  a l i t e r a l  reading and i n t e r p r e t a t i o n  of t h e  Bible. 

Expressions a r e  taken out  of t h e  t e x t  without any r e l a t i o n  t o  t h e  
context .  

C )  Salvationism 
The s e c t s  s e l e c t  from t h e  Bible those  t e x t s  t h a t  announce t h e  end 

days i n  an apocalyptic  v . ? ~ ,  and t h a t  wa must prepare f o r  sa lva t ion .  
This  sa lva t ion  is conceived p r imar i ly  a s  "accepting Jesus  Chr is t"  
,who makes u s  p a r t i c i p a t e  i n  a number of eschato logica l  g o d s  a f t e r  
death. 

d )  Church-toorid r e l a t i o n s  
A l l  these  s e c t s  lack  a c o r r e c t  r e l a t i o n  between t h e  Church and 

t h e  w r l d .  They deny t h a t  F a i t h  can r e s t  on worldly elements. 

C) "Electionism" 
This  form expresses t h e  concept tkt on!.y t h e  adep t s  of t h e  s e c t s  

a r e  t h e  e l e c t  of G c d .  They a r e  t h e  l i g h t  t h a t  d i s t i n g u i s h e s  them 
from t h e  Cathol ics ,  e spec ia l ly ,  who a r e  darkness. 

?.ELIGIOUS CHARACTERISTICS 

a )  P ie t i sm 
They r e l y  on t v . ~  elements: d i r e c t  i n s p i r a t i o n  of each  ember of 

t h e  community and t h e  p o s s i b i l i t y  of  a t t a i n i n g  p e r f e c t  s a n c t i t y  on 
ear th .  

b) The emotional c u l t  
The r e l i g i o u s  cerensnies  a r e  s t rong ly  based on emotions, n o s t a l g i a ,  

joy, spontaneous expression,  welcoming ges tu res ,  e t c .  

C )  Preaching 
I t  has a primary p lace  i n  t h e  l i f e  of t h e  groups. Long sermons 

a r e  charac ter ized  by fundamentaliam and simplism. 

d )  Moral 
The moral demands t h a t  a r e  cauqht a r e  of t:?e i n f l e x i b l e  type. 

They a r e  r igorous  and p u r i t a n i c a l .  The search f o r  t r u t h  i s  secondary. 

e )  Socia l  coracitment 
I n  most cases  t h e r e  i s  an a t t i t u d e  of ind i f f e rence ,  of a l i e n a t i o n  

from t h e  r e c l i t i e s  of t h e  world and t h e  s o c i a l  condi t ion  of the  
people. 

PSYCHOLOGICAL CHARACTERISTICS 

a )  The promise of goods 
These a r e  promised by t h e  l e a d e r s  t o  t h e i r  fo l lowers  and include,  

f o r  example: t h e  c e r t i t u d e  of being among t h e  e l e c t ;  phys ica l  cures ;  
peace of mind; happiness, e t c .  

b) P a r t i a l i t y  
I t  c o n s i s t s  i n  obs t inacy i n  one idea ,  t h e  psychic f i x a t i o n  on t h e  

"prophecies" of the  leader  and e s p e c i a l l y  the  absence of a l l  r a t i o n a l  
c r i t i c i sm.  

C )  Fa ta t ic i sm 
The phenomenon of fanat ic ism i s  o f t en  caused by t h e  contagion of 

paranoid persons. This  contaaion causes the  members of t.he s e c t  t o  
be taken with t h e  idea o r  t h e  mission andtc.commit themselves t o  have 
it triumph a t  a?y p r i ce .  
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SWIOLOGICAL CHARACTERISTICS 

a )  Volunteer qroups marked by f r a t e r n a l  r e l a t i o n s h i p s  
The s e c t  o f t en  begins a s  a community of persons who have common 

i n t e r e s t s .  Acce2tance and r e l a t i o n s  of f r i endsh ip  a r e  t h e  i n i t i a l  
a t t r a c t i n g  fac to r s .  

b) Control of groups 
Tne f a c t  t h a t  t he  groups a r e  not numerous favours t h e i r  cont ro l .  

