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Notes - 
SEDOS Bul le t in :  !*Te draw our readers '  a t t e n t i o n  t o  t h e  decision of t h e  

SSDOS Executive Committee t h a t  t h e  Bul le t in  w i l l  be 
issued once ins tead  of twice monthly a s  from September 15,  1985. - 

The Bul le t in  w i l l  be de l ivered  by mail t o  a l l  readers  i n  Rome 
from September 15. we thank the  J e s u i t s  a t  Borgo S. S p i r i t o  and the  
Brothers of the  Chr is t ian  S c h w l s  on V i a  Aurelia very s ince re ly  fo r  
t h e i r  kind collabokation over t h e  years  during which these two houses 
were "pick-up" po in t s  where t h e  SEDOS Bul le t in  was co l l ec ted .  

Comboni General Chapter: Congratulations t o  Francesco P i e r l i ,  MCCJ on 
h i s  e l e c t i o n  a s  Superior General. 

Gresorian Universi ty,  Rome: The Faculty of Missiology p resen t s  t k n  new 
spec ia l  courses in English on Saturday 

mornings from October 26 till January 25: Chr i s t  and the  Changing 
Cul tures  in South E a s t  Asia, and, Missionary Comunication. There w i l l  
a l s o  be an afternoon course on Missiology in I t a l i a n  leading t o  a 
Diploma: Lectures &t 16.30, week4ays. De ta i l s  from SEDOS o r  from 
t h e  Gregorian. 

Centre Of Concern, Washington; Sabbatical  Semester January 20 to  May 16, 
1986: l e c t u r e s ,  

Seminars and research  p r o j e c t s  organised by the  Center of Concern " t o  
a s s i s t  those involved in peace and j u s t i c e  t o  s trengthen t h e  foundations 
of  t h e i r  ministry".  
Enquiries: 3,700, 13th S t r e e t  NE. ,  Washington DC, 20017, o r  SEDOS. 

There i s  a "Job-opening" a t  the  Center which i s  searching fo r  an 
In te rna t iona l  Development Economist. & t a i l s  from SEDOS o r  d i r e c t  from 
t h e  Center. 

"Spir i tus"  Numero 100: A spec ia l  ed i t ion  : " D e s  Missionaires SIExpriment 
su r  l e u r  Vocation." This  September 1985 issue  - 

conta ins  a synthes is  cf r e p l i e s  received from 200 miss ionar ies ,  men and 
women from d i f f e r e n t  i i i s t i t u t e s  including "Fidei  Donum" p r i e s t s  and 
15 young people preparing t o  leave on Mission. 

How do miss ionar ies  see t h e i r  proper vocation to-day? How a r e  they 
evolving in  r e l a t i o n  t o  t h e  changing demands of mission? !&at a r e  t h e i r  
hopes, d i f f i c u l t i e s ,  joys? It should be of  considerable i n t e r e s t  t o  
SEWS members. Address: S p i r i t u s ,  40 Rue ha Fontaine, 75781 Cedex 16, 
Pa r i s .  

U.S. Defense In te l l igence  Agency ! D I M  is again t ry ing  t o  r e c r u i t  
acadernic/research i n s t i t u t i o n s  w t t h  emphasis on Africa.  The J e s u i t  
Refugee Service in Rome a l e r t s  u s  t o  t h i s  i n i t i a t i v e  p a r t i c u l a r l y  in 
l i g h t  of recent  events  in Ghana and reve la t ions  of C I A  involvement the re .  
Representat ives of  African Studies Centers a t  14 major U.S. Colleges 
and Unive r s i t i e s  joined with o the r  academicians i n  Area Studies t o  
r e j e c t  these  l a t e s t  i n i t i a t i v e s  of t h e  D I A  seeking the  cooperation of 
scholars  in preparing papers f o r  t h e  Agency. 



BIBLE STlJllY 111 THE CARIBBEAN TOWY 

Fr.Michae1 de Ver teui l  

(La EibLe e s t  w e  h i s to i re .  En la l i san t  nous s o m s  comne 
des spectateurs en t m i n  de r egadsr  quelqu'm pi d i t  ou f a i t  
quetque chose it un autre. Mais na ts  ne somes pas des spectateurs 
neutres. L 'his toire  de la Bible nous concerne. Blle nous enseigme 
d l a  maniare d ' w e  his toire .  ~Vous nous r2appelons notre pmpre 
h i s to i re  e t  nous constatons qu ' e t t e  s u i t  l e  &me chenrJnement que l a  
Bible. ReconnaCtre lPh.istoire de l a  Bible e s t  toujours m e  inv i ta t ion  
p r s scan t~  2 m e  croissance spiritue7,le. De'couvm:r notre pmpre 
h i s to i re  peut avoir des conggquences a l lan t  hien au-deli de ce q u i  
m i v e  s i  nous nous limitone h w e  lecture apologe'tique, simplement 
pieuse ou purement historique. I 

Caribbean people must be among the  most bible-loving people in 
t h e  world, a t  l e a s t  t o  judge from t h e  quant i ty  of  b i b l e  t reching t h a t  
goes on i n  t h e  region. Every t e r r i t o r y  has  its radio and TV b ib le  
programmes, its b i b l e  correspondence courses (usual ly  over-subscribed), 
i t s  f u l l  time and part-time schools,  no t  t o  mention its bookshops 
well  stocked. w i t h  b i b l e s  ( i n  a l l  t r a n s l a t i o n s ) ,  commentaries and 
teachino a ids .  Caribbean people no t  only read the b i b l e ,  they study 
it. 

We need however t o  evaluate a l l  this b ib le  reading. Long hours 
of  study never guaranteed anybody a pass in the  GCE; you have t o  have 
a good study method. So too  you must have a good method i f  you a r e  
to p r o f i t  from b i b l e  reading. 

S t  John a t  the end of h i s  rflspel, expressed h i s  purpose i n  
wri t ing  it and h i s  words can be appl ied  t o  t h e  whole b ib le :  

"Jesus did man!! other s i ~ l n s  i n  the presence o f  the discipZee 
which are not wri t ten i n  t h i s  book; but these arz wri t ten 
tha t  y m  m y  bel ieve  tha t  *Tesus i s  the  Christ,  the son o f  
God, and tha t  be l ieving you may have l i f e  i n  h i s  name.'' 

The b ib le  was wr i t t en  then, t h a t  be l ieving we might have l i f e  in 
the  name o f  Jesus .  The question is, 'Does t h e i r  b ib le  reading help  
CarFbbean psople develop t h e  q u a l i t i e s  of people who are  t r u l y  a l i v e ,  
aware of who they are  and c rea t ive? '  

For over two years now I have been involved in a prooramme o f  
theological  education f o r  the  l a i t y  of  the  Roman Catholic Church and 
I have been s t ruck  by the  need t o  develop a l i fe-giving method of  
b i h l e  reading t h a t  can be made ava i l ab le  t o  a l l .  The search f o r  such 
a method must be c a r r i e d  ou t  in  the  open, n o t  within the  confine8 of 
any one denomination nor even of the  Chr is t ian  churches. Bible read- 
ing is always based on pre-suy~positions many of which a r e  consciously 
o r  unconsciously hidden. Our goals  must be brought ou t  i n t o  the  open 
and our experiments subjected t o  the c r i t i q u e  of anyone in te res ted  in 
the development of  Caribbean people. 



In this perspective I would l i k e  t o  share  some thoughts on b i b l e  
reading in the Caribbean. I w i l l  s t a r t  by examining b r i e f l y  th ree  
methods t h a t  a r e  prevalent  i n  the reqion but  which I would consider  
inadequate. 

3 INADEQUATE METIiODS 

t *logetic reading of t h e  b i b l e  occurs !&en p c p l c  use-hhe b i b l e  t o  
prove t h a t  some pos i t ion  they hold 

i s  r igh t .  1t usual ly  t u r n s  o u t  in prac t i ce  t h a t  they a r e  more in- 
t e r e s t e d  in proving t h a t  o the r s  a r e  wrong. It is a very common 
method of b i b l e  reading p rac t i ced  by a l l  the  Churches and s e c t s .  The 
form of baptism, the c u l t  of  t h e  s a i n t s ,  the  timing of the  end of 
t h e  world, a r e  examined in the l i g h t  of the  Bible. Parents  and 
teachers  quote it t o  exhor t  t h e i r  chi ldren t o  punctual i ty:  a d u l t s  
t o  s e t t l e  an . aqument  about t h e  economy o r  c l d  age; Caribbean p o l i t i -  
c i ans  t o  make t h e i r  proqrammes more acceptable t o  voters .  

.Any Chr is t ian  community that i s  se r ious  about i ts  commitment 
w i l l  spend rime in the apologet ic  reading of  the  b i b l e  b u t  this 
apologetic  reading has l imi ta t ions .  When we do it we a r e  on the  
defensive,  anxious tc prove t h a t  we are r i g h t  and t h a t  hy implicat ion 
( t o  say the  l e a s t )  those opposed t o  us a r e  wrong. P!e a r e  then in 
imminent danger of  thanking God t h a t  we a r e  no t  l i k e  " the  publicans". 
Our whole a t t i t u d e  prevents  us from hearing a c a l l  t o  repentance, t o  
l o s e  i n  order  to f ind ,  t o  leave where we a r e  now in search o f  another 
land,  a l l  the  s igns  given in t h e  b i b l e  i t s e l f  of  an authent ic  en- 
counter w i t h  God. While accepting the  need f o r  t h i s  kind of study, 
the re  must come a time when we consciously and de l ibe ra te ly  put  
a s ide  a l l  apologet ic  purpose and be f u l l y  open t o  the  word. 

