


I N  THIS ISSUE 

Third World people are  not  calling 
ou t  for  r evenge .  They  do a s k  for  
restitution. Out of their  poverty t h e y  
a r e  offering t h e  r ich countries the  pos- 
s ibi l i ty  of a new life. A s  VIRGIL10 
ELIZONDO unmasked the  idols of t h e  
r i c h  w o r l d  h e  g a v e  his overflow 
audience many provocative examples of 
what a transformation could take place 
if these  idols were not only unmasked 
b u t  toppled. He engaged u s  i n  the  
process of unmasking the  idols a n d  
kept  o u r  at tent ion u p  t o  his las t  telling 
insight.  This  he had gained from a 
s m a l l  C h r i s t i a n  c o m m u n i t y  which 
reflected on t h e  invitation to  t u r n  t h e  
o the r  cheek when one i s  slapped. They 
heard r a the r  the  reply made to  Pilate 's 
officer when he s t r u c k  Jesus. "Why do 
you hit me?", J e s u s  asked. For 500 
years  t h e  poor of Latin America have 
b e e n  s t r u c k  a n d  t o d a y  they  a s k  
insis tent ly "why d o  you str ike me?" 

FR. TOM MICHEL, S J  r i d  us  of many 
misconceptions a n d  . preconceptions i n  
his conference o n  Islamic fundamen- 
t a l i s m  w h i c h  h e  gave t o  a large 
at tendance of SEDOS members involved 
in Christian-Muslim dialogue. He placed 
Islamic fundamentalism in the context of 
t h e  widespread fundamentalism which is 
a feature of the  world today. The term 
itself owes i t s  origin to  a movement 
among American Protestants  in the  ear ly  
years  of th is  century .  They re fe r red  to  
themselves as "fundamentalists" - la te r  
on,  when t h e  term began to  have nega- 
t ive  connotations, as "evangelicals." The 
phenomenon, whether  Muslim, Christian 
o r  Jewish i s  identified by i t s  reject ion 
of modernism, clearly d is t inguishable  
from modernity. 

Much destruct ion of the  indigenous 
peoples followed soon a f t e r  the  a r r iva l  
o f  t h e  S p a n i a r d s  i n  1492.  JON 
SOBRINO'S thes i s  i s  t ha t  t he  methods of 
conquest  and t h e  explanations offered 
to justify i t  may have changed b u t  the  
basic reality has not. Relations between 
Europe and  Latin America have been 
u n j u s t  since t h e i r  origins and continue 
t o  be so because t h e  North oppresses  
and th rea tens  life, seeks  ideological a n d  

theological justifications fo r  t h i s  a n d  
ho lds  as  a n  u n s p o k e n  fundamenta l  
premise t h e  human inferiori ty of some 
in relation t o  others .  This i s  s t r u c t u r a l  
evil. We offer  Jon Sobrino's reflections 
on his t h e s i s  a s  a sober  reminder of 
t h e  t a s k  before t h e  par t ic ipants  who 
will g a t h e r  a t  t he  SEDOS Seminar which 
opens  next  week. The emphasis the re  
will be on A NEW AGENDA. 

T h e r e  a r e  mission moments ,  s h o r t  
notices o n  two new signif icant  Orbis 
Books, news and  coming events .  

NEWS 

SEDOS NEW MEMBER 

The application f o r  membership of the  
ANCELLE DEL SACRO CUORE DI GESU 
(ACI) was  a p p r o v e d  a t  t h e  SEDOS 
Executive Committee Meeting held on 
April 14,  1992 (Minuite 92/26) .  The 
Super ior  General i s  Sr.  ROSARIO LLEO 
and  the i r  a d d r e s s  i s  Largo del Monti 
Parioli, 3, 00197 Rome. 

KENYA 

A s  we go t o  p res s  we have  received 
from Fr. Joseph Bragotti, Comboni Press  
Office, t h e  t ex t  of t h e  l e t t e r  s igned  by 
all t h e  Kenyan Bishops, Catholic and 
Protes tant ,  a n d  read to t h e  Kenya Pres- 
ident ,  Daniel Arap Moi, a t  a meeting 
called u rgen t ly  on April 30th, 1992 a t  
7.30 pm. " A s  religious l eade r s  -- we 
have t o  tell you", t h e y  sa id ,  " tha t  you 
a r e  wrong i n  your  assessment  of the  
situation". This  ecumenical v e n t u r e  was 
a last  minute ef for t  on t h e  p a r t  of the  
religious leaders  to  p u t  a n  e n d  to the  
violence and  blood-shed promoted by 
t h e  h i g h e s t  l e v e l  of  t h e  Kenya 
government in t h e  at tempt t o  p reven t  
the  movement towards democracy and  
freedom of expression. 

continues on page  16% 



UNMASKING THE IDOLS 

Virgilio Elizondo 

(This is the text of Virgilio Elizondo's conference and his replies to questions a t  
the SEDOS meeting held on March 20, 1992 in Rome. Fr. Elizondo, is  rector of the 
Sen Fernando Cathedral in San Antonio, Texas. He is author of GALILEAN JOURNEY 
and a member of CONCILIUM Editorial Committee. His televised Sunday Mass from 
the San Fernando Cathedral reaches an audience of approximately four million). 

I would like to begin this talk by 
quoting from the introduction to the 
issue of Concilium, "1492-1 992: The 
Voice of the Victims." In editing this 
issue Leonardo Boff and I tried to give 
a voice to those who suffered the con- 
sequences of what happened during the 
500 years since the beginning of what 
we call today 'The Americas'. 

"October 12, 1492 was the beginning 
of a long and bloody Good Friday for 
Latin America and the Caribbean. It 
is  still Good Friday, and there is  no 
sign of Easter Day. The dominant 
accounts were written from the ships 
which came to conquer and not by 
the victims waiting on the shore who 
suffered the effects of the domina- 

tion. The victims c ry  out, and their 
suffering challenges us. This whole 
issue of CONCILIUM will t ry  to be 
faithful to these protests. 

In the first  place they denounce the 
historical and social injustice of the 
p r o c e s s  of c o l o n i z a t i o n  a n d  
Christianization. They condemn the 
devastation brought  about b y  the 
colonizers: 'Alas, we were saddened 
because they came. They came to 
make our flowers wither so that only 
their flower might live', wrote the 
Maya prophet i n  Chilam Balam de 
Chumayel. And he continues, with 
more charges against the Christians: 
'Sadness  was b r o u g h t  among us, 
Christianity was brought among us. 
This was the beginning of our dis- 
t ress ,  the beginning of our  slavery.' 

The invasion brought about the big- 
g e s t  genoc ide  in  human history 
affecting around 90% of the popula- 
tion. Of the 22 million Aztecs in 1519 
when Herman Cortez entered Mexico 
there were only a million left in 1600. 
The survivors a re  crucified peoples, 
enduring worse abuses than the Jews 
in  E g y p t  a n d  Babylon and the 
Christians under the Roman emperors, 
a s  was said many times by bishops 
who defended the Indians." 

We are  Christians, we have received 
the Gospel, we believe in the power of 
the Gospel to transform and to give life 
in ways that we often do not begin to 
imagine. We believe a n d  profess the 
transforming power of t he  Paschal 



mystery. But the  Good News was Sad 
News. Today the  Good News is  that  the 
poor a re  no longer remaining silent. 
They a re  crying ou t  for life. Their c r y  
i s  not something pass ive,  i t  i s  a 
demand, i t  is a challenge. Which one of 
u s  stands unmoved a t  the  cry of a 
baby, the call for attention, for recog- 
nition, the call to do something. 

The Good News today is  that  the  poor 
a r e  not remaining silent. They a re  not 
simply suffering in isolation and hidden 
away. They a r e  crying out and being 
recognized a s  victims of a system which 
amounts to the oppression of a people 
who a r e  not the  white people of th is  
world. This is  not jus t  an economic 
oppression but an  overall, englobing 
oppression of their  way of life, their  
values, their customs, their heritage, 
their  music, their  ways of relating. A 
whole way of life has been stepped on. 

These people a r e  not crying out for 
revenge but for life for themselves and 
for others. Not once while I worked 
with the poor in  the  Third World have I 
hea rd  anyone  cal l ing for  revenge .  
Restitution yes! - but  restitution is  not 
revenge. No one has said: We have to 
get  even. What they said was. Out of 
our  poverty we have to offer new life 
to everyone. 

This is  the Good News. The poor a r e  
receiving the Gospel in  ways they have 
not been hearing i t  for 500 years. The 
great  councils of Medellin and Pueblo 
and the U.S. Bishops' letter on t h e  
economy are  being recognised by those 
in authority and they a r e  joining their  
voices to the  c ry  of the  poor. I t  i s  no 
longer just  the  voices of the  poor 
alone, but those who have a place in 
society that  a r e  being heard. 

I was deeply moved by the state- 
ments of Pope John Paul on February 
22, 1992 in Senegal, when he went to 
the  place from which t h e  slaves of 
b l a c k  Af r i ca  h a d  b e e n  deported.  
Incredible a s  the  statistics seem, 40 
million Africans were uprooted and sen t  
to work a s  slaves in  other countries 
against their will. This robbed t h a t  
c o n t i n e n t  of s o  many p o t e n t i a l  
intellectuals and leaders. Standing on 
the  very site where they were gathered 

before being sen t  to the Americas the 
Pope said: "I have come here to listen 
to the c ry  of centuries." He added his 
powerful voice to tha t  cry. He has 
raised i t  before in Brazil, in Peru, and 
with the aborigines in Australia. But 
here in this painfully sacred site he 
said he had come to listen to the  c ry  of 
centuries, a c r y  about injustice, the 
tragedy of a civilization tha t  called 
itself Christian. Not only have we been 
involved in the  slave-trade tha t  made 
many of our countries rich, but we 
dare to call ourselves Christians today 
and yet  we a r e  still involved in forms 
of enslaving men and women around the 
world. 

The poor today, I am convinced, call 
us  t o  conversion. I s  t h i s  the  new 
evangelization, called for by the  Pope, 
new in methodology and new in con- 
tent? In  the  beginning of the  Americas, 
the  missionaries chastised the  peoples 
of the  Americas for what they con- 
sidered to be their idols. I t  seems to 
me that  today the  gift of the  suffering 
Christians of the  Third World is  to help 
us  recognise those idols tha t  we a re  
convinced a r e  life-giving but which a re  
in effect draining us  of life. 

THE GREAT IDOLS 

Who is considered to b e  a good, 
beautiful, honourable human being in 
our society today? Who a re  the  secular 
saints and heroes whom we look upon 
a s  the models of humanity? Who are  the 
young people of our society striving to 
become? 

What a r e  those false idols which we 
in  the  West have created and worship, 
having eyes t h a t  see not, and ears  that  
hear not? Are we worshipping the  image 
and likeness of gods t h a t  we have 
c r ea t ed  o r  a r e  we open to being 
redeemed in the  image and likeness of 
the  God who created us, the  God we 
meet in Jesus? 

THE FIRST IDOL: MONEY 

The f i r s t  idol I would like to identify 
is  the conviction that  the more one 
obtains in life the  more one is. One of 



the unquestioned convictions in ou r  
society is tha t  the fundamental human 
worth of a person is measured in terms 
of what the  person has obtained. That 
person is  worth a lot, we say. Look a t  
their car! Look a t  their clothes! Look a t  
their  homes! People measure human 
worth by possessions. 

Wha teve r  we h a v e  is linked to 
upward mobility. I t  seems to me that  we 
are a t  a moment when we have to ques- 
tion the  limits above which upward 
mobility is no longer good but destruc- 
tive? Are there limits in upward mobil- 
ity beyond which one becomes a public 
sinner and a social criminal? In the 
United States more and more people are 
unemployed, factories are  being closed 
and entire families suffer. I read in the 
Wall Street Journal the listing of the 
top ten salaried C.E.0'6 in the  country. 
The first person on the list makes a 
salary of 92 million dollars per year. 
When people a r e  being unemployed, 
when some a re  destitute and starving, 
when more and  more a re  having less, 
and fewer a r e  having more and more, 
should we not ask beyond what limits 
do possessions make someone a public 
sinner? 

We have to question th i s  in o u r  
catechesis. We owe it  to our people to 
tell them the truth. God has given the 
world for all God's people. Creation is  
beautiful. If some people work ha rd  
they should have the right to own their 
home a n d  the i r  land. On t h e  other  
hand, some have so much when others  
do not have the  minimum! Latin America 
is not poor. Latin America is  rich! The 
scandal is t he re  a r e  so many poor 
people there. Have we ever questioned 
beyond what limits the possession of 
this world's goods is a public sin? One 
of the principles of the old moral theol- 
ogy was tha t  if someone has more than 
they need, and another does not have 
the minimum needed to survive, the  one 
who has nothing has the r igh t  to go 
in and take what they need. We need to 
look a t  this basic reality in our moral 
theology. 

Reading the incredible scandal stories 
in the newspapers one has the  impres- 
sion that  everybody is  out to make 
more money, no matter how they make 

it. A few months ago I read about an 
insurance scandal. The company was 
hiring very  handsome, likable young 
men, the  kind that any elderly woman 
would want to have as a grandchild. 
They would go to visit retirement homes 
and visit with elderly women and offer 
to sell them an insurance policy. Almost 
all bought a policy. The young men 
were insuring the elderly women in 
their 60's, 70's, and 80's for  pregnancy 
risks. I t  was totally immoral but per- 
fectly legal. Many such schemes a r e  
going on r igh t  now throughout the 
world. Balloon loans a r e  made to people 
to buy homes. Suddenly the mortgage 
triples and they cannot pay it. The 
principle is to make a quick profit. I t  
does not make any difference how you 
make it. 

Another scandal emerged recently a t  
the corporate level. I t  i s  too expensive 
t o  g e t  r i d  of contaminated waste 
products in the  First World so we send 
them to the Third World. Not only a re  
we devastating the natural resources of 
t h e  Th i rd  World, bu t  we are now 
making i t  a dumping ground for the 
contaminated t rash t h a t  we find too 
expensive to decontaminate and take 
care of in our own land. 

I remember how scandalized I was 
when I read several years ago that  in 
a n  e f f o r t  t o  " c l e a n  B r a z i l , "  of 
indigenous peoples, contaminated clo- 
thing was sent there from hospitals in 
the First  World. Native people wore the 
clothing, contracted disease and died. 
That was in the 1930's. But we are  
doing the same thing today, we are  
sending waste products there. We are  
testing drugs  in the  Third World, sell- 
ing d r u g s  and pharmaceuticals that  a re  
totally prohibited in the  First World. 
The Third World has no controls; they 
a re  being used a s  human laboratories 
for profit  making. Upward mobility? 
Make money? Profits for the  country? 
We are  fumigating crops in the  United 
States, while those who a re  picking the 
crops a r e  in the  fields, and their chil- 
dren a re  dying early of cancer. The 
reason remains the same - the profit 
motive. I s  that  the  supreme value? 

We too a s  religious persons have to 
question ourselves. How often have we 



f a l l e n  i n t o  p r o f i t  making schemes 
because we want to make our religious 
insti tutions bigger a n d  better? How 
often have we used manipulative fund- 
raising and maybe overused a mission 
in Africa o r  in Latin America to raise 
money to make our own congregations 
o r  institutions bigger and better? We 
fall too easily into believing that  we 
need what is  bigger and better. 

We also need to question the spor ts  
h e r o e s ,  t h e  s i n g e r s  a n d  t h e  
entertainers who a re  making mega dol- 
lars  by the  support  of poor people. 
Why should our spor ts  figures make 
millions of dollars from poor people who 
go to see them play and not in t u rn  
subsidize spor ts  so tha t  the  poor can 
play? Why do singers horde the  money 
they make instead of building music 
schools in the  poor districts, the  urban 
d i s t r i c t s ,  where chi ldren can  l ea rn  
music? 

We have to challenge the  rich, to ask 
whether having more makes one really 
better o r  whether having more makes 
one really satanical. We have to call it 
what it is  in order to deal with it. I t  i s  
the poor who a re  calling u s  to believe 
that  it is  in giving and sharing that  
one receives the t ru th  of the  Gospel. 

Come t o  o u r  C a t h e d r a l  of San 
Fernando in San Antonio Texas. You will 
find a church  of poor people. The 
liturgies have life, have real authentic 
joy because people a r e  not playing 
games. They a re  giving to each other 
what little they have. I t  i s  in giving 
and not in  taking tha t  one becomes 
fully human. We need to recapture and 
share this  fundamental t r u th  of the  
Gospel. 

THE SECOND IDOL: PLEASURE 

The second idol that  I would like to 
explore with you is the  conviction tha t  
pleasure brings happiness. Ours i s  a 
p l e a s u r e  s e e k i n g  socie ty .  We a re  
attracted to anything tha t  will give us  
pleasure. Even with the  cur ren t  AIDS 
epidemic the  majority' of the  population 
is not questioning i t s  views on sex. 
They a r e  simply saying that  you have 

to be careful. People a r e  not even  
questioning the fact that  sex and d rugs  
a r e  destroying their individual families. 
Why do they look to sex and drugs  for 
pleasure? The response is: Well, I was 
feeling down. I needed a pick-up. I felt 
rejected. I needed something to make 
me feel good. 

