


News:  - 

Congratulations: Sr.Aqnetta Pionkowski set up the SEDOS Document- 
a t ion  Centre eighteen years  

ago, shor t ly  a f t e r  SEWS was founded. In recent  yea r s ,  in  a p a r t  
time capaci ty ,  she continued t o  watch over t h e  development of t h e  
Centre which to-day has  over 5000 reference cards on cur ren t  mission 
s i tua t ions .  SEDOS i s  very much indebted t o  her  f o r  her  many years 
of f a i t h f u l  service .  

Sr. Agnetta returned t o  her  na t ive  U.S.A. which she always 
cherished,  i n  March of t h i s  year .  In J u l y  she w i l l  ce lebra te  her  
gol.den jubi lee  together  with nine companions, a f t e r  f i f t y  years  of  
dedicated service  in her Congreoation, the  Holy S p i r i t  Missionary 
S i s t e r s .  The occasion w i l l  be marked by a Solemn mass of  Thanks- 
g iv ing a t  2.30 p.m. on Sunday, Ju ly  28th, 1985. 

We send her  our s incere  congra tu la t ions  and join with her  in  
thanksgiving t o  God. And we pray a l s o  t h a t  God w i l l  be with her 
during masy more years  of  a c t i v e  and dedicated l i f e  in the  Convent 
of the  Holy S p i r i t ,  Techny, I l l i n o i s  60028 where she now l i v e s .  

A Request f o r  a Part-time Documentalist. SEWS i s  searching fo r  a 
part-time documentalist  f o r  

t h e  Documentation Centre; preferably  a person having some experience 
i n  a cross-cul tura l  s i t u a t i o n  of mission; preferably  from the  
membership of SEDOS i t s e l f .  The e x t e n t  of  part-time occupation is 
open t o  dialogue.  I t  i s  based on a minimum of a t  l e a s t  one morning 
session p r  week. Please contac t  t h e  Executive Secretary a t  SEDOS. 
Tel.  571350 fo r  f u r t h e r  d e t a i l s .  

V i l l a  C a v a l l e t t i  1986 SEDOS SEMINAR --- 
May 6 - 10, 1986. Please make a note of the  new - 

da tes  f o r  t h i s  Seminar which - 
has been held s ince  1981. i n  t h e  t h i r d  week of March. 

SEDOS S e c r e t a r i a t e  w i l l  c lose  on Wednesday, Ju ly  31, and re-open on 
Monday, September 2 ,  1985. 

we wish a l l  our readers  a happy and r e s t f u l  Summer holiday.  
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EIIW IV/I - SAMPRAN, THAILAND, 23 - 30 OerOBER 1984 
A BRIEF REPORT ON THE, ASGEEIBLY 

(Nous a v m s  r e w  Ze docment ci-dessacs gr&ce d ZfobZigemce 
du Secretariat pour Zes non-chdtiens.  I t  esquisse Zes t m i t s  
mcrquat~ts de ce t t e  inportante AssembZle qui a lturiid pZus ct f m d  Zes 
exigencea du diaZope avec d fau tres  retigicms en Asie. J 

We, t h e  u n d e r s i ~ n e d ,  r epresen ta t ives  of t e n  National Commissions 
for  Ecumenical and I n t e r r e l i g i o u s  A f f a i r s  of t h e  Federation of Asian 
Bishops' Conferences (FABC), gathered a t  t h e  Salesianum in Sampran, 
Thailand, from 23rd t o  30th October 1984, t o  take  p a r t  i n  t h e  f i r s t  of 
a s e r i e s  of "Bishops' I n s t i t u t e s  on t h e  Theoloqy of Dialogue" planned 
and sponsored by t h e  FABC Off ice  of  Ecumenical and I n t e r r e l i g i o u s  
Af fa i r s  (OEIA). 

Our nurpose in  t h i s  meeting (BIRA I V / 1 )  has been t o  deepen our 
understanding of the  na tu re  and exigencies of dialogue i n  t h e  context  
of t h e  mission of t h e  Church in Asia today. We a l s o  wanted t o  d i sce rn ,  
under t h e  guidance of t h e  Holy S p i r i t ,  t h e  p r i o r i t y  t a s k s  t o  be under- 
taken by a l l  of u s  during the  coming years  so t h a t  we  may - r e a l i s t i c a l l y  
hope t o  add fu r the r  impulse t o  t h e  dynamics of t h e  i n t e r r e l i g i o u s  
dialogue in Asia, a d  everywhere in t h e  m r l d .  The se rv ice  of t h e  
Asian Churches t o  t h e  universal  Church in t h e  a rea  of dialogue has 
been, from t h e  beqinning of  our meetinq, one of our main concerns. 

i.!e were helped and encouraqed during our d e l i b e r a t i o n s  by t h e  
presence of and t h e  i n s i g h t s  offered u s  by t h r e e  represen ta t ives  from 
t h e  Vatican (Archbishop Francis  Arinze, Pro-President of t h e  S e c r e t a r i a t  
f o r  Non Chr i s t i ans ,  Father Marcello Zago, Secre tary  of t h e  same 
S e c r e t a r i a t ,  and Father Herve Car r i e r ,  Secre tary  of t h e  P o n t i f i c a l  Council 
f o r  Culture,  representing a l s o  t h e  S e c r e t a r i a t  f o r  Non Believers)  and 
of Pev. D r .  Lourdino A. Yuzon, representa t ive  of t h e  Chr i s t i an  Conference 
of Asia (CCA).  

After  an enriching sharinq of experiences introduced by t h e  
keynote address of Archbishop Fernandes of Delhi (member of OEIA Commit- 
t e e ) ,  we examined t h e  basic condi t ions  f o r  a genuine i n t e r f a i t h  dialogue,  
and t h e  new challenges before us. The document issued by t h e  S e c r e t a r i a t  
f o r  Non Chr is t ians  on Pentecost Sunday 1984, e n t i t l e d ,  "The a t t i t u d e  of 
t h e  Church towards t h e  fol lowers of Other Religions: Reflect ions and 
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Orienta t ions  on Dialogue and Mission", cons t i tu ted  one of t h e  p r inc i -  
pa l  bases of de l ibe ra t ions .  

The p a r t i c i p a n t s  in t h e  Sampran meeting vmuld l i k e  t o  give t h e  
P res iden t s  of t h e  FABC Member Conferences a b r i e f  r epor t  o u t l i n i n g  
t h e  h igh l igh t s  of our assembly. This  r e p o r t  is by no means complete. 
A more comprehensive repor t  w i l l  be published a s  soon a s  possible.  

The main po in t s  o f  agreement may be summarized under two p r inc ipa l  
headings. 

I. THEOLOGICO-PASTORAL ISSUES 

The i s sues  which emerged during t h e  consul ta t ion  cover a  wide 
range in  b t h  t h e  theologica l  and t h e  pas to ra l  f i e l d s .  We d i d  not  
have enough time t o  deepen t h e  study of these  issues.  S t i l l  we see  
them a s  an ob jec t  of study in depth t h a t  may be f r u i t f u l l y  done f i r s t  
by t h e  individual  bishops a t  t h e  l o c a l  l e v e l ,  then by t h e  nat ional  
conferences of bishops a t  t h e  na t ional  l e v e l ,  and f i n a l l y  by t h e  
var ious  BIRA I V  meetings which a r e  being planned a t  t h e  con t inen ta l  
level .  A br ief  enumeration of t h e  emerging i s s u e s  r e l a t e d  t o  dialogue,  
a s  we saw them, may be of some help. 

1. Theology of Dialogue: I t  seems t o  u s  t h a t  a  so l id  study of t h e  
theology o f  dialogue is  necessary i f  t h e  

na ture  and importance of i n t e r - r e l i g i o u s  dialogue is t o  be founded bn 
s o l i d  bas is .  This  includes: 

1.1 C l a r i f i c a t i o n  of t h e  bas ic  concepts r e l a t e d  t o  t h e  mission 
of t h e  Church, t h e  r e l a t i o n s h i p  of t h e  Church t o  t h e  Kingdom, t h e  
l o c a l  Churches, theconcep to f  mission and evangelizat ion b t h  i n  
themselves and a s  applied t o  t h e  concrete Asian s i t u a t i o n .  This  
c l a r i f i c a t i o n  should precede t h e  cons idera t ion  of o the r  t o p i c s  such 
as :  t h e  emphasis which is  t o  be l a i d  on t h e  s p i r i t u a l  a spec t s  in t h e  
missionary a c t i v i t y  of t h e  l o c a l  Church, t h e  commitment t o  t h e  service  
of f a i t h  and t h e  promotion of j u s t i c e ,  t h e  understanding of " i ibe ra t ion"  
i n  t h e  Asian context  a s  c l o s e r  t o  "deliverance" than t o  s t rugg le ,  non- 
violence,  and t h e  l i k e .  

