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THE TASK OF MISSICPJ 
IN REATICN M VARIWS CUUIRES, TRADITIW 

AND C T E R  PE@IES OF FAITH 

Michael Amaladoss, SI. 

ILe P&rebwztadoss discute la tdche de Za mission drns Ze 
contexte de cultures,  de tradi t ions  ou de peupZes d'une autre foi, 
d la %&&re de Za s i tuat ion c o q t e x e  pi rBgne en Inde. Le Con@s 
.lntenationnZ sur La Mssion qui s ' e s t  tenu d i k v i t t e  en dicembre 
1.979 a soutevi m importmt probtsme. En Asie, i t  y a des pays, 
02 t e  b a p t h e  ne s i g n i f i e  pas seutement mort au pichi e t  v i e  pour 
nieu dnns t e  Christ,  mais n r s s i  des imntications sociotogiques 
nuisant gmvernent d la v i e  dconomique e t  sociate des ccndidats ax 
Christianisme, ce qui 2es met d n s  des si tuations presque impossibks .  
Dans ce caa, su f f i ra i t - iZ  de mener tes  gens d un point 02 i i s  
puisaent se contenter du b a t h e  de d i s i r?  

La deux ihe  pcrt ie  de ce t t e  confdrence, donnQe Zors du r icen t  
Chapitre q&BmZ de MmylatoZZ sugg2re des motivations de Za mission 
dans de t e l t e s  sztuations. BZZe paraitra h s  l e  prochain n d r o  
de SEDOS (J.D.L.R.) 

The t r a d i t i o n a l  idea of mission evokes the  image of someone who 
i s  sen t  from among the  "Haves" i n t o  t h e  midst of the  "Have-Nets" t o  
share what they have. The g i f t  of fered  was membership i n  t h e  church 
through Baptism and consequent sa lvat ion .  The concept o f  sa lva t ion  
was l a t e r  widened t o  include development and l i b e r a t i o n .  Today one 
s p a k s  of t h e  dialogue between Gospel and Cul ture ,  with an implied 
c o n t r a s t  between them a s  d iv ine  reve la t ion  and human e f f o r t .  The 
o ther  r e l i g i o n s  a r e  no longer understood accordj.ng t o  a a r i d  of 
absence-presence (of t r u t h  and s a l v a t i o n ) ,  but  ir. terms of p a r t i a l -  
f u l l  and/or impl ic i t - exp l i c i t .  The p o s i t i v e ,  even i f  l imi ted ,  
apprecia t ion  of o the r  Living F a i t h s  has given b i r t h  t o  an a t t i t u d e  
of dialogue,  even though some may s t i l l  see it only a s  a preparat ion 
f o r  proclamation. 

Reflect ion on mission has been hampered from two d i rec t ions .  
Experience brings up new quest ions.  But i n  meeting them one is un- 
w i l l i n g  to abandon an a - p r i o r i  po in t  of view. Even though theology, 
a s  a r e f l e c t i o n  on fai th-experience cannot avoid a c e r t a i n  a - p r i o r i  
perspect ive ,  the s t a r t i n g  po in t  must be fai th-experience and not 
simply the data  of f a i t h .  Secondly, r e f l e c t i o n  tends  t o  remain 
a b s t r a c t .  One t a l k s  about t h e  Gospel, Religions and Cultures. One 
o f t e n  f o r g e t s  the  people who l i v e  them i n  freedom and commitment. 

For my present  purpose here I th ink it. is important t o  start 
from experience and l e t  it challenge and i n t e r p r e t  t h e  t r a d i t i o n  of 
f a i t h .  I t  i s  only i n  t h e  l i g h t  of t h i s  r e f l e c t i o n  t h a t  we can s p e l l  
out t h e  t a s k s  of mission. India provides an adequate example of 
various c u l t u r e s ,  t r a d i t i o n s  and o t h e r  peoples of f a i t h  t o  serve a s  
my s t a r t i n g  point .  

I s h a l l  s t a r t  with a b r i e f  ana lys i s  of t h e  s i t u a t i o n  i n  India.  
This w i l l  be followed by a r ap id  look a t  t h e  perspect ive  of f a i t h  
t h a t  serves  a s  a horizon of understandiiiu and i n t e r p r e t i n g  which both 



challenqea and i s  challenged by the  s i t u a t i o n .  It w i l l  l ead  t o  
r e f l ec t ion .  We could then s p e l l  out  t h e  t a sks  of mission in t h i s  
s i t u a t i o n .  

ANALYSIS OF THE INDIAN SITUATION 

India i s  a  land of r e l ig ions .  The dominant Hinduism is  a  
complex of a  Mul t ip l i c i ty  of t r a d i t i o n s  ranging from the  cosmic t o  
the  meta-cosmic. There a r e  75 n i l l i o n  Muslims and 20 mi l l ion  Chr is t ians .  
Buddhism, though p resen t ,  has l a rge ly  been absorbed by Hinduism. 
Sikhism i s  an attempt t o  reconci le  Rinduism and Islam. J a i n s  represent  
an important sub-group, not  t o  speak of Zoras t r ians  and o the r  smaller 
r e l i g i o u s  groups. Apart from these we have - ~ a r i o u s  t r i b a l  r e l i g i o u s  
t r a d i t i o n s .  

Indian Society i s  not  r e a l l y  secular ized ,  t h e r e  having been no 
dichotomy between sacred and secular  powers. From a  c u l t u r a l  point  
of view one could speak of a  uni ty- in-plura l i ty .  There i s  c e r t a i n l y  
a  common c u l t u r a l  he r i t age ,  an Indian e thos ,  nztwithstanding aa& 
m u l t i p l i c i t y  of h i s t o r i c ,  regional  and l i n g u i s t i c - c u l t u r a l  t r a d i t i o n s .  
There has been a  l o t  of in ter -ac t ion .  A g rea t  v a r i e t y  of fo lk-cul tures ,  
a t  a  very popular l e v e l ,  cons tant ly  feed i n t o  and feed from a  s t rong 
highly develoued c u l t u r e  with a  t r a d i t i o n  of s o c i o - p l i t i c a l  s t r u c t u r e s ,  
philosophico-theological r e f l e c t i o n  and t h e  c r e a t i v e  a r t s .  Rather 
outs ide  t h i s  scheme a r e  the  various t r i b a l  cu l tu res .  

This r e l i g i o - c u l t u r a l  complex is today undergoing a  double 
impact: namely, modernity and westernisat ion.  Science and technology 
has not only introduced a  s p i r i t  of p r n c t i c a l  r a t i o n a l i t y  but has 
a l s o  brouqht i n  i ts  wake i n d u s t r i a l i z a t i o n ,  urbanizat ion and a t tendant  
problems. The colonia l  p a s t  has c o n t r i b u t e d a p o l i t i c a l  system, a  
l e g a l  and adminis t ra t ive  s t r u c t u r e ,  a  language and elements of 
popular c u l t u r e  t h a t  is a lnos t  becoming ir. ternationa1. An on-goinq 
accu l tu ra t ion  on t h e  one hand and defensive rev iva l ,  even fundamental, 
movements co-exist.  

Soc ia l ly ,  India remains highly s t r a t i f i e d ,  because of t h e  c a s t e  
system, and s t i l l  l a r g e l y  feudal.  Economically it i s  a  Ceveloping 
country-with a  growing gap between t h e  r i c h  and t h e  poor. The worst 
affectec? a r e  t h e  poor l and less  a g r i c u l t u r a l  labourers  c f  the  country 
s ide .  There i s  wide-spread corruption.  Rut t h e  youth a r e  a  s ign of 
hope. 

The r e l a t i o n  between r e l i g i o n  and soc ie ty  has been, *ough t h e  
h i s to ry  of India ,  a  d i a l e c t i c a l  one. While r e l i g i o n  has of ten  been 
domesticated by soc io -po l i t i ca l  forces ,  it has a l s o  been a  prophetic  
force  pe r iod ica l ly  g iv ing r i s e  t o  reformers and reform movements. The 
Buddha was c e r t a i n l y  not t h e  f i r s t ,  but t h e  b e s t  kllown "Protestant" .  

A d e s i r e  f o r  a  just s o c i a l  order  has gone hand i n  hand with a  
c a l l  t o  deep personal freedom. A t r a d i t i o n a l  s p i r i t  of to lerance  has 
allowed an easy intermingling of c u l t u r e s  i n  t h e  p a s t ,  though i n  
r ecen t  years  various communalisms, fanned by p o l i t i c a l  and economic 
f a c t o r s ,  a r e  surfacing.  



I 
we have become painful ly  aware o f  s i t u a t i o n s  i n  some countr ies  

where Baptism c a r r i e s  with it not  only i ts  bas ic  meaning of death 
t o  s i n  and l i f e  t o  God i n  Chr i s t ,  bu t  a l s o  socio logica l  implicat ions 
severely detr imental  t o  t h e  socio-cconomic l i f e  of the  prospective 
c h r i s t i a n .  Hence, we a r e  forced t o  ask i f  Baptism can be urged 
under these  circumstances onLhosnwho want t o  adhere t o  Chr is t  but 
would f i n d  l i f e  extremely d i f f i c u l t  i n  the  new socio logica l  s i t u a t i o n  
t h a t  Baptism would put  them. w i l l  it r o t  be enough t o  b r ing  them t o  
the  point  of Baptism by des i re?  .... We admit our i n a b i l i t y  a t  
present  t o  g ive  a  f i n a l  answer t o  t h i s  pa in fu l  question.! 

CULTURAL DIWRSITY - 

Moving on t o  t h e  phase of r e f l e c t i o n  I s h a l l  focus on two broad 
areas :  C l l t u r a l  d i v e r s i t y  and re l ig ious  plural ism. This would lead  
m e  t o  r a i s e  the  question: Why evangelize? 