High school s tudents  drop ou t  of 
school. Why? I didn't like it. I t  wasn't 
fun. I wasn't enjoying it. The convic- 
tion is, that if I am not enjoying it,  it 
is  not good. I have talked to couples 
who a re  thinking of divorcing. They 
have no ser ious  reasons. The only 
reason is that they do not enjoy them- 
selves anymore. The principle is that  
only pleasure br ings  happiness and 
therefore they have to be constantly 
entertained. This affects sports,  music, 
school, church. Notice how often in our 
world, people give as a reason 'I do not 
enjoy it'. 

What is happening? There is  a n  
increase of suicides. I remember many 
years ago being told tha t  in counselling 
if a young child tells you that  he or  
she is going to commit suicide not to 
worry a s  they a re  not going to do it. I t  
i s  different now. I recently received a 
cable from the parents of a young man. 
They had gone to a prayer meeting and 
when they returned home they found 
their son had hanged himself. He left a 
note saying that  he was not enjoying 
life! - so why continue it? 

The level of depression in our f i rs t  
world is  incredible. I hear this from 
professional people in high positions. 
People simply give up. There is  anxiety 
because they cannot 'have a good time. 
We need to question this, to rediscover 
that  suffering i s  par t  of happiness, 
tha t  continued pleasure does not lead 
to happiness. 

There i s  a profound fundamental 
t r u th  that  we need to deal with - tha t  
happiness is realized only when one  
gives oneself to something which has 
meaning. This i s  the  whole notion of 
service in the Gospel, the call to serve 
even in the smallest of things. Sacrifice 
for the  sake of others  leads to happi- 
ness. We must unmask the notion that  



pleasure brings happiness, that  if you 
just  enjoy what you a re  doing you will 
live happily ever after. 

THE THIRD IDOL: BEAUTY 

The third idol tha t  we need to ques- 
tion i s  our concept of the beautiful. 
Who is  considered a beautiful human 
being today? Jus t  reflect on the adver- 
tisements that  you see on television o r  
in magazines. Look a t  what is projected 
a s  the image of the  desirable human 
being. The image of the  beautiful per- 
son that  we in the  First  World a r e  pro- 
jecting a s  normative, carries with it the  
message that  if you a re  not this type 
of person you a re  not okay. 

We project a s  beautiful the  white, 
Aryan type. Look a t  the  features. Those 
who fi t  the  norm are  tall, slim, not too 
old, not  too young, well-built; they  
have perfect teeth a perfect nose, per- 
fect ears,  perfect hair, perfect feet, the  
r ight  smell, the  r igh t  clothing. How we 
are  regulating beauty! 

There is much concern about diets. I t  
is very  impor tan t  t o  discover  the  
proper diet. I am not against dieting 
but think about the  extremes. More and 
more people suffer from anorexia. Chil- 
d r e n  i n  g r a d e  school go through 
traumatic experiences because they a re  
too fat and others  make fun of them. 
People spend hours exercising, dieting, 
not relating to their children, not relat- 
ing to each o ther ,  not visiting, no t  
having time to listen, to be aware. 

Plastic surgeons today make more 
and more money remaking noses, chins, 
cheeks, and breasts. People a r e  afraid 
of the  human being that  God has made 
them to be. We do not dare look a t  our- 
se lves  in t h e  mir ror ,  without our 
toupee, our false teeth, our false arm 
or whatever.. We a r e  afraid to say: You 
know, God, you really outdid yourself 
when you made me the natural beauty 
tha t  you made me! When was the last 
t i m e  you thanked God for being the 
beautiful person you are? And just  
like you are? 

All of us  worry - and children to an  

incredible degree. If they a re  not white 
their trauma is  unbelievable. A brown 
skinned co-student of mine from New 
Mexico recently told us something he 
had never admitted before. He used to 
wear long sleeves i n  his childhood 
because less of his skin would show! 
In the bathroom, he would spend hours 
rubbing  himself with pumice stone 
trying to get  'the dirt' out of his skin 
because he was brown. 

What a re  we telling people? Poor 
children in San Antonio cannot afford 
braces for their teeth but a re  told that  
if they do not have perfect teeth  they 
a re  not beautiful human beings. When 
my little kids a t  the  cathedral come up 
to Communion a lot of them have teeth 
all over the  place! Their parents can- 
not afford braces, but on t h e  north- 
side of San Antonio there is  hardly a 
single kid without braces. 

So the poor cannot afford to make 
t h e m s e l v e s  b e a u t i f u l .  Their added 
anxiety is  tha t  they have to accept the  
fact that society considers them ugly. 
No one wants to be ugly. Beauty has 
been literally reduced to externals - 
size, shape, clothes, jewelry. Only those 
that  can afford it can be beautiful. All 
others a re  relegated to the world of the  
silent suffering of ugliness. 

A girl I was working with tr ied to 
commit suicide recently. She came from 
a small, very racist town. Her mother 
headed a one-parent family and had to 
work very hard to keep the  family 
together. She did not have time to take 
care of herself. She was overweight, 
not because s h e  ate too much, but 
because she  could not  a f fo rd  the 
proper diet. The girl  had a school 
invitation f o r  her mother to go to 
parent-teacher meetings but she  did 
not want her to go. She was embar- 
rassed because her mother was dark 
skinned, heavy,  and did not  dress  
properly. She was not a s  good looking 
a s  the other mothers. In time s h e  began 
to think she herself would become just 
a s  " b a d "  l o o k i n g  a s  her mother. 
Because of the  pressures of beauty 
pageants in school and dressing r ight  
t h i s  young gir l ,  a junior in High 
School, tried to commit suicide. Do not 



underestimate the suffering of people 
and the pain when beauty is  only seen 
as  external. 

We have to rediscover t h e  inner 
beauty of the human being. This has to 
be the subject of our catechesis, our 
preaching and our  teaching - the inner 
beauty of each and every human being 
b e c a u s e  e a c h  p e r s o n  radiates the 
beauty of God. 

We need to rediscover that authentic, 
radiating beauty is  the goodness of 
persons, how they give themselves to 
others, relate to others. A t  Communion 
in the Mass I love to see the beautiful 
calloused hands of someone who has  
worked hard to bring up a family. I 
love to see t h e  wrinkled faces of 
elderly Mexicans who have withstood 
the summers and the winters of life. 

'One to one' relationship is  rare 
among the poor. They do not have time 
for it. People do not teach them; people 
do not listen to them; people do not 
instruct them or take time just  to be 
with them. To be with someone is to 
appreciate their beauty and dignity and 
worth. Today we must teach the t ruth 
of the beauty of t h e  whole person 
otherwise we will keep on trying to 
make ourselves more beautiful in ways 
that in effect destroy us. 

THE FOURTH IDOL: POWER 

The final idol I would like to unmask 
is that  of violent power. It is  seen as  
the source of honour and glory. 

I was recently at  a Third World 
Theologians' meeting in  Nairobi, in 
Kenya. D r .  Mafokeng, a theologian from 
South Africa, mentioned how in his 
early days he had rejected Christianity. 
He felt so antagonistic when he heard 
hymns and  songs  of the type  "all 
honour and praise and glory to thee, 
Redeemer King" f o r  the very people 
who were oppressing him, denying him 
his existence and putting him in jail 
were justifying themselves through this 
Christ of glory and power. He came to a 
moment when he even cursed Christ, 
because this Christ appeared to him to 

be justifying his own oppression and 
that of his people. I t  was in jail that  
he started to read the simple Gospel 
stories. I t  was there, he said, he dis- 
covered on his own power and glory - 
not  t h e  t r i umpha l i s t i c  power that 
appeared to justify worldly power - but 
the real, ultimate power of the God of 
salvation in the powerlessness of Jesus 
of Nazareth. We need to unmask the 
way we identify the power and glory of 
God with the power and glory of the 
violence of this world. 

We are  developing more and more 
effective weapons of war. Third World 
countries are  being given loans t o  
acquire "weapons of defense"! The 
glorification of violence is destroying 
us. Our people are  interiorising t h e  
idea that t h e  normal response to a 
stressful situation is violence. 

In the U.S., domestic violence has 
reached i ts  highest level. Statistically 
speaking, the most dangerous place for 
a woman to be a t  night,  the place 
where she is  the most likely to be 
beaten-up and hurt  is  not in a bar, 
s t reet  or dance-hall but  at  home with 
her husband. 

V i o l e n c e  i n  o u r  s c h o o l s  i s  
phenomenal. The latest statistics seem 
to indicate that many children now take 
guns to class at  some time - not play 
weapons but real guns. We have interi- 
orised the  unde r s t and ing  t h a t  the 
normal response to a s t ress  situation is 
to kill. I t  happens a t  t he  domestic level, 
a t  the level of sexual differences, a t  
the level of war games and a t  the level 
of international politics. When we a re  
threatened - send in the army! 

I was personally horrified a t  the 
reaction to the Iraq crisis. I do not 
know what it was like in  Europe but 
our people sat  there, watching televi- 
sion and cheering as  if the war were a 
game. No one asked how many were 
being killed nor about the suffering. We 
still have not been told how many were 
killed or buried alive. I t  was "a very 
clean war" from our perspective and we 
looked upon i t  a s  another  video 
wargame. Where are  the heroes in this? 
Look a t  our movies and the  glorification 



of ugly, destructive violence. The image 
given is that  the more violent you a re  
the more human you are. 

We need to question the new world 
order that  we a re  entering. So often 
the mind-set is  that  if you do not like 
something - attack! The great heroes - 
Ghandi, Martin Luther King, Archbishop 
Romero, I t a  F o r d ,  J e a n  Donovan, 
Dorothy Kazel, Maura Clarke, the Jesuit 
martyrs in Salvador with their house 
staff, - all worked for peace in dif- 
ferent  ways. And they were all killed. 

I recall a priest, a classmate of mine 
who was killed some years ago in 
Guatemala because he was labelled as  
subversive. He was teaching people how 
to farm, and how to read and write. 
This was not acceptable to the forces of 
law and order in Guatemala and so he 
w a s  killed. 

I r e c a l l  a s t a t e m e n t  made by 
Archbishop Romero: "My love for my 
people is  g rea te r  than  my fear of 
death." When he was asked whether he 
should have guards to protect him, he 
said: "No! No, if God wants me to have 
t h e  u l t ima te  privilege of being a 
martyr, that will be God's praise, but 
my love for my people is  all I have." 

There a re  prophets like Dom Helder 
Camera and Dom Pedro Casaldalga today 
in Brazil. There i s  the great Latin 
American theologian, Gustavo Gutierrez, 
a man who has known suffering in the 
most incredible ways. He speaks always 
about the God of life, about the Paschal 
mistery, and about finding new ways to 
eliminate violence. This is  not the way 
of a world which prepares for peace by 
preparing for war! This is the way of 
Jesus. Our world today needs prophets 
of peace to unmask the fragility and 
the falsity of the myth that weapons of 
war will lead u s  to peace. 

CONCLUSION 

Today we a re  a t  a moment when it is  
precisely the struggles of the poor that  
call us  to new ways of community, new 
ways of bettering our  lives, so that we 
do not fall into the trap of choosing 

destructive idols. We need to recall 
those who received the gospel in pain- 
ful ways 500 years  ago. We need to dis- 
cover the power of the Beatitudes anew. 

Happy a r e  you poor, the Kingdom of 
God is yours; 

Happy a r e  you who a re  hungry  now, 
you will be filled; 

Happy a re  you who weep now, you 
shall laugh; 

Happy a re  you when people hate you, 
reject you, insult you and say  that you 
are  evil because of me. Be glad when 
that happens and  dance for  joy because 
a great reward is kept for  you in 
heaven. For your  ancestors did t h e  
very same thing to the prophets. 

But how terrible for  you who a r e  
rich now, you have had your easy life; 

How terrible for  you who a r e  full 
now, you will g o  hungry; 

How terrible for  you who laugh now, 
you will mourn and weep; 

How terrible when all people speak 
well of you. Their ancestors said the 
ve ry  same t h i n g s  about  t h e  false 
prophets. 

DISCUSSION 

1. Have we inculturated Vatican II and 
developed new models consistent with 
i t?  

Models a re  important. Our western 
model, in which most of us  here grew 
up, is  part  of our  inner self and our 
functional na ture .  We a r e  culturally 
formed from t h e  time we are  infants. All 
of us  in this room a re  functioning out 
of ecclesial models. We grew up in them. 

I t  is my own belief that  we have not 
yet inculturated Vatican 11. Culturally 
speaking, all of u s  even the most 'way 
out' still ope ra t e  out of Trent  and 
Vatican I. We have the words the con- 
cepts, the desires and convictions of 
Vatican 11, bu t  we a re  still functioning 
out of an ecclesiological model in which 
we judge, see and act according t o  
other norms. Our model is  very much 
influenced by the Reformation, and 
C o u n t e r - r e f o r m a t i o n  a n d  b y  t h e  
Enlightenment. Our concepts of knowl- 
edge and vir tue are  according to the 
Enlightenment. We have brought people 



from Third World countries to  s tudy in 
o u r  w e s t e r n  univers i t ies :  Louvain, 
Oxford, Paris, Rome. We a re  bringing 
them to be inculturated here. That was 
not our intention, but that  is what is 
happening. I gave  a long multiple 
choice tes t  once a t  the end of a course 
in the U.S. in which I taught  nothing 
but the documents and theologies of 
Vatican I1 and post-Vatican 11. The ans- 
wers were based on a) Vatican 11; 2 )  my 
lectures and 3)  the Baltimore Catechism 
and I asked those being tested to pick 
the best answer. Almost 100% of the 
a n s w e r s  w e r e  from t h e  Baltimore 
Catechism! In a moment of crisis, those 
being tested went to what was safe. 
This happens to all of us. What func- 
tions as  safe is  still that  which is in 
our subconscious background. 

The need to be willing to take risks, 
to let certain cultural expressions of 
church die, is  essential so tha t  new 
expressions of church may come forth, 
so that the church will be renewed. We 
need to believe in the paschal mystery 
i n  o u r  r e l i g i o u s  inst i tut ions,  our 
dioceses, and our parishes. The new 
churches of Africa, of Oceania, of Latin 
America, of Asia which received the 
Gospel from missionaries who were con- 
ditioned by their cultural images and 
models of church must develop their 
own new models. The local church in 
the words of the decree, Ad Gentes, 
calls for the birth,  underscore the 
word, birth, of new churches. 

The 'papa' and the 'momma' - the 
missionary and t h e  receiving group, 
both have something to offer. But the 
child, the new church, is not just an 
extension of 'papa' or of 'momma'. The 
child is someone new. I t  is  essential for 
the child to take risks in order to grow 
up to be himself o r  herself. 

I have been very impressed a t  the 
way in which Africans are  theologizing, 
b y p a s s i n g  s c r i p t u r a l  exegesis and 
hermeneutics and going from Bible 
story to human story, from human story 
to Bible story. Story to story - this is  
new for u s  in the West. We want to 
analyze the text and then analyze the 
analysis and analyze the analysis of the 
analysis. Look a t  the commentaries we 
have on t h e  Our Father  and the  

Beatitudes which are  so simple in the 
New Testament. Africans a re  doing a 
hermeneutics of stories. Asians, reread- 
ing scripture,  a r e  finding something 
new through their anc ien t  religious 
traditions. We need to let some of the 
cultural, religious, ecclesial absolutes 
die. The church will not cease to exist 
through this process of dying; i t  will 
be enriched. In Latin America, I expe- 
rienced the excitement of people being 
church in a Base Christian Community. 
There is a totally different feeling when 
people begin to say: We a re  church, 
instead of saying: We are  going to 
church. Reading scripture is  a powerful 
experience for them. 

We must allow experiments of church 
to take place. Some will fail; others will 
be incredible creations of the Spirit. 

2. What procesc? will help people in the 
T h i r d  World to u n d e r s t a n d  their 
cultural reality? What do you see them 
offering to the First World? 

I t  is important to legitimize the 
process by which people look a t  them- 
selves. 

(1) The firat stage of t he  analysis is  
to be non-judgmental. This is the most 
difficult par t  for we all tend to judge 
f i rs t  and then to see. I t  is extremely 
difficult to see without judgment s o  
that  people can look at themselves, 
begin to see connections, implications 
and ramifications of their own reality, 
see the values they want to maintain 
and transmit to the next generation and 
the values they reject a s  destructive. 
They can do this very well with simple 
tools for analysis - seeing, observing, 
and then judging. 

( 2 )  The second stage, if the group is 
Christian, is to ask the same questions 
of their life according to the Gospel. 
What does it mean to follow the way of 
Jesus? I t  may take a long time, several 
weeks perhaps o r  even longer before a 
response emerges from the group. 

( 3 )  The third stage is to ask what 
does it mean, in this Christian context 
to be who we are (in my case, a Texan, 
a Mexican-American)? 

When this process is  done by a local 



church, it is  then possible to have a 
dialogue of churches in which they 
begin t o  learn  from one another .  
Together, they will see new aspects of 
their own reality that  they had not 
seen alone. This in t u r n  creates com- 
munion of the churches, inter-ecclesial 
dialogue, not just  a t  the level of 
bishops and cardinals, but a t  the level 
of christians. Then begins a process of 
gradual, respectful and loving fraternal 
correction. 