C )  Atomization 
Given t h e i r  a l i e n a t i o n  i n  r e l a t i o n  t o  soc ia l  comitment,  the  s e c t s  

p r o l i f e r a t e  very eas i ly .  For example, it i s  eas ie r  t o  open a "church" 
than t o  c r e a t e  a c i v i c  i n s t i t u t i o n .  Such a phenomenon causes a chain 
reac t ion .  

MEANS AND P4ETHOD OF DIFFUSION COMtr.ON TO THE SECTS 

Process 

- Massive d i f f u s i o n  of propaganda over t ? e  radio  
- Flyers ,  books and Bibles 
- Dible lessons i n  t h e  homes 
- Followed by ce lebra t ion  of the  c u l t  i n  rented q u a r t e r s  
- Fina1J.y they buy t h e  property a d  build a "church" 
- Weakening of t h e  Catholic  consciousness by preaching over the  

radio  
- Maintaining t h e  ambiguity with which they confuse t h e  simple people 
- Taking advantage of a n t i c l e r i c a l i s m  and r e l i q i o u s  indi f ference  
- Pos i t ive ly ,  the  pas tor  c r e a t e s  a core t h a t  he "cu l t iva tes"  [nur tures ,  
t akes  caxe o f )  through personal  con tac t s  and good human r e l a t i o n s .  
The smallness of t h e  group makes it easy f o r  t h e  pas to r  t o  follow 
them. This experience i s  t h e  key t o  success among them. 

A t y p i c a l  formula f o r  d i f fus ion:  

They t a k e  advantage of t h e  phenomenon of adolescence and t h e  
worries t h a t  these  cause t h e i r  parents :  t h e  evangelical  adolescents  
i n v i t e  the  young Catholj.cs t o  l i v e  w i t h  them i n  a community atmosphere 
of sentimental r e l i g i o s i t y .  Then they a r e  encouraged t o  have t h e i r  
brothers ,  t h e i r  nother  and f i n a l l y  t h e i r  f a t h e r  p a r t i c i p a t e .  Af ter  
t h a t  begins the  s e r i o u s  work of catecuinenate: a l o t  of Bible,  simple 
sermons, concrete e f f o r t s ,  ahs tent ion  from f e a s t s ,  l i quor ,  e t c .  
From t h e  very beginning they a r e  c a r e f u l  not t o  be in  cont radic t ion  
with t h e  Catholics .  

Strategies The "missionaries" go i n t o  t h e  suburbs and the  l e s s  populated 
areas.  They j u s t i f y  t h i s  by saying: "You Cathol ics  do not 

go there .  We go where you do not go". 
The "missionaries" have organized campaigns cf conferences, courses 

t o  make them capable of evanqelizirlg, v i s i t s ,  radio  and T.V. programs, 
maqazines, f l y e r s ,  e t c .  They ge t  f i n a n c i a l  help from outs ide  f o r  t h ~ s .  

Consequences on Pas to ra le  The Puebla document speaks of t h e  Church's 
concern fo r  the  negative aspec t s  of t h e  sec t s .  

No doubt, t h e r e  a r e  some p o s i t i v e  a spec t s  t h a t ,  through t h e  grace of G c d ,  
a r e  present .  

The phenomenon of t h e  p r o l i f e r a t i o n  of s e c t s  chal lenges t h e  Church 
of Latin America, e spec ia l ly  i n  i t s  p a s t o r a l  and l i t u r g i c a l  p rac t i ce .  

Ref. USG Circular  No. 9 S 5  of March 25, 19C5. Via d e i  Pen t e n z i e r i ,  19 
Rome 00198. 

- and - 



Maurice L. Monette, OMI.  