In a s i t u a t i o n  of c u l t u r a l  d i v e r s i t y  one speaks o f  incu l tu ra t ion ,  
sometimes described a s  the  dialoque between gospel and cu l tu re .  The 
implied assumption seems t o  be t h a t  Gospel, which i s  something supra- 
c u l t u r a l ,  t he  d iv inely  revealed Word, encounters cu l tu re ,  which i s  
everything t h a t  is not t h e  Gospel and the  f n ~ i t  of human e f f o r t .  The 
Gaspel enf leshes  i t s e l f  i n  a p a r t i c u l a r  c u l t u r e  savinq and f u l f i l l i n g  
whatever is  good i n  it. It i s  i n  t h i s  manner t h a t  on the  one hand 
the Gospel, and the  church, r e a l i z e  coacre te ly  t h e i r  c a t h o l i c i t y  and 
on the  o t h e r  uni fy  and p e r f e c t  the  universe in  Chr i s t .  

This v is ion  t h a t  seems wonderful i n  t h e  a b s t r a c t  meets various 
d i f f i c u l t i e s  a s  soon a s  we consider e: :wriential  s i t u a t i o n s .  r l i thin 
the  context  of a  c h r i s t i a n  Society it is q u i t e  legi t imate  t o  speak of 
an encounter between Gospel and cu l tu re .  It is  an on-going h i s t o r i c a l  
d i a l e c t i c  t h a t  takes new forms with every new generat ion.  Rut in  a 
soc ie ty  t h a t  i s  not c h r i s t i a n  t h e  Gospel cloes n o t  come i n  some d i s -  
embodied form, but  expressed i n  a  c u l t u r a l  t r a d i t i o n  t h a t  goes from 
Judaic through Graeco-Roman t o  t h e  c u l t u r e  i ron  which the  missionary 
comes. 

Incu l tu ra t ion ,  then, takes  the  form of in te r -cu l tu ra t ion .  It 
is n o t  merely a  problem of c ross -cu l tu ra l  communication, because the 
Gospel does no t  come simply as  a message bu t  with a  baggage of 
dogmatic, l i t u r g i c a l ,  organizat ional  and l e g a l  t r a d i t i o n s .  

It i s  more than accul tura t ion  which i s  a  na tu ra l  process when 
two cu l tu res  encounter each o the r ,  confiitioned 'by economic, s o c i a l  
and p o l i t i c a l ,  besides c u l t u r a l  f a c t o r s  and determined by the  dominant 
Lbrces of the  s i t u a t i o n .  

The raspe l  r e a l l y  seeks t o  become the  "soul" of a cul ture .  This 
is  a  process of kenosis and enfleshment, of dying and r i s i n g .  The 
Good News has t o  be discerned from t h e  symbols and s t r u c t u r e s  i n  which 
it i s  expressed and has t o  be re-expressed i n  t h e  symbols and s t r u c t u r e s  
of the  new cu l tu re .  This i s  no t  an a b s t r a c t  process of t r a n s l a t i o n ,  but  
the  l i v i n g  e f f o r t  of a  community t h a t  seeks t o  make its c h r i s t i a n  f a i t h  



THE CHURCH I N  I N D I A  

How i s  t h e  church present  t o  t h i s  s i t u a t i o n ?  The church s t i l l  
has a  fore ign visage,  fore ign s t r u c t u r e s ,  r i t u a l s ,  symbols; fore ign 
funds and con t ro l ;  associa t ion  with t h e  colonizers .  In many a r e a s  
it i s  t h e  r e l i g i o n  of t h e  economically poor and of t h e  c u l t u r a l l y  
backward. The way of l i f e  of t h e  ck:ristians may l a r g e l y  be Indian, 
but  t h e i r  r e l i g i o u s  v i s i b i l i t y  i s  western. Decause of i ts  strong 
presence i n  t h e  f i e l d s  of education and hea l th  it may be seen a s  t h e  
bearer  of modernity and western values.  

The church has not r e a l l y  made an impact on t h e  r e l i g i o - c u l t u r a l  
main stream, even though some soc io -po l i t i ca l  reformers have been 
influenced by t h e  values of  t h e  gospel ,  almost i n s p i t e  of t h e  church. 
One f e e l s  a  t o l e r a t e d ,  but  somehow i l l e g i t i m a t e ,  minority. People 
would l i k e  t h e  ct,urch t o  remain western and i t s  e f f o r t s  a t  incu l tu ra t ion  
a r e  regarded with suspicion.  Any aggressive proclamation i s  resented ,  
because convers!.on and consequent education and soc io -po l i t i ca l  
awareness is  threa tening s ince  it upsets  s o c i a l  and p o l i t i c a l  
s t r u c t u r e s  and re la t ionsh ips .  

In te r - re l ig ious  dialoaue remains an a c t i v i t y  of a  few e l i t e  
groups. People tend t o  d i s t i n g u i s h  between t h e  church- ins t i tu t ion  
and t h e  person of  Jesus  and h i s  aood news. The educated Indians may 
not  only f e e l  r e l i g i o u s l y  superior  comparing t h e  personal  God of 
the  c h r i s t i a n s  t o  t h e i r  impersonal Absolute, but would be consciuus 
of what they consider  the  f a i l u r e  of c h r i s t i a n i t y  i n  t h e  West. In- 
c u l t u r a t i o n  and t h e  bui ld ing up of a  l o c a l  church continues t o  be an 
e l i t e  and of ten  f r u s t r a t i n g  a c t i v i t y .  

AWARENESS 03 MISSIOI'I I N  ASIA 

It is i n  t h e  midst of t h i s  s i t u a t i o n  t h a t  t h e  c h r i s t i a n  i s  on 
a mission. What is  o n e ' s  contemporary awareness of t h i s  mission? I 
s h a l l  here s m a r i z e  t h e  current  consciousness of the  church i n  Asia 
a s  expressed i n  various Seminars and stuciy sess ions  over t h e  p a s t  
14 years .  

Evangelization is proclamation of t h e  Gospel. But i n  t h e  context  
of Asia it t a k e s  t h e  form of a  three-fo ld  dialogue: dialogue with 
c u l t u r e ,  leading t o  t h e  building up of  an incu l tu ra ted  l o c a l  church; 
dialogue with o the r  l i v i n g  Fa i ths ,  r e s u l t i n g  i n  mutual understanding 
and apprecia t ion ,  praying together  and col labora t ion  i n  common l i f e  
bui ld ing a b e t t e r  world; dialoque with t h e  people, e spec ia l ly  t h e  poor, 
helping t h e i r  i n t e g r a l  l i b e r a t i o n .  

Evangelization the re fo re  has a  two-fold focus: t h e  Kingdom and 
t h e  church: t h e  church i s  a t  t h e  se rv ice  of the  kinqdom, ready t o  
underqo t h e  paschal process of death  and resu r rec t ion .  Grass-root 
communities a r e  seen a s  t h e  beare-. - " the  gospel.  The t a s k  of witnessing 
t o  the  Good News a l s o  c a l l s  f o r  ecumenical col labora t ion .  ( A s  a  matter 
of f a c t  t h e  ecumenical movement was born i n  t h e  miss ions) .  An I n t e r -  
na t ional  Congress on Mission t h a t  met i n  Manila i n  December 1975 ra i sed  
an i n t e r e s t i n g  quest ion ( i n  i t s  workshop on Theology) t h a t  i s  worth 
recording here. 



t he  i n q i r a t i c n  of i ts  l i f e ,  worship, r e f l e c t i c n  and a c t i c n .  
In t h e  process the new cu l tu re  too has t o  face  the  prophetic  challenge 
of the Caspel and be transformed. This is how a new l o c a l  church is 
b u i l t  up with i ts  s p i r i t u a l i t y ,  worship, a r t ,  organizat ion,  r e f l ec -  
t i o n  and praxis .  

Everyone says today t h a t  incu l tu ra t ion  and t h e  building up of 
t h e  l o c a l  churches is necessary, even urgent .  What should have been 
a n a t u r a l  process had been blocked f o r  cen tu r i e s ,  f o r  reasons t h a t  
w e  need not go i n t o  here. But e f f o r t s  t o  remove the  blocks 60 not 
seem t o  be succeeding. The atmosphere of freedom and spontaneity 
t h a t  such a process would requi re  i s  nowhere evident  y e t .  A s  a 
matter  of f a c t  even i n  t h e  t r a d i t i o n a l  c h r i s t i a n  s o c i e t i e s  t h e  church 
seems t o  be los ing i n  t h e  encounter between gospel and cu l tu re .  

The problem becomes even more complex i f  we consider  t h a t  t h e  
c u l t u r e  which t h e  evangelizer  encounters i s  not  a body w i t b u t  a 
soul ;  it i s  animated by another  r e l iq ion .  The in te r -cu l tu ra t ion  
then becomes a l s o  an in te r - re l ig ious  encounter.  There may be a 
growing dichotomy between t h e  sacred and t h e  secu la r ,  t h e  church and 
t h e  s t a t e ,  r e l i g i o n  and cu l tu re  i n  c h r i s t i a n  countr ies .  One cannot 
p r o j e c t  it on t o  o the r  s i t u a t i o n s .  

One cannot e i t h e r  consider  growinq secu la r i za t ion  a s  inev i t ab le .  
One cannot r e a l l y  bu i ld  up an Inaian church, develop an Indian 
s p i r i t u a l i t y ,  without i n  s o w  way encountering and in tegra t ing  Indian 
r e l i g i o u s  experience. One cannot r e a l l y  i n c u l t u r a t e  without using 
sorne of t h e  bas ic  symbols of the  t r a d i t i o n ,  even i f ,  i n  the  process,  
they w i l l  have to  be re - in te rp re ted .  