1.2 Acknowledgement of t h e  work of t h e  Holy S p i r i t  both i n  t h e  
Church and beyond its v i s i b l e  h u n d a r i e s ,  s ince  t h e  S p i r i t  a c t s  in  - 
freedom and H i s  a c t i o n  cannot he reduced t o  persons, t r a d i t i o n s ,  
i n s t i t u t i o n s  o r  problems of r e l a t ionsh ips .  The S p i r i t ' s  ac t ion ,  H i s  
presence and minis t ry  can -- and must -- be discerned h t h  in  o ther  
r e l i g i o u s  and even in  secu la r  movements t h a t  may be shaped and leading 
t o  t h e  Kingdom of G d .  

1.3 Relat ionship between conversion and dialoque wherein t h e  
problem of what each r e l i g i o n  understands by conversion should be openly 
d e a l t  with,  and where personal a s  well a s  "cu l tu ra l "  conversion appears 
t o  be a p a s t o r a l  imperative. By i t s e l f ,  i n t e r r e l i g i o u s  dialoque does 
not intend t o  convert any of t h e  pa r tne r s  t o  t h e  o t h e r ' s  reJ.igion. 

2 .  Incul tura t ion .  Me perceive dialogue a s  a  necessary condit ion and 
instrument f o r  incu l tu ra t ion .  

To achieve incu l tu ra t ion ,  dialogue with and t h e  study of r e l i g i c u s  t r a -  
d i t i o n s  and t h e  l o c a l  c u l t u r e s  a r e  expected t o  c s r r y  a p r e p o d e r a n t  
weight. Two aspects  seemed t o  us t o  deserve p a r t i c u l a r  a t t e n t i o n :  



2.1 Harmony seems t o  c o n s t i t u t e  i n  a c e r t a i n  sense t h e  i n t e l l e c t u a l  
and e f f e c t i v e ,  r e l i g i o u s  and a r t i s t i c ,  personal and s o c i e t a l  sou l  of 
both persons and i n s t i t u t i o n s  i n  Asia. Hence t h e  imperative of a 
study in d e ~ t h  of t h e  theology of harmony in t h e  Asian context  lead- 
ing t o  i n t e r r e l i g i o u s  dialogue appeared c l e a r  t o  hs. 

2 .2  The Church i s  a "sign" and sacrament (LG 1 ) .  It seemed 
important t o  us  t o  have an ob jec t ive  

view of how t h e  Church is  viewed by d i f f e r e n t  grodps both within and 
ou t s ide  t h e  Church i n  Asia, and t o  evaluate  how e f f e c t i v e l y  the  Church 
f u l f i l l s ,  o r  does  not f u l f i l l ,  t h e  a s p i r a t i o n s  and needs of t h e  
peoples of Asia, p a r t i c u l a r l y  t h e  yduth. I n  t h i s  r e spec t  the  
" s p i r i t u a l i t y "  of t h e  Church in  t h e  concre te  Asian mi l ieu  should be 
se r ious ly  r e f l e c t e d  upon, leading t o  both a change in personal and 
i n s t i t u t i o n a l  l i f e - s t y l e  and a s ince re  comitment t o  t h e  pcor i n  t h e  
t r u e  s p i r i t  of service.  

3. Prayer and worship 

3.1 The ways of prayer and worship i n  the  Asian context  and 
dialogue have been t h e  ob jec t  of r e f l e c t i o n  of FRBC a t  t h e  con t inen ta l  
l eve l .  It seems, however, t h a t  t h e r e  i s  an increas ing need of t o t h  
l i v i n g  and deepening these  aspec t s  of t h e  Asian l i f e ,  so  t h a t  t h e  
Church i n  Asia may become t r u l y  incarnated and l i t u r g i c a l  incu l tu ra t ion  
may become both r e a l  and meaninqful. 

3.2 I n  t h i s  respect  we f e e l  t h e  need of enter ing  i n t o  dialogue 
with hundreds of mi l l ions  who l i v e  t h e i r  r e l a t i o n s h i p  with God i n  a 
way which has been described a s  popular r e l i g i o n  and is t h e  patrimony 
of the  immense major i ty  of the  fol lowers of es tabl i shed r e l i g i o n s  
and p r a c t i t i o n e r s  o f  animism in P.sia. 

4. Involvement i n  Dialogue 

4.1 F ina l ly  the  involvement of t h e  l a i t y  in t h e  min i s t ry  of 
dialogue -- whether informal o r  formal, d o c t r i n a l  o r  p r a c t i c a l ,  
dialogue of ideas  o r  dialogue of l i f e  -- is  a necess i ty  of t h e  Church 
i n  Asia. And t h i s  is  not  simply because of the  s c a r c i t y  of c l e rgy  
but because of t h e  i n t r i n s i c  nature of t h e  baptized in v i r t u e  of h i s / h e r  
p a r t i c i p a t i o n  i n  C h r i s t ' s  prophetic ,  royal  and p r i e s t l y  r2 le .  

4.2 Education f o r  and involvement i n  dialogue seem t o  be a l s o  a 
necessary p a r t  of t h e  seminary formation a s  well  a s  the  formation of 
the  r e l i g i o u s  working in  Asia. 

11. COROLLARIES FOR ACTION 

From these  i s sues  of a more general  charac ter  some c o r o l l a r i e s  
follow. Our assembly saw c e r t a i n  more urgent  needs which seem t o  
demand a more immediate a t t e n t i o n .  Among them t h e  following deserve 
t o  be pointed out :  

1. A t r u e  metanoia regarding t h e  importance of dialogue in  t h e  
mission of t h e  Church is  one of t h e  f i r s t  goa l s  t o  

be a t t a i n e d  i f  j .n ter re l ig ious  dialogue may ever become a r e a l i t y .  
This a f f e c t s  bath p a s t o r s  and ordinary  f a i t h f u l .  Measures should be 



taken t o  favour t h i s  change of hea r t  and mind a t  t h e  e a r l i e s t  p s s i b l e  
time: t h e  Church i n  Asia should lhove now. - 

2 .  The pace of incu l tu ra t ion  must be accelera ted  n o t b y  t r y i n g  t o  
a t t a i n  matur i ty  o r  r e s u l t s  by a r t i f i c i a l  

o r  s u p e r f i c i a l  means, but through t h e  fos te r ing  of proper condit ions.  
Among t h e s e  condi t ions  a deep Asian s p i r i t u a l i t y ,  love f o r  meditat ion 
and prayer and t h e  use of non-violent means t o  a t t a i n  r e s u l t s  must 
t ake  always due precedence. 

3. The fos te r ing  of an Asian Theology and f o r  t h i s ,  t h e  formation - 
and development of Asian 

theologies  seem t o  be one of t h e  immediate s t e p s  which w i l l  l ead  t o  
a theologica l  r e f l e c t i o n  on t h e  r e a l i t y  of Asia, both from t h e  human 
and t h e  s p e c i f i c a l l y  Chr i s t i an  nerspectives.  

4. - Fina l ly ,  t h e  seven-year p lan  of t e n  
on t h e  Theology of Dialogue (BIRA 

1 - 1  which had been approved by t h e  FRBC Central  Committee 
meeting in Seoul (7-10 May 19841, was a i s o  r e a d i l y  accepted hy t h e  
p a r t i c i p a n t s .  After  t h e  present  BIRA I V / I ,  t h e  remaining nine 
meetings a r e  t o  be held between 1985 and 1990, year of t h e  5th FABC 
Plenary Assembly. These meetings w i l l  be held i n  var ious  coun t r i e s  
a t  d i f f e r e n t  times. They a r e  planned i n  such a way t h a t  each bishop - 
in Asia w i l l  have t h e  opportunity t o  p a r t i c i p a t e  in a t  l e a s t  one of 
these  BIRA I V  meetings. De ta i l s  incorporat ing t h e  s k g e s t i o n s  made 
w i l l  be sen t  t o  t h e  Pres idents  of t h e  FAX Member Conferences a s  
soon a s  they  w i l l  have been f ina l i zed .  