2 .  I n s p i r a t i o n a l  Reading is  a l s o  very c o m n  in the region. People 
cpen their b i b l e s ,  more o r  l e s s  a t  random, 

and f ind  a s t o r y ,  a saying o r  even a turn of phrase vhich f i l l s  them 
w i t h  inner  peace and consolation. I t  has given solace t o  many f o r  
whom o t h e r  avenues t o  s e c u r i t y  such as wealth, education,  ma te r i a l  
comforts o r  power were closed. Like the  r e v i v a l i s t  meetings, l i k e  
the  novenas, b i b l e  reading was l i k e  a running stream in a parched 
land.  And it continues today. 

!hie must judge this form of b ib le  reading with reverence. Rut 
it too has i t s  l imi ta t ions .  Experience shows t h a t  a s  a general r u l e ,  
i n s p i r a t i o n a l  reading bears  only one f r u i t  - consolation. I t  is a 
holding exerc i se ,  a c a l l  t o  be p a t i e n t  in t h e  sense o f  "be p a t i e n t  
for  a l i t t l e  while longer and you w i i l  be safe" ,  n o t  i n  the  sense o f ,  
"you have it i n  yo11 t o  be t h e  l i g h t  of  the world". 

The b a s i c  problem is t h a t  i n s p i r a t i o n a l  reading i s  u n c r i t i c a l .  
W come before God passively.  whereas i n  apologetic reading we 
manipulate God's word t o  serve conclusions t h a t  we have a l ready 
a r r i v e d  a t ,  i n  i n s p i r a t i o n a l  reading we give up the at tempt t o  a r r i v e  
a t  any conclusions a t  a l l .  We cast Cad i n  the  r o l e  of colonia l  master 
who t e l l s  us t h a t  we a r e  no t  f i t  t o  make decisions fo r  ourse lves  
and must therefore  leave them a l l  t o  him. 

3 .  H i s t o r i c a l  Reading: The l a t e s t  a r r i v a l  on the  b i b l e  scene i s  the  
h i s t o r i c o - c r i t i c a i  method, so c a l l e d  because 

it s tud ies  t h e  h i s t o r y  of the  t e x t s ,  who wrote them and i n  whst 



circumstances - a l l  questions t h a t  modem science has enabled us t o  
answer more accurately than ever before. Today t h i s  method holds 
sway in  pract ical ly  a l l  established churches here in the Caribbean 
as  elsewhere in the world. I t  is  compu~sory learning for  a l l  
ministerial  students in the four seminaries of the churches i n  t h i s  
region. Let us now examine i t s  l imitations.  

I n  the f i r s t  place, we must be c lear  t h a t  knowing a l l  about 
the background of a t ex t  does not mean tha t  you haw understood it, 
far  l e s s ,  tha t  you have met God in it. Knowinq a l l  about a t e x t  may 
lead t o  dissecting a tex t  so thoroughly tha t  it l i e s  dead in your 
hands. I remember once hearing a parishioner coment tha t  the only 
message he got from a sermon was tha t  the preacher was a learned man, 
hardly a message of salvation for  him o r  indeed for the preacher 
himself. I am not saying that  the his. torico-crit ical  method always 
remains academic, merely tha t  it can and often does. 

The more serious l imitation of t h i s  method however i s  tha t  it 
remains foreign t o  the vast  majority of people in the Caribbean. 
Scholars l i ke  Willian Barclay may have popularized it, it s t i l l  does 
not belong t o  the people. To master it you not only need t o  have 
suf f ic ien t  le isure  and suf f ic ien t  money, you must have developed a 
way of reasoning t h a t  is proper t o  those who haw completed secondary 
schcol and perhaps university. So we take the easy way out. We 
a l l o t  uncr i t ica l  or inspirat ional  reading to  the uneducated, the 
gospel of Jesus being turned upside down, G Y ~  hiding the secrets  of 
h i s  word f r w  the l i t t l e  ones and revealing them t o  the learned. 

It a l l  sounds suspiciously l i ke  a mechanism of domination, not 
very d i f fe ren t  from doctors, economists or laryers  t e l l i n g  us t h a t  
we cannot understand the  secrets  of t h e i r  professions and must 
therefore leave ourselves passively in t h e i r  hands. In i n s p i r a t i ~ a l  
reading we experience ourselves as  powerless in  God's hands. In 
his tor ico-cr i t ical  reading we are powerless in the hands of bible 
scholars. The great French statesman, Talleyrand, once said tha t  war 
was much too serious a thing t o  be l e f t  to mili tary e n ;  bible study 
too is  much too serious a thing t o  be l e f t  t o  scholars, especially 
when they as  a group belonq t o  a social  e l i t e .  O u r  study method must 
echo the i n v i t a t i m  of  Isaiah: 

"though you have no money, corn, buy corn without money and 
e a t ,  and a t  no cost ,  wine and milk". 

Let us now examine such a method. 

THE BIBLE AS A SMRY 

The bible i s  a story. We often say t h a t  Jesus taught us t h i s  
o r  St.  Paul taught us t h a t  and it w i l l  do as  a way of speaking. But 
s t r i c t l y  speaking it is  not true.  ~t l e a s t  t h i s  is not what the bible  
says. what the bible  says i s  t ha t  Jesus taught something t o  h i s  
disciples  o r  t o  the Pharisees, t ha t  S t .  Paul wrote something t o  the 
Romans o r  Corinthians, t h a t  Moses spoke t o  the I s r ae l i t e s .  When we 
read the b ib le  we are  reading a story. we are  spectators looking a t  
someone saying or doing something t o  someone e l se ,  just  as when we 
look a t  p c p l n  on the television screen and see them re la t ing  with 
one another. 



The b i b l e  s to ry  is f o r  us. we are no t  d i s i n t e r e s t e d  specta tors .  But 
it teaches us in the  way o f  a s tory .  In 

t h e  modern world we a r e  so accustomed t o  text-book teaching t h a t  w e  
have forqotten the  s to ry  way. Text books teach us through f a c t s ;  
your science book teaches you t h a t  the body i s  made up of c e l l s ,  
your qeogrphy book t h a t  Kingston i s  t h e  c a p i t a l  o f  Jamiaca, - p u r  
h i s to ry  book t h a t  Colotnbus came t o  t h e  West Indies  in 1492, your 
catechism book t h a t  t h e r e  a r e  ten  commanciments o f  God and four  of 
the  Church. You l ea rn  these f a c t s  exact ly  a s  you f ind  them i n  t h e  
book. In a s to ry  the  f a c t s  themselves a r e  no t  important,  what i s  
important i s  how they a f f e c t  you. The s to ry  teaches you by g e t t i n g  
you t o  f e e l  f o r  the  people in it, t o  share t h e i r  emotions, t o  
recognize yourself  i n  one o r  o t h e r  o f  them. I t  teaches you by making 
you p a r t  of the  s tory ,  so t h a t  you gradually begin sharing t h e  values 
o f  the  people ( o r  th ings)  you i d e n t i f y  with. 

I t  i s  a very e f f e c t i v e  way o f  teaching,  which expla ins  why 
governments spend plenty  o f  time making f i lms and e d i t i n g  books 
about na t iona l  heroes and why businessmen inves t  thousands o f  
d o l l a r s  composing l i t t l e  s t o r i e s  about some product they want to 
s e l l .  S t o r i e s  a r e  no t  an i n f e r i o r  way o f  teaching,  s u i t a b l e  only 
f o r  uneducated people. In f a c t  t h e r e  a r e  c e r t a i n  th ings  t h a t  can 
only be taught  through s t o r i e s ,  th ings  l i k e  courage, love, f a i t h  
o r  wisdom. You cannot teach such th ings  throuqh a text-book. Try 
and define love and you k i l l  it; you must t e l l  a s tory .  God knew 
what he was doing when he taught  us through s t o r i e s .  

Unfortunately we have made the b i b l e  i n t o  a t e x t  book: This i s  the  
g r e a t  e v i l  

of doing only apologet ic  study of the  b i b l e .  The important th ing  
i s  the  lesson t o  be l e a r n t  from the  t e x t ,  whether a lesson o f  
h i s to ry  (Jesus  rose  on t h e  t h i r d  day) o r  a lesson o f  moral i ty  (divorce 
is  always wrong), a lesson about t h e  Church), o r  a lesson about 
science (God made man from the  slime o f  the e a r t h ) .  Reading t h e  
b i b l e  has become a way o f  g e t t i n g  fac t s .  That however i s  t o  change 
i ts  whole na tu re ;  it is l i k e  going t o  a p lay  t o  see how t h e  s to ry  
ends, o r  to a music f e s t i v a l  pr imar i ly  t o  see who w i l l  w i n .  Bible 
reading i s  f i r s t  and foremost g e t t i n g  i n t o  a s to ry  and t h e  way t o  
study it i s  t o  l e t  it become a s t o r y  f o r  us ,  t o  g e t  t o  know t h e  
cha rac te r s  a s  people, t o  f e e l  f o r  them and recognize them, in a word 
t o  enjoy t h e  story. That is what it was w r i t t e n  f o r .  