There is a growing awareness today t h a t  God does reach ou t  t o  
people through t h e i r  r e l i g i o u s  s c r i p t u r e s  and t r a d i t i o n s .  I f  they 
a r e  the  words of God i n  some way -- seeds of the  Word, i f  you l ike--  
they a r e  a l s o  addressed t o  us and meaningful to us, e spec ia l ly  i n  
t h e  l i v i n g  context  of t h a t  h i s t o r i c a l  t r a d i t i o n .  Thus i n t e r - r e l i -  
gious dialogue i s  an i n t e g r a l  element of t h e  process of bui ld ing up 
a local  church. 

Dialogue between r e l i g i o n s  i s  no t  always between equal. par tners .  
Aloysius P i e r i s  speaks of cosmic and meta-cosmic so te r io log ies .  The 
former 's  world-view cen te r s  round cosmic powers while the  l a t t e r  
reaches o u t  t o  a meta-cosmic beyond which however is very much in-  
.~olved i n  t h e  cosmos. The meta-cosmic s o t e r i o l o g i e s  a r e  n0nUally 
well developed whereas t h e  cosmic ones remain a t  a popular,  sometimes 
t r i b a l  l eve l .  An in teg ra t ion  between a de.~elo.ped and a popular 
r e l i g i o n  t h a t  encounter each o t h e r  seems almost i n e v i t a b l e ,  even 
necessary. Pass conversions a r e  o f t en  of  t h i s  type.  Besides it is 
through such i n t e q r a t i o n  the metacosmic-soteriologies f i n 2  a popular base. 
The cosmic and the  metacosmic a r e  a l s o  l inked t o  weak & strong c u l t u r e s .  The 
s i t u a t i o n  however is  very d i f f e r e n t  when two g r e a t  r e l i g i o n s  encounter 
each o the r .  Let  me simply s t a t e  t h a t  c h r i s t i a n i t y  has no t  made much 
headway in  P-sia faced with o t h e r  g r e a t  r e l i g i o n s  l i k e  Hinduism and 
Buddhism. 

(The concZuding section o f  t h i s  a r t i c l e  w i l l  appear i n  the 
next  i ssue o f  the Bul le t in . )  



( Incut turat ion  i s  n o t  simply a matter o f  dress,  d m c e ,  o ld  
customs hit respect for  these  Ce a sign o f  the growing respect  for 
the  cu t tuv l  o f  tks iicttve I-..-'-:: :a cf i;crt;lem k e r i c a ) .  
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LAC STE ANNE, Alberta: Thousands of Indians and Metis t r e k  each 

year from a s  f a r  away a s  t h e  Northwest T e r r i t o r i e s  and Montana in 
t h e  U.S. on a pilgrimage t o  t h e  shores of t h i s  h i s t o r i c  lake.  In 
1984 the re  were the usual prayers ,  ce lebra t ions  and meetings w i t h  
o ld  f r iends ,  but the re  was something s p e c i a l  f o r  t h e  20,000 people 
who came. Carry LaBOUCANE, a Metis from Red Deer in  Central  Alberta,  
was ordained an Oblate p r i e s t  i n  a ceremony t h a t  r e f l ec ted  t h e  
ancient  Chr is t ian  and Indian re l ig ions .  

A s  he stood and ken l t  before Archbishop Joseph HacNeil of  
Edmonton, Carry held an eagle f ea the r ,  t h e  Indian symbol of courage. 
"A woman handed me the  fea the r  during t h e  crdinat icn."  he sa id .  "It 
is usual ly  given t o  people fo r  something hanournble." A man burned 
sweetgrass; t h e  smoke rose over Carry a s  he l a y  p r o s t r a t e  before t h e  
archbishop, who wore vestments nade of moose hide.  

The mingling of t h e  Indian re l ig ious  p r a c t i c e s  with t h e  
Chr is t ian  ordinat ion s igna l l ed  t h e  d i rec t ion  Garry wants t o  take in 
h i s  p r i e s t l y  l i f e ;  he sees  h i s  minis t ry  a s  one of heal ing t o  t h e  
Indian people. 

Born in  1947, Garry became an Oblate i n  '60 but l e f t  a f t e r  
th ree  years .  He obtained a Master 's i n  Education, taught f a r  four 
yea r s  on reserves ,  then rejoined the  Oblates.  H i s  s tud ies  f o r  t h e  
priesthood took him t o  Newman College i n  Edmonton and t o  Berkeley 
in Cal i fornia .  H i s  f i r s t  assignment: t h e  par ish  of  S t  Albert ,  now 
a modem c i t y ,  but  no t  so  long ago the  hone of g r e a t  Oblate 
missionaries l i k e  Bishop V i t a l  GRANDIN and Father Albert LACOMBE, who 
planted  and nourished t h e  f a i t h  i n  Western Canada. 

A 96-year-old pilgrimage of f a i t h :  For hundredsofyears  Indians 
have been coming t o  Lac S t e  Anne, 

once c a l l e d  Devil 's  Lake but  now "God's Lake" t o  t h e  Native people of 
today. The founder of the  mission i n  1845 was a secular  p r i e s t ,  
Fr .  Thibault.  Fr  Lacombe, a l s o  a secular  a t  t h e  time, succeeded him 
i n  1852, made h i s  n o v i t i a t e  the re  and h i s  f i r s t  vows a s  an Oblate i n  
1856. 

Drought-stricken Indians came t o  the  mission i n  1888 t o  pray t o  
t h e  white man's Cad. Their  prayers were answered. The following year ,  
Fr. Joseph LESTRNC i n i t i a t e d  t h e  f i r s t  pilgrimage with 200 f a i t h f u l .  
Since then pi lgrims have come w i t h w t  f a i l  on t h e  f e a s t  of S t  Anne - 
a three-week journey f o r  some i n  t h e  o l d  days but  s t i l l  a three-day 
bus r i d e  f o r  many. 



During the  five-day pilgrimage t h e  smoke of severa l  thousand 
Campfires l i e s  low over the  mission on a 30-acre s i t e ,  40 miles 
from Edmonton. Tents,  t r a i l e r s ,  campers and a few teepees,  parked 
c lose  together ,  house t h e  20,000 pi lgrims o r  more. l i inety percent  
of them a re  Native people. 

A team of over 30 p r i e s t s ,  most of them t h e  people 's  own 
missionaries,  adminis ter ' the  Sacrament of Reconcil iat ion and o f f e r  
Masses in  var ious  Native tonques. They br ing  Communion t o  t h e  s i c k  
in t h e i r  t e n t s ,  b l e s s  each p i lgr im individual ly ,  and a t  sunset  
lead  candle l ight  processions around t h e  S ta t ions  of the  Cross. For 
those who cannot crowd i n t o  the  church/chapel - it s e a t s  only 
2,000 - t he  se rv ices  with t h e i r  ancient  and s o u l - s t i r r i n g  hymns a r e  
heard a l l  over the  grounds through a publ ic  address system. 

Genuine p ie ty  and f a i t h  mark the  pilgrimages a t  Lac S t e  Anne. 
An Oblate who comes every year  with h i s  people observed: "The f a i t h  
you witness i n  the  pi lgrims,  t h e i r  humili ty,  t h e i r  warmtk and love 
f i l l  and strengthen you." The r e a l  message of t h e  pilgrimage may 
have been summed up by a F e t i s  Oblate, Fr .  Pat  KERCREDI (+li)82). 
Speaking i n  Cree a t  the  pilgrimage of 1077, he sa id ,  " I  am supposed 
t o  be here t o  preach t o  you, but  today your f a i t h  i s  preaching t o  
me." 

Ref. OMI, Information, (mgl i sh l  213/85 



Rev. Robert Ryeyemamu 

(Lorsque Vatican I1 a dtabord son t ex t e  sur Ze diatogue avec 
t e s  autres religions,  l e s  i*etip:orfls tr-aditionnettes, ancestrates 
e t  t r ih iZes  n ron t  pas d t d  mentionnles, non par oubti,  mais inten- 
tionnettement. Cet ts  dgcision a pu Otre maintenue pendant quetques 
anndes aprdes t e  Consite, non seutement chez t e s  cathoZiques, m i s  
aussi  p m i  Zes Egtises de t rad i t ion  protestante. Ayiourd'hui, La 
ngcessite' du diatogue avec Zes re2igim.s tradi t ionnet tes ,  p a n i  
Zesquettes t e s  re l igions  africa$nes, e s t  bien mconnue. 

Le t ex t e  qui s u i t  e s t  seutement Z'introductim. d ' w  essai  sur 
t e s  re lat ions  e n t m  trevange'tisation e t  t e s  re l igions  afr icaines .  
Elms recornandons d nos tecteurs de se reporter au f ex te  canptet, 
pubZiQ duns t e  N .  de novembre 1983 de " h i s  Terra"). 

INTRODUCTION 

1. African i lel igions:  A s  t h e  evangelizat ion movement was on high 
t i d e  a t  t h e  end of the  XIX century,  Europe w a s  

taken by s u r p r i s e  when Alexander Le Roy (1)  announced t h a t  t h e  
p r imi t ive  peoples of  Afr ica  were deeply r e l i g i o u s .  The Chr i s t i an  
West was confused and embarrassed. The s t ronq reac t ion  which came 
ou t  automatical ly was: " i f  t.he black Africans have a r e l i g i o n ,  what 
i s  the  whole f u s s  now about our  Missionary Enterprise?" 