Sampran, Thailand, 30 October 1984 

Bishop Joachim Rozario 
Bishop Michael Duraisamy 
Bishop Paschal Hardjasoemarta 
Bishop Raymond K. Tanaka 
Bishop Anthony Selvanayagam 
Bishop Bienvenido Tudtud 
Bishop Kingsley Swampillai 
Bishop Ratna Bamrunqtrakul 
Bishop Peter  Car re t to  

(Bangladesh) 
( India)  
(Indonesia) 
(Japan) 
(Malaysia/Singapore) 
(Phi l ippines)  
( S r i  Lanka) 
(Thailand) 
(Thailand) 



T?\'PmS P. THEDLr?"JY r) T Pi.M#IHDClD -  T TI EN'S PERSPECTIVES 

Jeanne Devoc ICM 

(From 21 t o  24 $mmber ,  1984, Jeanne participated i n  t h e  
National Consultation on Women's Perspectives organized by the  A l l  
India Council of Ckris t ian Women, t h e  Council of CathoZic Women cmd 
Women Theologians i n  India. Participating i n  t h i s  rneetiw, heM 
a t  M i t e f i e l d ,  Bmgabre ,  were 66 wmen and men belonging t o  23 
d i f f e r e n t  re l ig iuus  denominations. 

FoZbwing m e  important parts of  the  statement which ms 
drafted a t  the  end o f  the  meeting and endorsed by aZZ participants.)  

THE RFALITI OF THE SITUATION OF !GOMEN Iiq IIDIA 

1'Je a r e  alarmed at. t h e  d e t r i o r a t i n g  condit ion of women and t h e  
growing incidents  of violence aga ins t  women in  our society.  He wish 
t o  af f i rm a s  a symbol of hope t h e  women's movements t h a t  have 
brought t o  l i a h t  t h e  g la r ing  discrimination women face  i n  a l l  aspects  
of l i f e .  we f e e l  t h e  need t o  support and join these movements, a s  
recent  h i s t o r y  has shown t h a t  they a r e  q u i t e  e f f i c i e n t  i n  helping 
wmen t o  come in to  t h e i r  own. 

The deepening economic c r i s i s ,  together with t h e  growing nat ional  
d e s t a b i l i z a t i o n  and t h e  increasing presence oP po l i ce  and paramil i tary  
fo rces  have led t o  a genera l  l o s s  of our c i v i l  values. One of t h e  
most blat.ant manifestat ions of t h i s  l o s s  i s  t h e  b r u t a l i t y  and i n j u s t -  
i c e  meted out  t o  women. 

Low l ega l  s t a t u s ,  economic and p o l i t i c a l  marginalizat ion,  . 
c u l t u r a l  and r e l i g i o u s  pressure  have eroded t h e  self-esteem of wmen. 
The asse r t iveness  of fundamentalist and communalist forces  c o n s t i t u t e s  
an add i t iona l  t h r e a t  t o  women's independance and f u l l  p a r t i c i p a t i o n  
i n  church and society. 

W e  have shared experiences of t h e  humiliation and physical  
violence mmen undergo i n  t h e  publ ic  and domestic spheres. Such 
violence i s  designed t o  break t h e  personal i ty  of a  wman and t o  s t i f l e  
her growth t o  f u l l  humanhood. In  t h i s  context ,  we f e e l  t h a t  t h e  
i n s t i t u t i o n  of t h e  family ought t o  be reviewed, i n  order t o  overcome 
p a t r i a r c h a l  s t r u c t u r e s  and t o  c r e a t e  re la t ionsh ips  i n  which every human 
being can experience acceptance and d ign i ty .  I.,'e condemn t h e  pernicious 
system of dowry which t r e a t s  wmen a s  non-ent i t ies  and l i a b i l i t i e s .  

b l e  wish t o  unleash women's c r e a t i v i t y ,  t o  break through t h e  
c u l t u r e  of s i l ence  imgosed on them and t o  encourage p o s i t i v e  c r e a t i v e  
expressions. V e  see t h e  need t o  reappropr ia te  whatever is supportive 
in  our c u l t u r a l  her i tage  and p a r t i s u l a r l y  t o  draw insp i ra t ion  from 
popular c u l t u r e .  



!:!e a f f i rm our f a i t h  i n  God's ~ o o d  c rea t ion  t h a t  has been con- 
f ided  t o  women and men, whon God c rea ted  according t o  H i s  own image. 
P7e r e a l i z e  t h a t  pa t r i a rchy  i s  t h e  outcome of t h e  f a l l  of Cod's good 
crea t ion .  The incarnation of Cod in Jesus  C h r i s t  has opened up t h e  
perspect ives  of vnrking towards God's new c rea t ion  i n  which t h e  
d i s t o r t i o n s  of sexual  exp lo i t a t ion  w i l l  be overcome and God's image 
w i l l  be f u l l y  r e s to red  in  t h e  female a s  well a s  i n  t h e  male. 

P:e pledge ourse lves  t o  work fo r  a humanhood i n  which women and 
men a r e  f reed  from t h e  traumas of i n f e r i o r i t y  and super io r i ty ,  and 
in which power and freedom a r e  access ib le  t o  a l l  and not acquired a t  
t h e  expense of any o the r  human person. 

r,!e a r e  aware t h a t  we have t o  develop a new methodology in  order  
t o  rediscover women's cont r ibut ion  t o  t h e  l i f e  and theoloqies  of t h e  
e a r l y  c h r i s t i a n  communities, t h u s  transcending t h e  p a r t i c u l a r  
~ a t r i a r c h a l ,  soc io-cul tura l  context  i n  which they l ived.  

v!e a r e  fu r the r  aware t h a t  we must nake women's h i s t o r y  v i s i b l e .  
Ne wish t o  ackiiowledge t h e  su f fe r inns  of our foremothers and r e s t o r e  
t o  them t h e  dimension of t h e  resurrec t ion .  

I?e dedica te  ourse lves  t o  l i v e  t h e  d i s c i p l e s h i p  which was nos t  
f o r c e f u l l y  expressed by t h e  mmen who were around Jesus ,  who r i sked 
t h e i r  l i v e s  by following Him up t o  t h e  c r o s s  and who were chosen t o  
be t h e  f i r s t  witnesses of H i s  r e su r rec t ion .  

we f e e l  c a l l e d  t o  develop a new ecclesiology which expresses 
i t s e l f  i n  church s t r u c t u r e s ,  safeguards women's p a r t i c i p a t i o n  and 
f r e e s  them from t h e  s t i r p a  of impurity. r'e a r e  f u l l y  aware t h a t  
feminis t  theoloqy i s  p a r t  of l i b e r a t j o n  theology and a s  such e s s e n t i a l  
fo r  t h e  renewal of  church and soc ie ty  a t  l a rge .  

SOME IPWRTAICT RECOW1ISNDATIONS - 

Quite concre te ly  we recornend t h e  follov.ing: 

1. For c h r i s t i a n  women and men, i n  m a l l  groups., t o  s trengthen 
t h e i r  commitment t o  l i b e r a t i o n  from a c h r i s t i a n  perspective,  
so a s  t o  develop t h e  consciousness of a new humanity and prepare 
fo r  f u l l  involvement i n  smmen's movenents. 

2 .  To develop a new form of s p i r i t u a l i t y  based on theologica l  
r e f l e c t i o n s  of women's l ived  experiences in  t h e i r  s p e c i f i c  socio- 
c u l t u r a l  milieu. 

3. To courageously experiment with new forms of e c c l e s i a l  s t r u c t u r e s  
which transcend e x i s t i n g  p a t r i a r c h a l ,  h i e ra rch ica l  p a t t e r n s  t h a t  
a r e  rendering women u a s i  i n v i s i b l e  i n  t h e  church. 

4. To r e v i t a l i z e  t h e  theologica l  education i n  seminaries, i n  p u l p i t  
homilies, i n  ca teches i s ,  i n  Sunday school,  i n  family l i f e  and in  
c h r i s t i a n  counseling, e t c . . .  so a s  t o  include a s e n s i t i v i t y  t o  t h e  
humanhood of women i n  order  t o  s trengthen t h e  community of women 
and men i n  church. 