(This i s  ari e x t ~ c t  from Pr. ,Vonatte s s  a r t i c l e  which dealt  
a lso h t h  grassroot c o m n i t i e s  i n  North America). 

The most obvious c h a r a c t e r i s t i c  of South America's comunidades 
de  base is t h e i r  in t eg ra t ion  of prayer ,  s c r i p t u r e  and s p i r i t u a l i t y  
with commitment t o  t h e  s o c i a l  mission of the  Church. 

THE COMUNIDADES DE BASE 

There a r e  i n  Brazi l  alone over f i f t y  thousand comunidades. 
These communities defy d e f i n i t i o n ;  they d i f f e r  so i n  t h e i r  s t r u c t u r e ,  
t h e i r  degree of cohesion and t h e i r  aims. Generally, however, t h e  
term comunidades de  base r e f e r s  t o  communities of Chr i s t i ans ,  per- 
haus a s  few a s  t e n  o r  a s  many a s  two hundred, who see themselves a s  
church i n  i t s  most ba;ic form-much a s  we North Americans tend t o  
understand the  r ~ a r i s h  a s  our bas ic  .unit. I n  r u r a l  and urban a r e a s  
a l i k e ,  such cornun i t i e s  f l o u r i s h  mainly among t h e  poor. 

I n  Sao Paulo: My f i r s t  encounter with a comunidade was i n  Sao Paulo, 
Braz i l ,  t h a t  g r e a t  i n d u s t r i a l  c i t y  of over twelve 

mil l ion people-larger  than New York Ci ty .  I accompaniedaUS missioner, 
Father B i l l  Reinhard, OMI, t o  a community f o r  Sunday Eucharist .  Vle 
a r r ived  a t  a loca t ion  r a t h e r  unseemly f o r  Mass-a wooden shack on t h e  
o u t s k i r t s  of town i n  the middle of a f ave la ,  i . e . ,  a squa t t e r  
set t lement.  The shack, smaller than a two-car garage, was b u i l t  a s  a 
"community center ' '  f o r  t h e  150 o r  so Catholics  who meet the re  every 
Sunday e i t h e r  f o r  a Liturgy of t h e  i*?ord, a Cormnunion Service o r  f o r  
the  monthly Eucharist  with t h e i r  pa r i sh  p r i e s t .  

The shack was jammed. The o lde r  fo lks  s a t  on wooden benches 
while the younger stood along the  walls o r  ou t s ide  open windows. 
Ishen we arrj.ved people were already assembled and singinq h e a r t i l y .  
The leader of t h e  community, a married man i n  h i s  t h i r t i e s ,  welcomed 
us and made t h e  weekly announcements. I-le was l i k e  the  people who 
e lec ted  hi!!: an economic refugee from r u r a l  Braz i l ,  a s q u a t t e r ,  and 
one of those fo r tuna te  enouqh t o  be employed i n  an assembly p l a n t .  

These people joyful ly  and hopefully pondered t h e  s c r i p t u r e s  and 
unabashedly offered  t h e i r  own r e f l e c t i o n s  on t h e  theme of t h e  day, 
"God's presence." L e t t e r s  from fellow Chr i s t i ans  i n  Brazi l ian  j a i l s  
were read a s  contemporary sc r ip tu re .  Prayers of t h e  f a i t h f u l  echoed 
concern about friencls and family and concern about t h e  social  s t r u c t u r e s  
which most influence t h e i r  l i v e s :  t h e  labour unlons, the up-coming 
qubernator ia l  e l e c t i o n s ,  t h e  maintenance of t h e  nursery schools, and 
the  c i t y ' s  p lans  f o r  bringinq elec':ricity, d r a i n s ,  l i g h t i n g  'and paved 



s t r e e t s  t o  t h e i r  a r e a .  