The  a b s o l u t e  b e g i n n i n g  of the 
process is done by the people them- 
selves, in their own way, looking a t  
their own reality. This i s  especially 
t rue  of the poor in the Third World. 
They are so used to being studied by 
everyone else from the outside, but of 
not being asked and not given time to 
answer for themselves. The poor need 
to be alone a t  times so that they do not 
have to always explain to an outsider. 
Thus begins a real communion in diver- 
sity, a communion in which people do 
not have to respond to others' expecta- 
tions but say with honesty, pride and a 
sense of freedom: "This is  who we are." 
This is a process which s tar ts  with 
s e l f - k n o w l e d g e ,  s e l f - a w a r e n e s s ,  
Christian awareness of the self, a n d  
moves to dialogue with other Christian 
groups. Our people a re  faithful, with a 
wisdom which  we h a v e  n e i t h e r  
legitimized nor valued. The real church 
is happening among the grassroots bu t  
often, unfortunately theologians and  
official people are  not in contact with 
the grassroots. Ecumenical dialogue is 
important, but I would find i t  even 
more exciting to have intra-ecclesial 
dialogue, of christians from Africa with 
Latin Americans and with Texans. 

3. What a re  the effects of the media 
invasion ? 

The invasion of the same music all 
over the world is fascinating. Music 
carries with i t  rhythms which effect 
life. I t  is not neutral. I t  already brings 
abou t  a cer ta in  rest lessness .  Some 
years ago in Mexico, in an area where 
people still followed the Mayan way of 
life, I saw a man using a wooden plow. 
He was plowing a s  his ancestors did 
but in his pocket was a radio and he 
wore earplugs. And noting his free 

hand there was no doubt about the 
beat, it was 'rock and roll'. 

The invasion, unfortunately, is very 
strong from the U.S. but it is also corn- 
i n g  from B r a z i l  a n d  e s p e c i a l l y  
Venezuela. This new invasion of media 
totally d i s r e g a r d s  tradit ional Latin 
American cultures and is becoming more 
Western than any Western music. The 
new Latin American imagery reflects 
less and less who we are. We must 
develop some kind of 'vaccine theuiogy' 
in our catechetics and pastoral ministry 
so that people a r e  not destroyed by 
this bombardment. 

4. What will be the effect of the corn 
puter  age on people? Will it  dehumanise 
them? 

Computers bring about a world with 
a new language, a new way of thinking. 
Children in school now will do things 
with computers in a few years t ha t  
seem next to impossible to us. A new 
world of i n f o r m a t i o n ,  knowledge, 
efficiency and power is emerging. We 
destroy people often in the name of 
efficiency. We must develop the skills to 
use these means well while keeping in 
mind the centrality of our faith in the 
human person. Children now growing up 
relate more directly with a computer 
than with other children; relate less 
with their brothers and sisters than 
with a machine. The gap grows between 
those who a re  efficient because of their 
access to computers, fax etc. and others 
who are  not. Many more doors will be 
open to the efficient. The idol of 
efficiency is a challenge to us  a s  
pastors. 

5. Does the culture being transmitted 
from the U.S. promote a system of c o p  
sumerism. ? 

There is no doubt that the new world 
order which s tar ted in 1492 and is corn- 
ing to its  fulness in 1992 is based on 
consumerism. I t  defines good a s  the  
ultimate profit. Many non-christians see 
christians worshipping gold a s  their  
God, the God of the developed countries 
where everything is centered around 
profit making. This worship invades the 
whole world. Note how international cor- 
porations are trying to get a foothold 



in Asia and how they are  much more 
respectful of cultural differences than 
we are in the church! One can learn a 
lot about cross  cultural differences by 
r e a d i n g  t h e i r  manua l s .  If you  
understand how the other works/thinks 
you have a better chance of getting the 
contract! That earns  more profit. 

The harsh reality is  that we a re  in a 
period of consumerism. We have invaded 
Latin America with our consumerism, 
but they, like many other peoples, have 
welcomed it. I t  is  very attractive and i t  
is  not just  American. Latin American 
media products - movies and television 
series - come back to us  even more 
c o n s u m e r  o r i e n t e d  t h a n  what we 
originally sent  them. 

Education i s  needed. I would suggest 
t ha t  you b e  aware of t h e  I n t r a -  
American F e d e r a t i o n  of Ca tho l i c  
Educators (Canada, the United States, 
a n d  L a t i n  America).  They met in 
January, in Santo Domingo where they 
explored how they might deal with this 
great wave of consumerism in Catholic 
education. 

6. Could you develop your references to 
leadership in San Antonio? 

A young man went around identifying 
natural leaders, not by talking to the  
pastor o r  to other recognized leaders, 
but by asking people in the neighbour- 
hoods .  Loca l  l eade r s  emerged and 
organisation began around a local issue 
- the need for  a foot-bridge, promised, 
but never built, to enable children to 
avoid a long dangerous road to school. 

He taught them how City Hall worked. 
Leaders went to observe it. Soon they 
were ready for their f i rs t  confrontation. 
These people had never had a voice. 
Many had never seen or been in City 
Hall before, but they went and they got 
what they  wanted. The bridge was 
built. They had prepared carefully to 
present their case and when they canie 
back, they studied what they did and 
reflected on what happened in the light 
of the scripture. 

In their scripture reflection recently 
a group looked at  the usual teaching - 
when you are slapped on one cheek you 
should turn the other. But they read 
the scriptural text carefully and found 
that when Jesus was slapped on the 
cheek by the High Priest's official he 
did not tu rn  the other cheek. He asked 
him "Why did you hit me!? The power 
of the word of the Bible is  enormous 
for the poor. "Why did you hit me?" is  
what they heard. The poor a re  being 
constantly hit. They have been hit for 
500 years. Now they are  asking with 
Jesus, "WHY DID YOU HIT ME?" 

There i s  a power which develops 
from the grassroots up. The church, 
Cathol ic  a n d  P r o t e s t a n t ,  i s  now 
addressing and supporting issues which 
affect people. The church  has  t h e  
power to draw these people together. I t  
c a n  empower power l e s s  people to 
encounter those who affect their lives. 

The process was started in one of 
the poorest parishes in San Antonio. 
Now the movement has units throughout 
the state of Texas and tackles major 
issues such a s  insurance rates. 



I S L A M I C  FUNDAMENTALISM 

Thomas Michel. SJ 

(This is the  text of a talk given by Fr. Thomas Michel, SJ a t  the  Divine Word 
College on March 26, 1992. I t  was the  last  of three  conferences on I s l a m  sponsored 
by t h e  SEDOS Secretariate. Fr. Michel is on the staff  of the  Pontifical Council f o r  
In ter-Religious Dialogue). 

EXAMINING MUSLIM FUNDAMENTALISM Human Rights 

Fundamentalist c u r r e n t s  in Islam can 
be understood as a manifestation within 
t h e  Islamic community o f  a genera l  
u p s u r g e  of fundamenta l i sm in the  
monothe i s t  re l ig ions .  T h e s e  r e l a t e d  
phenomena a r e  bes t  s i tuated within the  
context  of modernism, again st which 
t h e y  a r e  a movement of protest .  

When one speaks  of fundamentalism 
among Muslims, people bring a number 
of preconceptions, derived mainly from 
t h e  mass media. These must  be examined 
critical1 y. S e v e r a l  c o n c e p t s  emerged 
when I a sked  colleagues a n d  fr iends in 
Rome what  ideas come t o  the i r  minds 
when t h e y  hear  the  term "Islamic fun- 
damentalism." They are: fanaticism, lack 
of r e spec t  for  human r ights ,an  Islamic 
s ta te ,  violent methods, te r ror is t s ,  and 
a n  anti-Christian at t i tude.  However, th i s  
association of ideas i s  a n  oversimplifica- 
tion. 

Fanaticism 

On t h e  question of fanaticism i t  must 
be said t h a t  while Islamic fundamen- 
talism h a s  i t s  extreme, e v e n  fanatic  
f r inge  element, most Muslim fundamen- 
t a l i s t s  c a n n o t  b e  c h a r a c t e r i z e d  as 
fanatics. In  Turkey ,  I t augh t  female 
s t u d e n t s  who came to class in  scarfs  
a n d  long coats. They were in no sense  
fanatics. They were pious Muslims who 
were convinced, because of the i r  literal 
u n d e r s t a n d i n g  of Qur'anic commands, 
t h a t  it was God's will t h a t  they  d r e s s  
in t h a t  manner. 

Some Muslim fundamentalists have a 
high regard for  human r ights ,  whereas 
o t h e r s  do not. C o n v e r s e l y ,  as t h e  
annual  repor ts  of Amnesty Internat ional  
show, among those imprisoned in Muslim 
countries for the  non-violent expression 
of their  beliefs, a n  outstanding number 
a r e  f u n d a m e n t a l i s t s .  Some of t h e  
governments most notorious for  t h e  
violation of the human r igh t s  of t h e i r  
citizens a r e  those which a r e  termed by 
t h e  p r e s s  " m o d e r a t e , "  even "pro- 
Western." In these  countr ies ,  t h e  vic- 
tims who suffer  t h e  violation of the i r  
r ights  a r e  fundamentalists. Thus, t h e  
q u e s t i o n  of " t h e  r i g h t  t o  d i s s e n t  
pub l i c ly"  i s  o n e  q u e s t i o n ,  t h a t  of 
Islamic fundamenta l i sm i s  something 
else. These a r e  two issues which on 
some occasions overlap. 

Violence 

On the  question of violence, t h e  v a s t  
majori ty of fundamenta l i s t s  a r e  not 
violent. Within the  broad spectrum of 
religious and political views of t h e  fol- 
lowers of the F.I.S. in Algeria, some 
could be properly called fundamentalist .  
But they did not use  violent methods; 
r a t h e r ,  t h e y  worked conscient ious ly  
with democratic methods in  a democratic 
election before t h e  anti-Islamist coup 
d'etat embarked on  widespread a r r e s t s .  
I t  was the pro-Western "moderates" who 
took the  law into the i r  own hands a n d  
violated the  r igh t s  of t h e  Islamists. 

Another example i s  fundamentalists in  



Turkey who because they were con- 
vinced t h a t  they  could not live the i r  
fa i th  in modern secular  society settled 
in villages where they could practice 
t h e i r  r e l i g i o n  i n  a " p u r e ,  ' 
uncontaminated way. They a r e  f unda- 
mentalist in t h e  s t r i c t  sense, bu t  have 
no in teres t  in politics, much less a r e  
they involved in violence. 

Terrorism 

Most t e r ro r i s t s  in the  Muslim world 
a r e  not motivated by religious causes. 
Their motivation i s  tha t  of a national 
s t r u g g l e ,  w h e t h e r  i t  b e  tha t  of 
Palestinians of Kurds working for  t h e  
independence of the i r  homelands, car ry-  
ing ou t  what t h e y  see  as a war for  
independence in situations where they  
a r e  deprived of a proper  "battle line." 
Nor must i t  be forgotten tha t  not all 
t e r ro r i s t s  a r e  Muslims Christians play a 
s i g n i f i c a n t  a n d  a c t i v e  role in the  
Palestinian cause. Victims of terrorism 
include the  many Turkish  diplomats in 
Europe assassinated by Armenian ter-  
ror is t s ,  t he  g rea t  number of Palestinian 
scholars assass ina ted  by Israeli. t e r -  
ro r i s t  agencies and t h e  women and chil- 
d r e n  in Lebanese  v i l lages  s u c h  a s  
S a b r a  and Shatila who have been vic- 
tims of massacres by  Christians. Here I 
do  not want t o  defend o r  minimize ter-  
ro r i s t  actions by Muslims, in some cases  
by Muslims with a fundamentalist inter-  
pretation of Islam, b u t  ra ther  t o  p u t  i t  
into perspective. 

Anti-Christian 

Finally, the preconception tha t  Muslim 
fundamentalists a r e  anti-Christian needs 
t o  be examined. No doubt  some a r e .  
P o s s i b l y  t h e  b e s t  example i s  the  
government of t h e  Sudan, which must 
be judged one of t h e  gangster  regimes 
of o u r  time. Although the government 
defends i t s  policies by  reference to the  
shari'a, i t  must be asked whether the  
underlying motivation i s  really Islamic 
fundamentalism, o r  whether  Islam i s  
employed for  purposes  of ethnic a n d  
regional domination. Other Muslim fun- 
damentalists, s u c h  a s  those in I r an  a n d  
t h e  Nurcu movement in Turkey, s e e  
believing Christ ians as the i r  na tu ra l  
allies in a s t rugg le  to make religious 

faith prevail o v e r  the  forces of modern- 
Ism. 

DEFINING MUSLIM FUNDAMENTALISM 

Another difficult question i s  wha t  
exactly i s  meant by  Muslim fundamen- 
talists. The  term has been used s o  
freely and indiscriminately by t h e  p r e s s  
to lump together  any  Muslim movement 
which i s  t roublesome o r  c r i t i ca l  of 
Western p o w e r s ,  t h a t  s c h o l a r s  a r e  
tempted t o  conclude the  term has lost  
all meaning. They note tha t  t h e  term, 
borrowed from Christian history,  has  no 
exact equivalent  in Arabic o r  o the r  
Muslim languages ;  many s c h o l a r s  of 
re l ig~on and sociology avoid t h e  term 
entirely. 

A s u r v e y  of t h e  p ress  in t h e  p a s t  
year  shows t h a t  ve ry  d iverse  a n d  even  
contradictory in terpre ta t ions  of Islam 
a re  included in  the  term "fundamen- 
talism." I have s e e n  the following 
groups termed fundamentalist, a n d  the  
list i s  in no way exhaustive: t h e  Islamic 
Republic of I ran;  the  royal family of 
Saudi Arabia a n d  the i r  advisors ;  the  
Muslim Brothers  of Egypt  a n d  Syr ia ;  
the  F.I.S. in Algeria; Muammar Ghaddafi; 
Saddam Hussein; t h e  Shi'a of Lebanon; 
the Tabligh movement of I n d i a  and 
Pakistan; a n d  the  Jam'ati-i-islami of 
Bangladesh, India, Pakistan. 

Can we f ind  a precise meaning f o r  
Islamic fundamentalism? I believe t h a t  
t h e m  is  a meaning f o r  t h e  term, whlch 
can be discovered in a n  unders tanding 
of the modern phenomenon of religious 
fundamentalism a s  an  express ion  of 
monotheistic faith. 

Fundamentalism and American 
Protestantism 

The term itself goes back t o  a move- 
ment among American Protes tants  in  t h e  
years  1900-1930. Some Christians who 
rejected the  liberal theology of t h e  time 
wanted t o  r e t u r n  t o  the  "fundamentals" 
of Christian faith. They re fe r red  t o  
themselves  a n d  came t o  b e  known 
generally as "fundamentalists." Specifi- 
c a l l y ,  t h e y  a f f i r m e d  six doctr ines 
debated among liberal theologians: t h e  



literal co r rec tness  of t h e  Bible; the  
divinity of J e s u s  Christ; t h e  virgini ty 
of Mary; t h e  doctrine of expiation; the 
resurrect ion of the  body; and t h e  final 
r e t u r n  of Jesus .  

By t h e  1940s, the  term had taken on 
negative connotations, and fundamen- 
ta l i s t  C h r i s t i a n s  began t o  r e f e r  to 
themselves as Evangelical Christians o r  
simply Evangelicals. 

Modernism and Fundamentalism 

S c h o l a r s  h a v e  s t u d i e d  t h e  
phenomenon of fundamentalism from the  
sociological point  of view. They see 
common e l e m e n t s  a m o n g  v a r i o u s  
Christian, Jewish, and Muslim movements 
which permit t h e  application of t h e  term 
fundamentalist  to all these groups.  Per- 
haps t h e  key element which unites  all 
these movements is their opposition to 
"modernism." Modernism is  t h u s  the 
context  wi th in  which fundamentalism 
must be understood. 

By modernism is not meant modernity. 
Fundamenta l i s t s  a r e  not opposed to 
technological advances in technology,  
health and  education. Christian funda- 
mentalists a r e  among the most progres-  
sive and  skilled in the use of media to 
promote and  disseminate the i r  message. 
One shou ld  also remember t h a t  the  
Islamic revolution in I ran  was t h e  f i r s t  
modern revolution carried out  by means 
of casse t te  recorders. 

Fundamentalists a r e  not opposed to 
modernity, b u t  ra ther  to modernism, a 
philosophy of life which offers  a new 
way of understanding the human per- 
son, t h e  universe and society. Modern- 
ism can be proposed a s  a system of 
values which was meant to replace t h a t  
of t r a d i t i o n a l  re l ig ious  outlooks. I t  
might be worthwhile to review some of 
the  characteris t ic  concerns of modern- 
ism as a new anthropology as well as a 
new ethic. 

M o d e r n i s m  s u p p o r t s  a religious 
relativism founded on the  invalidity of 
metaphysics and  theology (Kant); reli- 
gion is a n  ethic. 

Religion i s  a characteristic of primi- 
tive man; in mature, modern societies it  
should be superceded (Comte). 