I n  t h i s  context we c a l l  for  a s c i e n t i f i c  study of t h e  Bible so 
a s  t o  g ive  accurate in te rp re ta t ions  t o  b i b l i c a l  t e x t s .  

5. n t  var ious  church l eve l s ,  t o  form committees of sens i t ized 
wmen and men who concretely suggest changes in  t h e  language, 
content and form of t h e  l i t u r g y ,  i n  r i t u a l s  and symbls, so 
a s  t o  ensure t h a t  they a r e  a l l  inclusive.  

6. To strengthen our understanding of t h e  f u l l n e s s  of t h e  image 
of God, transcending human conceptualizat ions and gender s tereo-  
types. 

7. To review t h e  i n s t i t u t i o n  of t h e  family so a s  t o  overcome t h e  
ex i s t ing  pa t r i a rcha l  conception and e s t a b l i s h  re la t ionsh ips  
based on mutuali ty and d ign i ty  of every woman, man and c h i l d .  

To build t h e  necessary i n f r a s t r u c t u r e s  t o  o f f e r  sanctuary, 
Leclal help,  counselinq and support of var ious  kinds t o  women 
facing public o r  domestic violence. 

k!e c a l l  on t h e  churches t o  re fuse  t o  solemnize marriages where 
a dowry i s  being given o r  taken, and we urge b t h  mmen and 
men t o  t ake  f irm s tands  on t h e  i s sue  of dowry. 

An urgent review of l e g i s l a t i o n  r e l a t i n g  t o  c h r i s t i a n  mmen 
(marriage, divorce,  adoption, succession) becomes v i t a l  i n  t h i s  
context .  

We c a l l  f o r  t h e  s t r i k i n g  down of a l l  oppressive and outdated 
laws and f o r  t h e  rorkinq tobards a uniform c i v i l  code. 

8. To give  a theological  r e i n t e r p r e t a t i m  t o  human sexual i ty  so 
a s  t o  inculcate  in wmen and men considerat ions f o r  t h e i r  
b io logical  functions.  

To eradicate  t h e  d e b i l i t a t i n g  stigma of impurity associated 
with women. 

To publ ic ly  condemn and p r o t e s t  agains t  t h e  debasing image of 
women used in t h e  media and other  means of communications. 

9. To m r k  f o r  t h e  l i b e r a t i o n  and f u l l  human d i g n i t y  of women 
belonging t o  o the r  r e l i g i o u s  minor i t ies  (nuslims, p a r i s i ,  e t c . )  
and t o  disadvantaged groups, such a s  t h e  women of t r i b a l  and 
other  e thnic  minor i t ies .  

In doing a l l  t h i s  we work towards a theology of humanhood from 
t h e  perspective of women l i v i n g  in India today. 

Ref. I .C.H.  FOCUS - February 1985. 
Via d i  Vi l l a  T r o i l i ,  30 
00163 ROW, I t a l i a .  



BECaIIFXj THE CHJRCH OF THE P009 I N  ASIA 

Bishop J u l i o  X. Labayen O.C.D. 

( T k  siqnif icance and consequences o f  making an option for 
the  poor were much discussed a t  the !,!arch 1985 SEDOS Seminar on 
Just ice  and Evangelization. I n  the following a&ess Bishop Labayen q o Z -  
2s out o f  h i s  v i s ion  of what tha t  option means for the  Chvrch i n  Asia. 
Much o f  what he says m s  said nlready a t  the  recent SEDOS Seminar. 
I t  i s  in teres t inq  t o  see it rcpeated with such ins is tence bg the  
Bishop. He concludes h i s  adaes s :  "We the  bishops of Asia believes 
Cad i s  ca l l ing  the  ~ b c h  of  Asia t o  become the  C b c h  o f  the  
poor. ") 

Like every bishop in  t h e  world, I have t r i e d  t o  understand my 
particular r e s p o n s i b i l i t y  i n  o w  l o c a l  c h w c h  today. For our p a r t ,  
we in  Asia a r e  t ry ing  t o  understand what we, Asian bishops, have 
o f f i c i a l l y  proclaimed s ince  1975 in  our meeting in Manila: 'God i s  
c a l l i n g  t h e  churches in  Asia t o  become t h e  church of t h e  poor ' .  we 
were del ighted  when we learned that o w  brother bishops of Latin 
America have made a preferential  option for the  poor. ble f e e l  t h a t  
t h e i r  opt ion  echoes our  own c a l l  in  Asia. 

The l i t t l e  I understand l eads  me t o  th ink that t h i s  opt ion ,  i f  we 
make it, i s  a s  f u l l  of unforseen and profound consequences f o r  t h e  
church and f o r  u s  bishops a s  t h e  decis ion  oE t h e  e a r l y  Chr i s t i ans  t o  
leave t h e i r  Jewish tradition.5 and mi l ieu ,  and venture in to  t h e  Greco- 
Roman hurld. 

Some of t h e  C l u i s t i a n s  i n  Jerusalem probably sensed t h e r e  was 
more a t  s take  than a few Presc r ip t ions  oE t h e  Mosaic Law, but they 
had no way of knowing what t h e i r  choice huuld mean f o r  t h e  chwch  and 
human his tory .  Could they have imagined t h e i r  descendants d iscuss ing 
Chr i s t  t h e  Lord in Pla tonic  ca tegor ies ,  o r  a  man l i k e  Constantine? 
They went ahead because they helieved Jesus  was Lord and a l l  peoples 
should have access  t o  him. They d e f i n i t e l y  understood t h e  Lord 's  
injunction:  ' G o  out t o  t h e  whole hurld;  proc1a.h t h e  Caod News t o  a l l  
c r e a t i o n ' .  (Mk 16.16) It was t h e  q r e a t  ecc les io log ica l  decis ion  in  
our h is tory .  

A decis ion  t o  s i d e  with t h e  poor i s  s imi la r ly  bound t o  a f f e c t  
every aspect  of our l i v e s .  How, and how deeply,  we do not know. tJe 
a r e  c a l l e d  t o  make it f o r  a  host of reasons - r e l i f f i o u s ,  socio logica l  
h i s t o r i c a l  - t h a t  mass one upon t h e  o the r ,  and f i n a l l y  present  t h e  
opt ion  f o r  t h e  poor l e s s  a s  a  reasoned conclusion from some argument 
than a basic a c t  of f a i t h :  it i s  t h e  opt ion  Jesus ,  t h e  Evangelizer,  
himself nade. (Lk 6.20-21) Makinq it, one senses one has come home. 



GOD IS AMONG THE POOR 

The overiding reason we a r e  f o r  t h e  poor is because God is with 
them. God - and h i s  C h r i s t  - have a l ready opted. My f r i end  Father 
Samuel Rayan, and Indian J e s u i t  theologian,  put t h i s  a s  follows: 

It is  in  t h e  s t rugg le  of t h e  poor t h a t  God speaks and revea l s  
himself. That i s  t h e  stand t h e  b i b l e  takes.  It i s  d i f f e r e n t  from 
the  Constantine idea t h a t  God is i n  t h e  w a r s  of t h e  r i ch .  The p r i v i l e g e  
of t h e  poor, then,  is not a  na t ional  o r  s o c i a l  f a c t o r ;  it i s  not even 
a moral f a c t o r .  The pmr a r e  not  pr iv i leged on t h e  b a s i s  of r ace  o r  
v i r t u e  o r  learning.  

They a r e  dea r  t o  God because they a r e  v ic t ims 
of t h e  system, reduced t o  nothings, underdeveloped by t h e  mighty. 
(1 Cor 1.26-31; Mk 12.10-12) They a re  elected and t h e  [-lord i s  addressed 
t o  them. So they stand c l o s e  t o  God and organize t h e  s t ruggle .  They 
and God through them a r e  now inv i t ing  us  t o  conversion (Vidyajyoti ,  
March 1982). 

roe opt  f o r  t h e  poor not  because they a r e  b e t t e r  than the  r i c h ;  
nor because they a r e  holy and t h e  r i c h  a r e  not: much l e s s  because 
they a r e  t h e  majori ty.  we simply follow God's lead. 