The whole mood of t h e  s e r v i c e  was wel l  c ap tu r ed  i n  t h e  o f f i c i a l  
B r a z i l i a n  response t o  "The Lord be r r i th  you": "Ile i s  a l r e a d y  i n  ou r  
midst!"  The c l o s i n g  sonq exp la ined  how: "The world i s  a  b e t t e r  
p l a c e  when t h e  one ~ h o  i s  alrea?!, s u f f e r i n ?  c a r e s  f o r  t h e  l e a s t  o f  
t h e  h r e th r en .  '' 

I n  t h e  Amazon: On y e t  ano the r  occas ion ,  I v i s i t e d  a  comunidade i n  
t h e  Amazon jung le .  I t  w a s  a r a i n y  SunTay a f t e rnoon  

when s e v e r a l  members o f  a  comunidade were t a k i n g  s h e l t e r  i n  t h e  mud-hut 
home o f  t h e  comnunity l e a d e r .  Conversat ion c e n t e r e d  around t h e  
s x i p t u r e  t e x t  of t h e  day, a t e x t  no less d i f f i c u l t  t han  t h e  Trans-  
f i g u r a t i o n !  S ince  o n l y  one B ib l e  >.as a v a i l a b l e ,  t h e  t e x t  was re - read  
upon r e q u e s t .  The l e a d e r  himself  w a s  i l l i t e r a t e ,  bur  a t  t h e  end of 
two hours  he and t h e  o t h e r s  had e x p e r t l y  i n t e r p r e t e d  t h e  passage  a s  
t o  i t s  o r i g i n a l  meaning (wi thout  of course  t h e  jargon of academe) and 
a p p l i e d  it to t h e  l i f e  o f  t h e  connnunity. 

These s imple  r i c e - f a rmer s  spoke with  f i r m  conv i c t i on  about  t h e i r  
own expe r i ences  o f  T r a n s f i g u r a t i o n ,  e w e r i e n c e s  which gave them t h e  
s t r e n g t h  t o  f a c e  t h e  larr je  l a n d  owners and m u l t i n a t i o n a l s  who, i n  
wur su i t  of l a n d ,  burned p e a s a n t  homes and f i e l d s ,  k e p t  low t h e  p r i c e s  
p a i d  f o r  p e a s a n t  farm p roduc t s ,  and t h r e a t e n e d  t h e  d e f e n s e l e s s  f a m i l i e s  
w i t h  d e a t h .  J e s u s  d i d  n o t  r e c o i l  from t h e  c i v i l  and r e l i g i o u s  powers 
of Je rusa lem,  t hey  s a i d ,  and n e i t h e r  must vie. To t h i s  day t h e  smal l  
community of 50 immigrants a r e  s t i l l  looking t o  J e s u s  f o r  t h e  i n s p i -  
r a t i o n  t h e y  need i n  t h e i r  s t r u g g l e  w i th  s o c i a l  s t r u c t u r e s  t h a t  t r e a t  
them li!;e yoked animals .  Everv Sunday, wi th  o r  wi thout  a p r i e s t ,  
w i t h  l i t t l e  formal  t r a i n i n g ,  i n  t h e  n i d d l e  05 t h e  jungle!  

OBSERVATIOIUS 

1. The r o l e  of p r aye r  i n  t h e  comunidades . J u s t  a s  comunidades d e  
ha se  a lmos t  dc fy  d e f i n i t i o n ,  

s o  does  t h e  r o l e  o f  p r aye r  w i th in  them. Genera l ly ,  however, one can 
observe  t h r e e  t y p e s  o f  communities,  each informed by a d i f f e r e n t  
approach t o  p r aye r :  f i r s t ,  t h e r e  a r e  c o m u n i t i e s  which a r e  p r i m a r i l y  
concerned w i t h  t h e  Formation of r e l i c i o u s  co rnun i t y  and t h e  s t r eng then -  
i ng  of sacramental  l i f e .  These "communities of p r a y e r  and gospe l  
sha r i ng"  p l a c e  pr imary emphasis on c h a r i s m a t i c - s t y l e  p r a y e r  and/or 
on t h e  s t udy  of s c r i o t u r e .  