Reason, not revelation, is the  basis 
for a r r iv ing  a t  t ru th .  

A s c i e n t i f i c ,  r a t iona l  a t t i t u d e  is  
one of objectivity, affective disinterest ,  
indi f ference  to t h e  consequences  of 
t ru th .  

Scientific research  d o e s  not t r e a t  
ultimate questions; science is  oriented 
towards resolving problems r a t h e r  than 
seeking ultimate t ru th .  

The primacy of t h e  individual  is  
sacrosanct; life is  anthropocentr ic;  and  
self-fulfillment is  of primary importance. 

The social values of t h e  F r e n c h  
revolution, l iberty,  f r a t e rn i ty ,  equality, 
a r e  essential as well as concern for  
human r ights .  

Religion i s  a private affair ,  i t  has no 
place i n  the public l i fe  of politics,  
economy or  social affairs.  

There is  a n  historical optimism and 
an evolutionary vision of history. Mod- 
e rn i s t s  a r e  convinced of t h e  inevitable 
victory of t h e  forces of reason,  pro- 
g ress  and liberty over  t h e  forces of 
superst i t ion,  obscurantism a n d  slavery. 

Pluralism is presumed in social dis- 
course. 

The Fundamentalist Vision 

Before these  charac ter is t ics  of mod- 
e r n i s m ,  f u n  dame ntal i s t s  proclaim a n  
a n g r y  refusal .  I t  is  a n g r y  because, 
from t h e  way they see  th ings ,  modern- 
i s t s  occupy all t h e  c e n t e r s  of power 
a n d  i n f l u e n c e  i n  t o d a y ' s  world: 
g o v e r n m e n t s ,  t h e  U n i t e d  Nations, 
univers i t ies ,  r e sea rch  c e n t e r s ,  family 
planning and development programs, the  
a r t s ,  and  communications media. They 
speak of a modernist hegemony, from 
which they a r e  excluded. Their con- 
t ras t ing  vision is  qui te  different  from 
that  of t h e  modernists. 

Fundamentalists believe in one God, 
one moral universe,  one law, and one 
Scripture.  

For them, t r u t h  has  been revealed in 
the  Scr ip tures ;  i t  is  not founded on 
human reason. Scr ip ture  of fers  a clear, 
comprehensive,  incontrover t ib le  guide 
by which societies and individuals can 
o rde r  the i r  lives according to God's 
will. 

The image of a pure  p a s t  when reli- 
gious values were lived in  t h e  whole 
society is  an  ideal t o  work towards. 



They  reac t  a g a i n s t  t h e  presumed 
cultural  superiority of t h e  West, which 
p resen t s  itself a s  the  unique font  of 
t r u t h ,  l iberty and progress.  

They hold tha t  Western progress  has  
been achieved a t  the  cost  of religious 
a n d  m o r a l  v a l u e s  a n d  results  in 
d e h u m a n i z a t i o n ,  t h e  breakdown of 
families, and promiscuity. 

Modernism is  promoted by Western 
countries, especially the  U.S.A., which 
w a n t s  t o  e x t e n d  i t s  i d e o l o g i c a l  
hegemony throughout the world, e.g. 
President  Bush's "new world order". 

Modern society values quanti ty more 
t h a n  qual i ty ,  pragmatism more than  
t r u t h  and efficiency more than beauty. 

Fundamentalists refuse  t o  accept  t h e  
modernist philosophy of history and the  
division of humanity into winners and 
losers. 

Of course,  critics point o u t  the  weak 
points in this vision. One of the most 
difficult elements to accept  i s  the  fun- 
damentalist nostalgia for  a presumed 
"age of faith" in the  past. Fundamen- 
tal is ts  seem to idealize o r  romanticize 
some past age and do not face up to 
t h e  c o n t r a d i c t i o n s  a n d  cruel t ies  of 
eve ry  period of human history. A sec- 
ond criticism is  t h a t  fundamentalists 
employ a selective reading of Scripture;  
not all Scripture i s  equally meditated o r  
cited. 

Fundamentalism Defined 

From all this ,  we can attempt to give 
a definition of fundamentalism: "The 
aff irmation of a re l ig ious  a u t h o r i t y  
which is comprehensive and absolute, 
which admi t s  n e i t h e r  cr i t icism nor 
r educ t ion ,  e x p r e s s e d  in a collective 
demand tha t  specific doctrinal and ethi- 
cal norms be publicly recognized and 
legally reinforced." 

American Evangelicals 

There i s  no doubt  t h a t  fundamen- 
talism is flourishing a t  the  moment. One 
could point to the political and economic 
power of American evangelicals. I t  i s  
estimated tha t  80% of t h e  Christian mis- 
sionaries in the  world today a r e  from 
e v a n g e l i c a l  g r o u p s .  E v a n g e l i c a l  
Christianity i s  the  fas tes t  growing form 
of Christianity, making rapid advances 

in  traditionally Catholic area6 auch as 
Latin America a n d  t h e  Philippinea. 

Anglicans 

In t h e  Anglican Church,  evangelicals 
a r e  a power to be reckoned with, a n d  
have obtained positions of influence in 
Church s t ruc tu res .  One can also point 
t o  the  s t r eng th  of Jewish fundamen- 
tal is ts  in imposing religious Lsws in 
Israel  and in the i r  o p p o ~ i t i n n  t o  t h e  
secular  state of Israel.  Muslim funda- 
menta l i s t s  a r e  a c t i v e  i n  s h o s t  all 
Islamic communities, whether  they be in 
countr ies  of Muslim majority o r  minor- 
ity. 

Catholic Christians 

Here it  migh t  b e  u s e f u l  to ask  
whether  one can proper ly  speak of fun- 
damentalism among Catholic Christians. 
Some sociologists hold t h a t  i t  would be 
incorrect  to speak of Catholic funda- 
mentalism. Given t h a t  the  S c r i p t u r a l  
text  has never  been considered t h e  
unique basis of fai th in the Catholic 
C h u r c h ,  b u t  r a t h e r  S c r i p t u r e  read ,  
re thought  and reproclaimed within t h e  
ecclesial tradition, t h e  protest  agains t  
modernism among Catholics t akes  r a t h e r  
t h e  form of "integrism", tha t  is, holding 
f a s t  to the in tegr i ty  and the  ent i re ty  of 
the  tradition. 

In  i t s  most extreme form, t h e  fol- 
lowers of Mons. Lefevre hold t h a t  t h e  
second Vatican Council was s s u r r e n d e r  
t o  the values of modernism. However, 
they  do not des i re  to re tu rn  to t h e  
Bible in which they  find the absolute 
t r u t h ,  nor do they  want to r econs t ruc t  
t h e  primitive c h u r c h  of the  apostles.  
They want t o  r e t u r n  to the time of 
Pope Pius X a n d  t h e  campaign aga ins t  
modernism, o r  the time of Pope Pius IX 
a n d  the  rejection of social change,  o r  
even t h e  period of t h e  Council of Tren t ,  
which for them was the  moment of t h e  
codification of the  Catholic tradition. 

In  this  basic a t t i tude ,  one need not 
s p e a k  s o l e l y  of t h e  movement of 
L e f e v r e .  O t h e r  t e n d e n c i e s  in t h e  
Catholic community s h a r e ,  in a less  
extreme form, t h e  Lefevrian p r o t e s t  
agains t  modernism a n d  retain a nostal- 
gia for  medieval Christian society, a n d  



they  lament modern social changes. 
Catholics who accept a t rue fundamen- 
talism, with i ts  affirmation of Scripture 
a s  the absolute norm of truth,  normally 
become Evangelical Protestants. 

Islam 

When one treats of Islamic fundamen- 
talism, one must remember the foremen- 
tioned characteristics of modernism, for 
this forms the context in which the 
fundamentalists lodge their protest. One 
must always remember the character- 
istics of fundamentalism in general; only 
in this way is it possible to avoid dis- 
torting Muslim fundamentalism by view- 
ing it as  an isolated phenomenon. Mus- 
lim fundamentalism is a product of 
modern society, an  angry reaction by 
those who feel outside the centers of 
influence and power, who feel that  the 
absolute truth in which they believe is 
dismissed in contemporary society. 

Other so-called Fundamentalist 
Movements, in fact are not so: 

1. One cannot consider the traditional 
monarch ie s  f u n d a m e n t a l i s t  (Saudi  
Arabia, the Emirates, Morocco, Kuwait, 
Bahrain). For them religion legitimizes 
authority (power) but the role of the 
religious leaders  is  s t r ic t ly  limited. 
They do not enter into economic o r  
social planning. In fact some fundamen- 
talist movements oppose the monarchies, 
as  for example occurred in the 1979 
revolution in Saudi Arabia. 

2. Ghadaffi cannot be considered a fun- 
damentalist. Many scholars consider that  
his GREEN BOOK is more indebted to  
Mao's RED BOOK than to the Qur'an or 
Mohammed. Gamal Abd Nasser was his 
ideological hero. The Shari'a is  sub- 
ordinated to his eclectic ideology. 

3. The Baath parties in Iraq and Syria 
have a nationalist ic ideology (Pan- 
Arabism) .  T h e y  want  single party 
government based on a socialist eco- 
nomic system in which prices and means 
of production a r e  all controlled a t  the 
centre. They aim a t  a lay social order 
with a strictly controlled and limited 
role for the religious leaders. In recent 
years, increasingly, they use the sym- 
bols and rhetoric of Islam to give an 
Islamic flavour to their ideology. 

4. The tabligh and dawah movements 
a r e  not i n t e re s t ed  in t h e  political 
forum, but a r e  rather a pietistic re turn 
to traditional values, aimed a t  leading 
Muslims to a "reborn" commitment to 
Islam. 

Who are  the t rue  Islamic 
Fundamentalists? 

The precursors of Islamic fundamen- 
talism a r e  the Muslim Brothers and the 
Jamaat-i-Islami - socio-religious move- 
ments opposed to colonialism. These are 
lay movements which considered the  
religious leaders compromised by their 
cooperation with colonial governments. 
They a r e  committed to constructing 
Islamic societies on Islamic values. 

A people finds its primary identity 
either in the nation (nationalism) or in 
the umma (religious movements). Nation- 
alism has been a failure. Redefining 
jihad by giving it a nationalistic sig- 
nificance (eg. Egypt in 1973, Libya 
1986, I raq 1990) probably diluted its 
original significance. The greatest tri- 
umph for Islamic fundamentalists was 
the Iranian Revolution. One may well 
ask whether that  was an exception or 
typical. 

DISCUSSION 

What is the basis for Muslim opposi- highly efficient. Their attitude about 
tion b the State of Israel? t h e  p l i g h t  of t h e  Palestinians is 

understandable. They have had to flee 
Many feel that  Israel is pernicious; the i r  homes and  l ive elsewhere in 

an implantation by the Western powers appalling conditions.  In t h e i r  own 
in the heartland of Islam; that it is  country, they have become the hewers 
highly secular, highly promiscuous, and of wood and drawers of water. From an 



Islamic point of view Int ifada i s  the 
oppressed finally rising u p  a n d  speak- 
ing f o r  themselves. Over a n d  o v e r  again 
you hea r  people say t h a t  i t  was Euro- 
pean Christ ians who persecuted  Euro- 
pean Jews. "Why do Palestinians have 
to be moved o u t  to make a place fo r  
the  Jews? Chr is t ian  Europe found a 
convenient solution by dumping Israel  
on us!" 

Do Muslims divide the  world into the  
House of Islam and the  House of con- 
flict? 

I t  i s  usually non-Muslim commentators 
on Islam who speak about  the  extension 
of the realm of Islam. Muslims a r e  more 
concerned abou t  surviving than  about  
extending Islam. Until 1650, t h e  most 
prosperous  countr ies  in  t h e  world were 
Muslim. T h e  O t t o m a n  Empire,  t h e  
Moghuls in India, the  Safablids in I ran  
were advanced i n  philosophy, t h e  arts 
and technology. One by one they fell 
back before a n  European onslaught.  No 
doubt  t h e r e  i s  a nostalgia f o r  t h a t  
period of Islamic greatness.  The dis- 
tinction you speak of i s  a classical one: 
According to Islamic law, some obliga- 
tions you have in  the House of Islam 
you do not have if you a r e  in  a non- 
Muslim area. The idea of J ihad  t o  take 
over t h e  r e s t  of the  world i s  not v e r y  
credible. Claims t h a t  Muslims a r e  taking 
over  Europe a r e  simply unt rue .  Even in 
France, one  of t h e  countr ies  in Europe 
where t h e r e  a r e  many Muslims t h e y  
number only abou t  3% of the  total pop- 
ulation. In Italy there  a r e  fewer Mus- 
lims now than  the re  were t h r e e  years  
ago. Some people hold alarmist con- 
spiracy theories: Muslims a r e  going to 
take  o v e r  t h e  world; while in  some Mus- 
lim a r e a s  o n e  h e a r s  t h a t  Christ ians 
want t o  des t roy Islam. One hea r s  too 
tha t  t h e  United Sta tes  wants  to destroy 
Islam. Beware of alarmists. 

Is Muslim/Christian dialogue really 
possible? 

Let me s h a r e  some of my own per- 
sonal experiences. I was invited by the  
Turk i sh  theology f a c u l t y  t o  give a 
course o n  Christian theology a n d  lived 
the re  for  periods dur ing  t h r e e  years. 
We canno t  p r o p e r l y  call i t  theology 
because the  courses  were basically an  

introduction to Christian themes. Most 
s t u d e n t s  came from small towns a n d  vil- 
lages a n d  had never met a Christian. 
The development of dialogue was in 
t h r e e  stages. The f i r s t  s tage  would be 
v e r y  polemical, people t ry ing to show 
tha t ,  I ,  meaning a l l  Christians, were 
wrong a n d  Muslims were r i g h t  and tha t  
o u r  teaching was simply in  error .  Then 
a f t e r  about  a month, everybody relaxed, 
people began talking a lot more and 
were now more ready t o  listen. They 
would ask:  What do you,  Christians, 
t h i n k  abou t  this...? o r  How do you 
Christ ians approach a part icular  prob- 
lem? By the  4th o r  5 th  month, our  dis- 
course was more dialogical; how do we 
believers face such-and-such a prob- 
lem? We often got t o  know each other  
wel l  a n d  some r e a l  f r i e n d s h i p s  
developed. 

This experience in Turkey is what I 
see  as a typical pa t t e rn  f o r  Christian- 
Muslim dialogue. The movement i s  from 
polemic, t o  dialogue, finally to shared 
fai th a n d  shared life together. I was 
able to live with th is  purpose. I t  was 
my apostolate. I t  was something for  
which I would have needed 36 hours a 
day. 

I h a d  a s i m i l a r  e x p e r i e n c e  in  
Indonesia. Once, I a n d  another  Jesuit  
planned a vacation which would take u s  
t o  t h e  island of Madura. Everyone said, 
watch o u t  when you g e t  t o  Madura. 
Madura i s  99.5% Muslim. T h e r e  a r e  
fanatic Muslims in Madura  You bet ter  
not  tell them that  you a r e  priests! When 
we a r r ived  i n  the  f i r s t  village the  
people asked how i t  was t h a t  we spoke 
Indonesian? We said we were priests  
a n d  had studied the  language. And they 
said, "Oh, you must visi t  t he  Mosque." 
So we went to the  Mosque and met the  
Imam. About 30 40 people were there. 
We talked; they a s k e d  u s  questions; 
people came and went. At the  end they 
said: "We really appreciate your visit  
because we do not g e t  a chance t o  
speak t o  priests." They asked where we 
would be going next. Fur the r  east, we 
said,  and t h e n  up a long t h e  nor th  
coast. "Oh, then the  next  place you 
have t o  s top  a t  i s  Guluk-Guluk. I t  i s  a 
big traditional Islamic center .  And here 
i s  t h e  name of the Imam." We had a 
whole week of these  wonderful experi- 



ences. We never stayed in a hotel room. 
We slept in the mosques and when we 
left everyone said tha t  they hoped we 
would return. We wrote to each other 
for a long time. A Muslim student came 
to Yogjakarta from Madura and I was 
on the board for his thesis. The reality 
was so different from the warning. 

In Saudi Arabia, I talked and listened 
to  people all day long. I t  was the same 
in Iran. I had a letter three days ago 
from an  Iranian, a good Muslim, who 
wrote to say he had really found a new 
vision in life and in faith because of 
my visit. 

I am convinced af te r  20 years of this 
Apostolate that  i t  is really a question of 
having respect for the faith which is 
there. When there is t rus t  we can talk 
about difficult things. I told Muslims in 
Iran it is difficult for us  Christians to 
understand that their religious leaders 
are also their  political leaders. A s  
Christians we do not think it ought to 
be so and we have good reasons for 
our point of view. But we can talk 
about these kinds of things. We can 
talk about the Sudan and what is hap- 
pening there. 