God's choices have.always been a r b i t r a r y .  Too bad f o r  those  who i n s i s t  
upon something more appropriate.  

Let us  t ake  t h e  s t o r y  of E l i j ah :  God was not in  t h e  wind, earthquake 
o r  f i r e ,  but  i n  t h e  g e n t l e  breeze. (1 Kings 19.11-14) The pr iv i leged 
p lace  f o r  f inding God is in  t h e  s t rugg les  of t h e  poor. It has always 
been so. This  a c t  of f a i t h  i n  God's presence i n  tile poor is  a s  
d i f f i c u l t  t o  make a s  was t h a t  of a  Thomas and Nicodemus, who were 
ca l l ed  t o  f ind  the  God of t h e  covenant in a mortal man. 

There a r e  socio logica l  reasons f o r  s id ing  with t h e  poor - poor people 's  
p a r t i c i p a t i o n  i n  decision-making has 

been advocated even by t h e  United Nations General Assembly - but f o r  
t h e  Chr i s t i an  t h e  optj.on f o r  t h e  poor i s  a t  bsttom t h e  opt ion  of Jesus. 
It is  t h e  opt ion  t o  search f a i t h f u l l y  f o r  God, today i n  t h e  s t rugg les  
of t h e  poor: t h e i r  s t rugg les  t o  cope with l i f e ' s  problems, with t h e  
awful t r u t h  t h a t  each day i n  my country,  t h e  Phi l ippines ,  a b u t  1,000 
chi ldren  d i e  of malnut r i t ion  and in fec t ious  d i seases ,  a l l  of which 
could be remedied. Cad is  found in  t h e  help they mutually g ive  each 
o the r .  He is  found in t h e i r  organized e f f e c t s  t o  improve t h e i r  l i v e s  
prompted by t h e i r  a s p i r a t i o n  t o  f u l l  l i f e .  

Let  me put  it i n  another way. If t h e  b i b l e  were being wri t ten  
today it would be about some poor people ' s  s t ruqg le  f o r  land in some 
small country very l i t t l e  known t o  us. The inspi red  w r i t e r s  m u l d  
descr ibe  God's love f o r  these  people and t h e i r  l eader s ,  and f ind  God's 
hand in a l l  t h a t  happened t o  them, good o r  bad. L i t t l e m u l d  be sa id  
o f  t h e  superpowers, any more than was sa id  of Rome and Egypt and i n  
t h e  past .  L i t t l e  would be s a i d  of t h e  superpwers '  problems o r  
p r i o r i t i e s ,  t h e i r  v i s ions  and ideologies,  t h e i r  h i s t o r i c a l  mission. 

The poor w i l l  t each us.  Theologians and pas to r s  t e l l  us it i s  t h e  
poor who w i l l  t each  us  a b u t  t h e  God of Jesus 

C h r i s t .  I t  i s  they who w i l l  evangelize us. Father James Carney, an 
American J e s u i t  who is believed t o  have been k i l l e d  by t h e  Ilonduran 
Mi l i t a ry  i n  1993, wrote: 



The poor Chr i s t i an  peasants  of Honduras have opened 
t h e  r a s p e l  f o r  me. I d i d  not  know t h e  r e a l  Jesus ,  
t h e  pesant of Nazareth, u n t i l  I r e f l e c t e d  on t h e  b i b l e  
with peasant Chr i s t i an  l eaders  here. I d i d  no t  under- 
s tand anything of t h e  humble l i f e  of  Mary, t h e  peasant 
wonan of N a z a r ~ t h ,  u n t i l  I contemplated t h e  Honduran 
peasant women c u t t i n g  firewood and carry ing it home 
on t h e i r  heads t o  cook with. 

Father Carney i s  t e l l i n q  u s  we must l ea rn  from t h e  poor - not 
so much what t e n e t  of doc t r ine  t o  bel ieve a s  what t~ value and how 
t o  a c t  a s  Chr i s t i ans  today. I n  t h e  pas t  we drew our s p i r i t u a l i t y  
from d i f f e r e n t  sources, including contemplatives - monks and nuns - 
l i k e  l i t t l e  Therese of Lisieux. Today we must s i t  a t  t h e  f e e t  of t h e  
poor. 

THE POINT OF VIEY OF THE POOR 

W h a t  is t h e  meaning of  t h e  option f o r  t h e  -noor? It means t o  
look a t  t h e  m r l d  - its r e a l i t y  and i t s  h i s t o r y  - through t h e  eyes 
of t h e  poor. And not  j u s t  any poor, but t h e  poor who have come t o  
open t h e i r  eyes t o  t h e i r  human d i g n i t y  and des t iny ,  and a r e  prepared 
t o  do something a b u t  them, i f  they  have no t  yet  taken t h e i r  des t iny  
i n t o  t h e i r  hands. 

I am not equatinq t h e  mrld-view of t h e  poor with t h e  c o r r e c t  
view, much l e s s  saying it i s  t h e  'mind of C h r i s t ' .  There i s  s i n  and 
ignorance among t h e  poor a s  well.  What I am saying i s t h e . a s p i r a t i o n  
f o r  a more j u s t ,  a more human and f r a t e r n a l  w r l d  resoundsmoreurgently 
and sharply from t h e  hea r t s  of t h e  poor, t h e  deprived and t h e  oppressed 
who a r e  t h s  dehumanized v ic t ims of avar ice  and greed. Well d i d  t h e  
Pastoral Consti tut ion on the  C k h  i n  the  Modern WorM (Gaudiwn e t  
Spes),  inspi red  by f a i t h  in  c h r i s t ,  s t a t e  i n  its opening l i n e s :  'The 
joys and hopes, t h e  g r i e f s  and a n x i e t i e s  of t h e  people of t h i s  age, 
~ a r t i c u l a r l y  those  who a r e  poor o r  i n  any way a f f l i c t e d ,  t h e s e  a r e  
t h e  joys and t h e  hopes, t h e  g r i e f s  and t h e  a n x i e t i e s  of t h e  fol lowers 
of C h r i s t '  (no.1) .  

THE PARTICIPATION OF THE POOR - 

Unless we wish t o  be t h e  Pharaohs of today we must al low t h e  
poor t o  a c t  a s  God i n s p i r e s  them t o  t ake  p a r t  i n  t h e  decis ions  that 
a f f e c t  t h e i r  future.  This  a t t i t u d e h o l d s t r u e  f o r  b t h  c i v i l  soc ie ty  
and t h e  church. In  t h e  s c r i p t u r e s  God makes no d i s t i n c t i o n  i n  t h i s  
regard between t h e  two sphereb. 

To t h i s  end, mechanisms a r e  ava i l ab le  in  poor people 's  organiz- 
a t ions  and i n  our basic Chr i s t i an  communities. Such mechanisms have 
been b r n  of our f a i t h  t h a t  God i s  among t h e  poor. v!e encourage t h e  
growth of t h e s e  people ' s  groups and allow them a g rea te r  say i n  decision- 
making process. 

Many i n  o the r  f i e l d s  agree with t h i s  procedure, among them soc ia l  
s c i e n t i s t s ,  development planners and workers. I th ink  w e  have a l l  had 



a s imi lar  conversion t o  t h e  p o s s i b i l i t i e s  of people 's  pa r t i c ipa t ion  
a f t e r  experiencing t h e  f a i l u r e  of o the r  approaches. After  a l l  t h e  
years of top-down planning and decision-making i n  t h e  t h i r d  k r l d  
we have t h e  same i n t r a c t a b l e  problems a s  before - poverty, i n j u s t i c e ,  
malnutri t ion,  d iseases ,  t o r t u r e  and meanness of l i f e .  Tradi t ional ly '  
t h e  church 's  planning and decision-making have a l s o  been from t h e  
top  down. 

After  a l l  t h e  cen tu r ies  it has been in Asia, it i s  s t i l l  a  t i n y  
minority of about 2-3%, and an a l i ena ted ,  f e a r f u l  minority a t  t h a t .  
We do not have t o  say t h a t  a l l  t h e  decisions made in  t h e  pas t  were 
wrong, but we may decide t h a t  such a system of planning and decidino 
i s  woefully inadequate. It simply has not worked ef fec t ively .  And 
people ' s  p a r t i c i p a t i o n ,  p a r t i c u l a r l y  t h a t  of t h e  poor who, with a  
sense of t h e k  human d ign i ty ,  have taken t h e i r  des t iny  in  t h e i r  hands, 
i s  an a l t e r n a t i v e  well worth t ry ing .  The more we a r e  acquainted with 
it, t h e  r i cher  i t s  p o s s i b i l i t i e s  appear, t h e  more reassuring i t s  
prospects a s  they unfold. 