Men and women tiad been ready t o  dedica te  themselves and even 
l a y  down t h e i r  l i v e s  f o r  t h e  noble cause of evangelizing and con- 
v e r t i n g  paqan Afr ica .  Fort3mately the  wr i t ings  and l e c t u r e s  of t h e  
missionary Bishop and exper t  t h a t  Le Roy soon became, d i d  n o t  h a l t  
t he  movement. The e n t e r p r i s e  went on and gathered momentum, the  
S p i r i t  i n sp i red  t h e  miss ionar ies  t o  go t o  announce God, whom, without 
hnowinq they  a l ready worshipped (Acts. 18:23).  That was, i n  f a c t ,  
Le Roy's po in t .  

In o rde r  t o  d iscover  a d  evalua te  the  r e l i q i o u s  l i f e  of the  
African and o t h e r  non-Christian peoples,  Le Roy succeeded in g e t t i n g  
the  foundation of  t h e  Ethnographic Society w i t h  t he  headquarters  in  
Bruxelles  i n  1912. Soon a f t e r  the  i n i t i a t i v e s  of t h e  Missionary of 
the  Divine Word, made it p o s s i b l e  t o  e s t a b l i s h  the  Review "Anthrspos" 
a s  well  a s  organise  t h e  In te rna t iona l  Ethnographic Weeks f o r  the  study 
o f  Comparative Religions,  with spec ia l  re ference  t o  t h e  p r imi t ive  
r e l i g i o n s  of Africa.  

2. Concept and Nature: Much has been done s ince  1900-1910 on t h e  
sub jec t  of  African Re1igior.s. Much i n t e r e s t  

has been aroused and research has been c a r r i e d  o u t  along a wide range 
of  geographical a r e a s  and c u l t u r a l  zones. Today the re  i s  hardly any 
t r i b e  t h a t  has not  been s tudied ,  and hardly any aspec t  of  African 
r e l i g i o u s  exAperier.ce t h a t  has n o t  been covered, surveyed and reported.  



,t is enouqh t o  consul t  Anthropos f o r  o r i g i n a l  essays,  and then t h e  
subsequent ccn t r ibu t ions  in monographs and a r t i c l e s .  A l l  t h i s  has 
heen undertaken with a  view t o  demonstrating t o  the  world what African 
b e l i e f s ,  morals, r i t u a l s ,  customs, myths, symbols a r e  and how they 
compare with t h e  creeds, moral i d e a l s  and s p i r i t u a l  p r a c t i c e s  of the  
Chr is t ian  re l iq ion .  

Although some quest ions remain t o  be answered and aspects  have 
still t o  be c l a r i f i e d  t o  t h e  mind of inqu i re r s ,  t h e  r e s u l t s  of 
research  and study have confirmed: 

a )  t h a t  Africa1 r e l i g i m s a r e r e l i g i o n s  in t h e  t r u e  and s c i e n t i f i c  
meaning of t h e  term - founded on f a i t h  i n  t h e  one Divini ty,  hope 
i n  Him f o r  l i f e  ( sa lva t ion)  and comunj.on with H i m  f o r  b less ing ,  
s t rength  and happiness; 

b) t h a t  they a r e  not  t o  be reduced t o  pr imi t ive ,  animis t ic  forms, 
t h e  way eazly  s o c i o l o q i s t s  thought them to be; 

c )  t h a t  these  r e l i g i o n s  a r e  not only concepts,  but possess a l s o  
t h e  systematic and organic natvre of the  g r e a t  r e l ig ions ;  

d)  t h a t  they a r e  " t r a d i t i o n a l " ,  f o r  they d e p n d  on the  l o c a l  
c u l t u r a l  t r a d i t i o n s  f o r  t h e i r  exis tence  and mode of transmission 
and sphere of influence;  

e)  t h a t  they a r e  a  s o c i a l  phenomenon which represents  a  s p i r i t u a l  
exuerience of and a  l i v i n g  contact  with t h e  supernatural  
r e a l i t i e s ,  r a t h e r  than f o m a l  s tereotyped s t ruc tu res .  

In synthes is ,  t h a t  i s  what has been reached concerning the 
o r i g i n a l  na ture  and s p e c i f i c  c h a r a c t e r i s t i c s  of African Religion. 

3.  Growing I n t e r e s t :  One can say t h a t  s u f f i c i e n t  l i g h t  has now been 
shed on t h e  t o p i c  of African Religions.  There 

has been much work done e s p e c i a l l y  s ince  1960. The wind of p o l i t i c a l  
change gave wings t o  general  enthusiasm f o r  the  rediscovery of African 
t r a d i t i o n a l  values and re l ig ious  he r i t age .  The p o l i t i c a l  r e ~ l u t i o n  
sounded a  r e t r e a c  back t o  t h e  sources, t o  reconquer t h e  "Lost Pas t " ,  
i n  order  t o  give t h e  Continent t h e  pr ide  of i t s  c u l t u r a l  i d e n t i t y  
and un i ty ,  in t h e  wake of African pe r sona l i ty ,  negri tude,  au then t i c i ty ,  
indigenizat ion and incu l tu ra t ion .  

In t h i s  movement severa l  agencies nave played a  'mjor p a r t :  t h e  
"Societe Africaine de Culture (SAC)",with i t s  organ "PrBsence Afri-  
caine",  then the  Churches through the T?leological Facul t ies  ( 2 ) .  
Pas to ra l  I n s t i t u t e s  and Catechet ica l  Centres; t h e  Governments work- 
ing through t h e  Departments of Religious Studies and, l a s t  but  not  
l e a s t ,  the Vatican S e c r e t a r i a t  f o r  nori Chr is t ians .  

In the  course o f  t h i s  presenta t ion  we s h a l l  not  have much space 
t o  r e f e r  t o  t h e  genera l  aspects  which nave already been d e a l t  with,  
a s  well  a s  t o  t h e  various pos i t ions  which have been c l a r i f i e d  i n  t h e  
above-mentioned sources.  kle leave  t h i s  t o  t h e  reader ' s  p r iva te  
i n t e r e s t  and i n i t i a t i v e .  We s l ~ a l l  he  able  t o  come back a t  a  l a t e r  
page t o  t h e  exposi t ion of t h e  r e l i g i o u s  values which t h e  African 
Religions ca r ry  within them, f o r  t h i s  po in t  is of p a r t i c u l a r  relevance 
t o  t h i s  inquiry.  



A. EVANGELIZATION AND AFRICAN RELIGIONS 

1. Importance of the Subject:  There i s  perhaps no t h w e  which bears  
so  c l o s e l y  on t h e  missionary p a s t o r a l  

a c t i v i t y  of t h e  Church in Africa taday a s  t h e  quest ion on t h e  "encounter 
between Chr i s t i an  Ev?ingelization a ~ d  African r e l i g i o u s  cu l tu res" .  

Considering the  mat ter  from a theologica l  po in t  of view, we can 
say t h a t  t h i s  problem, s e t  vrithin t h e  African context ,  acquiras  
p a r t i c u l a r  relevance. Indeed it appears t o  be most a c t u a l  i n  the 
l i n e  of doct r ine  and most urgent  i n  t h e  l i n e  of ac t ion .  Ile would 
l i k e  to make t h i s  po in t  c l e a r  from the  ou t se t .  Though we w i l l  n o t  be 
ab le  t o  e labora te  on t h e  t h e o r i e s  underlying t h i s  study, we neverthe- 
l e s s  f e e l  it useful ,  a s  an in t roduct ion ,  t o  t r a c e  the  process on 
which t h e  t r u t h  and importance of t h i s  t a l k  is based. 

2. Relevance of Africrn Religions: The Continent i s  engaged i n  t h i s  
debate. Experts and masters i n  

various branches of sc ience ,  i n t e l l e c t u a l s ,  a r t i s t s ,  p o l i t i c i a n s ,  a-e 
in te res ted  i n  t h e  sub jec t  of t r a d i t i o n a l  r e l i g i o n s ,  alongside pro- 
f e s s i o n a l  theologians and m i s s l a l a r i e s .  They a l l  seen t o  agree on 
one point ,  namely t h a t  a s  f a r  a s  Africa i s  concerned, the prospects  
f o r  t r u e  evangel iza t ion ,  as well  a s  f o r  r a d i c a l  conversion and 
authent ic  c h r i s t i a n i z a t i a ~  w i l l  remaln dim, unless  t h e  des i red  en- 
counter between the  t w o  r e l i g i o n s ,  t h e  Christian and t h e  t r a d i t i o n a l ,  
t akes  p lace  within t h e c l e a r  terms of r ec ip roca l  understanding. 

IJe could s u b s t a n t i a t e  t h i s  s tatement by statements of a u t h o r i t a t i v e  
persons and names of p r e s t i g e  belonging both t o  t h e  e c c l e s i a s t i c a l  
and secu la r  worlds - members of the African Society of Culture,  pro- 
f e s s o r s  of Higher I n s t i t u t e s ,  fel lows of t h e  Theoloqical Association, 
Cathol ic  a s  well  a s  P ro tes tan t ,  t h e  Episcopal Conferences. To these  
a r e  to be added t h e  a c t s  of seve ra l  Congresses, which i n  t h e  pas t  
have taken t h e  problem of the dialogue between Chr is t ian  Religion 
and t h e  r e l i g i o n s  of African t r a d i t i o n s .  We leave it t o  anyone who 
has time t o  consu l t  missionary bibliography and t u r n  i t s  pages: he 
w i l l  f ind  ou t  t h a t  t h i s  theme r e c u s  i b d e f i n i t ~ l y .  