Discovering "our s tory":  "To recognize"; t h a t  is  a c r u c i a l  point .  
we a r e  cont inual ly  reading ( o r  reviwiinb) 

s t o r i e s  of people t h a t  we do n o t  recognize. The s t o r i e s  o f  t e l ev i s ion  
and o f  the  cinema, of M i l l s  and Boon and Elton Join a r e  n o t  our 
s t o r i e s .  I t  i s  t r u e  t h a t  we i d e n t i f y  with them and g e t  i n t o  t h e i r  
s t o r i e s ,  t h a t  we laugh and lament with them, but  we eo t h i s  by leaving 
our  own Caribbean region and once we have switched o f f  the  s e t  o r  closed 
the  book we end up foreiqners i n  our  country o r  i n  our own skin.  
That w e  should then f e e l  our r e a l  home i s  in Brooklyn o r  Toronto is 
bad enough; f a r  worse i s  t h a t  we cannot make sense of our  se lves ,  our  
h i s t o r y  and our cu l tu re  because we have no s t o r i e s  t o  i n t e r p r e t  these  
th ings  f o r  us. 

For the b i b l e  then to be a l i f e -q iv ing  s to ry  f o r  us,  wr i t t en  
" f o r  us men and f o r  our sa lvat ion" ,  it must be a s t o r y  t h a t  we can 
recognize. For many the  b i b l e  too i s  a s t o r y  o f  " f a r  away places  and 
s t range  sounding names", t o  quote from a song t h a t  was popular 



long before Elton John. In f a c t  many love the b i b l e  because it i s  
so  "other-worldly", i t s  language so high-sounding, its names so 
beau t i fu l .  

I t  is i n t e r e s t i n g  t h a t  the  b i b l i c a l  authors themselves had t o  
s t ruggle  with t h l s  problem. We see this in chapter  43 of I sa iah  f o r  
example. When t h i s  passage was writ ten the  people were in e x i l e .  
They were humiliated, with no sense o f  themselves a s  a people who 
had a g rea t  h i s t o r y  and a m e a t  dest iny.  Ile can imaqine them l i s t e n -  
i n a  to the  s t o r y  of  the Exodus w i t h  nos ta lg ia  o r  even cynicism. A l l  
mod and well f o r  t h e i r  ancestors,  but  no chancs of  it happening t o  
them; no P4oses o r  Joshua t o  lead them now. The pmpi-.et w i l l  have 
nothing of  t h a t .  He t e l l s  them the  o l d  s t o r y  of the  passage of the  
red sea but  adds immediately: 

"No need to  r e c a l l  t h e  p a s t ,  no need t o  think about 
what was done before.  
See I am doing a new deed, even now it comes t o  l i g h t ;  
Can you no t  see i t ? "  

Then he explaines:  "Yes, I am making a road i n  the  wilderness,  pa ths  
in t h e  wilds." 

The technique is important: he t e l l s  the o ld  s t o r y  but  only to show 
them t h a t  it is being repeated in  t h e i r  own s i t u a t i o n .  In f a c t  he 
descr ibes  what is happn ing  t o  them in t e r n s  of the exodus s tory ,  
"road in the  wilderness:.  "paths in the  wilds". 

We see the same pa t t e rn  in the  s m r y  of  the  two d i s c i p l e s  on 
the road t o  Emaus (Luke 24). The d i s c i p l e s  a r e  going f o r  a walk 
on the  Sunday a f t e r  Good Friday. "Their faces  a r e  downcast" and 
understandably so s ince  t h e i r  experiences o f  the  p a s t  few days 
make no sense ~t a l l .  Then Jesuscolnesalong and "explains 
t h e  passages throughout the  s c r i p t u r e s  t h a t  were about himself". 
Now they a r e  f u l l  o f  confidence, " t h e i r  h e a r t s  a r e  burning within 
them" and "immediately they s e t  out  f o r  Jerusalem". What has made 
t h e  d i f ference?  Their e x t e r i o r  s i t u a t i o n  has no t  c h a n g e d a t a l l .  
Neither have they learned any new b i b l e  passages: being good Jews 
they probably knew them a l l  by hear t .  The di f ference  is  t h a t  they 
now knew these  passages a s  t h e i r  s t o r y ;  t h a t  was the  " f u l l  messaqe 
of the  prophets" which they had missed. 

For us too  the  " f u l l  raessaqe" of the  b i b l e  is t h a t  it is  our 
s to ry  and good b i b l e  study is discovering t h a t  it is so. whereas 
o u r  l i v e s  appeared t o  us chaot ic ,  we are now able t o  s i t u a t e  ourselves 
( including our s i n s )  i n  t h e  h i s t o r y  of  sa lva t ion ;  we discover t h a t  
we are  "no longer a l i e n s  o r  foreign v i s i t o r s ,  but  c i t i z e n s  l i k e  a l l  
t h e  s a i n t s  and p a r t  of God's household". 

u. istherefo~ean f i r s t  under- 
s tand the  b i b l e  

s tory .  A t  t h i s  s tage we may require the he lp  of  a commentary (or  of 
a teacher who has  s tudied one) in order  t o  understand t h e  s t o r y  b e t t e r ,  
who were the Pharisees,  the  publicans o r  t h e  Herodians, why paying 
taxes  was a problem Eor t h e  Jews of the time, what was involved i n  
being a fisherman in Gali lee.  But we must no t  exaggerate tile amount 
of background information necessary, nor  n u s t  it d i s t r a c t  us from the  
main task  of observing the  movement of  t h e  s to ry  and how the  
charac te r s  a r e  r e l a t i n g  with one another. Then the re  is the second 
s tage ,  j u s t  a s  important a s  t h e  f i r s t  and requir ing a s  much seriousness,  



by which we remember our own story and see tha t  i t  follows the same 
movement as  the bible  story. I t  is a slow process in  which w e  move 
t o  md  fro,  from the bible story to  our own story and back again, 
u n t i l  we discover them as rea l ly  one. 

Recognizins a bible story in  t h i s  way i s  always a challenqe t o  
grow sp i r i tua l ly .  !.le experience t h i s  especially when we read a story 
of Jesus, but also when we see how God re la tes  with h i s  people, and 
when we read the s tor ies  of the b ib l ica l  heroes, Moses, Jeremiah, the 
apostles,  St. Paul. Isle see from them what love, forgiveness, fa i th  
and courage real ly  a re ,  and it reveals us t o  ourselves. It i s  l i ke  
coming suddenly in to  the l i gh t  and real iz ing how untidy we are .  
Having entered into a bible story we become aware of how we have 
narrowed our horizons and se t t l ed  for  what i s  l e s s  than our potent ia l ,  
how our wisdom i s  real ly  foolishness and our strength real ly  weak- 
ness. 

It i s  not however a destructive experience: Jesus, (or  the God of the 
Old Testament) i s  an ideal 

but one t h a t  we recognize in the sense t h a t  it answers an aspiration 
t h a t  w e  have. had a l l  along. He i s  an impossible dream but one t h a t  
paradoxically we experience a s  possible. 

As a resu l t  our desire t o  grow sp i r i t ua l ly  comes from our own 
free choice. That i s  the difference between moralizing and story 
t e l l i ng .  When you m r a l i z e  you draw the conclusion t h a t  the passage 
imposes an obligation on you (or  o the r s ) ,  "Jesus did t h i s  and therefore 
we should do th i s" .  In story reading ~ve perceive for  ourselves how 
we should grow. The seed i s  sown, it qrows of i t s  ohm accord, and 
then when the time is ripe we reap the harvest. S t .  Paul explaines 
It a s  the difference between Pad giving us commandments writLen on 
a stone t ab le t  t h a t  we must carry,  and the S p i r i t  taking possession 
of our hear ts  so t h a t  we f ree ly  choose what i s  r ight .  

(Part 11, of th i s  a r t i c l e  w i l l  appear i n  the next Bulletin 

of 15 October 1985). 

Ref. SEDOS Documentation Centre No.lI1128. 



LIFE IS M E  kEW 
BRAZILIAN POOR INTERPRET LIFE 

Carlos Mesters 

IDans Zfinter@tation pcputcire de Zn Bible nous trouvons 
t m i s  e'liments: l a  Bible eZZe-&e, l a  conmiunautd e t  Za r i a z i t 6  
(c'est-ci-dire Za v i e  rdeZZe des gens e t  & nonde qu i  Zes entourel 

A l ' a i d e  de c e s  tmis  Qllments,  Zes gens cherchent 2 s a i s i r  ce que 
veut  l eur  d ire  Za ParoZe de Dieu. E t  pour e m  Za Parole de Dieu 
n ' e s t  pas seuZement Za BibZe. La PnroZe de Dieu se trouve duns l a  
~ J a Z i t d  e t  eZZe peut &re ddcouverte avnc Z'aide de l a  Bible. ! h i s  
s i  Z'un de ces  t r o i s  e'ldrrents f a i t  d i f a u t ,  l ' i n terprd ta t ion  de Za 
BibZe ne f d t  pas de p r o p d s  e t  entre  en  c r i s s .  La Bible perd a lors  

~fina2itQ.l 

THREE BA6IC SITUATIONS 

F i r s t  S i tua t ion :  In  Braz i l  there a r e  @ny aiougs meeting t o  focus on 
t h e  Bible. In this case the  motivating occasion f c r  

t h e  group is some pious exercise o r  spec ia l  event: a f e a s t  day, a 
novena, a brotherhood week, o r  what have you. The people meet on the 
par ish  l eve l .  There i s  no r e a l  community context  involved. The 
!:lord of  God is t h e  only th ing  t h a t  brings them together.  They want 
t o  r e f l e c t  on God's Word and p u t  it i n t o  p rac t i ce .  