No government, comunis t  o r  c a p i t a l i s t  , t h a t  I know advocates genuine 
pe5ple1s pa r t i c ipa t ion ,  much 

l e s s  t h e  p a r t i c i p a t i o n  of t h e  poor. ~ h &  t r e a s u r e  t h e i r  au thor i ty  
and a r e  jealous of it. They bel ieve  t h e  m p l e ,  m r e  so t h e  poor, 
lack  t h e  wisdom t o  make wise decisions.  Furthermore, t h e  people a r e  
vulnerable and can e a s i l y  be manipulated by t h e  enemy. Therefore 
t h e  people a r e  not t o  be t r u s t e d .  Consequently t h e  government defends 
and p ro tec t s  i t s e l f  from t h e  people, i t s  own base. It conveniently 
and a r b i t r a r i l y  r a t i o n a l i z e s  i t s  a t t i t u d e  by profess ing its s o l i c i t u d e  
f o r  t h e  secur i ty  of t h e  s t a t e .  U~for tuna te ly ,  church a u t h o r i t i e s  
a r e  no exception in  t h e i r  r e l a t i o n s h i p  t o  t h e i r  base, p a r t i c u l a r l y  
towards t h e  poor. 

IMPLICATIONS OF THE OPTION FOR THE WOR 

What a r e  t h e  implicat ions of t h e  option f o r  t h e  p o r ?  For us, 
they  appear t o  me t o  be a s  follows: 

First ,  we must admit t h a t  we a r e  of t h e  middle c l a s s  and t h a t  our - 
p s r ~ p e c t i v e  i s  d i f f e r e n t  frcm t tet  cf t h e  poor. A s  a  r e s u l t ,  

f o r  as long a s  we do not share t h e  perspective o f  t h e  po~r  we can 
never empathize with them on t h e  urgency and sharpness of t h e i r  
a sp i ra t ions  t o  j u s t i c e ,  t r u t h ,  freedom, fellowhip, love and peace. 
The hazard we run here is t h a t  we f a l l  i n t o  t h e  luxury of t a l k i n g  
detachedly of t h e  problems of t h e  poor, of forming committees t o  study 
them, of making plans  f o r  t h e  poor t h a t  do  not  enjoy a  high p r i o r i t y ,  
of d i l ly -da l ly ing  i n  implementing them, and of taking comfort i n  t h e  
thought t h a t  a t  l e a s t  we have done something f o r  t h e  poor. We remain 
insens i t ive  t o  t h e i r  p l igh t .  

secondly , we h v e  t o  open ourselves t o  t h e  c r i e s  of t h e  poor, and 
l i s t e n  t o  them i n  order t o  l ea rn  from them. The temptation 

we encounter on t h i s  point  i s  t o  th ink t h a t  we have nothing t o  l ea rn  
from t h e  poor, t h a t  t h e i r  igriorance makes them an easy prey f o r  
conuaunists, who w i l l  manipulate them, and t h a t  w e  must not t r u s t  them. 
Exactly t h e  same a t t i t u d e  i s  assumed by dic ta tor ia lgovernments  vis-a-vis 
t h e i r  const i tuencies.  



Thirdly,  we can do no l e s s  than acbpt t h e  same a t t i t u d e  a s  t h a t  of 
Jesus  C h r i s t ,  t h e  Evangelizer: t o  be open t o  a l l  p o s s i b i l i t i e s  

a i d  forms of t h e  coming of God's kingdom in  r e a l  s i t u a t i o n s  and 
3eveloping h i s t o r i c a l  processes,  placing our f u l l  t r u s t  and hope in 
t h e  God of t h e  comenant  whose dream f o r  h i s  people i s  f r u s t r a t e d  in 
t h e  ac tua l  p l i g h t  of t h e  poor, t h e  hungry and t h e  a f f l i c t e d .  This  
s p i r i t  of poverty manifests  i t s e l f  i n  a simple-style f r e e l y  embraced 
f o r  t h e  sake of t h e  kingdom. This  voluntary poverty ensures j u s t  
compassion, mcrcy, equi table  sharing,  passion f o r  t r u t h ,  j u s t i c e  a d  
freedom, unse l f i sh  love. A t  t h e  same time it i s  a powerful ind ic t -  
ment and p r o t e s t  agains t  those  who l i v e  by t h e  norms of t h e i r  exal ted  
p res t iqe ,  unjus t  and merci less  power, and accumulated wealth. 

TBE CHURCR OF THE POOR 

The church of t h e  poor i s  t h e  church t h a t  has made a preferen- 
t i a l  opt ion  f o r  t h e  .Door. It i s  t h e  church t h a t  walks with t h e  poor 
of Yahweh: t h e  m w i m  those who a r e  f e rven t ly  expectinq t h e  coming 
of t h e  king&m of God. 

rJe in Asia have been known f o r  our preference f o r  t h e  middle way, 
sometimes re fe r red  t o  a s  the  way of compromise. Me a r e  kn0t.m t o  be 
peoples who avoid confronta t ion  and c o n f l i c t .  But we must not fo rge t  
t h a t  ten  of t h e  s ix teen major w a r s  i n  t h e  20th century were fought 
i n  A s i a  by Asians t o  pain o r  defend independence, o r  overthrow i l l e g i -  
t imate  qovernments supported by fo re ign  powers. 

I f  t h e  church of t h e  poor i s  in ten t  on preaching aga ins t  violence 
since it i s  not in  keeping with t h e  Gospel, what i s  it doing t o  fo re -  
s t a l l  o r  avoid t h e  incidence of violence? 'Jhat s t e p s  i s  it taking 
i n  t h e  f ace  of violence t h a t  i s  i n s t i t u t i o n a l i z e d  i n  systems and 
s t r u c t u r e s  t h a t  a r e  f o i s t e d  on t h e  masses of t h e  poor? !)!hat i s  it 
doing about t h e  abuses and i n d i q n i t i e s  our people su f fe r ,  p a r t i c u l a r l y  
t h e  poor, t h e  voice less  and t h e  powerless, a t  t h e  hands of oppressive 
qovernments and t h e  repress ive  mi l i t a ry?  

Does Jesus '  option f o r  t h e  poor mean anything t o  us? Is it 
g e t t i n g  t h e  p r i o r i t y  t h a t  it deserves i n o u r  t a s k  of evangelizat ion 
today? Are we - t h e  church - prepared and wi l l ing  t o  fo l low Jesus  
C h r i s t ,  our founder, a s  he walks with h i s  poor t h e  path of poverty 
and persecution? 

To make a p r e f e r e n t i a l  opt ion  f o r  t h e  poor, t o  f a c e  t h e  r i s k s  it 
involves - t h i s  is t h e  socio-pastoral  challenqe today t h e  church of 
t h e  poor has t o  face .  

b?e, t h e  bishops of .?-i.3, be1ieve:God i s  ca l l inq  the churches of 
A s i a  t o  become the  church of the  poor'. 

Ref :Churoh i n  t h e  horld 19. Catholic  I n s t i t u t e  f o r  In ternat ionlRela t ions ,  
2 2  Coleman F ie lds ,  London N1 7RF, England. 

(The t e x t  has been shortened due t o  pressure  of space) .  



l H E  COST OF !,!ITNESS 

( A  smalt selection from Docwnmts received recently 
a t  the SEDOS Documentation Centre). 

1. ST. J O H N  FISHER 

(This year i s  t h e  450th 
anniversary of h i s  death)  

Yilliam R a s t e l l ,  t h e  p r i n t e r ,  g ives  an eyewitness account of 
F i she r ' s  execution which revea l s  some i n t e r e s t i n g  aspects  of F i s h e r ' s  
charac ter .  According t o  Ras te l l ,  Fisher  was mken up a t  f i v e  i n  t h e  
morning of 22 June and t o l d  t h a t  he was t o  d i e  a t  10, whereupon he 
asked t o  be l e f t  t o  s l e e p  a couple more hours because he had spent a 
d is turbed night .  Later ,  when they  came t o  take  him out ,  he asked 
f o r  h i s  fur red  t i p p e t  t o  go round n i s  neck. The Lieutenant pointed 
out  t h a t  he had only hal f  an hour t o  l i v e .  " I  th ink  none otherwise," 
r ep l i ed  t h e  bishop, "but ,  I pray you, ye t  give me leave t o  put on 
my fu r red  t i p p e t ,  t o  keep me warm for  t h e  while u n t i l  t h e  very time 
of execution." 