Values of Cultures : With g r e a t e r  s t r e s s  l a i d  now on t h e  values of 
African c u l t u r e s ,  g r e a t e r  importance has  a l s o  

been given to t r a d i t i o n a l  African re l ig ions .  Indeed it was enough t o  
apply tine p r i n c i p l e  t h a t  each c u l t u r e  evolves round some c e n t r a l  
element, which fonns i t s  h e a r t  and core,  and t h i s  element i s  - 
r e l ig ion .  Thus t h e  r e l i g i o n s  of various e thn ic  groups, appeared i n  
a new l i u h t  a s  being t h e  nucleus of African c u l t u r a l  he r i t age ,  and 
t h i s  was recognised t o  be equal ly  s o c i a l  and s p i r i t u a l .  

Consequently t h e  r e l i g i o u s  phenomenon became t h e  ob jec t  of new 
i n t e r e s t  and people began t o  look a t  those  pa t t e rns  of popular 
r e l i g i o s i t y  with f e e l i n g ,  while nos ta lg ia  increased f o r  t h e  "old time 
r e l i g i o n s " ,  being t h e  r e a l  expressions of au then t i c i ty ,  i n  opposi t ion 
t o  o t h e r  "foreign" types ,  notably Islam and Chr i s t i an i ty .  Furthermore. 
a case was brought aga ins t  t h e  Chr is t ian  r e l i g i o n ,  a t  which accusat ions 
were l eve l l ed  f o r  having been a d iv i s ive  element, a n  estrangement, 
t h a t  had made Africans "d4racin6s" - l o s e  t h e i r  roots ,  a r e l i g i o n  t h a t  
has to rn  a p a r t  t h e  sou l  of African pe r sona l i ty ,  by destroying those 
values  t h a t  had held t h e  conmunities toqether  on the  foundation of the  
moral and s p i r i t u a l  l i f e  and had ensured t h e  s t r eng th  of a profound 



r e l ig ious  sense, by which t h e  people l ived  and expressed t h e i r  
iden t i ty .  In t h e  l a s t  ana lys i s ,  t h i s  a t t i t u d e  implied t h a t  t h e  
imported r e l i g i o n s  had caused the  dec l ine  of t h e i r  r e a l  r e l i g i o n s ,  
with t h e  e f f e c t  t h a t  t h e  African today f i t t e d  no more the  one o r  t t . a  
o ther .  

3.  Evangelization Contested: Some l i t e r a r y  desc r ip t ions  have been 
d r a m  i n  publ ica t ions  by Africans 

depic t ing  3 s  s i t u a t i o n  of the  negative aspects ,  amounting t o  claim- 
ing evangelizat ion a s  a  f a i l u r e .  In Colin Turnbul l ' s  "L'Africain 
DesemoarB", the  case of Matungi i s  quoted. Chinua Achebe has "The 
Things F a l l  Apart" and "Arrow of God" i n  "Religion i n  Western Thoughts", 
"h'gugi wa Thiong'O", "The River Between" and o t h e r s  l i k e  Mongo B e t i  
of Cameroon. 

These writers may exaggerate, but  t h e  f ee l ings  a r e  well  founded. 
P o l i t i c i a n s  a l so  have t h e i r  p a r t  represented by Walter Brihlmann's 

"Pmcess a t  Addis Abeba"(3) . 
More p e r t i n e n t  is t h e  s i t u a t i o n  seen i n  l i g h t  of tension between 

Chr i s t i an  evangelizat ion and the African r e l i g i o n s  which s t i l l  hold 
the  g r i p  on t h e  c u l t u r a l  and t r a d i t i o n a l  way of l i f e .  

A t  t h e  Synod of Bishops 1974, t h e  Voices from Afr ica  echoed t h e  
same remark. Of 32 p resen t ,  21  ( 4 )  t o l d  the  Assembly t h a t  evangeliz- 
a t i o n  was a t  t h e  crossroads in  t h e  Continent,  p r e c i s e l y  because t h e  
o l d  t r a d i t i o n a l  r e l i g i o n s  s t i l l  held sway on t h e  masses and even on 
t h e  convinced f a i t h f u l  and well  educated Catholics .  In t h e i r  hea r t  
of h e a r t s ,  i n  t h e  subconscious, t h e  Chr i s t i ans  f e e l  t o m  between two 
inf luences  and l i v e  i n  a  double world. I s idore  de Souza expressed 
t h i s  i n  a  phrase: "1 'Africain e c a r t e l e "  ( 5 ) .  

4 ,  1m.wact of Tradi t ional  Religions: All. t h i s  amounts t o  s t a t i n g  
t h a t  even evangelizat ion must 

pay spec ia l  a t t e n t i o n  t o  the  c u l t u r e s  and t o  t h e  impact of c u l t u r a l  
r e l i g i o n s .  Evidence has shown what happens when t h i s  i s  n o t  s u f f i -  
c i e n t l y  done. The s i t u a t i o n  i n  Afr ica  i s  grave: the  e r r o r s  o r  the 
f a i l u r e s  of the p a s t  have brought about pre judices  and misunderstand: 
inqs.  A s  evangelizat ion continues,  t h e r e  is no need t o  ex,pose t h e  
local  Churches t o  another  process,  t h i s  time, c a l l  it " The Process 
a t  Dakar - Negritude" o r  "The Process a t  Kinshasa - au then t i c i ty" .  

The Seconrl Vatican Council warns u s  t h a t  the  method of evan- 
g e l i z a t i o n  ought t o  t ake  i n t o  account tine c u l t u r a l  contexts  (AG n.10). 
It  means t h a t  the  r e l i q i o u s  t r a d i t i o n s  a r e  of c a p i t a l  importance. 
There should be such a dialogue t h a t  e f f e c t i v e l y  br ings  the  message 
of t h e  Caspel t o  bear  on, permeate t h e  r e a l  soul  and mental i ty of 
the  people. 

The Africaq case demonstrates t h a t  t h e  e f f o r t  in evangelizing,  
converting and c h r i s t i m i z i n g  t h e  individuals  without touching +-he 
family, t h e  c l an ,  the  community and without bringing the  Caspel 
t o  bear  cn permeate the  r e a l  inner  sou l  of the person and the  socie ty ,  
would be doomed t o  r e l a t i v e  f a i l u r e .  

For Africans, r e l i g i o n  i s  within the  c u l t u r a l  set-up a s  a  
t r a d i t i o n a l  and community a f f a i r ,  j u s t  a s  they l i v e d  t h e i r  exis tence  
and l i f e - i d e a l s .  The same app l i e s  f o r  the Chr is t ian  r e l i g i o n ,  i f  it 
fe t o  be l ived  and n o t  only known a s  a  mental exerc ise  o r  professed 
a s  an ex te rna l  r i t e .  V.Y. Mudimbe had s t rong remarks t o  make a t  t h e  



Congress a t  Kinshasa in 1978 i n  h i s  paper: "Le Christianisme vu 
par  un Afr ica in"  (61 - i n  a w o r d ,  he saw t h a t  h Africa C h r i s t i a n i t y  
can be s a i d  t o  be an a r t i f i c i a l  and s u p e r f i c i a l  r e l i g i o n .  Okot 
p lB i t ek  maintains t h a t  the Cad of Chr i s t i ans  is another  d i v i n i t y  t o  
be added t o  t h e  l ist  of the  t r a d i t i o n a l  ones. f o r  C h r i s t i a n i t y  has 
j u s t  scratched t h e  sur face  ( 7 ) .  One can go on adding s imi la r  
observat ions.  

The t r u t h  remains t h a t  t h e  impact of t r a d i t i o n a l  r e l i g i o n s  is 
paramount, and evangelizat ion has now t o  move and face  them. On 
the  same f r o n t ,  t h e  menace of syncretism by s e p a r a t i s t  groups, i s  
in te rp re ted  a s  f a i l u r e  on the  p a r t  of the  evangelizing e f f o r t  i n  
reaching somewhere c l o s e r ,  wi th in  the  dialogue with t h e  c u l t u r a l  
sentiments of l o c a l  r e l ig ions .  
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(Sedos Eccecutioe Cornittee decided t o  c irculate  the foll.owing 
request for spir i tual  directors i n  the b!ajor Seminaries of xcolanqa 
on behal f  of  Mgr. Bckole Wa IZunqa. Contact the Bishop a t  B.P. 70, 
Kancmga, Rdpublique du Zaire. l 

Kananga, l e  9 mars, 1985 

TrPs RBverends PPres. 

LIEvangdlisation de l a  region du Kasayi ( s i t u e  au cen t re  
mdridional du Zaire)  a commence l e  8 decembre 1891 par  l ' a r r i v d e  du 
premier missionnaire de l a  Congregation du Coeur I w a c u l e  de Marie 
(Scheut ) .  I1 n 'y  a donc pas encore 100 ans,  mais pendant ce  temps 
Dieu a rdpandu s a  g r l c e  de faqon si. a b n d a n t e  que maintenant 60% de 
l a  population e s t  ca thol ique .  

La oil en 1P91 il n ' y  a v a i t  aucun ca thol ique ,  il y a maintenant 
1 ArchidiocPse e t  7 dioceses-suffragants .  

Depuis quelcpes anndes nous nous rdjouissons de l ' d c l o s i o n  de 
nombreuses vocat ions r e l i g i e u s e s ,  t a n t  masculines cpe f6minines: 
de nombreux candidats  e t  candidates se prdsentent  chaque annde e t  
demandent l e u r  admission dans l e s  Congrdgations dioc6saines e t  
i n t e r n a t i o n a l e s  ( s u r t o u t  Scheut, Ordre du Camel ,  Se rv i t eu r s  e t  
Servantes des Pauvres, Soeurs de l a  Chari td de Gand, e t c . .  .) . 