Second Situat ion:  In Brazi l  some groups a r e  meeting within a broader 
context.  They a r e  meetinq on t h e  l e v e l  of  the 

comuni ty  and its l i f e .  I once went t o  give a course t o  the people 
in such a community. In t h e  evening the  people got  together  t o  
organize the  course and e s t a b l i s h  bas ic  guidel ines .  In such groups 
you genera l ly  g e t  quest ions such a s  these:  "How do you explain the  
Apocalypse? What does the  serpent  s tand for? What about the  f i g h t  
between David and Goliath'?" 

The quest ions,  you see ,  are l imi ted  t o  the Bible a s  such. No 
h i n t  of t h e i r  own concerns, no h i n t  of r e a l - l i f e  problems, no h i n t  
of r e a l i t y ,  no h i n t  of problems dealing with economic, s o c i a l ,  and 
p o l i t i c a l  l i f e .  Even though they a r e  meeting a s  a comuni ty ,  the  
r e a l - l i f e  problems of the  people a r e  not  brought up. 

Third Si tuat ion:  To introduce the  t h i r d  s i t u a t i o n ,  I am going t o  
t e l l  you a typ ica l  s to ry  about my experience in 

t h i s  area.  I was i n v i t e d  to  give a course i n  Ceard, in nor theas t  
Braz i l .  The group was made up of about n inety  farmers from the back- 
lands and t h e  riverbanks. Most n f  them couldn ' t  read. In the  evening 
we met t o  q e t  th ings  organized. They asked rce about a dozen quest ions,  
but these  a r e  the  ones I remember: 

1. What about these  community a c t i v i t i e s  we a r e  engaged in? A r e  
they cormnunism? O r  do they come from the VJord of God? 

2 .  What attout our f i g h t  f o r  land? (Most of  them had no land.  But 
they had plenty of  problems and f i q h t s  on their .  hands) .!%hat about 
our labour s t ruggles  and our attempts t o  l ea rn  something about p o l i t i c s ?  
I'hat does the  t>Iord of  God have t o  say about a l l  tha t?  



3. What about the  gospel message? Does it have t o  do j u s t  with 
prayer,  o r  is it something more than t h a t ?  

4. The o t h e r  day, i n  a  place where the re  was a b i g  f i g h t  going on 
between the  landlord and h i s  t enan t s ,  t h i s  p r i e s t  c a m ,  s a i d  Mass, 
and explained the  gospel i n  a  way t h a t  made the landlord r igh t .  
Then the  l o c a l  p r i e s t  of the  pa r i sh  read t h e  same gospel and explained 
it i n  a way t h a t  made the  tenant  farmers r igh t .  So who r e a l l y  is 
r i g h t ?  

5. The landlord g ives  catechism lessons t h a t  teach subservience 
and bondage. In our  comnunity we have a ca teche t i c s  of  l i b e r a t i o n .  
and the  landlord persecutes us f o r  it. So how do we s e t t l e  the  
matter  and f igure  it a l l  out?  we want t o  know whether the  Bible i s  
on our s ide  o r  not1 

Here we have th ree  b a s i c  s i t u a t i o n s ,  111 t h e  f i r s t  s i t u a t i o n  
t h e  group involved comes together  so le ly  f o r  t h e  sake of  d iscuss ing 
the  Bible;  the Bible i s  the  only th ing  t h a t  un i t e s  them and they 
s t i c k  t o  it. In the second s i t u a t i o n  the  people focus on the  Bible,  
too ,  b u t  they come together  a s  a  comuni ty .  In the  t h i r d  s i t u a t i o n  
we have a community of people meeting around the  Bible who i n j e c t  
concrete r e a l i t y  and t h e i r  own s i t u a t i o n  i n t o  the  discussion.  Their  
s t m g g l e  a s  a  people e n t e r s  the  p i c t u r e .  So we can formulate the  
following bas ic  p i c t u r e :  

tie f i n d  th ree  elements i n  the  common people ' s  i n t e r p r e t a t i o n  
of the  Bible:  the  Bible i t s e l f ,  the  comuni ty ,  and r e a l i t y  ( i . e . ,  
the  r e a l - l i f e  s i t u a t i o n  of people and the  surrounding world) .  W i t h  
t hese  th ree  elements they seek t o  hear  what t h e  \.lord o f  God is saying. 
And f o r  them the  Word of  God is  no t  j u s t  t h e  Bible. The word of God 
i s  within r e a l i t y  and it can be discovered the re  with the  he lp  of  
t h e  Bible. when one of  t h e  th ree  elements i s  missing, however, i n t e r -  
p re ta t ion  o f  t h e  Bible makes no progress and e n t e r s  i n t o  c r i s i s .  
The Bible loses  i t s  function.  

When the  th ree  elements are  present  and e n t e r  the  process o f  
i n t e r p r e t a t i o n ,  then you g e t  the  s i t u a t i o n  t h a t  I encountered when 
I gave a course i n  Cear6. The people asked me t o  t e l l  them t h e  
s t o r i e s  of Abraham, Moses, Jeremiah, and Jesus. That i s  what I d id .  
But in t h e i r  group discussions and f u l l  meetings&ey hardly. ever  
ta lked about the  Bible. Ins tead  they t a lked  about r e a l  l i f e  and 
t h e i r  concrete s t ruggles .  So a t  t h e  n igh t ly  review the  l o c a l  p r i e s t  
asked them what they had learned t h a t  day. They quickly got  t o  
t a l k i n g  about r e a l  l i f e .  No one s a i d  anything about the  Bible. Ye 
gods, I thought t o  myself, where d i d  I go wrong? This  i s  supposed 
t o  be a course on t h e  Bible and a l l  they t a l k  about is r e a l  l i f e .  
Should I f e e l  upset  and f r u s t r a t e d ,  o r  should I be s a t i s f i e d ?  dlell, 
I decided t o  take it easy and f e e l  s a t i s f i e d  bacau6e the Bible had 
achieved i ts  puIpose.. Like s a l t ,  i t h a d  dsnppeared  i n t o  the  pot  
end spiced the  whole ma i l l .  

Conclusions 

1. r&en the  c o m m i t y  takes  shape on the  b a s i s  of t h e  r e a l - l i f e  
problems of  the  p e o ~ l e ,  then t h e  discovery of t h e  Bible is an enormous 
reinforcement. 



2 .  Ishen t h e  community takes  shape only erounc! the reading of the 
B i b l e ,  then it faces a c r i s i s  a s  soon a s  it must move on t o  s o c i a l  
and p o l i t i c a l  issrres. 

3. !*'hen t h e  group c loses  i t s e l f  up in the  l e t t e r  of the b i b l i c h l  
t e x t  and does not  bring i n  the l i f e  of the community o r  t h e  r e a l i t y  
of the  people 's  s t ruag les ,  thsn  it has no fu ture  and w i l l  eventually 
die.  

4.  These th ree  Factors o r  s i t u a t i o n s  character ize  t h e  use o f  the 
Bible by the c o m n  people and reveal  t h e  complexity involved. The 
three  s i t u a t i o n s  can be successive staqes i n  a s inq le  ongoing prscess ,  
o r  they can be antagonis t ic  s i t u a t i o n s  t h a t  obs t ruct  and exclude 
each other .  It a l l  depends on how the process i s  consucted. 

5. I t  ?oesn ' t  matter  much where you s t a r t .  You can s t a r t  with the  
Bible,  o r  with the  qiven c o m ~ m i t y ,  o r  with the  r e a l - l i f e  s i t u a t i o n  
of the people m d  t h e i r  problems. The important th ing  is t o  do a l l  
you can t o  include a l l  th ree  fac to r s .  

SOME OFSTACLES AND HOW TEE PEOPLE 
APE SCPMOWING THEM 

I t  i s  not  always easy t o  in teqra te  a l l  three  a c t o r s  in  the  
i n t e r p r e t a t i o n  of the Bible. There are many obstac les  a lona  the  
way t h a t  the  pcople a r e  t r y i n g  t o  surmount i n  various ways. 

laany Don't Know How t o  Pead: I.lany people t d a y  s t i l l  don ' t  know how 
t o  read, and the Bible is a book! Some- 

times no one i n  t h e  group knows ho!~ t o  read. They invent ways t o  
qet  around t h i s  problem. They use sonrj and s to ry ,  p ic tu res  and l i t t l e  
plays,  making up t h e i r  own version of the  "Bible o f  the  Poor". 
Thanks t o  sonqs, for  example, many people who have never read the  
a i b l e  know almost every s to ry  i n  it. 