Ras te l l  g ives  a v iv id  p i c t u r e  of t h e  poor o ld  man s t r ipped f o r  
execution: "a long, l ean  slender kody nothing i n  manner but skin and 
bones. . .He seemed a lean kody ca rcase ,  t h e  f l e s h  c lean  wasted away 
and a very image of death.  . . .death i n  a man's shape and using a 
man's voice."  The bishop asked t h e  people f o r  t h e l r  prayers and 
commended the  King and t h e  realm t o  God's mercy "and t h e s e  w r d s  
spoke he so d i s t i n c t l y  and perceivably and a l so  with such a s trong 
and very loud voice t h a t  it made a l l  t h e  people astonished".  John 
Fisher  was a f i n e  public speaker t o  t h e  l a s t .  

He had taken a New Testament with him on h i s  journey and a s  he 
went opened it and sa id ,  "0 Lord, t h i s  i s  t h e  l a s t  t ime t h a t  I ever 
s h a l l  open t h i s  h o k .  Let some comfortable p lace  now chance me 
whereSy I ,  t h y  poor servant ,  may g l o r i f y  thee  i n  t h i s  my l a s t  hour." 
I t  f e l l  open a t  John 17,3: 

And e t e r n a l  l i f e  i s  t h i s :  
t o  know you, t h e  only t r u e  Cod, 
and Jesus  Chr is t  whom you have sent .  
"Ar.d with t h a t , "  Ras te l l  records ,  "he shut  t h e  kook together  

and sa id :  'Here i s  even learning enough f o r  me t o  my l i f e ' s  end'." 

Ref. The Table t ,  22nd June, 1985. 48 Great Peter  S t . ,  London SWIP 2HB. 

2. MISSIONARIES EXPELLED FROM BURUNDI 

The following l is t  c'l;es not include t h e  names of c i v i l i a n s  and 
Pro tes tan t  pas tors  - nor t h e  names o f t h o s e  who have been expelled or 
whose v i s a s  were refused s ince  11 May, 1985. 



p. Schoofs Ward, padre bianco 
p. Boudart Max, padre bianco 
fr.Peenen Albert, padre bianco 
don Lorini Federico, Fidei d. 
suor Hernandez Pilar, suora bianca 
suor Peeters Maria, annonciade 
cuor Gusaeo Elda, marista 
suor Delorme, visitazione 
suor Masson, visitazione 
p. Brichard Guy, gesuita 
Galimberti Adele 
p. @inn Bernard, lazzarista 
p. Willems Joseph, k.s.s. 
don Tassano Giovanni, Fidei d. 
suor Roberto Luisa, dorotee ven. 
p. Paganelli Dante, padre bianco 
suor Plante Michelle, sliora bianca 
p. Sibien 3. Pierre, padre bianco 
suor Lussier J., domenicana 
don Giuliani Gisnczrlo 
suor Burza Zofia, CSE 
suor Marim Montserrat, comp. di 
Maric. 

suor Florizoone Germanie, CIM 
s ~ o r  Mazenauer Christa, in. 
suor Solet. M. Joseph, FCh. 
p. Cormier Julien, padre bianco 
p. Ploton Bernard, padre bianco 
suor Rodriguez Cruz, visitazione 
p. Trybala Jean, carmelitano 
p. Minelli Ugo, padre bianco 
p. Suarez Garcia, mercedario 
suor Mondini Francesca, marista 
Cooman, aux ap. 
suor Pollet ~ita, suora biancs 
suor Limpens M. Cecile, suora bianca 
duor De darneffe ~ a b ~ ,  euora bidnca 
Gerda, aux, ap. 
fr. Carbonez Dirk, padre bianco 
p. And& Comblin, padre bianco 
suor Marie T. Van Krunkelsven, 
dame de Marie 
suor Veronica Macamboni, dorotea ven. 
Mariononi Guido, volontario SVI 
suor Garanzini Giuseppina, benedettina 
p. Sabella Savino, francescano 

Ref. Missione Oegi 80.6, 1985, Via Aurelia 287, 00165 R m a  
Vede anche: I1 Reeno, Attualita No.531, 1985. Via Nosadella 6. 

C.P. 568, 40100 Bologna. 

3. GUATEMALA - "A NATION OF WIDOGIS AND ORPHANS" 

Our visit to Guatemala in October 1984, along with staff members 
from the Catholic Institute of International Relations (CIIR) and 
the Scottish Catholic International Aid Fund (SCIAF), arose from a 
desire to see for ourselves how the Guatemalan Church was coping under 
difficult and, at times, tragic circumstances. 

We went with an open mind and talked with many of the country's 
Bishops, clergy, religious and lay people. They all impressed us 
with their candour and their determination to fulfill the mission of 
the Church to its fullest extent. . , 
Conclusions and Recommendations of the Report: From the testimonies 

we have received we 
have formed the following conclusions: 

1. That murder, violence and violation of human rights continue in 
Guatemala and that responsibility for the vast majority of this 
rests with the military rulers of the country. 



2. That the. election for a new President in 1985 is unlikely to 
bring significant alteration to the present situation because 
there is no indication that the military intends to relinquish 
power or that the profound structural changes necessary will 
be implemented. 

3. That the Roman Catholic Church in Guatemala is still a per- 
secuted church, suffering and in danger. It is severely 
hampered in its mission to preach justice and human dignity 
because of military restrictions and intimidation. The reason 
for this can be summed up in an officer's statement related 
to us. "We will never forgive the priests because they have 
awakened the people". 

Signed : 

Maurice Taylor 
Bishop of Galloway, 
Scotland. 

James O'Brien 
Auxiliary Bishop of Westminister, 
England. 

4 .  HOW DO I LIVE "SOLIDARITY" WITH THE REFUGEE; 

[From a Report on the Refugees Situation in Rome submitted at 
the request of Msgr. Luigi Di Liegro of CARITAS, Rome, by Brother 
Joseph Jansen, SM. I 

"I try to find private sponsors (in USA, Canada, Australia) for 
the refugees. Our Marianist cornunities in the USA, Canada and 
Australia have been most !=lpful in this regard. One Marianist com- 
murlity has "sponsored" over 25 refugees since 1982. Right now, the 
mobilization of private sponsor in Canada is a priority. ' 

Every Friday, I fast voluntarily (water only) to be in solidarity 
with the refugees who frequently mustfost involuntarily. I also 
forego daily supper; many refugees have only one meal a day. 

Even after the refugees leave Rome, I try to accompany them 
durir~g their integration in their new life. I do this by means of 
personal correspondence and with a monthly Ethiopian Newsletter." 

Ref. S.N. 3 OFFICES, flarianisti, Via Latina, 22 - 00179 Roma - Italia. 
No.18, AprTl 24, 1985. 



"Christ  i n v i t e s  us not  t o  f e a r  persecut ion  because, be l ieve  
me, bro thers  and s i s t e r s ,  those who a re  committed t o  the poor must 
r i s k  the  same f a t e  a s  t h e  poor, and i n  E l  Salvador we know what the  
f a t e  of the  poor s i g n i f i e s :  t o  d isappear ,  t o  be t o r t u r e d ,  t o  be 
cap t ive ,  and t o  be found dead." 

Ref. Archbishop Oscar Arnulfo Romero quoted i n  The Same Fa te  a s  the  
Poor, J u d i t h  M. Noone, MM. Maryknoll S i s t e r s ,  New York, 10545, - 
1984. 

6.  CONSTANT LIEVENS, S.J. TEIE APOSTLE OF ChOTA NAGPUR - 
BIHAR, INDIA 

(With almost one m i l l i o n  trLbal  Cathol ics ,  the  region of Nagpur 
has the  l a r g e s t  concent ra t ion  of Cathol ics  i n  the  whole of North 
India)  . 