Dialogue is not a problem. I t  should 
never be a matter of just  making polite 
conversation, everyone being diplomatic. 
Muslims do not want diplomats. They 
want to talk to people of faith precisely 
because their faith means so much to 
them. I find i t  harder to  talk with Mus- 
lim fundamentalists for the same reason 
t h a t  I f ind  it  h a r d e r  t o  ta lk  t o  
Christian fundamentalists. I have less in 
c o m m o n  w i t h  t h e m  a b o u t  my 
understanding of grace, and the way of 
reading the Bible. However, fundamen- 
talists,  whether Christian or Muslim 
have valid points of view which chal- 
lenge modern western society. I hope 
that if I respect and listen to their 
point of view they will respect a n d  
listen to mine. 

What do Christians and Muslims have 
in common? 

There a r e  really basic differences 
between Christianity and  Islam, and 
some of the differences are  most impor- 
tant. We are  not just  different branches 

of monotheism What is most unique 
a b o u t  t h e  C h r i s t i a n  f a i t h  is i ts  
sacramental nature.  My s tuden t s  in 
Turkey asked: "Do you think you have 
ever really met Christ?" And I said, 
"Yes, daily. We believe that Christ rose 
and is still alive, still healing, still 
doing all the things he did in Galilee, 
feeding us, helping us, forgiving us." 
My Muslim students were amazed when I 
said this. For them Muhammed is dead. 
His example is  still with us. We should 
follow his example. They ask: "This 
Jesus whom you know - where is he? I s  
he in Heaven?" I answer that he is  
here with us. Shi i te  Muslims, who 
believe that the final Imam is still alive, 
hidden, the t rue  leader of their com- 
munity might be able to understand 
better the Christian belief in Christ's 
presence among us. 

I do not see Christians and Muslims 
forming one mission, but I do see a 
possibility of collaboration. A s  the  Pope 
has said, Christians and Muslims have a 
common duty in this world to witness to  
human and divine values in our society, 
and to witness to the presence of God. 
When the Pope met with Muslim workers 
in Mainz he told them: "Hold fast  to 
your religion; do not let i t  be cor- 
rupted. You brought your faith with 
you from far away. Live that faith. By 
living your faith, you can challenge the 
people around you to see if they have 
been too ready to forget theirs." These 
are  the words of the Pope to Muslims. 

This sense of a common mission, of 
course, precedes the Pope. It goes back 
to Vatican 11. which stated: "Even 
though there have been discords and 
c o n t r o v e r s i e s  a s  well as  conflicts 
between Christians and Muslims down 
through the centuries, Christians and 
Muslims should move beyond the past 
and make common cause today in favour 
of liberty, social justice, human r ights  
and social development." 

This is only possible when we get to 
know each other, and so we encourage 
the local churches whether they are  
majorities or minorities to dialogue with 
Muslims; to dialogue, - not to debate 
about the theologicat doctrines like the 
Trinity, bu t  to make friendships; t o  
work out a shared life in which we a re  



t o g e t h e r  a d d r e s s i n g  problems like 
alcoholism, d rugs ,  AIDS, development 
issues. These are  concerns for Muslims 
a s  well a s  for  Christians. 

A t  the  international level, the  Vatican 
is engaged in 5 or 6 series of more 
formal dialogues with Muslims. One will 
take place in June on the role of women 
in society according to Christianity and 
Islam. In other colloquia we have dis- 
cussed topics like the rights of the 
child, religious education, the  image of 
Islam in mainly Christian countries, the 
image of Christianity given in mainly 
Muslim countries. We have much evi- 
d e n c e  t h a t  d i s t o r t e d  v i e w s  of 
Christianity and Islam are  being pre- 
sented to school children. Can we work 
together about these kinds of things? 

Recently Iranians and Lebanese have 
shown interest  in dialogue. Lebanon is 
preparing f o r  the  Synod which the 
Pope has called. The three Muslim com- 
munities, Sunni, Shiite and Druze have 
gotten together for the  f i rs t  time to 
form a committee to work together with 
the Lebanese bishops prepar ing the 
Synod. This is something new, arising 
o u t  of a long period of suffering 
together. Some work is being done with 
a Libya-based organization and there 
was a seminar in English-speaking West 
Africa. Next year our Council hopes to 
organize a dialogue in South-East Asia. 
We are  only limited by money and by 
staff. I t  will be said they have hidden 
or  ulterior motives. That is  certainly 
possible, but, a t  the same time there 
are  many serious, conscientious people 
interested in dialogue. We offer some- 
thing good. They assure us of that  and 
we also l e a r n  something good from 
them. 

How do Muslims view Christians? 

Many Muslims, especially Fundamen- 
talists are  very  angry with what they 
call ' the West'. The West usually means 
the United States,  which in political 
terms is  seen a s  wanting to control 
everything. Europe is  seen a s  lacking 
in moral values and in religious prac- 
tice. Muslims see Christians a s  having 
succumbed to modernism. Some feel that  
local Christians a re  the focal point of 
Western modernism in their midst. and 

that these Christians a r e  the  result of 
Christian missionaries. Local Christians 
are  'the camel's nose under the  tent.' 

Other Muslims do not have any quar- 
rel with local Christians but see the 
Western power a s  their enemy. And so 
there is  a kind of ambivalence toward 
local  C h r i s t i a n s .  T h e y  f e e l  that  
Christianity in the West has caved in 
before t h e  modernist onslaught. And 
there is anger about Christian missions. 
"Why don't you t r y  to convert all those 
people in Italy and France, they say, 
where only 5% of the people are  going 
to Church? Instead you a re  in our 
country trying to convert Muslims. Why 
don't you go home to convert  your own 
people?" 

The Pope is deeply respected by 
Muslims. The Morocco stadium where he 
spoke to young Muslims was filled with 
a crowd of 80,000 or  90,000. Probably 
many people were encouraged to go and 
many went out of curiosity. But the 
enthusiasm was astounding and i t  was 
not orchestrated by the  government in 
Morocco. He is  respected a s  someone 
who i s  not from Western Europe o r  
North America. He is  from a very  poor 
coun t ry  which has  s u f f e r e d .  They 
identify with all of this.  They can 
believe in the  Pope. 

Many of the initiatives for dialogue 
s ta r t  ou t  with Muslims. In  the Council 
we h a v e  a l w a y s  been much more 
cautious than they. The initiatives have 
usually been theirs ,  and like most 
things in life - they vary. A t  one point 
they may be negative and reflect the 
belief that  Christians have caved in. On 
the other hand, more than anything 
else they a re  touched by the nuns. 
Sisters a re  often in control of health 
services begun a t  the  invitation of the  
local government. They give an  example 
of what Christianity can be. In  Sisters, 
Muslims see dedicated believing people 
who a re  gentle, loving, competent, and 
smart. In  Kuwait or  Bahrain the Sisters 
run schools and people register their 
children years ahead to be sure  they 
get accepted. The negative side is that  
many Muslims think there  is  an inner 
c o r e  of h i g h l y  commit ted,  highly 
trained, highly dedicated, celibate men 
and women but that  the  great  mass of 



people do not go to Church anymore. 
We have often furthered this misap- 
prehension because they meet only 
priests and sisters in dialogue. They do 
not meet mothers and fathers of families 
who are  worried about educating their 
children to be good God-loving people, 
who make house payments, worry about 
inflation and think about whether or 
not they will have enough money to go 
on a small vacation. Muslims rarely meet 
these committed Christians. 

I s  there not blatant discrimination in 
Pakistan? 

Yqu might be referring to the "spe- 
cial electorate, ostensibly created to 
protest minority interests, but which 
ends up marginalizing Christians. The 
history of the Church in Pakistan is 
special. There a r e  two groups  of 
Christians. A Goan community of highly 
educated, prosperous, business people 
and professionals. They came mainly 
during the time of the British Empire 
and live in the cities. About 100 years 
ago, a large number of Punjabi's from 
the lowest class, the untouchables, con- 
verted to Christianity. Many Goans have 
emigrated to Australia and Canada. The 
bulk of the Christians in Pakistan a re  
now of the lowest caste who do the 
mos t  menial  t a s k s .  Even though 
theologically Islam has no caste system, 
they  do consider these  people a s  
untouchables. Ritual purity insists they 
must bring their own dish or glass to a 
r e s t au ran t .  Yes, t h e r e  i s  prejudice 
against  some Christians in Pakistan, 
probably more because of caste than 
because they are Christians. Caste has 
no official place in Islam, but it is par t  
of the cultural context. 

The  Cathol ic  Church  historically 
taught that outside the Church there is 
no salvation. In the past I understood 
this  to mean that  Muslims would not 
e n t e r  Paradise. There has  been a 
theological evolution, but is  there still a 
problem of Muslims and Christians meet- 
ing in the same Paradise? 

From magisterial teaching in the 
Catholic Church, i t  is  clear that Muslims 
and others can be saved. On the Islamic 
side, the Qur'an teaching about salva- 
tion is ambiguous. On the one hand 

there are  verses which say that  Jews, 
C h r i s t i a n s  a n d  o t h e r  groups who 
believe in God and the final judgement 
and who do good works will have 
nothing to fear nor will they come to 
harm. Some Muslims give a restrictive 
i n t e r p r e t a t i o n  t o  this - i t  means 
Christians and Jews will become Mus- 
lims. But the Qur'an does not say that. 
Traditionally there was a view that  only 
Muslims would be saved. But there is  
also a statement of Muhammed which 
says  tha t  on the  Las t  Day every 
prophet will intercede for his people 
and they will be saved. So, Jesus will 
intercede for Christians and Moses will 
intercede for Jews. 

A t  different periods of history, Mus- 
lim theologians have grappled with this 
question. The popular view - a wide- 
spread one, holds that only Muslims can 
be saved, but among Muslim scholars, 
there is  certainly the view, heard over 
and over again, that  we are  all people 
of faith, who a re  destined to be saved. 

What the Fundamentalists are  worried 
about is  that  their own societies a re  
undergoing secularization. The most 
notable example would be Turkey which 
had a radically secular revalution. A t  
one point,  t h e  Turk ish  government 
found Switzerland had the most pro- 
gressive civil code and they adopted it. 
The Italian criminal code was the most 
progressive and they adopted it. Civil 
reforms went down to details. Turkish 
men were forbidden to wear a hat that  
did not have a brim. I t  was an attempt 
to wean the individual away from a 
particular societal system. 

The second most systemic attempt a t  
secularization of society was in the 
Soviet Republics where six of the 
Republics a re  almost entirely Muslim. 
Women are not veiled in any of these 
s ix  c o u n t r i e s .  S o c i e t y  i s  totally 
secularized. 

Was Islam a t  stake in the Gulf war? 

The Gulf War was ambivalent. Saddam 
Hussein was never considered a Muslim 
leader. Islam was not  a t  s take for 
e i t h e r  s i d e .  T h e r e  w e r e  Muslim 
governments on both sides of the con- 
flict. Islam did not play a great role. 



Many Muslims today a r e  more concerned 
with a coup dleta^t in Algeria, and the  
perceived hypocritical a t t i tude  of t h e  
West. The West preaches democracy b u t  
when conservat ive  Islam wins demo- 
cratically, t h e  West real ly p r e f e r s  a 
'progressive'  military dictatorship. 

Who a r e  t h e  Druze? 

They originated in  the  l l t h  century .  
The Shi'ites spl i t  into many groups.  I n  
the  l l t h  cen tu ry  one of t h e  Shi ' i te  
ru lers ,  Al-Hakim of Egypt proclaimed he  
was the  Mahdi and tha t  t h e  resurrec-  
t ion  had  come. There  were  se r ious  
implications in  this  for  i t  meant t h a t  
af ter  the  resurrect ion religious prac- 
tices no longer apply; the re  i s  no need 
to p r a y  o r  t o  f a s t  in Ramadan. This was 
not acceptable to the  v a s t  majority of 
Muslims a n d  Al-Hakim disappeared one 
day - probably killed. Some of h is  fol- 
lowers f led  t o  Lebanon a n d  S y r i a ,  
where t h e  mountains always provided 
space for  dissident  groups. The Druze 
took up  the i r  residence there.  

Later t h e  Druze took on  t h e  na tu re  
of a popular movement - farmers  and  
l aboure r s  as a c lass  a c c e p t i n g  t h e  
Druze religion probably in opposition to 
Islam. Many became Druze, were often 
persecuted and  ret ired more and  more 
i n t o  t h e  L e b a n e s e  a n d  S y r i a n  
mountains. The Mongols who la ter  con- 
quered th i s  whole a rea  were religiously 
quite tolerant. They gave land to the  
Druze and  the  Christians and t rea ted  
them well. Druze do not have  Mosques. 
They do not  s a y  daily p r a y e r s  nor do 
they fast .  Their religion is not really 
Islamic. I t ' s  relationship to Islam i s  like 
tha t  of t h e  Mormons to Christianity. Are 
Mormons Christians? Sor t  of,  b u t  not 
really. Druze believe in an  Islam a f t e r  
the  resurrect ion.  

What i s  the  basis in Islamic scr ip ture  
for  t h e  prohibition of churches  in Saudi 
Arabia? 

There  i s  a statement of Muhammad 
(not  all agree about  i t )  t h a t  in Saudi 
Arabia the re  should b e  no people of t h e  
Book - Jews and Christians. What i s  
really a t  issue i s  Saudi  Arabia tradi- 
tional t r ibal  system. They never really 
came t o  terms with o the r  pa r t s  of the  
world until the  oil boom. Saudi  Arabians 
who were living in t e n t s  a r e  now living 
in  modern cities and have the  highest 
pe r  capita  income in t h e  world. 

They kept  the  tradi t ion of the  tribal 
sys tem,  b u t  t h e y  needed  t o  obtain 
expertise. I t  was often from Jewish o r  
Christian o r  non-religious people. The 
Saudis  fe l t  t he re  should be no public 
w o r s h i p  e x c e p t  t h a t  of Islam 
al though the re  i s  a v e r y  weak Islamic 
basis for  this.  There a r e  Christians in  
Saudi Arabia, b u t  t h e r e  a r e  no chur- 
ches  and the re  a r e  no clergy as such. 
The Saudis  a re  not coming t o  terms 
with a pluralistic society. If one wanted 
t o  be consistent,  pushing th i s  pur i ty  to 
i t s  logical conclusion, the re  should be 
no Filipinos o r  Pakistani Christians, no 
Americans, French,  o r  Italians in  the  
country .  Yet Islam teaches t h a t  all have 
t h e  r i g h t  to worship. 

We always ins is t  when discussing this  
with Saudis  tha t  we a r e  not t ry ing t o  
conver t  Saudi Arabians, we jus t  want t o  
worship God in our  own way. For th is  
we need o u r  ordained leaders. And we 
need a place big enough t o  gather.  In 
Abu Dhabi, a coun t ry  adjoining Saudi 
Arabia, the  Sheik gave t h e  land and 
financial suppor t  fo r  a church for  t h e  
P ro tes tan t s  and a ca thedra l  for  t h e  
Catholics. He i s  of t h e  same Islamic 
fai th and  t h e  same cul ture  as the  Saudi 
ru lers .  So even in t h e  Arabian penisula 
we shouldn't  over simplify. 
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Introduction 

This  year  we commemorate t h e  five 
hundred th  ann ive r sa ry  of the  arr ival  of 
Europeans in what i s  now called Latin 
America. For t h e  f i r s t  time, humankind 
became aware of itself as a geographical 
en t i ty  and  consequently a s  a n  historical 
e n t i t y .  B u t  t o g e t h e r  w i t h  t h i s  
opportunity t h e r e  arose  by necessity a 
g r e a t  human and  Chr is t ian  quest ion.  
How could such d i f ferent  con t inen t s  
relate t o  each o the r?  

From th is  angle, t h e  commemoration 
of what happened in 1492 i s  important 
in itself, bu t  i t  a lso s e r v e s  a s  a lesson 
fo r  1992. Today, too, a grea t  new devel- 
opment i s  being proclaimed - a new 
world unity with t h e  disappearance of 
communism. And, of course ,  th is  g r e a t  
human and  Christian question remains 
of how not  jus t  Europe should relate to  
the  America of 1492 bu t  how the  en t i r e  
Nor th  ( E u r o p e ,  t h e  United S t a t e s ,  
Japan)  should relate  t o  the  South of 
the  planet. 

1492 was not  proper ly  speaking,  a 
'discovery' - a s  if t h e  nat ives of t h e  
Latin American cont inent  had not been 
real before 1492. Something more funda-  
mental took place. The inspired words 
of Ignacio Ellacuria describe it: 

"To my way of thinking,  what took 
place i s  t h a t  t h e  conquistador, t h e  
dominator, laid himself open to dis- 

covery .  Thus ,  five c e n t u r i e s  ago ,  
with the  'discovery'  of the  so-called 
'new world' what was really discov- 
ered  was t h e  t r u e  Spain herself,  t h e  
reality of western cul ture a n d  t h e  
Church a s  they  were then .  They 
opened themselves to  discovery, they  
revealed themselves without realising 
i t ,  b e c a u s e  what  t h e y  d id  w i t h  
r e g a r d  t o  L a t i n  America was a 
'cover-up' r a t h e r  than a 'discovery' .  
In reality i t  i s  t h e  Third World which 
discovered t h e  First  World i n  i t s  
most negative a n d  t rues t  aspects." 