Slavish Literal ism: Another obs tac le  i s  s lavery  t o  the l e t t e r  o r  
fundarrentalism. This usual ly  occurs when the 

Bible is read dissocia ted  from a r e a l - l i f e  coml~mity and concrete 
s i t u a t i o n .  The c i r c l e  c loses  and t h e  l e t t e r  becomes a source of 
fu r the r  oppression ra the r  than of l i b e r a t i o n .  

Three th inqs  can help t o  overcom this obstac le :  

The f i r s t  i s  the qood sense of the p e o ~ l e .  In one community 
conposed of blacks and o the r  farmers the people b e r e  readina the  Old 
Testarent  t e x t  t h a t  forbade the ea t in?  cf pork. The p o p l e  ra ised  
tile question: "mat.  is Cod t e l l i n g  u s  today throuyh t h i s  text?"  
Their  conclusion was: "Through t h i s  t e x t  Cod today is order ing us  t o  
e a t  the f l e s h  of pork". t!ow did they a r r i - ~ e  a t  such a contrary c m -  
clusion? They explained: "God is concerned f i r s t  and foremost with 
l i f e  and health.  In those times ea t inq  the  f l e sh  o f  pork was very 
dangerous t o  people ' s  heal th .  It was prohibitec? i n  God's narre because 
ueople 's  l i v e s  had t o  he protected.  Today we know how t o  take care 
o f  pork meat, and the only t h i n a  we have t o  feed our chi ldren a r e  the  
p i a l e t s  i n  our yards. So i n  t h i s  t e x t  God i s  bidding us  t o  e a t  fie 
f l e s h  of pork". 



A second element of g rea t  importance in  breaking through en- 
slavement t o  t h e  l e t t e r  i s  the onging ac t ion  of a l o c a l  church t h a t  
takes  s i d e s  with the poor. The onqoing m-remnt .of the Church i n  
tki8 d i r e c t i a ?  is helping t o  ensure t h a t  ques t icns  focused exclus ively  
on the  l e t t e r  of the b i b l i c a l  t e x t  qradually give way t o  o the r s .  
L i t e r a l i s t  quest ions f a l l  from the  tree l i k e  dry leaves t o  make room 
f o r  new buds. The l a r g e r  complex of  a l o c a l  church t h a t  s ides  with 
t h e  poor fo r  jus t i ce  is  very important in  co r rec t ly  channell ing the  
p e o ~ l e ' s  i n t e r p r e t a t i o n  of the  Bible. 

The t h i r d  has t o  do with various devices of  a f a i r l y  simple 
k h d .  For example, w can show p o p l e  t h a t  many of  the  th ings  we 
t a l k  about in words c m o t  be taken l i t e r a l l y .  Symbolism is an 
i n t e g r a l  p a r t  of  h u m  language. In many instances the  f i r s t  s t e p  
towards l i b e r a t i o n  comes f o r  people when they rea l i ze  t h a t  they 
need n o t  always take the  b i b l i c a l  t e x t  l i t e r a l l y .  They discover 
t h a t  " the  le t ter  k i l l s ,  the  S p i r i t  gives l i f e " .  This r e a l i z a t i o n  
unlocks the l i d  and l e t s  new c r e a t i v i t y  out .  

Ref. WORD-EVENT XIV-3-84 

- end - 

"WEB'  I GIVE F W D  TO THE POOR, THEY CALL ME A SAINT. 

WHEN 1 ASK W Y  THE POGR HAVE NO FOOD, 

- THEY CALL ME A COMUNIST. " 



John Paul 11 

The Pope lauds the  respect  of the two Sa in t s  f o r  cu l tu res  and l a n m -  
e$.  He r e c a l l s  how " i n  Venice, before the  representa t ives  o f  the 
e c c l e s i a s t i c a l  wcrld, who held a r a t h e r  narrow idea  of the  Chur-h 
and were opposed t o  t h i s  v is ion,  St .  Cyr i l  defended it w i t h  courage. 
He showed t h a t  many peoples had already in the  pas t  introduced and 
now possessed a l i t u r g y  wri t ten  and ce lebra ted  i n  t h e i r  okm language . . . Reminding them t h a t  God causes the sun t o  r i s e  and the r a i n  
t o  f a l l  on a l l  people without exception,  he said:  'Do not a l l  breath? 
the  a i r  i n  the same way? And you are not  ashamed t o  decree only 
th ree  languages (Hebrew, Greek and L a t i n ) ,  deciding t h a t  a l l  o the r  
peoples and races  should remain b l i n d  and deaf? T e l l  me: do you 
hold t h i s  because you consider God i s  so weak t h a t  he cannot grant  
it, o r  so envious t h a t  he does no t  wish i t ? " .  

This, he says, r e c a l l s  t o  him the way the second Vatican Council, 
20 years  ago, "had a s  one of its p r i n c i p a l  t a sks  t h a t  of reawakening 
the self-awareness o f  the  Church and, through h e r  i n t e r i o r  renewal, 
of impressing upon her  a f resh  missionary impulse f o r  the proclamation 
of the  e t e r n a l  message of s a l v a t i o n ,  peace and mutual concord amng 
peoples and nat ions ,  beyond a l l  the  f r o n t i e r s  that ye t  divide our  
planet". 

The Pope goes on t o  draw ou t  the lesson o f  the b ro the rs '  work 
f o r  "what today is c a l l e d  ' i ncu l tu ra t ion '  - the incarnation of the  
Gospel in  nat ive  c u l t u r e s  - and a l s o  the  introduction of these  
cu l tu res  i n t o  the  l i f e  of the Church". He pays t r i b u t e  t o  the in-. 
vention by St .  C y r i l  of the C y r i l l i c  alphabet: "By t h e i r  o r i g i n a l  
and ingenious crea t ion of an alphabet f o r  the  Slavonic language the 
brothers  made a fundamntal  contr ibut ion t o  the cu l tu re  and l i t e r a t u r e  
of a l l  the Slav nations."  

Ref. Tablet,  London 6 J u l y  1985. 

Sacred Congregation for  the Evangelization o f  peoples 

m e  Sacred Congregation f o r  t h e  Evancplization of Peoples has 
always reca l l ed  t h i s  doct r ine  in  i t s  i n s t r u c t i o n  t o  missionaries.  
Very well known i s  its Ins t ruc t ion  of 10 Nov., 1659, t o  the  mission- 
a r i e s  who were going t o  China and Indochina: "Put no obstac les  i n  
t h e i r  way, and f o r  no reason whatever shoulc? you persuade these people 
t o  change t h e i r  r i t e s ,  customs, and ways of l i f e ,  unless these a re  
obviously opposed t o  re l ig ion  and good morals. For what is  more 
absurd than t o  b r ing  France o r  Spain o r  I t a l y  o r  any other  p a r t  of 
Europe i n t o  China? It is  not  these  t h a t  you should br ing bu t  the  
f a i t h  which does not  spurn o r  r e j e c t  any peoples' r i t e s  and customs, 
unless they a r e  depraved, but  on t h e  contrary  t r i e s  t o  keep them .. 



Admire and p r a i s e  what deserves t o  be respected" (Collectanea 
s.C.P.F. Vol. 1, No..135, p.42). 

This  d i r e c t i v e  i s  r e a l l y  up-to-date! In f a c t ,  t h e  problem is 
no t  a lack of  teaching o r  ins t ruc t ion  of t h e  Church on the  incam- 

a t i o n  o f  the  C a s p e l  i n  every c u l t u r e ,  but  r a t h e r  a l l  the  d i f f i c u l t y  
of  pu t t ing  them i n t o  p rac t i ce .  

(From an address given by Cardinal Arinze a t  t h e  CRIS (Roman 
Centre f o r  P r i e s t s '  Meetings). 

Ref. Fides - May 4 ,  1985 - No.3349. 

RECOMtILIATlW AM) ARIW CUL1URE 

Ma Meinrad Hebga. 

F i r s t  of a l l ,  we need t o  beware of a tendency t h a t  is too  
frequent i n  some e c c l e s i a s t i c a l  c i r c l e s ,  t h a t  of equating "African 
cul ture"  and "folklore".  Some western theologians,  philosophers 
and anthropologis ts  - and a l s o  c e r t a i n  African w r i t e r s  - categorise. 
a s  folk-lore whatever concerns the  s p e c i f i c  cu l tu res  of the African 
continent: languages, r e l i g i o n s ,  a r t s ,  customs, dress ,  musical 
instruments. . . In these  c i r c l e s ,  t h e  t r a d i t i o n a l  headgear worn 
occasionally by Mgr. Milingo, t h e  f a m u s  healer  from Zambia, would 
be considered a s  "pagan", a s  a l s o  h i s  fly-whisk and h i s  s t i c k  w i t h  
co lourful  bead decorations. 

Gn t h e  o the r  hand, th ings  l i k e  the  mi t re ,  t i a r a ,  dalmatic,  
l u s t r a l  water,  p a s t o r a l  s t a f f ,  and o the r  ob jec t s  borrowed from 
assyrian-babylonian, chaldean, qreco-roman and qermanic paganism 
a r e  considered "Chr is t ianWl Moreover, these  same w r i t e r s  can, ir. 
all seriousness,  l i n k  with an u n i n t e l l i g i b l e  concept of "pure 
Chr j s t i an i ty"  t h e  touched up forms of processions f r m  .the pan- 
athenian f e a s t s  o r  from t h e  s a t m a l i a ,  o r  t h e  vocabulary of t h e  
e l e u s i n w  or  mi thra ic  mystery re l ig ions :  sacrmntum, mysterium, 
abtutio, swmus pontifex, pmt i f e z  maxims, and a l l  the r e s t .  