Secondly,  t h e r e  are c o m u n i t i e s  which devote  themse lves  t o  c h a r i t y ,  
mutual a i d  and perhaus  t h e  improvement o f  c o l l e c t i v e  f a c i l i t i e s  l i k e  
n u r s e r i e s ,  d i s p ~ n s a r i e s  o r  pr imary school - .  These p r o j e c t s  a r e  ou t -  
growths of t h e  comn~uni ty 's  s c r i p t ~ u s  s t udy  and sacramenta l  worship.  

T h i r d l y ,  t h e r e  a r e  communities o rgan ized  i r 1  response t o  s p e c i f i c  
s o c i a l  concerns .  Some communities of t h e  f i r s t  and second t y p e  
a c t u a l l y  evolve i n t o  communities f o r  s o c i a l  chancre. Most do  n o t .  The 
community in t r a n s i t i o n  from r e f l e c t i o n  and u r a y e r  t o  a c t i o n  has  g r e a t e r  
d i f f i c u l t y  than  t h a t  i n  t r a n s i t i o n  from a c t i o n  t o  p r aye r  and r e f l e c t i o n .  
Action f o r  s o c i a l  miss ion  demands t h e  conc re t e  comnitmcnt o f  t i m e  and 
r e s o u r c e s  and e n t a i l s  g r e a t e r  pe r sona l  r i s k  than  m?re r e f l e c t i o n -  
sometimes t h e  r i s k  of o n e ' s  ve ry  l i f e .  Non-conformism e x a c t s  a  p r i c e .  

2 .  The scope of p r aye r .  I n  any C h r i s t i a n  community, some p r a y e r s  echo 
ve ry  i n d i v i d u a l  o r  l o c a l  concerns ;  o t h e r s ,  



more communal, s o c i e t a l  and global  concerns. I n  South America we 
hear "prayers of the  f a i t h f u l , "  f o r  personal  favours, s i c k  r e l a t i v e s ,  
beloved dead, a f a t h e r  looking f o r  work, and so on. But we a l s o  
hear prayers  fo r  labour unions, h o s p i t a l s  and government. 

The growth of a comuni ty  can perhaps be measured by t h e  scope 
of i t s  prayer.  Is i t s  prayer  i n c l u s i v e o f  atEangers and s o c i a l  
r e j e c t s  a s  well  a s  s e l f ,  f r i e n d s  and r e l a t i v e s ?  Does the  prayer 
e x h i b i t  a r e a l i z a t i o n  t h a t  human su f fe r ing ,  l i k e  unemployment, hunger 
and sickness,  i s  o f t e n  caused and perpetuated by un jus t  s t ruc tu res?  
Does it demonstrate a comitment  on t h e  p a r t  of the  community t o  
transform s o c i a l  s t r u c t u r e s  when appro rg r i a t e  and poss ib le?  Does the  
community concern i t s s l f  with wider s o c i a l  needs c h i l e  ignoring the  
needs of i ts  immediate neighbours? 

3 .  Leadership. Worship and Bible study i n  t h e  comunidades is  n o s t  - 
o f t e n  conducted by l o c a l  leaders .  There simply a r e n ' t  

enough t r a ined ,  3rdained, c e l i b a t e  c lergy  i n  South America t o  serv ice  
a l l  of t h e  worshiping communities. A new kind o f  l o c a l  "priesthood" 
is  emerging, one which does not  usurp the  " p r i e s t l y "  r e s p o n s i b i l i t i e s  
of a l l  t h e  f a i t h f u l  t o  break-open God's V'ord and f a c i l i t a t e  the  
community i n  prayer .  A "priesthood" i s  emerging which remains in- 
vested i n  and responsive t o  t h e  s o c i a l  concerns of the  l o c a l  comuni ty .  
A s  a r e s u l t  of t h e  s h i f t ,  t h e  c l e r i c  assumes new funct ions  which i n -  
c lude bridge-building among t h e  communities and teaching the  Tradi t ion .  