Oepuis quelques anndes nnus a s s i s t o n s  ecjalement .3 de nombreuses 
demanc'es d'admission au Grand Sdminaire. Nous nous en rd jouissons  
tres f o r t  mais nous voulons su iv re  l e s  recornandations de Sa 
Saomtetd l e  Pape c o n s e i l l a n t  une se l ec t ion  severe e t  m e  formation 
tres valable .  L'unique <rand SBminaire de lcabue, fond6 en 1934, a 
donne na issance ,  pour l 'ensemble des  8 diocPses du Kasyi, 21 un 
Grand SLminaire InterBioc6sain comprenant actuel lement  4 sec t ions :  

- l e  Theologicum de mVAPJGA (4 a ~ n d e s  de theologie)  
- l e  Philosophicum de m Y U E  ( 3  anndes Ae philosophie)  
- l e  Philosophicum de MBLIJIPAYI ( 3  anndes de philosophie)  
- l e  Philosophicum-Theolocjicum de LODJA, q u i  v i e n t  d'ouyrrier 

s e s  po r t e s  en novembre 1984 avec une i r e  annee de philosophie.  

Ce qu i  manque s u r t o u t  pour ces Grands Sdminaires, ce  sont des 
"formateurs", pas  te l lement  des "professeurs",  mais des  p r e t r e s  
sdrieux e t  s p i c i a l i s t e s  en s p i r i t u a l i t d  pour E t re  desanimateurs e t  
accompaqnateurs s p i r i t u e l s  ( " p a t r e s  s p i r i t u a l e s "  comme on d i s a i t  ?I 
1'Bpcque) d e s  grands seminar is tes  en fornat ion .  



Vn p r e t r e  f i d e i  donum, du diocese de Valence, accomplissai t  
c e t t e  S c h e  au Philosophicum de Mbujimayi; il v i e n t  de tomber 
gravement malade e t  a  dti r e n t r e r  en France pour toujours .  Deux 
Peres Scheut is tes  accomplissaientis?.opareille tache au Theologicum 
Ae Malole; i l s  sont  decedes tous  l e s  deux en peu de temps. 

Par  l a  pf i sente  j ' ad resse  une demande e t  une suppl ica t ion  au 
SEDOS en vue de t rouver  2 ou 3 p f i t r e s ,  competents en s p i r i t u a l i t @ ,  
q u i  acceptera ient  de ven i r  au Kasayi, pour au w i n s  2 ou 3 ans ,  cumme 
animateurs s p i r i t u e l s  e t  exemples v ivants  des f u t u r s  p r e t r e s .  Leur 
pfisence s e r a i t  une a i d e  tres appreciable r;our nos jeunes Eg l i ses  
p a r t i c u l i e r e s  e t  c o n s t i t u t e r a i t  en meme temps un l i e n  de Chari t6 
e t  de Foi avec l . 'Eglise un ive r se l l e .  

J ' o s e  exprimer l ' e s p o i r  que l e  SEDOS pourra nous a i d e r  d 
t rouver ces  quelques s a i n t s  p r e t r e s  dont nous avons besoin.  

J e  remercie d'avance l e  SEDOS e t  je  l e  confie  d l a  b ienvei l lance  
e t  l 'amour de Dieu, Psre, F i l s  e t  Sa in t -Espr i t ,  e t  2 l a  pro tec t ion  
de l a  Sain te  Vierge Marie. 

+ BAKOLE WA ILUNGA 

Archev6qe de Kananga 



(Cette annde, on va cltdbrer l e  centenaire de l a  premiBre 
prgdication de la Donne Nouvette de Jdsus-Christ ciu Nigeria de Z'Est. 
Le P. UZLIKWU, dm8 m opuscute cbrrmdmoratif de ce centenaire du 
Cathoticisme Romain, se demande c i  t e  message lvangt?Zique u bien i t 4  
incu t tur l  p a m i  2es Ibos. Les {lctarations Jes derniers papes, l e  
documents de Vatican 11 e t  t e s  zntui t ions  de t n  thdotogie moderne 
de t ' incut turat ion s ipn i f i en t  sans doute t 'd t iminatwn "de 2'6cmn 
occidentat au travers duquet t ' k ~ a n g i l e  a e'td prdsentd aux Ibos au 
couro des cent derniares anne'es." Ncus vous donnons i c i  l e  cinquieme 
e t  dernier chapitre de ce t  opuseuZe. N.D.L.P.I. 

Our ana lys i s  of t h e  merging of c e r t a i n  elements i n  the  t r a d i -  
t i o n a l  Igho experience and p r a c t i c e  o f  priesthood and leadership 
with t h e  received western c h r i s t i a n i t y ' s  p r a c t i c e  of ministry shows 
the urgency of a  theology of incu l tu ra t ion .  Rn over ly  c l e r i c a l  Roman 
Catholic  Church with a h i e r a r c h i c a l l y  orqanised priesthood i s  matched 
with a dimension of t h e  Igbo r e l i g i o u s  world where p r i e s t s  a r e  
concerned with t h e  a f f a i r s  of t h e i r  s p i r i t s  and where a s o c i a l  s t a t u s  
i s  r i t u a l l y  hallowed. But t h i s  p r i e s t l y  and h ie ra rch ica l  model f a i l s  
t o  address a  fundamental d i m e ~ s i o n  of Igbo r e l i g i o n  (CkukWU, Cad). 
ChukWU - c r e a t o r ,  g ive r  of d e s t i n i e s ,  e s t a b l i s h e r  of or2er  and l i f e  
i n  the  universe - i s  not served by a priesthood.  Isi-chukW (head 
of Chukhu) o r  eze-chukzm(king of Chukwu) is abominable language; 
bu t  isi-rm*~ head of s p i r i t ,  ( i . e .  of the c u l t )  and eze-mu0 (King of 
s p i r i t )  a r e  the  Igbo names f o r  the  p r i e s t .  

Futhermore, the re  is no quest ion of rank/order/privi leqe when 
h k w u ' s  chi ldren  stand before him: Every person is unique and 
crea ted  unique by Chuku, each f u l f i l l i n g  h i s  des t iny .  I f  one 
becomes oao ( t i t l e d ) ,  isi-muo ( n r i e s t  of a  p a r t i c u l a r  s p i r i t ) ,  
Eze JJri (King of N r i ) ,  it i s  p a r t  of t h e  unfol2inq of one ' s  des t iny  
which, Iqbo myths say,  i s  given and chosen and which is e d d i e d  
within t h e  personal. chi  given t o  each Igbo by ChuiaJ~ a t  c rea t ion  ( b i r t h )  

Thus it anpears reasonable t o  a s s e r t  t h a t  t h e  p r i e s t l y  a?d 
h ie ra rch ica l  ( s t a t u s )  model of t h e  church t ransmit ted  by c h r i s t i a n  
n i s s ionar i e s  appealed t o  t h e  Igbo d e s i r e  t o  achieve success and t o  
the  Igbo worship of those s p i r i t s  which miss ionar ies  c a l l e d  ido l s .  
Vithout much r e f l e c t i o n  an opera t ive  theology o f  i d e n t i t y  has been 
worked o u t  i n  Igbo c a t h o l i c  church n r a c t i c e  between western 



c h r i s t i a n i t y ' s  church order  and Igba worship of s p i r i t s  ( o r  ' i d o l a t r y ' )  
along with t i t l e - t a k i n q .  We do no t  th ink t h a t  t h i s  i s  t h e  b e s t  t h e  
Ig tu  could make of conversion t o  c h r i s t i a n i t y .  We th ink  t h a t  n e i t h e r  
Igbo r e l i g i o n  nor c h r i s t i a n i t y  i s  served i n  t h i s  merger. And i n  t h i s  
centenary year ,  our c a l l  f o r  incu l tu ra t ion  theology is indeed very 
re levant .  

( a )  WFAT IS INCULTURATION? 

Since the second Vatican Council, Roman Catholic  church author i -  
t i e s  have been addressing very p o s i t i v e l y  t h e  quest ion of Gospel and 
Culture. This  has culminated in t h e  recent  establishment by John 
Paul I1 of a  P o n t i f i c a l  Couhcil f o r  Culture (L'Osservatore Romano, 
Jan. 18,1983). 

Oftentimes when one t a l k s  about African c u l t u r e ,  minds a r e  f i l l e d  
with d ress ,  dance, ' qua in t '  a r t  work - modes of t h e  pas t .  But c u l t u r e  
is dynamic and l i v i n g ,  and n o t  only past-oriented.  I t  embraces 
socio-economic and p o l i t i c a l  organisa t ions  of a  people within a  given 
environment; it has a  depth-level (genera l ly  ca l l ed  s t r u c t u r a l  h i s to ry )  
where people s t rugg le  t o  express and r e f l e c t  on t h e  mystery of  i ts  
contac t  with the universe.  A t  t h i s  depth-level  t h e  quest ions of 
l i f e  and death,  OF ,God and the  s p i r i t s  undergirding t h e  universe,  
a r e  w s e d .  

Incul tura t ion  touches a l l  t h ree  l e v e l s  of c u l t u r e  - t he  nassing modes, 
the  socio-economic 

and p o l i t i c a l  i n s t i t u t i o n s ,  and the s t r u c t u r a l  h i s to ry  (quest ions of 
l i f e  and death e t c . ) .  nu t  incu l tu ra t ion  theology concentrates on 
the  l e v e l  of s t r u c t u r a l  h i s to ry  where chanqes a r e  hardly  d i sce rn ib le  
and where the  h e a r t  of t h e  c ~ i l t u r e i s e n c o u n t e r e d .  I would de f ine  
incu l tu ra t ion  theology f o r  the  Igbo a s  t h a t  theology which works 
towards t h e  encounter of Igbo s t r u c t u r a l  h i s to ry  and the  h e a r t  of the 
proclamation of the  qospel.  