Did no t  t h e  relator fo r  t h e  4 th  Synod of Bishops declare  in 
1974: "Let us give t o  African the  pure elements of C h r i s t i a n i t y  
which they w i l l  then c lo the  w i t h  t h e i r  own culture"? However, he 
was ca re fu l  riot t o  reveal  where t h i s  "pure Chr i s t i an i ty" ,  untouched 
by g ~ e k ,  l a t i n ,  anglosaxon o r  s l a v  expression, i s  ly ing  hidden! 
This  i s  i n  f a c t  only one of  the aspects  of  t h e  ideologica l  and 
c u l t u r a l  monopoly over t h e  r e l ig ion  of  Jesus  C h r i s t  t h a t  has been 
held  by t h e  west,  through qreco-scholast ic  o r  germanic theology, 
roman law and european l i t u r g i e s .  

The enforced judaizinq of t h e  f i r s t  converts  from paganism 
was h a l t e d  by t h e  au thor i ty  of t h e  Holy S p i r i t  and of  the  apos t l e s  
a t  the  s t a r t  of the  Chr i s t i an  e r a .  But s ince  then,  phi losophica l ,  
j u r i d i c a l ,  l i t u r g i c a l  and c u l t u r a l  domination by the  west has  been 
assumed t o  be t h e  obligatory- way t o  sa lvat ion  in  Jesus  C h r i s t  
determined by d iv ine  providence. This mnopoly i s  exerc ised  no t  only 
in the  a rea  of t h e  philosophical  expression of  the  f a i t h ,  but  also, 



and even more pa in fu l ly ,  i n  the  moral order;  here each people has  
its own i n s i g h t s  and i ts  own s p e c i f i c  contribution t o  make. But 
Church leaders  have tended to  ignore t h e  values  of t r a d i t i o n s  o the r  
than t h e i r  own, and t o  impose, i n  We name of M d ,  the  e t h i c a l  
understanding t h a t  is porper t o  t h e i r  own cul ture .  

Ref. Extrac t  from an a r t i c l e  i n  AE'ER. Vol.25, No.6 DeC. 1983. 
P.O.Box 908, Eldoret ,  Kenya. 

- end - 

A way of f a i t h  i n  Zaire 

Betsy Brock ICM. 

("To be f i l l y  happy i n  Zairz, m n g  the people, t o  serve as 
a  nurse i n  the pediatric wnrd of  the local hospital ,  t o  get suddenly 
sick and be obliged t o  travel inmediately back t o  the homlcmd" - 
t h i s  occurred t o  me som t w n t y  years ago. 

I t  has cost  ne many tears  but, with hindsight, I see it as a  
turning point i n  my l i f e ,  the beginning of  more poss ib i l i t i e s  and 
o f  a new s tart .  Since I had t o  stay for some years I  registered 
for studies i n  Louvain. F i v e  gears la ter ,  I  was more than th r i l l ed  
t o  make second depart lm for Zaire.) 

The t r a d i t i o n a l  form of sex ins t ruc t ion :  Years aqo l i f e  i n  the  
v i l l aue  was resula ted  by . 

t r a d i t i o n .  No one would deviate from the  imposed norms. Growing 
youngsters were i n i t i a t e d  t o  puberty by the  e l d e r s  of the  v i l l age .  

Unfortunately the re  was now hardly any i n i t i a t i o n  t o  adulthood. 
The parents  f e l t  estranqed by the  new morali ty,  hence they w e r p  
a f r a i d  t o  touch the  d e l i c a t e  problems of l i f e .  

What a re  the  ac t ions  and react ions  of young men and women in 
modern society? Many admit t h a t  they go t  t h e i r  information from 
cheap magazines and novels, from pornographic f i lms o r  ac tua l  
experiences with t h e i r  peers. 

Could something he done t o  i n i t i a t e  our young people? Did the  
t r a d i t i o n a l  i n i t i a t i o n  give us  some h i n t s ?  The s i t u a t i o n  and t h e  
p o s s i b i l i t i e s  were thoroughly examined. We saw the  urgent need t o  
develop s o l i d  courses and sess ions  fo r  groups of young people and we 
saw t h a t  these  must o f f e r  more honest ins igh t s  i n t o  a l l  a s p c t s  o f  
sexual i ty .  They must a l s o  give young people the  help needed t o  
b u i l d  t h e i r  own l i v e s  on a s e t  of l a s t i n g  values. I t  meant an 
all-cncompassinq program aimed a t  "Education fo r  Life".  And a l l  i t s  
aspec t s  must be passed on throuqh persons who a r e  not  only s k i l l e d  
teachers  but  a l s o  wise educators who exemplify i n  t h e i r  own l i f e  the  
values they wish t o  pass on t o  o thers .  



Authentic t rad i t iona l  values in contemporary "Education for Life" 

To educate young people according t o  ancestral values,to enable 
young persons t o  fu l ly  f u l f i l l  t h e i r  role  i n  family l i f e  and t o  
prepare them t o  cohtribute t o  the development of society we needed 
t o  build our p r o q a n  on the global education of the individual. It  
was clear t h a t  the chris t ian vision of l i f e  was the fund-tal mlue 
of t h i s  program. The program was padual ly  developd by the people 
themselves: it was based on african culture and assessed with various 
groups: youths, engaged couples, married people, workers and 
intel lectuals .  

Wnich ancestral  values f i t  in to  the framwork of contemporary 
l i f e ?  The following were important: 

- so l idar i ty  within the family constellation; 
- respect of children for t h e i r  parents: - education of youth; 
- i n  general, acceptance of a l l  t ha t  i s  good and rejection of a11 

tha t  is ev i l .  

And so in  our program for  life-education, we discuss the 
following: 

- human personality, which goes further than organic functions Bnd 
in  which we a lso  discuss emotional a s p c t s  and crea t iv i ty  of the 
sp i r i t 1  - Wn-woman relations,  balanced love relationship; 

- r e s p c t  for the woman and for unborn l i f e ;  
- education of the expectant mother; - education of children. 

There are 95 s l i des  t o  i l l u s t r a t e  the lessons. A l l  shots were 
taken in the african context so tha t  they would be relevant and 
eas i ly  understood. From the outset  of the program, we were asked t o  
give our course in the schools. ! a l e  were very happy tha t  it gradually 
spread i n  the capi ta l  and subsequently i n  the in te r ior .  Just  as  only 
the wise elders  were permitted t o  i n i t i a t e  the young, so do we expect 
a serious preparation from our future educators. They understand 
qui te  well t ha t  t h e i r  words are meaningless i f  the i r  l i f e  i s  not 
beyond reproach. 

We now have a central  o f f ice  in  Kinshasa. Ten local  educators 
a re  working there full-time with me. Their principal task is t o  
give t ra ining sessions in  the c i t y  and in  the in te r ior  - t o  t r a in  
the teachers. After a period of study, these are given rode1 lessons 
t o  enable them t o  teach in  the i r  own milieu, young boys and g i r l s  
i n  the schools, adul ts  and school l eave r s in the  parishes. we do not 
want t o  rush this formation for  the educators need to have a so l id  
base. W e  also notice tha t  our program "Education for  Life" benefits  
a l l  l eve ls  of society. 

Is our program well accepted? The lessons are  given and received with 
enthusiasm. Young people are pleased 

tha t  attention i s  given t o  t h e i r  specif ic  problems. The feedback we 
get  i s  encouraging: 

- "I have discovered my own personality". 
- "Thanks t o  the lessons i n  "Education for  Life", I l i v e  a t  peace 

with my wife and children". 
- "I wish t o  l i ve  be t t e r  ... Who can advtse me in  personal matters"? - 



Respect f o r  r*Town: In an a rea  i n  which the  g r e a t  major i ty  of 
people earn less than the  minimum wage, pros- 

t i t u t i o n  and exp lo i t a t ion  o f  women a r e  rampant. To asce r t a in  f a c t s ,  
our educators  have gone t o  the  harbor towns. They have gone f a r  
i n t o  t h e  i n t e r i o r  where a s lavet rade  s t i l l  e x i s t s .  Some f a c t s  po in t  
t o  r e s u l t s  obtained so  f a r :  

- In t h e  v i c i n i t y  o f  b?ambo, a f t e r  our sess ions ,  t h e  women could 
sit a t  t a b l e  with t h e i r  husband f o r  t h e  f i r s t  time. The l o c a l  
custom s t i l l  p reva i l ing  before the  sess ions  was t h a t ,  when the  
husband had f in i shed  h i s  meal, t h e  wife would e a t  the  l e f t -overs  
outs ide .  What is even more encouraging i s  t h a t  t h e  couples a r e  
keeping t o  t h i s  new l i f e  s t y l e .  

- m e  mother had engaged he r  s tudent  daughter t o  a man p r a c t i s i n g  
polygamy. P a r t  of the dowry had aiready been paid and the  mother 
was pushing h e r  daughter t o  accept  the  proposal.  The daughter 
f l a t l y  refused: "The lessons  in l i fe-education have taught  ue t h a t  
I do n o t  have t o  say yes." The g i r l  continues he r  s t u d i e s  and w i l l  
subsequently make a responsible choice. 