It pained Lievens very much t o  see  t h a t  poor t r i b a l  people were 
being sys temat ica l ly  exploi ted and deprived of t h e i r  land possessions 
by the  Zamindars (Hindu Landlords). The poor had no voice ;  they had 
always t o  l i v e  i n  f e a r ;  they had no knowledge of l e g a l  pnocedures 
and s t i p u l a t i o n s  and above a l l ,  they had no means of going t o  cour t  
f o r  j u s t i c e .  Lievens decided t o f i g h t  f o r  t h e i r  r i g h t s .  

Between 1885 and 1888 he took numerous land cases  t o  the cour t s .  
and t o  the  g r e a t  d e l i g h t  and b e n e f i t  of the  people, he won a l l  of the  
cases  f o r  them. The news of the  success of t h e i r  cour t  cases  spread 
f a r  and wide and people thronged t o  him with t h e i r  grievances. 

Chi le  analysing the p l i g h t  of the  t r i b a l  people, Father  Lievens 
r ea l i zed  t h a t  i l l i t e r a c y  was one of the  roo t  causes of t h e i r  misery. 

lie knew t h a t  without schools ,  the  work of evangel iza t ion  would 
not  be las t ing" .  And he opened schools a t  a l l  Mission S ta t ions  and 
wherever he went, he encouraged the  parents  t o  send t h e i r  ch i ld ren  
t o  school.  

His Name and fame spread rap id ly  t o  d i s t a n t  places.  Delegations of 
v i l l a g e  headmen kept coming day a f t e r  day t o  h i s  hut  a t  Torpa i n v i t i n g  
him t o  t h e i r  v i l l a g e s  f o r  i n s t r u c t i o n  and baptism. Lievens l i t e r a l l y  
baptized thousands with h i s  own hands. 

A t  h i s  a r r i v a l  i n  1885 the re  were l e s s  than 2,000 Catholics  i n  
the e n t i r e  region  of Chota Magpur; but they numbered 10,000 i n  1886 
and 65,000 i n  1889. His goal i n  h i s  own words was: the  whole Chota 
Nagpur must be Catholic". Although t h a t  goal has not  ye t  been r e a l i z e d ,  
t h e r e  a r e  now eleven dioceses wi.th theirownilkl igenous Bishops, p r i e s t s ,  



re l ig ious  and nearly a mi l l ion  Catholics. And the educational net- 
work i n  these dioceses include 520 schools, 10 colleges and 30 
t r a in ing  schools, educating, thousands of s tudents i r r espec t ive  of 
c a s t e  o r  creed. Education has done wonders i n  Chota Nagpur i n  
re l ig ious ,  soc ia l  and economic f i e l d s .  

Nature took i t s  t o l l  on Lievens r a t h e r  quickly. Seven years of 
hard work without proper food, r e s t  and s h e l t e r  impaired h i s  health 
and he was ca l led  back t o  Belgium. On November 9 ,  1895 Lievens 
went t o  h i s  e t e r n a l  reward a t  the ea r ly  age of 39. 

Ref. Missiones Tor, June 1985, Vol.XII, No.80 
Via d e i  Fori Imper ia l i ,  1 
00186 Rome, I t a l y .  

7. NON-VIOLENCE 

(Fr. Nia l l  O'Brien was a r res ted  on 6th Yay,91983 together w i t h  
two other p r i e s t s  and s i x  lay leaders f o r  the  al leged murder of 
Mayor Sola and h i s  companions i n  Negros, Phi l ippines .  It was two 
years before the group known a s  the "Negros Nine" were f i n a l l y  
cleared and the  case dismissed. The embarassing "Frame-up" became 
the focus of world media a t t e n t i o n ) .  

Violence has a source, and tha t  source i s  i n j u s t i c e .  Violence 
i s  the  f r u i t  of the  t r e e  of i n j u s t i c e ,  and hate  i s  i t s  e v i l  flower. 
I f  we sow seeds of i n j u s t i c e ,  we reap violence. I f  we want t o  remove 
violence we must f i r s t  remove i n j u s t i c e .  I n j u s t i c e  begets violence,  
and violence begets counter-violence. The cycle takes on i t s  own 
momentum. 

In  proposing non-violence a s  a solut ion,  one must be very 
careful  t o  explain the terms. An e a r l i e r  name f o r  non-violence was 
pacifism, but pacifism seems t o  denote an absence of ac t ion and even . 
a quiescence, and could even 1-eave the  door open t o  fa ta l i sm and the 
wrong use of the concept of 'This i s  the w i l l  of God' t o  which we a r e  
prone. On the other hand, thoug!~ i t  too i s  a negative word, the r e a l i t y  
of the non-violence movement i s  not a t  a l l  negative. I t  i s  i n  f a c t  
an a s s e r t i v e ,  ca re fu l ly  planned s t ruggle  f o r  jus t i ce ,  using the 
techniques of non-violence. 

One of the great  a l t e r n a t i v e s  'io non-violence whic%the humanEace 
hen given b i r t h  t o  through much labour i s  the system of j u s t i c e  through 

cour ts .  I f  we regard the @na Carta a s  the  s t a r t i n g  point  f o r  our 
present  system of law cour t s ,  then i t  has taken some seven hundred 
years of s t rugg le  - much of i t  two s teps  forward and one s t ep  back - t o  



reach out  present  l e v e l  of j u s t i c e  i n  the  cour ts .  Courts a r e  supposed t o  
o f f e r  n o n v i o l e n t  means of undoing i n j u s t i c e ;  i n  them, j u s t i c e  must 
not  only be done, but  i t  mist be seen t o  be done. I f  i t  i s  not  seen 
t o  be dbne, then the  sense of i n j u s t i c e  remains and t h e  s p e c t r e  of 
v io lence  reappears.  

Nonviolence i s  a cont inent  which we have j u s t  discovered;  but  
we have not  y e t  gone inland.  During our at tempt t o  bui ld  small 
Chr i s t i an  co rnun i t i e s  ( i n  Negros) we evolved four  bas i c s  which we 
found e s s e n t i a l  i n  t h i s  approach. 

1. Truth: t h e  t r u t h  i s  l e t h a l  aga ins t  l i e s ,  the  t r u t h  sh ines  o u t ,  - 
and i t  i s  feared  by those who d e a l  i n  l i e s ;  i t  has i ts  

own inne r  power; i t  r i s e s  out  of t h e  grave of the  dead man t o  confront  
h i s  k i l l e r s .  

2. - Fai th :  f a i t h  i s  opposed t o  f a t a l i sm.  To be l i eve  t h a t  good i s  
more powerful than e v i l  i s  u l t ima te ly  t o  be l i eve  i n  God, 

whether you v e r b a l i s e  t h a t  b e l i e f  or  n o t .  To be l i eve  pass ionate ly  
i n  the  d i g n i t y  of man i s  u l t ima te ly  t o  be l ieve  i n  God. Conversely, 
t o  ignore  and trample on t h e  d i g n i t y  of man makes you i n t o  a p r a c t i s i n g  
a t h e i s t ,  no mat te r  what church you a t t end .  

3 .  Imagination: Gandhi, Martin Luther King, Dorothy Day, S-aul Alinsky, 
t h e  Berr ignas,  C b a r a ,  Romero - a l l  have shown i n  our 

age a r e source fu l  use  of imagination and humour i n  t h e i r  s p e c i f i c a l l y  
non v i o l e n t  s t r a t e g y  t o  win t h e  b a t t l e  f o r  human d i g n i t y .  

4. Courage: Most oppressive r u l e r s  r u l e  j u s t  by f e a r  - t h e  t h r e a t  
of t h e  grenade thrown i n t o  t h e  crowd, r a t h e r  than the  

a c t u a l  grenade. Fear i s  ca tch ing ,  and so i s  courage. S t a r t  showing 
courage even i n  t h e  l i t t l e  things and suddenly one day you w i l l  
d i scover  t h a t  t h e  king has no c lo thes  a t  a l l .  

Ref. Quoted from Seeds of I n j u s t i c e :  Ref lec t ions  on the  Murder 
Frame-up of t h e  Negros Nine i n  the  Ph i l ipp ines  from t h e  Prison 
Diary of N i a l l  O'Brien SSC. The O'Brien P res s ,  Dublin, 1985. 