Discovery of t h e  Fi rs t  World 

This i s  t h e  bes t  perspect ive from 
which to under s t and  what happened 
then  and what has  continued to happen 
up  to  the  p resen t  day. The Spaniards  
and the  Portuguese were discovered in 
the i r  plunder a n d  destruction of a con- 
t inent .  In add i t ion ,  t h e y  of fered  t o  
o the r  nations a pa t te rn  of behaviour 
towards Latin America and towards the  
o the r  continents  of the  Third World: 
discover, colonise, conquer in o r d e r  t o  
plunder. And in th i s  the re  is a connec- 
tion between what the  Spaniards a n d  
Portuguese did in their  day in Latin 
America, with what was done in o the r  
continents  by  count r ies  like Holland, 
France, England, Germany, Belgium and  
t h e  United States .  

After five centur ies  there  h a s  been 
little substant ial  change in t h e  relation- 



sh ip  between the  countr ies  of the  North 
a n d  t h e  S o u t h .  T h e  f o r m e r  take  
advantage  of t h e  South while passing 
themselves off as benefactors.  Today 
t h e  t r u t h  about  most of t h e  planet i s  
s u p p r e s s e d ,  a n d  t h e  F i r s t  World 
deprives itself of  the  most effect ive 
m e a n s  of k n o w i n g  i t s  t r u e s t  and 
deepes t  self .  I n  t h e  rea l i ty  of the  
South, with all of i t s  poverty,  injust ice 
and  d e a t h ,  t he  North can  r ecogn i se  
itself a s  i n  a mirror  image. To recall 
what happened in 1492 and  to  analyse 
the  reality of 1992 means nothing other  
than  analysing the  s ta te  of humankind 
on o u r  planet. 

Unjust  Relationships 

Relations between Europe and  Latin 
America have been unjust. s ince their  
or igins a n d  continue to be so, because 
t h e  North oppresses  a n d  t h r e a t e n s  life, 
b e c a u s e  i t  s e e k s  i d e o l o g i c a l  and  
theological justifications and  because i t  
ho lds  a s  a n  u n s p o k e n  fundamenta l  
premise, t he  human inferiority of some 
in relation to  o thers .  This i s  s t ruc tu ra l  
evil. Five cen tu r i e s  of u n j u s t  behaviour 
s t r eng then  th i s  way of proceeding to 
such  a n  extent  t h a t  nowadays it. seems 
'normal' f o r  the  countr ies  of the  North 
to  live at t h e  expense of those  in the  
South. I t  i s  a 'normal' premise, for 
in s t ance ,  which scandalous ly  allowed 
a n d  facilitated the  ' war in I raq;  t h e  
North needed t h e  oil of t h e  South  s o  a s  
to  live well. 

LIFE DESTROYED: 1492 

Very soon a f t e r  the  a r r iva l  of the  
Spaniards  t h e  life of the  indigenous 
people began t o  be destroyed.  I n  1511, 
on t h e  i s l a n d  of  Hispanio la ,  Friar 
Antonio Montesinos pronounced t h e  fol- 
lowing words: 

"You a r e  all in mortal s in and  in i t  
you l ive a n d  die because of t h e  
crue l ty  and  ty ranny  with which you 
use  these  innocent people. Tell me, 
with what r i g h t  and with what  jus- 
tice do you hold these  Indians in 
such c r u e l  and  horrific serv i tude?  
With what author i ty  have you waged 
such  despicable wars agains t  these 
people who lived meekly a n d  peace- 

fully i n  their  lands and whom you 
have consumed in such  infinite num- 
b e r s  wi th  u n h e a r d  of d e a t h  and  
ruination? How do you hold them in 
such  oppression and  exhaustion, nei- 
t h e r  feeding them nor  cu r ing  the i r  
i l ls  which a re  t h e  r e s u l t  of t h e  
excessive labours i n  which you force 
them s o  tha t  they die? O r  r a the r ,  
you kill them, jus t  t o  bring for th  
a n d  accumulate more gold each day?" 

This tex t  vigorously condemns what 
became a general and decisive reality in 
t h e  f u t u r e  of t h e  cont inent :  t he  
i m m e n s e  p r o c e s s  of d e p r e d a t i o n ,  
p lunder  and  destruction by t h e  Spanish 
a n d  the  Portuguese. The basic t r u t h  i s  
t ha t  some seven ty  y e a r s  a f t e r  t h e i r  
a r r iva l ,  t h e  Indian population was on 
the  ve rge  of extinction. There  was a 
ser ies  of causes of course:  wars, c rue l  
t reatment ,  imported ailments to  which 
the  n a t i v e s  had  no immunity, hard  
l a b o u r ,  s u i c i d e s  t h r o u g h  despair ,  
inhumane migrations. I t  would not  be 
fa i r  t o  a t t r ibute  the  situation ent irely 
to  the  Spaniards. But, we should not 
ignore o r  seek to minimise the  crude-  
ness of th is  fundamental t ru th .  After 
t h e  ar r iva l  of Europeans the  indigenous 
population sh rank  to fifteen pe rcen t  of 
what i t  had been. I n  addition, many 
cul tures ,  traditions and  religions were 
wiped out. This was no chance occur- 
rence. 

Even though direct  destruct ion was 
not the  intention, i t  was inescapable. 
The main aim of the  conques t  was the  
insatiable quest  for  wealth and  power, 
a t  a n y  cost even if o t h e r  ideological 
m o t i v e s  w e r e  f l a u n t e d  s u c h  a s  
Christianising the  Indians. And later ,  
black Africans were enslaved so tha t  
they  should in t u r n  become instruments  
fo r  continuing the  cycle of domination. 

LIFE DESTROYED: 1992 

And where a r e  we today? The meth- 
ods of conquest  and t h e  explanations 
offered to  justify i t  have changed,  bu t  
t h e  basic reality has not. The Latin 
American c o n t ~ n e n t ,  which fo r  t h e  most 
part moves within the  wes tern  orb i t ,  
o f fers  u s  a t ragic spectacle. By the  end  
of th i s  cen tu ry ,  one th i rd  of all Latin 



Americans, some 170 million people, will 
live in  poverty,  o r  r a t h e r  in inhuman 
poverty.  Another th i rd ,  another  170 mil- 
lion people, will live in d i re  poverty. 

And if we look a t  t h e  whole of the  
Third World, t h e  spectacle i s  even more 
macabre. From t h e  point of view of 
mere chances of survival ,  t he  number 
of poor is fr ightening.  A recent  s t u d y  
by Luis de  Sebastian f inds  tha t  in com- 
parison with normal s t andards  of living 
in Western Europe, "1,116 million people 
a r e  miserably poor, another  2,000 million 
a r e  poor, while only slightly more than  
one  q u a r t e r  of humankind en joys  a 
l iving s t a n d a r d  which i s  decent  t o  
good." The a b y s s  between people grows 
e v e r  wider. The a v e r a g e  p e r  capita  
income in the  industrialised world is 
"f if ty Limes g rea te r  than the  average  of 
t h e  1,116 million poor of the Third  
World." 

Exploitation of t h e  Third  World 

The basic reason for  th is  scandal i s  
t h e  same as i t  was centur ies  ago: the 
poor countr ies  a r e  only important f o r  
what they can provide o r  - if there  i s  
no a l t e r n a t i v e  - f o r  w h a t  can be 
plundered from them: raw materials a n d  
cheap labour. But nowadays, this  t akes  
place with a number of variants  which 
makes the  situation worse than it  was 
in t h e  recent  past. 

T h e  f i r s t  o f  t h e s e  i s  tha t  t h e  
accumulation of capital depends less  
a n d  less upon t h e  extent  of na tura l  
resources  and labour and ever  more on 
technological knowledge. The resul t  is 
t h a t  the  Third World i s  still important 
for  i t s  raw materials ,  bu t  it  i s  no 
longer important because of its people. 
What i s  no longer  necessary  i s  t h e  
majority of the  population of the Third 
World. 

The second is  t h a t  in the  geopolitical 
sphere ,  the  Third World continues to be 
necessary  only as a dumping ground 
for  poisonous waste. I n  a confidential 
document, a World Bank executive pro- 
p o s e d  t h e  t r a n s f e r  of all  toxic 
indust r ies  t o  t h e  Third World. 

The th i rd  1s t h e  loss of power within 
t h e  international o r d e r  by  the  over- 

whelming majority of people in t h e  
Third World. The Third World still has  a 
relative importance bu t  "what i s  no 
longer necessary i s  t h e  majority of t h e  
population of t h e  Third World. This  
means tha t  t h e  excess population suf- 
f e r s  from a total  lack of power". And 
t h e  collapse of t h e  socialist bloc leaves 
t h e  Third World even more helpless in 
the  hands of capitalism. 

The conclusion of all t h a t  we have 
said i s  chilling. The Third World f inds  
i t se  If completely a lone  because  t h e  
major capi ta l i s t  coun t r i e s  have lost 
interest  in a development policy a n d  
have moved t o  block i t  as f a r  a s  pos- 
sible. The twen ty - f i r s t  c e n t u r y  has  
already begun with North s e t  agains t  
South. Never before in  h i s t o r y ,  n o t  
even in colonial times, has t h e r e  been 
such an  extreme bipolarization in  t h e  
world. 

All this  should need no comment, b u t  
we must hammer i t  home. The g rea tes t  
a n d  m o s t  p r e s s i n g  p r o b l e m  f o r  
humankind i s  nei ther  European unifica- 
tion, nor what to do about  t h e  fall of 
socialism, nor  i s  i t  t he  celebrat ion of 
the  fifth centenary.  The g rea tes t  prob- 
lem in 1992 i s  t h e  impoverishment of 
the  Third World. 

I g n a c i o  E l l a c u r i a  desc r ibed  th i s  
reality when he  wrote t h a t  t h e  con- 
querors  of Latin America "have left  i t  
like a Christ". In  these words,  al l  t h e  
t r a g e d y  of t h e  T h i r d  W o r l d  i s  
encompassed. In  t h e  Christian language 
of today, again from Ignacio Ellacuria, 
the  Latin American con t inen t  i s  a n  
immense crucified people. And in t h e  
C h r i s t i a n  l a n g u a g e  of y e s t e r d a y ,  
Bartolome de  las  Casas wrote: 

"I  leave J e s u s  Christ ou r  Lord in t h e  
Indies, scourging him and whipping 
him and s t r ik ing him and crucifying 
him not once b u t  thousands  of times, 
such a r e  the  Spaniards who trample 
and destroy those peoples." 

THE SIXTEENTH CENTURY 

In the  sixteenth cen tu ry ,  in  t h e  face 
of the  abe r ra t ions  committed by t h e  
conquistadors, a movement of p ro tes t  



a n d  defence of the Indians developed, 
bu t  there  emerged a counter movement 
which s t rove  to justify the i r  subjuga- 
tion. And t h i s  was the  view which 
eventually prevailed. 

Ecc les ia s t i ca l ly ,  t h e  Bull of Pope 
Alexander V I ,  published shor t ly  af ter  
1492, demarcated the domains under  the  
r u l e  of t h e  S p a n i a r d s  a n d  t h e  
P o r t u g u e s e .  T h e o l o g i c a l l y  i t  was 
declared t h a t  God had g ran ted  these 
lands to t h e  Spaniards as a providence 
o r  reward f o r  their wars against  the  
infidels dur ing  the  Reconquest of Spain. 
From t h e  basis of political philosophy i t  
was asser ted  t h a t  there  were no legiti- 
mate owners of those lands and there- 
fore the  Europeans could legitimately 
conquer  them. Anthropological1 y ,  the 
human inferiority of the  Indians was 
established, to the extent of denying 
them a soul o r  human nature. Ethically, 
the  evil a n d  perverse customs of the 
Indians were condemned. 

I t  i s  impor tan t  to emphasise the  
extreme conclusion to which these  argu- 
ments led. One example i s  THE OPINION 
FROM YUCAY wri t ten  by Garcia de  
Toledo in 1571 to counter t h e  opinions 
of Bartolorn6 de  las Casas .  

"And so  I say  of these Indians, tha t  
o n e  of t h e  i n s t r u m e n t s  of their  
p redes t ina t ion  a n d  sa lvat ion  were 
mines, t r easures  and riches. Because 
we can see tha t  where these  exist, 
we f ind the  Gospel has ar r ived,  and 
where they do not exist, i t  is a form 
of condemnat ion .  I n  l a n d s  where 
there  i s  no gift  of gold a n d  si lver ,  
there  i s  no soldier or captain who 
will go the re ,  nor any  minister of the 
Gospel. ... Thus ,  these mines a r e  good 
for  the  barbarians for  God provided 
them so  tha t  faith and Christianity 
might be taken to them, and keep 
them the re  for  them salvation." 

And a s  f u r t h e r  justification he offers 
the  parable of the two s is ters ,  o n e  
beautiful and the  other ugly. The f i r s t  
needs no dowry for  marriage for her  
beauty i s  enough,  while t h e  second 
s is ter  needs one. God operates in the 
s a m e  w a y  w i t h  r e g a r d  t o  t h e  
evangelisation of peoples. Some - and 
he mentions Europe and Asia - a re  
plentifully endowed with "grea t  beauty, 

many sciences, wisdom", a n d  tha t  is 
where the  evangelisers  are.  But o thers  
- as in t h e  case of Latin America - a r e  
"ugly,  c rude ,  s tupid ,  clumsy and dull." 
I t  i s  a n  o u t s t a n d i n g  example of 
eurocentrism which s t a n d s  in s h a r p  
con t ras t  to t h e  option f o r  the  poor 

THE TWENTIETH CENTURY 

In t h e  present  day,  theoretical pro- 
g r e s s  has been made in international 
law. But the  process of exploiting the 
Third World continues. What is worse, it 
seems t o  need no justification. 

T h e o l o g i c a l  j u s t i f i c a t i o n s  a r e  no 
longer s e t  for th  in a secularised world. 
Churches  today generally adopt  an  offi- 
cial position of defending the  Third 
World and condemning its exploitatiori 
by t h e  First. While governments, t h e  
military a n d  the multinationals do not 
openly seek  theological justifications, 
they  do seek the  s u p p o r t  of alienating 
Chr is t ian  movements a n d  sec t s ,  a n d  
above all they react  violently against  
theologies which defend the  poor. This 
i s  evident  in reac t ions  of the F i r s t  
World agains t  the  theology of liberation. 

From a theoretical point  of view the  
merits a n d  demerits of liberation theol- 
ogy a r e  open t o  discussion, bu t  only 
liberation theology h a s  placed i t s  f inger 
in t h e  wound of t h e  reality of t h e  
Third World and come o u t  explicitly in 
defence of the  poor. 

Critics today do not r epea t  the  argu-  
ments from the  "Opinion from Yucay" in 
a n  attempt to justify exploitation. But 
we cannot ignore a s t r o n g  similarity in 
the f r o n t a l  a t t a c k  u p o n  t h o s e  who 
d e f e n d  t h e  I n d i a n s  a n d  t h e  poor. 
Exactly the  same th ings  a r e  said today 
about  the  theology of liberation (and 
s o m e t i m e s  a b o u t  b a s e  communities, 
Medellin a n d  b i s h o p s  like Monseiior 
Romero) as were said in  the  pas t  about  
Bartolomd d e  las Casas. 

Unknown a n d  Despised Humanity 

The words of the  16th century  mis- 
sionary Friar  Antonio Montesinos which 
I quoted earlier continue as follows: 
"Are these  not men? Do they  not have 



rational minds? Are you not obliged t o  
love them a s  yourselves? Do you not 
unders tand this? Do you not feel this? 
How do you so lethargically repose in 
such deep slumber?" Here he lays ba re  
t h e  deep-rooted premise for  t h e  most 
merciless exploitation t h a t  of ignoring 
o r  d o u b t i n g  t h e  humanity of t h e  
Indians.  And t h i s ,  in a much more 
sophisticated way, can  be seen in  t h e  
present  day. 

To s t a r t  with, t h e r e  i s  a s t r ik ing  
ignorance in Europe of the  reality of 
t h e  T h i r d  W o r l d .  But worse than  
ignorance  i s  d i s i n t e r e s t .  I n  Europe  
the re  a r e  certainly ways of ensur ing  
t h a t  the  Third World i s  known. There i s  
a vas t  educational and  communication 
network, and ye t  " the in teres t  which 
promotes knowledge" i s  not an  in t e res t  
in  learning about  t h e  Third World. I n  
the  North of t h e  planet people live in  
indi f ference  and  a n  e f fec t ive  pos t -  
modernism which, in  the  words of J.B. 
Metz, " r emoves  t h e  so-called Third 
World to a faceless  distance." There i s  
"a kind of cul tura l  s t r a t egy  f o r  t h e  
immunisation of Europe ... a cul t  of new 
innocence... an  a t t empt  to s e t  them- 
selves a p a r t  from the  global challenges 
facing humanity ... a new variety of tac- 
tical provincialism.'' The average Euro- 
pean i s  not in teres ted  in asking about  
his o r  her  own responsibility f o r  t h e  
s t a t e  of the  Third World, not in teres ted  
in being the  t a r g e t  of the  question: 
"What have you done to your neigh- 
bour?" 