Because t h i s  theology must be c h r i s t i a n ,  it becomes an incar-  
nat ion of t h e  c h r i s t i a n  messaqe in the  h e a r t  of Ig tu  cu l tu re  so  t h a t  
t h  c h r i s t i a n  way becomes a  p r i n c i p l e  t h a t  animates, d i r e c t s  and 
u n i f i e s  Iqbo l i f e , t r a n s f o m i n g  and remaking it so a s  t o  b r ing  about 
a  new crea t ion  (cf  Horvath, 1981). 

Because this c h r i s t i a l  theology must speak t o  the  Igbo universe 
i n  a  way t h a t  makes sense,  it takes  s e r i o u s l y  Ig tu  i n s i g h t  i n t o  
l i f e -dea th ,  man, God, and the  i n v i s i b l e  h ie ra rch ies ,  addressing the  
ques t ions  r a i sed  i n  these domains i n  such a  way t h a t  the  Chr i s t  
becoms t h e  unifying and r e s t i t u t i n g  f a c t o r .  

This theolony t akes  very s e r i o u s l y  t h e  pronouncement of Vatican 
I1 t h a t  the  Church i s  n o t  t i e 6  exclus ively  and indissolubly  t o  any 
way of l i f e ,  customs and p r a c t i c e s  bu t  can "enter  i n t o  communion 
with d i f f e r e n t  forms of c u l t u r e ,  thereby enr iching both i t s e l f  and 
t h e  c u l t u r e s  themselves"(Gaudium e t  Spes, No. 58; s e e  Ad Gentes, 
No.22). Thus t h i s  theology w i l l  c a s t  of f  t h e  western screen through 
which the  gospel has been presented t o  the  Igho in  t h e  l as t  100 years .  
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Incul tura t ion  i s  not  adaptat ion of western C h r i s t i a n i t y  t o  t h e  Igbo 

language. P7estern C h r i s t i a n i t y  
cannot be ' f ixed '  i n t o  t h e  Igbo universe a s  if language were.a n e u t r a l  
code. Rather incu l tu ra t ion  of w e  gcspel i n t o  t h e  Igbo universe 
would reveal  an o r i g i n a l  r 9 f l e c t i M  and p rax i s  - t h e r e  would be a 
mutual compenetration of gospel and Iqbo universe so  t h a t  t h e  language 
of t h e  g o s k l  transfozms Igbo language and a new c h r i s t i a n  Igbo 
language etnerges. (cf Whorf, 1956) .  The inadequacy of adaptat ion 
i s  shown i n  'he dominantly western (c l e r i ca l l  understanding of t h e  
church by Igbo c h r i s t i a n s .  

Tme enough, Igbo cosmology and r i t u a l  p r a c t i c e s  cons t i tu ted  the  
base from which l i f e  in t h e  church (ecclesiology) preached by 
missionaries was perceived and accomodated. But it i s  a church l i f e  
which i s  i n  i t s e l f  incompl2te and de fec t ive ,  a l i f e  which po in t s  
more t o  s t a t u s  and rank ( 'h ierarchology ' )  (cf Congar, 1965, p.45) 
than t o  a community fi!l.ed by t h e  S p i r i t  of Chr i s t .  This "hierarcho- 
logy" would a t t r a c t  t h e  modern status-seeking Igbo who has  bastardized 
t r a d i t i o n a l  t i t l e - t a k i n g  by overs t r e s s ing  i ts  economic and p o l i t i c a l  
advantages t o  the  detr iment  of the  s p i r i t u a l  and e t h i c a l  r igour .  
Incu l tu ra t ion  theology r i g h t l y  s t a r t s  by exposing the insuff ic iency 
06 sewing t h i s  western c l e r i c a l  church cnto the  new Igbo c h r i s t i a n  
communities and p r o j e c t s  a more dynamic pa th  f o r  t h e  encounter of 
gospel and cu l tu re .  

(b) FOR A LIVING CHURCH I N  IGBOLAND 

.Inculturation i n  so f a r  a s  it has bear ing  on a l i v i n g  Igbo 
church-community involves a review of ecc les io logy.  Since the re  
must be mutual chal lenging between the  h e a r t  of t h e  gospel and t h e  
h e a r t  of Ig tn  cu l tu re  f o r  there  t o  be a new c rea t ion ,  conversion is 
imperative. For a l i v i n g  church, t h i s  conversion involves a review 
of what we have described above a s  the  Igbo reading of t he  missionary 
message. 

F i r s t  of a l l  t he  missionary message a s  f i l t e r e d  i n t o  the  mind 
of t h e  Igbo must be challenged by the  gospel.  The s o c i e t a s  + r f e c t a  
( p e r f e c t  socie ty)  theologica l  model with a l l  t h e  necessary ecc les ia s -  
t i c a l  s t r u c t u r e s  should be questioned and completed by t h e  pilgrim- 
community model - a community following Jesus and having nowhere t o  
l a y  i t s  head. B ib l i ca l  imaqes of church-community a s  People of God, 
Household of God, Body of Chr i s t ,  recuperated by t h e  second Vatican 
Council t o  describe t h e  experience of Tad dwelling among h i s  people 
would c o r r e c t  t h e  i n s t i t u t i o n a l  ecclesiology o f  Vatican I which 
e x a l t s  c l e r i c s  and looks down on o t h e r  members of God's household. 
But t o  safeguard t h e  manipulation of the  b i b l i c a l  images by an 
i n k i p i e n t  i n s t i t u t i o n a l  theology, incu l tu ra t ion  theology must in t ro -  
duce a freshness i n t o  ecclessiology by i n s i s t i n g  on the e q u a l i t y  of 
God's ch i ld ren  i n  God's house (Heb 3 : 6 ;  Gal 3:28; note t h e  importance 
of the  perswat  c h i  p r i n c i p l e  among t h e  Igbo) ,  t h e  importance of 
each member of C h r i s t ' s  body (1 Cor. 12:14-27), and t h e  p r ide  of a l l  
who a r e  c a l l e d  people of God (1  P t .  2:9-10) . 

The exaggerations of t h i s  i n g t i t u t i o n a l  theology a s  seen i n  t h e  
way church order  i s  p rac t i sed  among the  Igbo requi res  t h a t  i f  t he  
gospel is stumbling block, t h e  r i g h t  stumbling block must be presented. 
About min i s t ry  i n  t h e  house of God, Mark's Gospel p resen t s  t h e  r i g h t  
stumbling block thus :  

"You know t h a t  those  who a r e  supposed t o  r u l e  over the  
Gent i les  Lord it over them, and t h e i r  g rea t  men exerc ise  
au thor i ty  over them. But it s h a l l  n o t  be so among you: 



but whoever would be g r e a t  among you must be your 
servant ,  and whoever would be f i r s t  among you must 
be s l ave  of a l l "  (Mark 10:42-441.  

Kinis t ry  i n  God's household i s  fundamentally se rv ice  and nnt  
s t a t u s .  Incu l tu ra t ion ,  s t r e s s i n g  conversion, chal lenges a d e f i c i e n t  
i n s t i t u t i o n a l  ecclesiology which l e n t  i t s e l f  f u r t h e r  t o  abuse i n  a 
success-oriented socie ty .  

On i t s  own Igbo cu l tu re  has r i t u a l  checks and balances f o r  
containing abuses. But a s  soon a s  Igbo people become c h r i s t i a n s ,  
which impl ica tes  a moving away from t r a d i t i o n a l  r e l ig ious  r i t u a l s  t o  
r i t u a l s  d i rec ted  by a fai th-confession of Jesus  a s  i n t e r p r e t e r  of 
God, t h e  door becomes open f o r  inroads of residues of t r a d i t i o n a l  
r i t u a l s  which have not been confronted with the  new confession. This 
i s  what happened when Igbo c h r i s t i a n s  es tabl i shed i d e n t i t y  (without 
r e f l e c t i o n )  between t i t l e - t a k i n g ,  p r i e s t l y  service  t o  s p i r i t s  and 
the  c a t h o l i c  p r i e s t l y  minis t ry  along with r e l i g i o u s  profess ion ,  
knighthood, e t c .  

(c)  MOVING APJAY FROM THE LORD-TYPE CLERICALISM - 

Incul tura t ion  involving conversion leads  t o  mutual confrontat ion 
between gospel and cu l tu re .  Igbo t t a d i t i o n  t akes  up arms aga ins t  
the  Roam Catholic  claim of ordaining " p r i e s t s  of God". m e  h e a r t  
of Igbo r e l i g i o n  and p rac t i ce  insists t h a t  God i s  t h e  absolute ly  
s ingu la r  - everything i s  reduced t o  him and he r e s i s t s  being reduced 
t o  anything e l s e  (cf  Uzukwu, 1985; Horvath, 1980). Everyone of h i s  
chi ldren  s tands  before him - a l l  c o n s t i t u t i n g  members of h i s  house- 
hold. mis p o s s i b i l i t y  of s tanding before him goes before  any t a l k  
o f  minis t rv  - it i s  t h e  primordial  ministry.  A l l  members of h i s  
household c o n s t i t u t e  thus a p r i e s t l y  people. A l l  s e rv ices  i n  t h e  
household a r e  absolute ly  dependent upon t h i s  c a p a b i l i t y  t o  s tand 
before God. 