4.  Approach t o  Scr ip ture .  South m e r i c a n  s c r i p t u r e  scholars  
l i k e  Carlos Nesters  would agree t h a t  t h e  

proper i n t e r p r e t a t i o n  of t h e  Rible must inc luze  t h r e e  eiements: t h e  
Church community, t h e  soc ia l  r e a l i t y  and t h e  b i b l i c a l  t e x t  i t s e l f .  
Therein i s  fauns t h e  Word OF God. Within many comunidades t h e  Bible  
is  understood t o  be of secondary importancr- i n  r e l a t i o n  t o  t h e  s t rugg le  
of t h e  community within i t s  present  s o c i a l  r e a l i t y .  This  approach i s  
markedly d i f f e r e n t  from t h a t  of a d u l t  education programs i n  which the  
Bible i s  s tudied  only f o r  the-meaning-of t h e  B ib le - in - i t se l f . . . .  

5. Types of 'Jorship. A s t r i k i n g  c h a r a c t e r i s t i c  of t h e  comunidades i s  
t h e i r  v a r i e t y  of worship forms. Where Eucharis t  

i s  offered only once a month, t h e  Liturgy of t h e  Word o f t e n  p reva i l s .  
I at tended one such l i t u r g y  i n  Sao Paulo. Af ter  t h e  t r a d i t i o n a l  
Liturqy of the  Vord sequence (prayer ,  readings an6 songs, Gospel) ,  
t he  community broke i n t o  groups of four  f o r  r e f l e c t i o n s  on t h e  read- 
inqs. The worship leader  then i n v i t e d  a r ep resen ta t ive  of each group 
t o  o f f e r  i t s  major in s igh t s .  Afterwards, summary r e f l e c t i o n s  were 
inv i t ed .  This  format i s  f requent ly  used i n  t h a t  comunidade. -- 

The comunidades a l s o  make frequent  use of t h e  Communion Service.  
W i t h  approrpiate  prayers ,  t h e  worship l eade r  d i s t r i b u t e s  Communion re-  
served from t h e  l a s t  Eucharis t .  Other communities u t i l i z e  the  t r a d i t i o n a l  
Novena,the way of the  Cross and t h e  Rcsary. The o ld  forms a r e  usual ly  
adapted i n  such a way a s  t o  t ake  i n t o  accollnt. t.he themes of l i b e r a t i o n  
theology and the  concerns proper  t o  t h e  s o c i a l  context . .  . . 

The comunidades a r e  s e n s i t i v e  t o  t h e  need f o r  l i t u r g i e s  of var ious  
s i z e s .  The small communities apprec ia t e  t h e  opportunity t o  worship 
i n  a c e n t r a l  pa r i sh  church with o ther  small conununities on high f e a s t  days. 
The na t iona l  and g loba l  dimensions of t h e  f a i t h  a r e  more evident  i n  t h e  
l a r g e  ca thedra l  an2 sh r ine  ga ther ings .  These ce leb ra t ions  help t o  network 
t h e  communities and in fuse  them with new l i f e .  Likewise, they provide 
the  communities with a way t o  c o n t r i b ~ t e  t h e  r e s u l t s  of t h e i r  weekly 
labours t o  wider populat ions.  Thc g r e a t  val.ue of the  church a s  i n s t i t u t i o n  - 
i s  evident  i n  South America, e s p e c i a l l y  durinq t imes of repress ion  wher., 
because of i t s  strong power-base, t h e  church can p r o t e c t  those who speak 
out  i n  the  name of human d ign i ty .  



Missicn P ro jec t  Service has j u s t  ~ u b l i s h e d  a new e d i t i c n  of 
"Agencies f o r  P ro jec t  Assistance". This  d i r e c t o r y  conta ins  ccmplete 
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