EUROCENTRISM 

I n  addition to ignorance and  d is -  
in teres t ,  there  exists  a eurocentrism, a n  
arrogance and even  a contempt which i s  
not necessarily explicit. The reality of 
the  Third World i s  already measured in 
t e r m s  of t h e  e x t e n t  to which i t  
approaches t h a t  of t h e  First  World. The 
t ru th ,  o r  a t  least  t he  yardst ick by 
which t r u t h  i s  defined, i s  Europe. 

Even today, when the  events  of 500 
yea r s  ago a r e  discussed,  t h e  t r u t h  o r  
r e a l i t y  o f  w h a t  h a p p e n e d  t h e n  to 
"others" occupies a secondary place. 
The victims lack primary importance a s  
f a r  a s  the  fundamental question i s  con- 

cerned.  Attention focuses on whether  i t  
was the  Span ia rds ,  t h e  English, t h e  
Dutch o r  o t h e r s  who behaved be t te r  o r  
worse in t h e  count r ies  they  conquered. 
Some Latin Americans think t h a t  all t h e  
c o n q u e r o r s  ac ted  pract ical ly in t h e  
same way. The only difference would be 
t h a t  Spain produced prophets ,  a n d  they  
i n t r o d u c e d  some s c r u p l e s  i n t o  t h e  
process  of conquest .  This was not t h e  
case  with t h e  o t h e r  countries.  

Are t h i n g s  a n y  be t t e r  nowadays? 
Eduardo Galeano h a s  jus t  written "Con- 
tempt a s  Destiny". His basic thes i s  i s  
t h a t  i t  i s  as if Latin America no longer 
existed. What i s  normal would be simply 
a n d  on principle to ignore i t ;  i t  does 
not  form t h e  same kind of real  en t i ty  
a s  Europe. Europe i s  t h e  yardst ick of 
what i s  rea l ,  a g a i n s t  which will b e  
measured t h e  extent  t o  which o t h e r  
human beings s h a r e  in the  reality of 
humankind. 

What is at s t ake  in the  symbolic year  
of 1992 j u s t  a s  i t  w a s  in 1492 i s  
whether  t h e  North of t h e  planet con- 
cedes  t h e  reality of the  South. I s  i t  
in teres ted  in building the  human family 
o r  i s  i t  only in teres ted  in i t s  own well- 
being? 

THE POWER FOR CONVERSION 

Not only from a Christian point of 
view bu t  simply from a human view- 
po in t ,  c o n v e r s i o n  is a fundamenta l  
problem f o r  t h e  F i r s t  World. Above all, 
t h e  Third World por t r ays  in i t s  own 
f lesh  the  existence of a n  immense sin,  
which br ings  slow o r  violent dea th  to 
innocent human beings. 

And, something which t h e  Fi rs t  World 
often t ends  to f o r g e t  i s  t h a t  t he  Third 
World i s  open to t h e  forgiveness of i t s  
oppressors .  I t  does not wish t o  t r iumph 
over  them, bu t  t o  s h a r e  with them a n d  
open u p  a f u t u r e  fo r  them. To whoever 
draws close to them, t h e  poor of the  
Third World open the i r  hea r t s  and  the i r  
a r m s  and  - without  realising it - t hey  
g r a n t  forgiveness. They make it pos- 
sible for t h e  world of t h e  oppresso r  to 
recognise itself as a s inner ,  b u t  also as 
forgiven. And in  th i s  way too, they  
i n t r o d u c e  i n t o  t h e  wor ld  of t h e  



oppressor a humanising element which 
was absent .  This grace of forgiveness 
i s  not a victory of the executioner bu t  
a gift from t h e  victim. 

HUMANISING VALUES 

The Third World offers  values which 
can only be found with difficulty in 
other  places a n d  which f requent ly ,  a r e  
the cont rary  of the  anti-values of the  
First World. In other  words,  t h e  Third 
World h a s  a potential  to humanise,  
because at least in principle a n d  often 
in practice, i t  o f fe r s  community instead 
of individualism, simplicity instead of 
opulence, helpfulness instead of self- 
ishness, creat ivi ty instead of enforced 
mimicry, ce lebra t ion  ins tead  of mere 
enjoyment and a n  openness t o  t rans-  
cendency instead of dull pragmatism. 
From a Christian viewpoint, t h e  people 
of t h e  Third World possess a power t o  
evangelise,  a s  was boldly s t a t e d  a t  
Puebla. For what they su f fe r ,  for  what 
they a r e  and for what they  do, they 
become f o r  us, t h e  good news. They a r e  
the "poor with sp i r i t " ,  t h a t  Ignacio 
Ellacuria described. 

The Hope which never Dies 

Incomprehensibly the f ac t  i s  t h a t  the 
Third World has, a n d  offers  hope. I t  i s  
not naive hope "against  hope" as Paul 
would s a y ,  b u t  a hope which h a s  
expressed itself in t h e  work a n d  s t rug-  
gle for liberation. 

Throughout t h e  Third World a hope- 
filled c u r r e n t  of humanity flows, which 
time and again s t r ives  to make life pos- 
sible. Precisely because t h e  poor do not 
take life for  granted ,  they a r e  the  ones  
who always hope for  "life" t h a t  "mini- 
mum which i s  the maximum gif t  of God," 
a s  M o n s e i i o r  R o m e r o  said. Ignacio 
Ellacuria, not one for  romantic state- 
ments, expressed it as follows: 

"All th i s  blood of mar tyrs  shed in El 
S a l v a d o r  a n d  t h r o u g h o u t  Latin 
American - f a r  from moving people to 
despondency a n d  despair - infuses  a 
new s p i r i t  of s t ruggle  a n d  new hope 
in our people. In  th is  way, even if 
we a r e  not a 'new world' o r  a 'new 

c o n t i n e n t ' ,  w e  a r e  c l ea r ly  and 
verifiably a continent of hope. And 
th is  i s  something of utmost impor- 
tance for  the fu tu re  in the face of 
o ther  continents which have no hope 
a n d  know only fear." 

A FINAL WORD ABOUT GRACE 

Grace i s  present  in the  Third World 
in a tangible form. To put  i t  in simple 
words, i t  i s  'easier' t o  be human and 
Christian in the Third World because in 
it  one  can feel lifted along by a cur-  
r e n t  of t r u t h ,  of commitment, of Utopia 
and of hope. I t  i s  easier  to be a 
prophet ,  to be a good Samaritan, to be 
a mar tyr ,  when faced with such a host 
of prophets ,  Samaritans and martyrs.  In 
the  words of the  Letter to the Hebrews, 
it is easier  to bear witness to faith in 
t h e  midst of a whole host  of witnesses. 

How much of th is  i s  t r u e  has yet  to 
be verif ied.  But many declare  t h a t  
grace i s  what they have found. Fr. Jose 
El lacur ia ,  a J e s u i t ,  t h e  brother  of 
I g n a c i o ,  s a i d  t o  u s  on the f i r s t  
a n n i v e r s a r y  of t h e  m a r t y r s  of t.he 
University of Central America tha t  what 
he had learned in El Salvador is tha t  
" the re  i s  another  way t o  live." The only 
solut ion f o r  t h i s  world of o u r s  i s  
so l ida r i ty .  The h i s t o r y  of relations 
between North and South i s  a sad his- 
tory ,  bu t  i t  can and i t  must change. 

When a journalis t  a sked  Monsetior 
Romero, shortly before his assassina- 
tion, what should o the r  countries do t o  
h e l p  El S a l v a d o r ,  Monseiior listed 
severa l  things,  bu t  he finally mentioned 
the  basic premise of all of them: " tha t  
they should not forget  tha t  we a r e  
people, human beings". 

This continues to be the  fundamental 
challenge. Stated in simple terms, i t  is 
a question of beginning t o  see our- 
selves a s  a human family. Stated in 
Christian terms, i t  i s  a question of 
being truly able t o  pray the "Our 
Father." Let u s  hope t h a t  1992 does not 
s e t  u s  f u r t h e r  a p a r t  b u t  joins u s  
together  a s  a human family in North 
and South. 



-m///ion moment/ 
supplement i t  from his Mus- 
lim family o r  the Catholic 

DIALOGUE OF LIFE nuns. So he came in contact 
with some Sisters, Servants 

(GHANA) of the Holy Spirit, one of 
whom, in particular had a 
lasting influence on his life. 
She was Sister Jane, an 
e l d e r l y  American Sister, 

David Abudulai will readily t h r o u g h  w hom Abudulai 
admit tha t  his father was a came to know Jesus Christ 
l e s s  t h a n  r e s p o n s i b l e  i n a d e e p , i n t i m a t e  way.His 
parent. He could not look love for the poor grew and 
af ter  himself properly and h e  a d o p t e d  two ex- 
certainly not his two wives servicemen who were old, 
and eleven children. Little f r iendless  and  separated 
wonder that  all of the lat- from their own people. 
t e r  died of malnutrition and 
related diseases, except for While David was a t  Medical 
one, Abudulai. His mother School in Accra, a generous 
went off to the grinding hearted Catholic girl, named 
mills t o  collect whatever  Doris, was doing her nurs- 
s h e  could from t h e  mill ing training. She was pray- 
floor. He himself used t o  ing tha t  God would give 
pick up food dropped o r  her a husband with a love 
thrown away in the open of God and a vision of life 
market. His desire to work like her  own. Her prayer 
for t h e  poor stems from was heard. She met David, 
those days. and after their graduation 

the two were married in the 
He w e n t  t o  t h e  local Sisters' Chapel. 

Ca tho l i c  Primary School, 
though his pa ren t s  were For the next fifteen years 
Muslims. His fa ther  could Doctor David spent his time 
not pay for exercise books establishing himself in his 
a n d  penci ls ,  s o  for  two medical profession: doing 
good years Abudulai looked postgraduate work, manag- 
a f t e r  c a t t l e .  I t  was a ing a Government Hospital. 
splendid African priest  who Finally he was appointed 
sent  him back to school and District Medical Officer, in 
paid his school expenses. charge of all the Primary 
H i s  desire was to become a Health care activities in the 
male nurse,  but a s  he was District, with his office in 
a b r i g h t  b o y ,  he was Tamale, i n  t h e  north of 
encouraged to go to medical Ghana. I t  was here that 
school, where h i s  studies Sister Constance Gemme, a 
were financed by the Minis- White Sister, got to know 
t r y  of Health. The allowance him really well. She is the 
for food and books was Health Coordinator for the 
meager and  h e  t r i e d  to Archdiocese of Tamale, and 

although Doctor David was 
working for the Government 
he agreed to look after the 
health problems of the mis- 
s i o n a r i e s  a n d  o t h e r  
d iocesan  personnel.  She 
writes, " A s  I was in charge 
of t h e  h e a l t h  of these 
people, I often used to con- 
su l t  him. He was always 
available whenever he was 
needed. I also got to know 
his lovely wife, Doris, and 
t h e i r  e i g h t -  y e a r - o l d  
daughter Jane. I learnt that  
they had lost two children, 
one shortly after birth from 
congenital h e a r t  disease, 
a n d  t h e  o t h e r  f rom 
meningitis." 

In 1988 when Christmas 
came around, he and his  
wife planned a meal for all 
the street people of Tamale. 
He went on t h e  s t r e e t s  
picked up all the poor and 
the lepers and the sick and 
brought them to his own 
house, where he gave them 
all a worthy meal. Then he 
took them back where they 
wanted to go, ex-prostitutes 
now abandoned, the blind 
and all. 

All the time he had a spe- 
cial interest in the poor. He 
set  up a small programme 
that gave some leper women 
the chance to earn money 
and a position of respect in 
t h e  community.  Besides 
treating the poor in the  
town and the surrounding 
villages, David was building 
his very own clinic for the 
poor. He told his friends 
that  once the clinic was 
completed he would give up 



his Government position to 
work full-time for the poor. 
In this decision he was fol- 
lowing an inner call. He did 
not know where sufficient 
money would come from, but 
seemed to be telling him 
just  to t ru s t  and go ahead. 
When he did,  things and  
money  j u s t  f e l l  f rom 
heaven. One person would 
d o n a t e  a f ew  loads of 
g r a v e l ,  a n o t h e r  cement, 
another  money. When he  
had nothing left, the voice 
encouraged  him to  keep 
going and again supplies 
came in. In two years the 
clinic was completed. He 
called it 'S hekinah',  the 
Hebrew word for  the Divine 
Presence t h a t  led God's 
P e o p l e ,  t h e  I s r a e l i t e s ,  
through t h e  dese r t  away 
from slavery and oppres- 
s i o n  i n  E g y p t  into the 
Promised Land. 

Doctor David, fully backed 
up by his wife, Doris - who 
has recently had another 
baby - was as good a s  his 
word .  He r e s i g n e d  his 
Government post, with the 
securi ty  of a salary and  
the facility of his car and 
is happy a s  t he  day i s  
long, working full-time for 
t h e  poor .  How does he 
manage to feed and look 
after his family without a 
s a l a r y ?  O n e  p r i e s t  
a p p r o a c h e d  David with 
p r e c i s e l y  t h i s  question, 
reminding him that  his f irst  
and God-given duty was to 
his wife and children. With 
his disarming smile, David 
g a v e  t h e  s i m p l e  b u t  
d e v a s t a t i n g  r e p l y ,  " I t  
seems, Father, that  the God 
you know is not the same 
God that  I know. If I look 
after his poor, the  God who 
has led me this  fa r  will not 
ariddenly deser t  me." 

This is not so  much the 
s t o r y  of Doctor  David 
Abudulai, a s  of our merciful 
God who brings hope and 

love to the hope-less and 
l o v e - l e s s .  As a g a i n  a t  
C h r i s t m a s  Doctor  David 
g a t h e r s  a round him the  
beggars of the town, h e  
t rea t s  them like royalty. 
They are  fed, entertained 
a n d  a b o v e  a l l ,  l o v e d .  
"That's the  point of the 
exercise," he says, "I may 
not always have medicine to 
g i v e  them,  b u t  I shall 
always have love." 

Ref. White Fathers, White 
Sisters,  April-May 1992 
5 Charlbury Grove, 
Ealing, London W5 2DY. 

ROSALIA'S STORY 

(BRAZIL) 

Tonight Dona Rosalia is  in 
downtown SZo Paulo a t  the 
only public mortuary open 
af ter  8.00pm. While most of 
i ts  13 million people sleep, 
she is  arranging the swift 
burial of her son, Juliano, 
who died of AIDS a t  5.00am 
t h i s  morn ing .  S h e  i s  
w o r r i e d  y e t  r e l i e v e d .  
Worried that the people who 
arr ived yesterday a t  he r  
shack in the favela, Nova 
Divineia, threatening to kill 
him, might create a dis- 
turbance a t  t h e  cemetery 
and hur t  someone. And yet 
relieved that she will worry 
no more for this son of 1 7  
years ,  2 months and 20 
days. 

Juliano was one of Brazil's 
estimated 7 million street 
children. Like many he fell 
victim to the cycle of petty 
t h i e v e r y ,  d r u g 6  a n d  
v io l ence .  " I  don't know 
what was wrong with him," 
Rosalia admits sadly as we 

walk across this east  end 
neighbourhood towards the 
hospital where he died. 

By now we a r e  a t  the  
hospital and I discover that  
this is  the third time today 
she has been here. Early 
this morning on her way to 
work a s  a domestic servant  
she stopped to check o n  
him. She asked a t  the desk 
b u t  i t  w a s  dur ing  the 
7.00am shif t  change and no 
one took the time to speak 
with her. She went on to 
work never knowing he was 
already dead. I t  took the 
hospital  un t i l  3.00pm t o  
contact her. Notified offi- 
cially of his death she went 
home for his burial clothes 
and documents. Now she is  
back  a n d  we begin an  
odyssey which will take us  
from the overflowing admit- 
tance desk to a room in the 
second sub-basement effi- 
ciently and coldly labelled, 
"Cadaver Dispatcher." 

Listening a s  s h e  gives 
information for the death 
certificate, I piece together 
some more of the  t ragic  
history of this migrant fam- 
ily and their  son, Juliano. 
His f a t h e r ,  Rosalia com- 
plains, "hasn' t  been on the 
s c e n e  f o r  t h e  p a s t  6 
years ."  Three  years  ago 
Juliano took off for good; 
a t  14 committed to a life on 
the streets.  

Tomorrow Rosalia will bury  
her son. His sealed coffin 
can go  d i rec t ly  t o  Vila 
Formosa where he will be 
placed s ide by side with 
other  poor in th i s  Latin 
Amer ica ' s  l a r g e s t  public 
cemetery. She can put  her  
J u k o  to rest at last. 

And thie ende the  painful 
story of one of S& Paulo's 
"abandoned" children. Like 
many of Brazil's s t reet  chil- 
dren,  Juliano had a shack 
he could cal l  home and  



parents he knew. H i s  is  not 
a romanticized story of a 
foundling child left on some 
doorstep. He is the result 
of a social and economic 
s t r u c t u r e  t h a t  h a s  
abandoned i t s  poor and 
working class in exchange 
f o r  o n e  of t h e  highest 
industrial profit margins in 
the world. He is the result 
of years of political deci- 
sions made in Brazil, t h e  
Club of Paris and the board 
r o o m s  of V o l k s w a g e n ,  
Citibank and  other power 
centers that  have progres- 
sively destroyed the human 
i n f r a s t r u c t u r e  of t h i s  
r e s o u r c e - r i c h  3rd World 
country. 