Our education in Kinshasa: I wish t o  t e l l  you more about t h i s  
group. They a re  f i n e  young men1 Some 

h a w  been c o m i t t e d  t o  t h i s  work f o r  more than e i g h t  years. They 
a re  e l i t e  workers whose exemplary l i f e  is contagious. The formation 
sessions a r e  q u i t e  successful  n o t  only because they know t h e  sub jec t  
matter bu t  a l s o  because t h e i r  a t t i t u d e  couunands respect .  W e  a r e  
rece iv ing f u l l  support  from a l l  o f f i c i a l s  who have followed our 
sessions.  One example only -- t he  reqional  a smin i s t r a to r  o f  Kikwit 
wrote: "Your educators  have v i s i t e d  us.  These prophets  have brought 
t o  the surface  th ings  deeply hidden i n  our hea r t s .  They have 
challenged us t o  make a conscient ious  choice. we cannot escape it". 
One of t h e  team members said: "Sistel;  t he  success of our work is due 
t o  our responsible l i f e  s t y l e .  Should we no lor~g-er l i v e  what we 
preach, it would mean t h e  end of our program". 

I could t e l l  you a l o t  about the  seemingly insurmountable 
hindrances t h a t  thwarted our prooram and about t h e  unexpected 
s o l u t i o n s  coming j u s t  i n  time, thus  s t rengthening our t r u s t  i n  d iv ine  
Providence and renewina our enthusiasm. We were able  t o  persevere 
on account of the small and b i q  s igns  of H i s  presence. We r e a l i z e  
t h a t  w e  a re  b u t  the  instruments of a God who a c t s  through t h e  weak- 
ness  of H i s  people. 

To pass on the  message of sa lvat ion  i n  our  t imes,  we need: 

- S u f f i c i e n t  knowledge of the c u l t u r a l  background of  the soc ie ty  
and a l o t  of apprecia t ion  of t h i s  background. 

- Capacity f o r  d i a l o w e ,  no t  only t o  f a c i l i t a t e  t h e  comunicat ion  
of ideas  bu t  t o  a r r i v e  a t  t h e  shar ing  o f  g i f t s  in  uni ty  of ac t ion .  

- Fa i th  t h a t  God completes H i s  work j.n B i s  Incarnate  ?lord and t h a t  
t h e  person o f  Jesus communicates His grace t o  a l l  Chr i s t i ans .  
C h r i ~ t  enables people of our time t o  pass  on t h e  Good News o f  
Salvation. W y .  

Ref. I.C.M. FOCUS. Auqust - September 1985. 
Via d l  V i l l a  T r o i l i ,  30 
00163 Roma, I t a l i a .  



D E m  K)R KNEN CONR~~MCE 
CsTHoLIC NLNS IN KENYA PARTICIPAE IN NGO A)Rlh 

Compiled from repor t s  of Sr .  M. Fel ix ,  A.O.S.K. Secretary 

The Catholic  nuns i n  Kenya joined t h e i r  fellow women from a l l  
over t h e  world a t  t h e  i n t e r n a t i o n a l  Decade fo r  Women conferences. 
Through t h e i r  organisation-Association of Sisterhoods of Kenya 
(A.O.S.K.) - the  nuns sen t  11 represen ta t ives  t o  the  non-gowmuental 
organisa t ions  (NGO) Forum'85 i n  t h e  Kenya c a p i t a l ,  Nairobi J u l y  10-19. 
The Association inv i t ed  each member-congregation to r e f l e c t  on four 
points  i n  preparat ion f o r  t h e  Conference: 

1. the r o l e  of r e l i g i o u s  wornen in t h e  church and soc ie ty  today. 
2. how the  r e l i g i o u s  women can cooperate w i t !  o the r  women i n  

Kenya for  the  good of the  church and socie ty .  
3. how t h e  re l ig ious  women can contr ibute  t o  the  promotion of 

women. 
4. t h e  pa r t i c ipa t ion  of the  r e l i g i o u s  women in Kenya ia t h e  Decade 

f o r  Women conferences. 

A.O.S.K. sen t  t o  the organisers  of the  NGO Forum'85 a repor t  
incorpora t ing  answers t o  t h e  quest ionnaire and r e f l e c t i o n s  of the  
nuns i n  Kenya concerning t h e i r  r o l e  i n  soc ie ty  and the  church. Also 
some nuns were chosen t o  represent  A.O.S.K. on various Forum'85 
coannittees. 

. WKY PARTICIPATE I N  WOMENS' CONFERENCE? 

A.0.s.K. decided t o  p a r t i c i p a t e  f u l l y  t h e  a c t i v i t i e s  of t h e  
m e n ' s  decade f o r  seven reasons: 

1. t o  witness t o  t h e  r o l e  of consecrated wmen i n  t h e  mission of 
t h e  church. 

2. t o  form. s o l i d a r i t y  with o t h e r  women fo r  t h e  betterment of l i f e  
and t o  cont r ibute  a s p i r i t u a l  value t o  t h e  world. 

3. to seek so lu t ions  t o  t h e  problems of today's  women. Th? nuns 
i n  Kenya work c lose ly  with the  e l d e r l y ,  mothers, r u r a l  women, 
unmarried mothers, teenage g i r l s  and women i n  Catholic  organi-  
sa t ions .  Thus, they a r e  well acquainted with t h e  problems of 
i n f e r t i l i t y ,  family planning, lack of amenit ies ,  ~verwork  and 
drunken husbands. 

4 .  t o  a f f i rm the  comitment of the nuns t o  helping wmen under 
various circumstances. This  demands an  open mental i ty from the 
nuns so  a s  t o  s i t u a t e  t h e i r  problems in  context  of t h e  overa l l  
women problems. The nuns hnuld, thus ,  include t h e  o v e r a l l  
women problems in t h e i r  prayers .  

5. t o  witness t o  the  Chr i s t i an  Churches t h a t  consecrated c e l i b a t e  
l i f e  i s  a l eg i t ima te  expression of womanhood and motherhood. 

6. t o  i n s t i l  i n t o  a world dominated by self-seeking,  power-seeking 
and pleasure-seeking the  p o s i t i v e  Chr is t ian  elements of love 
(agape) and l i fe-g iv ing.  

7. t o  show t h e  " l i g h t "  of r e l i g i o u s  women i n  Kenya. 
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TFE QUESTIONNAIRE REPORT 

The following i s  a s w m a ~ ~  of  the  mswers t o  the  quest iomaire  
sent by A.O.S.K. t o  the  rdip::ous c m i t i e s  i n  Kenya concerning 
the  mle o f  women i n  socie ty  and the  church. A m a r y  =port was 
sent  t o  the  NGO F o m ' B 5  orqanising cononittee b y  A.O.S.K. 

Active pa r t i c ipa t ion  i n  socie ty  and church: Respondents t o  the  
quest ionnaire percieved 

the m l e  of r e l ig ious  women i n  the  church and soc ie ty  a s  proclaiming 
t h e  gospel, bui ld ing community and serving. 

When asked: "K-iXAT IS  OUR ROLE RS RELIGIOUS WOMEN I N  SOCIETY 
AND THE CHURCH TODAY?" the nuns in Kenya answered t h a t  they must 
a c t i v e l y  p a r t i c i p a t e  in the functions of the  church. This pa r t i c ip -  
a t i o n  involves witnessing t o  Jesus  through proclamation of h i s  
message. 

Building community was a l s o  seen a s  an important r o l e  of 
r e l i g i o u s  women i n  church and society.  m e  r e l i g i o u s  women while 
bui ld ing community must enhance the q u a l i t y  of personal r e la t ionsh ips  
and f o s t e r  wholesore family l i f e .  They must help i n  s p e l l i n g  ou t  
t h e  r o l e  of women i n  a male-dominated soc ie ty  and church. A s  such, 
they vust  respect  themselves and animate other women t o  do t h e  same. 
For example, in Kenya there  a re  c lose  t o  2,000 women re l ig ious .  
These nuns a r e  m n g  the  most educated women i n  socie ty .  They would 
play a decis ive  ro le  i n  r a i s i n g  the  consciousness of  men a s  t o  tile 
d iqn i ty  of women. They would a l s o  animate t h e i r  fellow women toward 
personal r e s ~ o n s i b i l i t y  f o r  t h e i r  l i v e s  and development. 

Service was mentioned by a l l  respondents a s  an important ro le  
of r e l i g i o u s  women i n  church and socie ty .  This service must espe- 
c i a l l y  be expressed i n  concern fo r  the poor and the suffer ing.  The 
nuns must s t r i v e  t o  el iminate ignorance, poverty and disease  a s  an 
expression of tineir concern f o r  the poor and suffer ing.  Another 
dimension of se rv ice ,  according t o  the  respondents, i s  the nuns' 
ana lys i s  of the p a t r i a r c h a l  influence on p o l i t i c a l ,  s o c i a l  and 
church s t r u c t u r e s  and i n s i s t i n g  on l e g i s l a t i o n  t o  safeguard women's 
r i g h t s  and digni ty .  