Without going i n t o  a l l  t h a t  the  theology of min i s t ry  involves, 
we note t h a t  incu l tu ra t i cn  i n  Igbo church-community would h igh l igh t  
t h e  C d - b a s i s  of communi ty  being a p r i e s t l y  people and remove t h e  
confusion of t h e  present  p r a c t i c e  of the Igbo church whereby 
m i n i s t e r i a l  priesthood i s  thought t o  be t h e  same a s  min i s t ry  t o  
s p i r i t s  c rea ted  by God. This confusion i n  a way reduces C h k ~  
t o  c rea ted  s p i r i t s  (alusi,muo) who need the  se rv ice  of p r i e s t s  con- 
versant  with t h e i r  changing moods. For t h e  Igbo t h i s  reduction i s  
abomination; and f o r  the  Jewish-christ ian,  such a p r a c t j c e  must be 
r e j ec ted  a s  ido la t ry .  

Leadership i n  t h e  Igbo church should plunge back i n t o  t h e  New Testamefit 
experience of minis t ry  a s  obedience t o  t h e  

Lord and se rv ice  (Jn.  13:16). I t  j.s t h e  S ~ i r i t  of Jesus  within t h e  
community which r a i s e s  l eaders  t o  feed and tend t h e  f lock ( Jn .  21:15-16). 
Leaders a r e  a u t h o r i t a t i v e l y  commissioned by Jesus Chr i s t  ( I  Cor. 
12:28f) and in  t h e  same S p i r i t  they a r e  a l s o  commissioned represen- 
t a t i v e s o f t b e  comuni ty (2  Cor. 8:23; Acts 13:Zf) .  I f  they a r e  
authorized by t h e  Chr i s t  i n  t h e  S p i r i t - f i l l e d  community t o  share in  
t h e  min i s t ry  of bui ld inu up t h i s  household of God, t h i s  choice i s  
never seen a s  individual  achievement nor is it d i rec ted  towards 
such achievement: " I t  is i n d i s p e n ~ a b l e  ts reoognize", says Rengstorf, 
" t h a t  the community r a t h e r  than individuals  i s  t h e  sphere where Jesus 



works a s  the r i s e n  Lord, and t h a t  His apostoloi  (apost les)  can be 
B i s  f u l l y  accredited representa t ives  only a s  members of i t "  
(Rengstorf, 1964, p. 4 3 4 ) .  That is  why t h e i r  apostola te  a s  authorized 
representa t ives  of Chr is t  in  the community is described by John not  
a s  ru l ing o r  deciding but a s  "feeding" and "tending" ( Jn .  21 : 15-16) . 
Ministry in comuni ty  cannot thus be iden t i f i ed  with Igbo p r i e s t l y  

mediation t o  s p i r i t s  and oracles  whose lar~guage 
and changing moods n u s t  be understood by t h e  p r i e s t  and in te rp re ted  
t o  the people. Nor can t h e  c a l l  be regarded a s  personal achieve- 
ment and a r r i v a l  a t  a s t a t u s  where one lords  it over. Rather it is 
a ministry whereby the minister  r a i sed  by t h e  S p i r i t  of Chr i s t  (which 
animates the  community) and recognized a s  comissioned by the  
community (through prayers and imposition of hands) symbolizes Cad's 
g i f t  i n  the  comunity.  The minis ter  is not the  Chr is t ,  and y e t  he 
t r u l y  represents  t h e  Chr i s t .  In other words, desp i t e  h i s  weakness 
and s infulness ,  and because he i s  one with the community of the 
redeemed, Cad's promise and ac t ion of sa lvat ion i s  revealed in h i s  
m i n i s t y  i n  the  comunity.  J u s t  a s  Igbo people surround the kola-nut 
with images of fellowship, honest in tent ion,  love, e t c ,  t h e  p r i e s t  
ministering i n  community mediates Cad's work of sa lvat ion a s  
accomplished in the  Chr is t  and a s  continually bui ld ing up the com- 
munity. 

The minis ter  does n o t  s tand between the people and Cad a s  a means ( t o  
reach God-like in  

oracles  and s p i r i t c u l t ) ,  he does not  en te r  the sanctuary ( l i k e  the  
Jewish high p r i e s t s )  t o  in tercede f o r  the people (this has been s e t  
as ide  by t h e  unique mediation of Chr i s t  ( see  Ep i s t l e  to t h e  Hebrews), 
r a t h e r  h i s  minis t ry  reveals  t h e  cor rec t  sense of sacrament i n  the  
church. I n  o t h e r  words, i n  h i s  person and m i n i s t r j  we see a revela- 
t ion  of what supasses what lie see and touch - God's household beinq 
b u i l t  up and being uiven l i f e  i n  the  representat ion of C h r i s t ' s  
service  unto death in t h i s  accredited servant  of Chr is t  and comuni ty .  
In Igbo t r a d i t i o n  such community leaders  can be compared t o  heads of 
famil ies ,  c lans  and village-qro!ips who embody t h e  ances t ra l  experience 
and mediate t h e  presence of God and ances tors  i n  t h e i r  service  of 
comuni ty .  

Incul tura t ion presupposes a meeting of c u l t u r e s .  There i s  no pro- 
found incul tura t ion 

u n t i l  ul t imate quest ions of the cu l tu res  a r e  re la ted  and confronted. 
The den ia l  by Igbo t r a d i t i o n  of a priesthood dedicated t o  God l i b e r a t e s  
t h e  experience of God from being imprisoned by a pr iv i leged c l a s s  
and urges the Igbo c h r i s t i a n  conmunity experiencing renewal and con- 
version t o  re-examine the  inher i t ed  western c le r i ca l i sm i n  the l i g h t  
of the New Testament. Old Testament priesthood already under probe 
i n  prophetic and New ~estarnent  wri t ing  becomes s t i l l  more shaky 
before the  xgbo experience of God. Incul tura t ion theology i n s i s t s  
tha t  God i s  not  a property of any one re l ig ious  t r a d i t i o n ,  r a t h e r  
the  ce lebra t ion of Cad's uniqueness in Chr i s t  becomes r i c h e r  in 
c o m u n i t i e s  where there  i s  a profound encounter of cu l tu res .  

(d) PARTICIPANTS I N  THE CHRIST -- 

The mediation of Jesus  as the  Chr is t  comes i n t o  sharper focus 
in  ~ g b o  c h r i s t i a n  community. Iqbo c h r i s t i a n s  confess Jesus  a s  the 
one who stands t ransparent  before God so t h a t  God's w i l l  f o r  man's 



good be accomplished i n  and through him. In i ts  sacerdota l  chr is to logy 
t h e  E p i s t l e  t o  the  Hebrews ( s e e  Schil lebeecks,  1980, pp.237-293) says 
t h a t  Jesus  was chosen from t h e  community of men, was plunged i n t o  
t h e  r e a l i t y  o f  human suffer ing ,  was obedient t o  t h e  w i l l  of God ( i n  
s u f f e r i n g ) ,  made h i s  l i f e  (and death)  a s a c r i f i c i a l  o f fe r ing ,  and 
t h i s  o f f e r i n g  was declared agreeablebycad,  and en te r ing  i n t o  the  
presence of cad,  he s a t  t o  make in tercess ion f o r  us. Those of the  
household of God can now e n t e r  with confidence i n t o  t h i s  presence, the  
chief  worshipper i s  Jesus t h e  anointed one himself (see Hebrews 5; 
10; 1 2 ) ;  

Again we cannot go i n t o  a l l  t h a t  is involved i n  t h e  confess i  n 
of the  C h r i s t  f o r  Igbo c h r i s t i a n s .  Vle note,  however, t h a t  Jesus t h e  
Chr i s t  i s  the  prophetic  manifestation t h a t  Cad i s  among us,  t h a t  we 
have easy access t o  God. This access t o  God is easy t o  understand 
i n  Igbo t r a d i t i o n .  Various ~ g b o  myths s t r e s s  t h a t  founding ances tors  
were s e n t  by Chukm t o  i n s t r u c t  the  community t h a t  Chukm is c rea to r  
and g ive r  of d e s t i n i e s .  This  is the  s t o r y  of N r i  and E z h i h i t t e  
oriyrins. 

This  confession of the  C h r i s t  makes r e l a t i v e  the t r a d i t i o n a l  
Igbo perception of s p i r i t s  and s p i r i t - c u l t  and the  f e a r  of r e tu rn  t o  
chaos through abomination. The t h r e a t  of e v i l  ( s p i r i t s ,  persons, 
t h i r g s ,  a c t s )  remains, but  ins t ead  of the se rv ices  of a p r i e s t c r a f t  
being sought to remove abomination, e v i l  i s  now overcome under t h e  
s ign  of Him who i s  ra i sed .  Since the  Chr i s t  is t h e  exemplar, 
~ a r t i c i p a t i n g  i n  him becomes configurat ion t o  him. This configurat ion 
( o r  ' c h r i s t i f i c a t i o n ' )  ( see  Malula, 1983) implicates following C h r l s t ' s  
way. For the Igbo church t h i s  mews being plunged i n t o  t h e  human 
Nigerian s i t u a t i o n ,  making l i f e -dea th  a s a c r i f i c i a l  o f f e r i n g  f o r  
f u l l n e s s  of l i f e ,  and pleadinq with God f o r  t h e  transformation of 
soc ie ty  (conversion).  Worship and e t h i c s  would merge in such a re-  
newed Igbo c h r i s t i a n  community. Consequently one could e a s i l y  con- 
clude with Paul: 

"I appeaZ to you therefore, b m t h e n ,  by the  mercies of  God, 
t o  present your bodies as a l i v ing  sacri f ice ,  hoZy and acceptubZe 
to  God, which i s  your spir i tuaz  worship. Do no t  be confoned t o  
t h i s  world but be transformed by the renewaZ o f  your mind, tha t  you 
may prove what i s  the  w i Z Z  o f  God, what i s  good and acceptctbze and 
perfect" I.% 12:i-21. 
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