Y e s ,  J u l i a n o  w a s  
abandoned by all of u s  who 
con t r ibu ted  t o  a society 
that has no room for human 
development. Abandoned by 
those of us who support  
economic and political deci- 
sions that a r e  destroying 
people and families that  do 
not f i t  into our priorities. 
Perhaps it is time for all of 
US to  stop and reflect on 
how we fit into the story of 
the s t reet  children of the 
3rd World. 

Ref. Columban Intercom, 
April, 1992. 
Dalgan Park, Navan, 
Co. Meath. Ireland. 

SOCIAL ANALYSIS 

In November, 1991, con- 
f rBres  from the French- 
speaking Regions spent two 
weeks  of r e f l ec t ion  a t  
R e m e r a - R u h o n d o .  Two 

p a r t i c i p a n t s ,  one  f rom 
Rwanda and one from Zaire, 
offer their reactions. 

1) This session on "social 
analysis" was for me a real 
conversion-experience.  I 
realized that,  however much 
I may p r e a c h  a post- 
conciliar Church, I am still 
in fac t  operating with a 
pre-conciliar model of the 
Church, in which all t h e  
thinking is done by us, the 
priests, for the benefit of 
the people, the receivers. 

Too often our  activities 
are not dictated b y  the 
observed reality but are  no 
more than a reflection of 
o u r  own principles and 
ideas. I came to see that 
my a c t i v i t i e s  are frag- 
mentary and not  par t  of 
any overall plan. 

The r ea l  needs  of the 
people do not lead.  us to 
pastoral reflection. We tend 
simply to react piecemeal to 
situations a s  they arise.  
Rarely do we take time in 
community to reflect on a 
c o m p r e h e n s i v e  p a s t o r a l  
plan, and we do not even 
think of analyzing our work 
and the theology which i t  
expresses. We are unaware 
of t h e  demands  of the 
society in which we live. 

In becoming aware in  a 
new way of the famine and 
the population explosion in 
Rwanda, I realized that the 
Church cannot be credible 
for the people if it  is not a 
C h u r c h  b o t h  " f o r  t h e  
world" and "for the King- 
dom". 

2) The session showed me 
that we a re  rarely objec- 
tive. In our reports, we mix 
dreams and reality, putting 
forward our own plans and 
wi shes  a s  if they con- 
stituted the reality of our  
parish. We find i t  difficult 
t o  s t e p  back  from the 
details of our  work to see 

i t  in a wider perspective. 

In earlier times, our  train- 
ing was not well adapted to 
the African reality. Today 
however t h e  si tuation is 
worse. Whatever our age - 
elderly, middle-aged, young 
- we a re  all confused. Our 
problem is how to adapt  
our thinking and our  work 
t o  a r a p i d l y  chang ing  
world, when we a r e  par t  of 
a Church which shows so 
l i t t l e  imagination, which 
lacks unity and direction, 
and which remains depend- 
en t  on outside resources. 

Many of u s  have simply 
stopped thinking, content 
to keep the institution run- 
ning more o r  less smoothly. 
We see that the old ways 
will no longer suffice, but 
we ca r ry  on because we 
cannot see what else to do 
o r  where to begin. We have 
g i v e n  u p  o n  the great 
problems of hunger, popu- 
lation explosion, economic 
crisis, AIDS. Our Churches 
e i t h e r  have  no pastoral 
plan, or, a t  best, on ill- 
adapted to t rue  evangeliza- 
tion. 

T h i s  s e s s i o n  on social 
a n a l y s i s  enab led  me to 
recover a measure of both 
hope and of realism. Diffi- 
culties appear i n  another 
light when we see them a s  
c h a l l e n g e s ,  a s  problems 
calling for a positive reac- 
tion. I believe that  social 
analysis is a very useful 
i n s t r u m e n t  f o r  pastoral 
w o r k ,  h e l p i n g  us ,  both 
individually and in com- 
munity, to unite theology, 
spirituality and activity ... 

With a new understanding 
of how society works, I can 
no longer live or work o r  
study o r  pray a s  I used to 
do. Social analysis shows u s  
the Church according to 
the real  plan of God, i t  
allows us  to meet Christ a t  
work in the world. I t  helps 



us to connect our theology 
with t h e  real i ty  of man 
whom Jesus comes to save. 

Ref. Petit Echo 1992/4 
Padri Bianchi, CP 9078 
00165 Roma. 

END OF COLD WAR 

(IRELAND) 

Those engaged in Third 
World deve lopmen t  had 
h o p e d  t h a t  the cur ren t  
changes would lead to a 
peace dividend, that is, the 
conversion of the monies 
spent on arms to the devel- 
o p m e n t  of t h e  p o o r e r  
regions of the world. But, 
there is  little sign of this 
happening. If anything, the 
coming  of p e a c e  h a s  
r e s u l t e d  in  t h e  r i che r  
nations and economic blocks 
becoming more inward-  
l o o k i n g ,  concerned more 
with the reduction of their 
own massive debts and with 
the developing trade-wars 
w h i c h  a r e  b e c o m i n g  
apparent. For five of the 
las t  six years  the I r i sh  
Governmen t  has reduced 
the proportion of GNP given 
to the Third World in Offi- 
cial Development Assistance. 
But a t  the voluntary level 
t h o u s a n d s  of p e o p l e  
throughout Ireland partici- 
p a t e d  i n  t h i s  y e a r ' s  
T r d c a i r e ,  2 4  Hour Fast 
which was held on March 
6/7th. The response to the 
Fast surpassed all expecta- 
t i o n s  wi th  people  from 
schools, colleges, factories, 
offices and shops, par ish 
g roups  and youth clubs 
going without food f o r  a 
d a y  i n  s u p p o r t  o f  
T r 6 c a i r e 1 s  p r o j e c t s  i n  

Af r i ca ,  Asia a n d  Latin 
America. 

(Trdcaire, meaning 'mercy' 
i s  t h e  I r i s h  C h u r c h  
sponsored campaign for aid 
to the Third World). 

Ref. One World. Lent 1992, 
69 Booterstown Ave., 
Blackrock, Co. Dublin, 
Ireland. 

RADIO ENRIQUI LLO 

(DOMINICAN REPUBLIC) 

Radio Enriquillo began a 
great festival of solidarity 
with the Haitian people a 
few days  af ter  the coup 
d ' d t a t  ( S e p t e m b e r  1991) 
which forced out President 
Aristide. One of the first  
m e a s u r e s  t a k e n  by the 
Hai t ian  mi l i t a ry  was to 
muzzle the press. All the 
radio stations tha t  might 
transmit information about 
the repression by the army, 
about the resistance of the 
people and about interna- 
tional solidarity have been 
closed or destroyed. When 
we realized that  the broad- 
cas t s  of Radio Enriquillo 
reached a great part  of the 
Haitian terri tory and espe- 
cially the capital, Port-au- 
Prince, we began to trans- 
mit news in Creole. 

On 10 November ,  t h e  
Haitian youth organizations 
asked us  to invite all the 
H a i t i a n  p e o p l e  t o  a 
demonstration which was to 
take place o n  t h e  12th. 
Hundreds of young people 
were there a t  the appointed 
p l a c e .  B u t  t h e  a r m y  
a m b u s h e d  t h e m ;  many  
y o u n g  p e o p l e  w e r e  

a r r e s t e d ,  t o r t u r e d ,  their  
basic r i g h t s  scoffed at .  
Several of them were killed. 
The same evening, one of 
the youths telephoned u s  
with a report on the trag- 
edy. 

Some d a y s  l a t e r ,  t he  
Haitian people decreed a 
day of mourning for t he  
thousands of victims of the 
c o u p  d ' d t a t  and of the 
repression. We invited all 
the Haitian people to parti- 
c i p a t e  in  t h e  Mass of 
m o u r n i n g .  A ha l f  hour 
before the mass, our radio 
tolled the  bell reaching  
every place where the poor 
a re  living. 

All t h i s  work  i s  not 
without risks. The people's 
organizations of the region 
where Radio Enriquillo is  
found a r e  well aware of 
this. Each night, dozens of 
peasants, young people and 
worke r s  p a s s  t h e  n ight  
next to o u r  transmitting 
antenna and our studios. 
They say that they must 
protect their radio station 
and that this is their way 
of being in solidarity with 
the Haitian people. 

On 15 February, I wrote: 
"With deep pain, I must 
inform you that the Direc- 
tor of Telecommunications of 
t h e  Dominican Republic, 
Leopoldo  Nunez Santos, 
came to  o r d e r  u s  t o  
suspend our transmissions 
in  Creole ,  t h r e a t e n i n g  
action if we did not obey. 
This action of the Dominican 
government is a violent 
blow aga ins t  t he  Haitian 
people, depriving them of  
p r a c t i c a l l y  t h e i r  o n l y  
source of free information. 

Ref. Chronica (CICM). 
v. S.Giovanni Eudes 95 
00163 Roma 
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Ref. International Bulletin of Missionary Research, Vol. 16, No. 1. January 1992. 



WHY THE MAJOR RELIGIONS OPPOSE 
APARTHEID 

BUDDHISM seeks liberation from suffering by eliminating greed, hatred and 
delusion. The tragic folly of Apartheid exploitation and oppression i s  a paradigm of 
these three roots against which Buddhists' struggle. 

33 

JUDAISM has a strong sense of the evils of racism. Jews have long suffered racist 
persecution. reaching an obscene climax in the Nazi attempt at genocide. Jews are 
fundamentally opposed to Aparlheid racism with its fascist affinities and 
practices. 

H INDUISM leaches that the Divine is revealed in all people. It rejecls aparlheiq 
because it does not recognise the infinite worth of everyone. 

CHRlSTlANlTYrecongnises that all human beings are made in the image of 
God. It follows Jesus Christ who identified l~imself with the poor, oppressed and 
needy.Apariheid isanaffront to theimageof Godin which itsvictimsare made,and 
it oppresses the poor and the needy. Christians therefore work and witness against 
Apartheid. 

I S L A M  teaches the equalily of all people and demands that equality, justice 2nd 
mercy be practiced. The Quoran declares its support for people who are oppressed 
and God's emnitytowards theiroppresson.Nopeople are superiortoothersexcept 
through good deeds. Muslims rnust 'enjoin what is  right and forbid what i s  wong'so 
Islam deplores Aparlheid and suppons those who struggle against its 
oppression. 

S IKH ISM teaches that the Creator IS in the created and the created in the Creator. 
The one true God is within all. Apanheid denies this fundamental principal in 
practice, and Sikhs are therefore opposed to Aparlheid. 

OUR PRAYERS AND RESOLUTIONS MUST EXPRESS AN INFORMED POLITICAL 
AWARENESS: OUR POLITICAL AND ECONOMIC ACTIONS MUST B E  MOVEDBYTHE 
INSPIRED FAITH AND PERSEVERANCE OF A FLOURISI3ING SPIRITUAL COMMITMENT. 
THE QUEST FOR A PEACEFUL COMMON SOCIETY DEMANDS THAT WE LIBERATE 
OURSELVES FROM ANY APARTHEID BETWEEN POLITICAL AND SPIRITUAL 
ENDEAVOURS. 



TWO RECENT BOOKS c h a p t e r s  he a d d r e s s e s  t h e  question. 
This s h o r t  book is a valuable and 
profound analysis of t h e  reconciliation 

Robert Schrei ter .  Reconciliation: Mis- process cent red  on the  paradox of the  
sion And Ministry I n  A Changing Social Cross. We recommend i t  s t rong ly  to all 
Order. New York, Orbis Books, 1992. Pp. missionaries. 
84. 

I t  would be difficult to find a topic 
more appropr ia te  than reconciliation fo r  
today's  widespread conflict ual s i tua-  
tions. I t  i s  t h e  heart  of the  Christian 
message. The author ' s  main focus i s  
s o c i e t i e s  w h i c h  a r e  e x p e r i e n c i n g  
p r o f o u n d  s h i f t s  in t h e i r  need  fo r  
reconciliation. Ethnic and racial rival- 
r ies  emerge; historical conflicts long 
buried a r e  not forgotten; memories of 
past betrayals  a r e  recalled. But much of 
what he wr i t e s  will be helpful also to 
those concerned with reconciliation a t  
the  persona1 level between s p o u s e s ,  
f a m i l i e s ,  r a c e s .  R o b e r t  Schre i t e r ,  
( a u t h o r  o f  C o n s t r u c t i n g  L o c a l  
Theologies) was motivated to write when 
he  was asked by someone v e r y  active 
in the  s t rugg le  fo r  human r ights ,  'How 
do you seek reconciliation with someone 
who does not  th ink he o r  she  has done 
anything wrong'? I n  four fascinat ing 

Dav id  A .  F l e m i n g ,  SM, Pilgrim's 
Notebook: An Experience of Religious 
Life, New York, Orbis Books, 1992. Pp. 
97. 

D a v i d  F l e m i n g  i s  a n  American 
Marianist who is  current ly  novice direc- 
tor  in India. With a de f t  and  a s u r e  
touch h e  describes religious experience 
a s  'a process  of ever-deepening pene- 
t rat ion beyond the  surface  of life and 
into i t s  core.' In this  s l ight  book - only 
97 pages  - he explores t h e  unfinished 
history of religious life a n d  questions 
i t s  inculturation in India. Although the  
set t ing i s  India, the  applications a r e  
universal. Two of the  chap te r s :  one on 
mission and  ministry and  t h e  o the r  on 
i n c u l t u r a t i o n  a n d  i n c a r n a t i o n  
spirituality make th is  book well worth a 
second reading. A gem of a book for 
pilgrims in t h e  post-modern era. 

people throughout  the  world f o r  order-  
ing magazines, reviews and  books from 
d i f fe ren t  coun t r i e s .  S u b s c r i b e r s  a r e  
charged only once a year  (twice if the  
n u m b e r  o f  r e q u e s t s  i s  v e r y  con- 
s iderable) .  There is t h u s  a saving in 

Centrum LeMuu~mrziming Missionansen bank c h a r g e s  and  c h e q u e s  and  t h e  
Centre gives the  highest  possible dis- 
count  as i t  i s  non profit-making. 

CLM, s h o r t  f o r  Centrum Lektuurvoor- 
ziening Voor Missionarissen En Kerken 
Overzee, may sound like 'double dutch '  
to many of SEDOS Bulletin readers!  
Don't be p u t  off. We recommend i t  to 
you as a v e r y  valuable service to mis- 
sion. 

CLM is  a non-profit making Centre, 
subsidized by Dutch Catholics. I t  i s  at 
the  service of priests ,  religious and  lay 

Nowadays the  clients a r e  no longer 
only missionaries b u t  C hurch-re la ted  
people and  ins t i tu tes  from all  ove r  the  
wor ld ,  i n c l u d i n g  u n i v e r s i t i e s ,  semi- 
naries, pastoral  inst i tutes,  dioceses, etc. 

The a d d r e s s  is: CLM 
Gasthuisring 54, 5041 DT Tilburg,  
The Netherlands (Holland) 

Tel. 013-422118 
Fax. 013-441405 



continues from page 130 

W.C.C. COMMISSION ON MISSION, EDUCA- 
TION AND HEALTH 

A group of five representat ives of 
t h e  Commission met with members of  
SEDOS Executive together with John F. 
Long, SJ,  of the  Pontifical Russian Col- 
lege, Fr. Isidore of t h e  Brazilian College 
in  Rome and Fr. Mutiso Mbinda of the 
Pontifical Council for Christian Unity 
who hosted the  visitors dur ing their  3- 
day visit  to Rome. We discussed devel- 
opments in  Eastern Europe and possible 
collaboration between the  Churches. The 
meeting took place in  a ve ry  friendly 
atmosphere. 

INTERNATIONAL LIAISON 

Ellen C a v a n a u g h ,  RSM, Execut ive  

Director a n d  two Board members of 
International Liaison spen t  a morning 
with u s  a t  SEDOS in  he course of the i r  
visit  to  Rome in  March. They repor ted  
t h a t  the  number of lay missionaries 
cont inues  to inc rease  i n  the  U.S.A. 
T h e r e  w a s  a u s e f u l  exchange of 
information about o u r  two organisations 
dur ing  the  meeting. 

ANNIVERSARY OF ARCHBISHOP 
OSCAR ROMERO 

The Basilica of the  Twelve Apostles 
was filled to  overflow for  the  annual  
remembrance of t h e  Archbishop. The  
M a s s  also commemorated the recent  kill- 
ing of the staff a t  the Jesuit  residence 
i n  S a l v a d o r  a n d  the  hundreds  of 
laywomen and laymen who have been 
assassinated in Latin America. This was 
a most impressive celebration. 

COMING EVENTS 

May 26, 1992 

HAITI UPDATE: 

4.00 - 6.15 p.m. at SVD College 

June 2 o r  3,  1992. 

SUFI: PRAYER AND CONTEMPLATION IN ISLAM 

Speaker: Paul Jackson 

4.00 - 6.30 p.m. a t  SVD College 

( f u r t h e r  d e t a i l s  l a t e r )  