In shor t ,  the ro le  of nuns i n  socie ty  and the  church today, a s  
ou t l ined  above, i s  t o  witness t o  the  kingdom of God; t o  br ing about 
the unity,  peace and jus t i ce  of God's kingdom in today ' s  world and 
t o  lead o the rs  t o  personal d igni ty ,  loving re la t ionsh ips  and f u l -  
filment. 

Cooperation with other Kenym w m n  

Thc nuns saw it a s  c r u c i a l  t o  work c lose ly  w i t h  o the r  women i n  
Kenya when they play t h e i r  r o l e  of r e l i g i o u s  women i n  church and 
socie ty .  Asked: " I N  MiAT NAY CRN k E  WORK HAND I N  HAND WITH OTHER WOMEN 
I N  KENYA FOR THE GOOD OF 'IRE CHURCB?" . the nuns answered t h a t  they 
must be in te res ted  i n  p r o m t i n q  human r i g h t s  and consequently support 
o r  even join the  womn-groups engaged in such work. Collaborat ing 
with women-groups committed t o  jus t i ce  and peace was one suggested way 
of implementing t h i s .  

The nuns, it was emphasised, must cooperate with o ther  women in  
Kenya to carry  out  various forms of educati.on on issues a f f e c t i n g  ' 



women. These i s s u e s  include family l i f e ,  s e l f - r e l i ance ,  acquaintance 
with o ther  women, women's needs and p o t e n t i a l s .  The women should 
a l s o  be urged t o  promote personal and s o c i a l  appreciat ion of woman- 
hood and motherhood. 

I t  i s  necessa ry to reach  o u t  t o  various groups o f  women. In t h i s  
process,  the  uneducated women should be respected and t h e i r  g i f t s  
appreciated and used. A t  t he  same time awareness !sat be ra i sed  
among the  women-elite t h a t  t h e i r  leadership  is  needed t o  promote 
human and economic development. The appointment o f  diocesan co- 
o rd ina to r s  f o r  women a c t i v i t i e s  was a l s o  suggested a s  another  way of 
cooperation between t h e  nuns and o the r  women in Kenya. 

Advancement of wonen: Sugqestions about the  promotion of today's  - ---.- - 
%men appeared i n  t he  answers t o  the question: 

"IS THERE SOMETHING SPECIAL THAT Y 1 J  CAN DO TO BRING ABOUT THE PRO- 
M(YPION OF PK3MEN I N  TODAY'S WDRLD?" 

I t  was suggested t h a t  the nuns p a r t i c i p a t e  in a family aposto- 
l a t e  so a s  t o  reach ou t  t o  a l l  dimensions of family l i f e .  Es tabl ish-  
ing dialogue among women and between women and men was a l s o  suggeeted. 
Topics t o  be included: family l i f e ,  n a t u r a l  family planning, one- 
parent  f ami l i e s ,  teenage and school-gir l  pregnancies, unwanted 
ch i ld ren ,  abort ion and a l t e r n a t i v e  parent ing  such a s  adoption and 
fosterhomes. 

Specia l  a t t e n t i o n  t o  a sound Chr i s t i an  formation f o r  the  youth 
is necessary i n  promoting today's  women. A t  t h e  same time the re  must 
be loving support  f o r  unmarried mothers while helping them f ind  means 
t o  rear t h e i r  chi ldren .  The nuns must evolve a p a s t o r a l  ca re  proq-. 

S e n s i t i s a t i o n  o f  church l eaders  on discriminatinn aga ins t  women 
within the  church was a l s o  suggested by some respondents. Additio- 
n a l l y ,  church l eaders  must be l e d  t o  see the  following needs which 
a f f e c t  Cathol ic  women i n  Kenya: fu l l - t ime and well- trained women 
c a t e c h i s t s ,  p a r t i c i p a t i o n  of l ay  women i n  the  church's  p a s t o r a l  
planning, f o s t e r i n g  p ro - l i f e  qroups and having more and b e t t e r  pre- 
pared nuns in higher education and h igher  i n s t i t u t e s  of r e l i g i o u s  
s tud ies .  The nuns a l s o  suggested t h a t  they should e x e r t  leadership  
i n  meetings with men. In oppressive s i t u a t i o n s  with c l e r i c s ,  the  
nuns should speak out .  F ina l ly ,  it was suagested t h a t  t h e  r e l i g i o u s  
women should r a i s e  t h e  csnsciousness of women a s  regards t h e i r  human 
r i g h t s ,  t he  negative influence on chi ldren  of viewingmen a s  superior  and 
women a s  subservient ,  the many a l t e r n a t i v e s  ava i l ab le  t o  them and the  
importance of bonding with o t h e r  women. 

Pa r t i c ipa t ion  in  the  Decade for  Women: Most respondents expressed t h e  
urgent  need f o r  the  nuns in 

Kenya t o  p a r t i c i p a t e  i n  t h e  Decade f o r  women conferences. They were 
answering the  four th  question: "HOV DO YOU SEE TwE A.O. S.K. PARTICI- 
PATING I N  THE DECADE FOR WOMEN CONFERENCE MEETING?" Most nuns suggested 
A.O.S.K. should a t t e n d  t h e  e n t i r e  conference while some representa t ives  
should be involved i n  t h e  prepara tory  c o m i t t e e s .  

Some respondents saw A.O.S.K.'s p a r t i c i p a t i o n  i n  the Decade f o r  
women conferences a s  a chance t o  inform o the r  women about the  r e l i g i o u s  
women in  Kenya. An exhibi t ion  and interviews during the  conferences 
were suggested a s  means of g iv inq t h i s  information. 



mere should be ccgm,unicati.on among the nuns Fn Kenya about the 
conferences. This would require circulation information about the 
conferences, a discussion on womn Lssues A.O.S.K. meetings and ! 
contact with organisers of the Women's Decade conferences. The 
nuns a l so  expected from A.O.S.K. reports from the conferences. 

Ref. m C E A  Doclllnentatim Service, P.O.Box 21400, Naimbi ~ e n y a .  

- end - 

LETTER W R l T E N  BY THE FAMILY OF FR. EZECHIELE RhUIN 
- TO "TEE C-ITY OF CFCOAL, THE LOCRC BISEOP, 

TBE COMBaSI MISSIONARY SISTERS AND PRIESTS, 
TEE INDIANS, TEE FARM WORKERS. " 

- - - G e d  poteva non m i r e ,  ma 6 morto perch6 fossimo l ibe r i .  Non 
ha fuggito il dolore umano, 6 s ta to  inchiodato su l l a  cmce. Morto 
crocif isso 6 gia r i so r to  e il suo corpo glorioso corn " p r h i z i a "  
aspetta og.uno d i  noi. Sul calvario 6 andato Lui, non ha uandato 
a l t r i ;  cosf come Lui, anche noi. 

E'noi che ama, non l e  nostre cose. Se questo c i  spaventa, 
Ezechiele cantava spesso "non abbiate paura, il vostro nome 6 s c r i t t o  
nei c iel i" .  

A sua Eccellenza Hons. Vescow, grazie per esserg l i  s t a t c  d i  
guida a averlo fo r t i f i ca to  nel sacerdozio d i  Cristo. A i  sacerdoti e 
suore, grazie per l'esempio che g l i  avete dato, per l a  fede che l o  
ha f a t t o  crescere; grazie perche g l i  s i e t e  stati geni tor i ,  f r a t e l l i  
. I  sorel le  a1 nostro posto. 

A i  campesionos, agLi Indios, a i  poseiros, a g l i  ammalati, a t u t t e  
l o  familie, in part icolare  quelle pi6 povere e bisognose, grazie 
perche l 'avete  accolto, amato, ospitato,  a iu ta to  e sfamato. 

A i  fazendeims e a i  jaguncos: che l a  morte d i  Ezechiele v i  possa 
r iconci l iare  con Dio Padre e fa rv i  wmprendere che anche in Rmdonia 
l a  t e r r a  6 d i  Dio, cio6 d i  t u t t i .  Evitate egoismi e malvagitd, perch6 
a t t i rano  l a  sventura d i  Dio sul le  vostre case. Agli assassini  l e  
parole dell 'evangelista Matteo: "E'ui in prigione a veniste a trovarmi". 
V i  auguriamo d' incotrare Dio. Noi v i  perdoniamo .... 

A tut ta lacomunita  d i  Cacoal..... 
Non sappiamo ccrme, ma siamo c e r t i  che il sangue d i  Ezechiele 

versato per il Signore v i  porter& molti f r u t t i  buoni. L i  meritate, 
perche avete soffer to e s o f f r i t e  molto. Dio c i  ha dato Ezechiele, 

' 

Dio c i  ha t o l t o  Ezechiele. Rendiamo grazie a Dio, 

I1 saluto d i  nostro f i g l i o  e f r a t e l l o  era: V i  salutiam, nel  
Signore chev i  iruole bene sempre e poi sempre ancora". 

E '  anche il nostro - ---- 11 papa Mario, l a  mamma hmabile, i f r a t e l l i  Paolo, Antonio, 
Filippo e Fabian0 Ramin." 

Ref. Missionari Coukmiani: Capitol0 X I 1 1  No.7. (Ezechiele was 
murdered recently Fn Rondcnia, Brazil by agents of the local  
' fazendeiros') . 

- and - 
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